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HUKAMNAMA CONSPIRACY!
[EDITORIAL]

When a Sikh speaks of a Hukamnama he or she is commonly referring to
the Hukamnama taken from Guru Granth Sahib, whether it is the one
relayed worldwide from Darbar Sahib, from the neighborhood Gurdwara
or from the scriptures at home. The Encyclopedia of Sikhism defines it as:
“ A compound of two Persian words Aukam, meaning command or order,
and namah, meaning letter, refers in the Sikh tradition to letters sent by the
Gurus to their Sikhs or sangats in different parts of the country. Currently,
the word applies to edicts issued from time to time from the five
Takhats... . 1t is the latter that is now the center of controversy.

If we examine the hukamnamas during the period of most recent three
Jathedars, Ranjit Singh Ghataura, Puran Singh and Joginder Singh
Vedanti, they were not only controversial but also part of a grand
conspiracy. It is also clear that the unquestioned supremacy of Akal
Takhat in the hearts and minds of Sikhs has been abused by corrupt
politicians to silence their critics and win personal favors from Delhi at the
expense of the Panth through appointments of yes-men subservient to them
as Jathedars. They have used these incompetent weaklings to pass
hukamnamas that serve their agenda and annul those that bring them grief.
They have further succeeded in making the position of the Jathedar of
Akaal Takhat synonymous with the Akaal Takhat itself. Herein lies the
danger. Even the most educated Sikhs can be mislead into believing that
any opposition to any ‘hukamnama’, right or wrong, from Akaal Takhat is
tantamount to disrespect to the seat of Almighty and therefore ‘anti -
Panthic’. 1t is this ‘anti-Panthic’ ruse that master manipulator Manjit
Singh Calcutta is now using against those who are organizing the
October 26™ Conference at Chandigarh. Tribune News Service carries
the following in its Amritsar, October 5, 2003 edition:

“Sammelan challenge to Takht says Calcutta. Dubbing the proposed ‘World
Sikh Sammelan’ as ‘anti-Panthic’ the Shiromani Gurdwara Parbandhak Committee
(SGPC) today decided to take up the issue in the Dharm Prachar Committee and
executive committee meeting, scheduled to be held at Fatehgarh Sahib on October
10. Meanwhile, Mr. Manjit Singh Calcutta, Chief Secretary, SGPC (honorary),
held a meeting with Giani Joginder Singh Vedanti, Jathedar, Akal Takht, to discuss
this topic even as Akal Takht Secretariat and SGPC offices were flooded with
letters from all over the world opposing the ‘World Sikh Sammelan’ scheduled to
be held at Chandigarh on October 26. Mr. Calcutta said that it was a matter of
concern that certain Sikh leaders, who considered themselves to be an authority on
Sikhism, had openly challenged the age-old institution of Akal Takht and its
‘Hukamnama’. Mr. Calcutta said that such a development amounted to divide the
Sikh masses. Mr. Calcutta said that if the organisers of the proposed ‘Sikh
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Sammelan’ went ahead with the function, it would be considered as
a direct challenge to the ‘sovereignty’ of Akal Takht. He said the
SGPC and its Dharm Prachar Committee might recommend to the
Jathedar to declare the organisers as ‘Tankhaiya’ (guilty of
religious misconduct). The SGPC alleged that the proposed
sammelan was being held by certain anti-Panthic forces, which was
clear from the agenda given to the press. Mr. Calcutta said that no
Sikh could tolerate any challenge to Akal Takht. Akal Takht had
already convened an emergency meeting of Sikh clergy here on
October 8 to discuss the proposed Sikh Sammelan. Akal Takht
sources had already made it clear that the organisers of the proposed
conference would have to face the music as it was being held after
the excommunication of Mr. Gurbax Singh Kala Afghana from the
Sikh Panth. The Sikh Students Federation had also announced
that ‘come what may’ the proposed Sikh Sammelan would not
be allowed to be held.”

Could these people who are declaring World Sikh Sammelan
on October 26, 2003 as direct challenge to Akaal Takhat
Sahib explain to the Sikh Panth who is supreme? Shri Guru
Granth Sahib or Akaal Takhat? If Guru Granth is the
supreme and eternal Guru of the Sikhs then they should be
taking action against any challenge to SGGS first rather than
perceived challenge to the Akal Takhat. The side-by-side
‘Parkash’ of so called Dasam Granth and SGGS at Takhat
Patna Sahib and Takhat at Hazoor Sahib is grave challenge to
the supremacy of SGGS. They have either lost all sense of
proportion or they are helplessly following the dictates of
their political masters. Rather than taking action against the
culprit Jathedars for this blasphemous act they punish
gursikhs like Mohinder Singh Romana who object to it.

It is interesting to note that not only do Akali Dal parties
grow like mushrooms, so do Sant Smajs and Sikh Student
Federations. It is equally interesting that those calling
themselves Akalis are not really Akalis, those calling
themselves Sants are not really Sants and those calling
themselves Sikh Students are neither Sikhs nor Students.
Following is a news item in The Tribune News Service,
Amritsar, October 4, 2003 from one such Sikh Student
Federation:

“Federation vows not to allow Sikh conference. ‘The Sikh
Students Federation’ today announced that it won’t allow the
supporters of excommunicated Sikh Gurbax Singh Kala Afghana to
hold the proposed World Sikh Conference in Chandigarh on
October 26. Addressing a press conference here today, Mr.
Gurcharan Singh Grewal, the president of the federation, alleged
that the proposed conference was a direct challenge to the authority
of Akal Takht. He said to spread awareness among Sikh masses on
the issue, the federation would organize a seminar on October 14 at
Bhai Gurdas Hall here. The general secretary of the federation,
Prof. Sarchand Singh, said a six-member committee had been
formed to meet all Sikh organisations and the Akal Takht Jathedar
in this regard”.

It was Jathedar Ranjit Singh Ghataura who popularized the
term ‘sarkari’ Jathedar for his successor, Jathedar Puran

Singh, but in essence all three were sarkari Jathedars, he of
Delhi Govt. and the last two of Badal Govt. Ranjit Singh
exonerated Tohra and Vedanti exonerated Badal and yet no
two people have done more harm to the Sikh nation than
this duo. In that they were helped by none other than Manjit
Singh Calcutta whose sense of ‘Panthic-sewa’ is so strong
that inspite of legal challenges to his position as Mr. SGPC
he is prepared to work as ‘honorary Chief Secretary’. It was
he along with Ahluwalia (then Congress MP now BJP) who
engineered the appointment of Ranjit Singh as Jathedar of
Akal Takhat while in prison, his release in 1996 fully three
years before the 300th Tercentenary of The Khalsa so that
he could plan its failure and issuance of visa to the United
States in Dec. 1998, a visa that was clearly a violation of
United States’ laws. Visa waiver would have been legal but
not the visa. Now that Ranjit Singh has served the purpose,
he has been discarded as is the fate of Manjit Singh when
RAW would consider him a liability rather than an asset.

A two issue publication called “Kaumi Dard” carried a
story in its second and last issue of January-March 1997
under the heading ‘Sant Baba Amar Singh Ji Barundi
Walian Vallon Pakhandian Nu Sakhat Tarhna’. It was a
clear case of pot calling kettle black. In that Amar Singh
pledges to obey every order emanating from Akaal Takhat.
We knew immediately that that did not bode well. Master
stroke of all the hukamnamas that Ranjit Singh was made to
issue was the notorious langar hukamnama which the
readers are familiar with. But what probably they are not
familiar with is that its application was to be selective with
British Columbia, Canada and especially a Gurdwara in
Surrey the real target. At that time seven British Columbians
were excommunicated, one of them even murdered and one
did not have the courage of his conviction and appeared at
Akaal Takhat. Two of them are still Presidents of the same
Gurdwaras. Ironically the most recent excommunicatee, S.
Gurbakhsh Singh Kala Afghana, is also a British
Columbian. This is such a blessed land!

On April 25, 1935 five Sikh scholars had a meeting of the
‘Dharmik Slahkar Committee’ and passed a resolution
authorizing placement of chairs in the Gurdwaras in
foreign countries. Full text of that resolution and the names
of participants are given below in Punjabi. Ask yourselves a
question: Is Ranjit Singh any match for Kahn Singh Nabha,
Prin. Jodh Singh, Prof. Teja Singh, Prof. Ganga Singh and
Jathedar Mohan Singh? Ranjit Singh can overturn their
resolution without winking an eye but no one can over turn
his? No one can overturn Vedanti’s hukamnama but he can
overturn all of Puran Singh’s? This SGPC Dharam Parchar
Committee that Manjit Singh Calcutta is threatening the
potential participants in the Oct. 26™ conference with is
really an Adharam Parchar Committee consisting of
derawalas and sold out intellectuals. If there is a split in
the Panth the entire responsibility lies with this
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committee, Manjit Singh Calcutta, Tohra and Badal.
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A true Sikh is he who makes society’s, truthful’s and weak’s
problem his own just as the Gurus did. That is what Prof.
Gurtej Singh and his companions have done. To me they are
the true Sikhs. They are not challenging Akaal Takhat. They
are questioning the qualifications, method of hiring, firing,
duties, responsibilities and abuse of power that the Jathedars
have assumed. (See ‘Save Sikhi To Be Saved’ p.4) We are hearing
stories about Atty. Gurcharanjit Singh Lamba calling up
those associated with Missionary Colleges and threatening
them with excommunication if they attend the conference on
26™ as if it is he who makes decisions about who to
excommunicate, which probably he does. We have Manjit
Singh Calcutta practicing stick and carrot policy with some
prominent educators i.e. first threatening them and then
offering SGPC funds to author a book. There are others
engaged in similar acts of intimidation and falsehood. We
will tell you about them in the next issue.

It is appropriate here to look back at the editorial in the July
2000 issue of The Sikh Bulletin:

Sikhi Reform Movement

In the beginning of the 21* century we find ourselves facing
the same problems as the founders of the 19" century Singh
Sabha Lehr and the 20™ century Akali Lehr. The former
saved Sikhi from annihilation in post Ranjit Singh era and the
latter liberated Gurdwaras from the Mahants. The tasks
before us in the 21* century are to reform Sikhi and then
propagate it among not only those who are born into Sikh
families but also among the people of other faiths and no
faiths. Deras have flourished at the expense of Gurdwaras.
In the vacuum created by the absence of SGPC missionaries
in the villages and the world stage, Babas, Sants, Shiromani
Sants and yogis have replaced Mahants and in most cases
flourished with the covert and not so covert support of the
SGPC officialdom. As is clear from the events of May 14™,
2000 gathering at Akal Takhat convened by the acting
Jathedar Joginder Singh Vedanti not much has changed.
Only strategy has changed. Jathedar Ranjit Singh, after a
long period of throwing his weight around, had called a
‘Sarbat Khalsa’ consisting primarily of Sant Smaj when he

realized his days were numbered. Vedanti is being smarter
by creating an image of Panthic involvement in the
beginning of his tenure of office. This is the same person
who got every “Who is who’ of SGPC to praise and endorse
his compilation of the vulgar and blasphemous book,

‘Gurbilas Patshahi — 6’. (See Sikh Bulletin of May and June 2000 for
critical analysis of that book. It was Manjit Singh Calcutta who financed its
publication at the expense of SGPC).

In a mature and civilized society leaders step aside when
they have made blunders whether advertent or inadvertent.
That unfortunately is not the case with us. Jathedar Vedanti,
although saying all the right things, sounds hollow because
he gave in to Badal’s pressure not to name RSS for its anti
Sikh Activities. Jathedars Kewal Singh and Manjit Singh
have already admitted to condoning wrong doings of and
signing along with Jathedar Ranjit Singh. As far as the
fence sitter Giani Mohan Singh is concerned, read about it
on p.2 of June 2000 Sikh Bulletin. These four gentlemen
who were in the forefront of this May 14th event must leave
the stage. They are not going to do that voluntarily, nor are
they going to be removed by the present hierarchy that
appointed them in the first place. What is needed is a
rebellion in the ranks of the SGPC and SAD that we in
diaspora should support. Alternative is complete break
with Punjab and creation of our own SGPC in diaspora

as proposed in the June 2000 Sikh Bulletin.
Hardev Singh Shergill

skokskoskok

HYPOCRISY OF MANJIT SINGH CALCUTTA
AND JATHEDARS
Hardev Singh Shergill

A news item in The October 4, 2003 issue of Punjab Times
carries a headline, ‘An appeal to Akaal Takhat Jathedar
to take action against Nanaksarias’. The issues was
brought to the fore by Khalsa Mission Council and
Jathedar Sukhdev Singh Bhaur and Manjit Singh Calcutta
have expressed concern. Khalsa Mission Council’s
complaint is two fold: Nanaksarias are publishing pictures
of Nand Singh and Isher Singh besides Guru Nanak’s and
they are still printing gutkas banned by Akaal Takhat. 1t
took SGPC 19 years to punish another Nanaksaria for
reconstructing Akaal Takhat after 1984 and that too after the
culprit died. Mark your calendars for the year 2022 for
action on this complaint.

We have in the past quoted instances where Vedanti has
made statements against derawalas for consumption in
Punjab and yet himself has gone and fraternalized with the
same people. Cases in point are his visits, atleast twice, to
the dera of ‘Sant Baba’ Daljit Singh in Chicago inspite of
ours and the sangat of Chicago’s Palatine gurdwara’s best
efforts to dissuade him. Similarly he has been visiting
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Nanaksaria Amar Singh’s deras in New Delhi and London
even after we personally gave him a dossier of legal
documents about him. The pictures below are worth a
thousand words. In Amar Singh’s Thaths his is the third
picture with Guru Nanak after Nand Singh and Isher Singh.

h gl i |
[
Amar Singh Barundi
World Class Con Artist

Impersonating as 13" Guru Nanak.

Joginder Singh Vedanti with
his patron saint Nanaksaria
Thug Amar Singh Barundi.

By

Manjit Singh Calcutta

presenting siropa to
Amar Singh Barundi. Why?
What is he honoring?

Jathedar Ranjit Singh
Accepting Rs. 51,000 Graft
From Amar Singh, Dec. 1996
Car came later.
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SAVE SIKHI TO BE SAVED
{Human welfare and Clergy- September 30, 2003}
Gurtej Singh, Chandigarh
Many of the primitive societies which rightly boast of a
highly developed civilized social and political order have had
to contend with the priestly class. This class generally
comprised of the cleverer amongst humans, who took
advantage of others' ignorance of natural forces that
controlled the destiny of early humankind. They claimed
nearness to weather gods who supposedly controlled the
natural phenomena. They advertised their powers of
intercession also in cases of disease and disaster. They
claimed to ensure victory in tribal warfare, the capture of new
pastures and additional territories. Rain dance of the Red
Indians and the flood control claims of the Inca priests are
just two examples from ancient times. Even the more
developed old civilisations, namely the Indic and the Greek-
Roman, had full faith in the priest's ability to communicate
with and to manipulate the supernatural powers supposedly
responsible for causing storms, rain, hail, thunder and
striking humankind with pestilence. In agricultural society
they claimed the power to bring about a god harvest. Sea
gods were also supposed to rule the waves. Good relations
with them could be arranged by the priest to ensure safety for

fishermen and others who traveled on water. Just for day-to-
day existence humankind was so dependant on natural
forces that it lived in constant awe of priests and their vast
powers of intercession.

If Jewish society is to be taken as a typical example of the
transformation of primitive society, then the powers
ascribed to many miracle working prophets of the Jewish
faith and particularly Moses, should hold out glimpses of
the wide scale on which this belief was shared in the ancient
world. It is from amongst this all powerful clergy class that
the first rulers claiming political power over others emerged.
At the time of Jesus Christ and even earlier, as is
demonstrated by Jewish history (particularly of the Essenes
sect), the widely prevalent belief was that a king was ex-
officio adopted by god as his own son and by implication
given the powers to intercede in behalf of others and to
suspend the universally applicable laws of nature. This
belief is common to both Semitic and Indic religions. Kings
in India were also incarnations of god like Sri Ram and
Krishna. Sena kings of Bengal claimed to be incarnations.
The king of Nepal, the only formally declared Hindu
kingdom in the world, is even today known and worshipped
as the incarnation of Vishnu. Almost every other king in
India was so advertised. Miracles performed by Hindu
prophets are firmly believed in and include forbidding the
sun from rising for weeks together or the drinking of the
ocean. In the Christian world individuals are beatified on the
basis of their supposedly miraculous powers even today.
Faith in miracles is often used (always fraudulently) by the
Christian church in India to induce conversions. Ludicrous
examples of it are available all over India. Islamic scholars
attribute as many miracles to Sufi saints. These include the
assuming the form of a bird, flying off with the pigeons and
of having the shrine at Mecca drawn to one in the event of
physical infirmity. Crafty Aurangzeb (entitled 'shadow of
god') took advantage of the prevalent Islamic belief to ask
Guru Tegh Bahadur to perform a miracle. He knew full well
that if he undertook to do so, he would be resorting to a
cheap magical trick exposing his terrified state of mind and
signifying willingness to accept mental subservience to
Aurangzeb. (The steadfast Guru's dictum about 'terrifying
none and being afraid of nobody' is contained amongst his
last compositions). And since there was no such thing as a
miracle, he could in the alternative be put to death for not
being able to prove the divinity of his mission by inability to
exhibit his miraculous powers.

The Muslim subjects of Ranjit Singh (1780-1839 CE)
attributed to him the power to ask a river in spate to become
calm. They spun much yarn about him in that respect. A
Hindu priest had persuaded Akbar the Emperor of India to
believe that he was the incarnation of god and would live to
be two hundred years old. He found out only at deathbed
that he had been duped into founding a new religion.
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It would be possible to state that elimination of strife is the
basic concern of all the religions discussed above. Some very
significant pronouncements of the original prophets can be
cited as evidence. “You shall not kill” is prominent
commandment of the Ten Commandments. “Love your
neighbour as yourself” is another wholesome preaching,
widely accepted as the essence of the Torah, it, like the one
quoted before it, is doctrinally convictions commonly
applicable to all the Semitic religions. Confucius is
accredited with a parallel statement. On the other hand we
have Samuel telling Saul “now listen to what the Lord
Almighty says - Go and attack the Amalekites and
completely destroy everything they have. Don't leave a thing:
kill all the men, women, children, and babies; the cattle,
sheep, camels and donkeys.” (Samuel 15: 1-30. Thus, to say
the least, the situation is highly contradictory.

It would not stand scrutiny to put the responsibility for the
contradiction on the original prophets of these faiths.
Erasmus (1466-1536) the great Dutch philologist made an
attempt to restore religion to its original purity by weeding
out later interpolations. It was he who “laid the egg that
Luther hatched.” The situation sought to be created by such
diverse religious preaching is wholly conducive to the
welfare of the priestly class and helps them to gain and retain
power over the lay people. The smoking gun is clearly held
by the priest. A time came when the liberating influence of
the Christian Church was completely replaced by its
willingness to promote and tolerate slavery. Every parish
priest had one male and one female slave right up to the
Middle Ages. In this game of exploitation and subjugation
the Brahmin priests took the cake. By weaving the
reprehensible caste system and the notions of purity and
pollution into the religious texts as warp and woof, they wove
such a fine web around their flock that an escape from the
degrading situation has not been possible despite a written
constitution decrying them and the status of a modern
statehood for India for the past half a century. They remain
willing slaves of the upper castes in a variety of perceptible
ways.

The priests of the ancient world must be blamed for the ills of
humankind in this regard. They, like all humans, were fond
of good things of life. But unlike others they did not want to
toil to achieve their goal. They sought primarily to control the
minds of the gullible folk by a simple technique of exhibiting
nearness to the Ultimate Reality. By magic tricks they
exhibited their prowess in the field. Some pseudo saints like
Sai Baba and others are doing the same today to the same
effect. Refusing to be instructed by the martyrdom of Guru
Tegh Bahadur and various pronouncements of the Guru on
the subject of miracles, some of the Sikh 'Sant Babas'
shamelessly continue to claim miraculous powers. Their goal
also is political. A surprisingly large number of them have
strayed into politics in recent times. They live like princes

while those who donate for their luxury remain steeped in
poverty and ignorance. They ardently strive to keep them
there by popularising superstition. The Brahmin story is
fully illustrative of the technique. This technique is no
longer an exclusive Brahmin possession.

Karl Marx believed religion to be ideology. But his
unfortunate and bitter remarks about religion being the
'opium of the masses' were perhaps written in the
background of his western, particularly the European,
experience of religion. History unfolded to him the struggle
to gain and continuously sustain political and social control
over the human mind and economic resources through the
agency of religion. By and large, this would be true of the
Semitic religions, which held the western mind in their firm
grip. Gods of these religions struggled for universal
acceptance which the followers perceived could only be
brought about by warfare and destruction of followers of the
other's (version) of God. Holbach's statement about 'a god of
armies', about 'an avenging god' and a 'destroying god' may
not be true of “all religions of the earth,” as he put it, but
certainly has been inducted into several by the bloodthirsty
priesthood. It is in this context that Nietzsche's concept of a
'jealous God' becomes illustrative. For followers of every
religion, humankind was inevitably divided into an
exclusive society of believers and of 'others.' These others
were described as 'gentiles, heathens or kafirs' from the
standpoint of one or the other Semitic religions. This
combined with the triple concept of 'God outside his
creation, soul and the concepts of heaven and hell' to make
the religious situation very explosive throughout the
centuries. Crusades became possible and brought much
misery to humankind throughout history. In the modern age
these bloodletting conflicts continue in the form of Jihad,
'Arab-Israeli' and 'American-Iraq' wars. One would have to
be particularly blind not to recognize that. Human beings
were heavily doped to go about killing their neighbours and
sometimes even their own collaterals with whom they
descended from common ancestors. Jews, Christians and
Muslims all claim descent from common ancestor Abraham.

This did not prevent them from many religious wars and
widely prevalent mutual conflict lasting for centuries and, as
has been observed, perhaps it continues in one form or the
other. The nature of atrocities committed on the fewer
peoples can be gauged from the plight of Jews in their
ghettos in medieval Europe and is emphasised by Hitler's
'final solution' and gas chambers in the modern day. Many
accounts of the disabilities imposed upon them are
available. What equals did to each other can be gathered
from the accounts of Crusades (1095-1275 CE). It is rather
well known that children of the opposing group were often
roasted alive and made a meal of. Inbuilt into the idea of
religion was the desire to secure the religious zealot's entry
into heaven and seek perpetual domination of a particular
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concept of 'one and the only god, who stood by chosen
people of a particular persuasion.' The existence of doctrines
of 'monopolised God, particularly patronising a chosen
people, the independent existence of evil, the absolute need
to redeem the soul from original sin, the indispensable need
for a redeemer-intermediary and the summum-bonum defined
as access to heaven' necessitated the concept of conversion.
The soul of the person was to be saved under all
circumstances, even at the cost of destruction of his body,
was the ultimate justification for waging wars of conversion.
Conflict situation appears to have been built into the
doctrines of faith primarily by the priests.

Later these doctrines were amplified to meet the needs of
supposed heresy and utilised to govern matters within the
faith also. Knowing people believe that between the 15" and
the 17" centuries several million people were declared
witches and were burnt at the stake. The whole of Europe
seemed to have gone on a witch-burning spree at one time.
The extreme misery this brought to almost every second
family was callously ignored. No exceptions were made even
for high-minded and obviously inspired patriots like Joan of
Arc. She too ended up at the stake when she was just
nineteen years old. Same applied to conflict between the
Lutherans and the Rome. Almost every home in Ireland dug
its 'priest holes' to protect its clerics. The absurdity of the
internecine conflicts becomes apparent on contemplating the
fate of Archbishop Thomas Cranmer of Canterbury who too
became a victim and was put at the stake (1556 CE) although
he had signed the required recantation the previous evening.
It was on the premise that his soul still needed to be
redeemed. He, of course very bravely thrust his signing hand
first into the flames to recant the recantation. Marx cannot be
faulted for his observation if concentration is on his exclusive
experience of Semitic faiths. He would be equally right if his
eastern experience included only his studies of the
Brahmanic faith. Hinduism was conceived of as a scheme of
exploitation. French materialists' dictum about religion being
the conspiracy of the ruling classes would fully apply in this
case. Its other function in India was to keep the masses
ignorant and willing slaves. They were unarmed on divine
sanction to eliminate the possibility of revolt. In this regard
Brahmanism (the other name of Hinduism) is totally akin to
the Semitic religions and is perhaps also a worse edition of
the same in certain aspects. It rarely killed except for at the
beginning of the era of Aryan domination. But it took ample
pains to create an army of the 'living dead' who owned
nothing - not even their families or their lives. It is perhaps
because Brahmanism, like the Semitic religions, is the
product of the Aryan mind cradled in the valley of Euphrates
and the Tigris.

The Indian sub-continent, however has known religions like
Buddhism and Sikhism, the main concern of which has been
to challenge and destroy the hegemony of such elements as

sought to base social political and economic interaction on
the basis of master-slave relationship. Far from being the
'opium of the masses' these religions of the East have had a
liberating, awakening, inspiring influence and role.
Compassionate beings like the Bodisattva, willing to
alleviate sufferings of the masses, were launched by
Mahayana Buddhism formalised in the Punjab. The same
was concretised in the form of an eternal army of the
altruistic, 'the Order of the Khalsa', by the infinitely
compassionate Guru. Revolutionary role and egalitarian
character of this Order went hand in hand with spiritual
emancipation and elevation. It was indeed an integral part of
it. One important purpose of Sikhism, both theologically as
well as a social movement of the inspired, has been to bring
about profound social, political changes and to order society
on basis of empowering the masses. It has led a revolution,
which aims at ending all forms of slavery from the human
mind. In history it has been the harbinger of multi-faceted
revolution with a definite aim of freeing the human spirit
from subservience of any kind. So, like Holbach, Karl Marx
was perhaps not altogether right in perceiving his perception
on the subject to be universally applicable.

It may be instructive to examine how superstition and cant
was banished from peoples' minds by the Gurus, who on
this score alone deserve to be considered the noblest
benefactors of humankind. The wide spectrum revolution to
free humans in every way was first conceived of in the mind
of Guru Nanak.

It probably began with defining God as 'One' in absolute
terms. So emphatic was he that he placed the numeral one at
the beginning of the common letter used to describe God,
thereby also  erecting  barriers  against  future
misinterpretation. For the first time in human history, God
was conceived of as absolute One without connotations of
exclusive possession and not as the Hindu, Jewish, Christian
or Islamic 'One'. This formula is pronounced as 'Tkonkaar'. It
is emphasised quite often in the Sikh scripture. It is the word
with which the Sikh scripture begins and it recurs at the
beginning of every distinct composition or chapter. It is thus
repeated hundreds of times in the Guru Granth. The basic
Sikh teaching, which flows from the concept, is, 'Our Father
is one and we are all the sons of One' and 'I have accepted
all people as friends and have become friendly with them
all'. The Guru thus eliminates the possibility of 'the other'.
He says, 'none remains my enemy and none is the other: I
am at peace with all.' For a Sikh therefore there can be no
'anaryas, gentiles, heathens, or kafirs' and neither can he
have faith in the concept of 'high and low born' human
beings in the fashion of a Hindu. The notion of 'pollution
and purity' of birth has no validity in Sikhism. In a sublime
sentence of great beauty, the Sikh scripture (regarded as the
Universal and eternally living Guru) prays, 'shower Your
grace on all beings, and endow them all with Your name.'
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His One was one for the entire human race, which also
comprised of females. In a supreme gesture of humility
hitherto unknown amongst male prophets, the Guru
formulated that his God could equally possibly be a female
(sunn mandal ik Jogi ---). Repeatedly the Sikh scripture
recalls God as both 'Father and Mother' in one single
_expression. Since God is genderless He is described both as
Mother and Father with the same gender indicator. (toon
mera pita toon mera mata).

Most imperceptibly, the Guru has rid the human race of the
'original sin' and of the concept of independent existence of
devil, Mara (of Buddhism) or Satan. No great emphasis is
placed on the soul and none on the necessity of redeeming it.
Liberation is to be sought in the service of humankind. God
was not a resident of high heavens. 'This world is the abode
of the True One and the True One lives therein.' God alone is
imminent in His creation. 'There is no evil all is good. There
is no defeat; it is victory all the way.' The question of special
covenant with God does not even arise. 'No profession of
faith (kalmia for instance) leads one to heaven. Truthful
living alone liberates.' (gallin bhishat na jaiyae chuttai sach
kamai jio). Indeed, the Sikh scripture contains passages,
which militate against all formalisation of religion. '"Truth
embedded in the heart (must be) the essence of all deeds; all
else is hypocrisy and eulogy of self-inflicted
destruction.'(hirdai sach eh karni saar hor sabh pakhand pooj
khawaar).

Another significant step taken by the Guru was the
restructuring of the popular alphabet commonly used by
laymen all over north India. He called it 'gurmukhi' and used
it to compile the scripture so as to render it accessible to even
the barely educated. The language used by the Gurus to
express their spiritual experience was again what the
common man was using. It is variously known as Punjabi or
Saadhbhasha. It was not the Hebrew or Latin spoken by
fewer peoples. It was also not Sanskrit the 'language of gods'
(devbaani) and known hardly to a fraction of the population.
This rendered the 'word' accessible to all who could read
reasonably well. By expressing the subtlest thoughts in the
common man's language, he made them the truly broad royal
road to salvation. (gurmat gaadi rah chalia -Bhai Gurdas). It
also eliminated the possibility of intermediaries. Sikhism
completely does away with the priestly order. In a significant
verse he describes the priestly class of Muslims, Jogis and
Hindus as executors of 'arrangement for ruin.' This according
to the well-known doctrine of interpreting the Guru's word,
namely, 'great-men must be rendered universally even when
they speak in a context,' all the more justifies understanding
the Guru condemnation as generally applicable to the priestly
class itself. Some of the Guru's most anguished and
disparaging comments are about this class.

Guru Nanak appointed no priests to preside in the
'dharamshalas' he established. He, by his own example,
recalled symbolically in the 'Best Bargain' story, lay down
that offerings made by the believers must go to feed the
hungry first of all. 'Poor person's mouth is the treasury of
the Guru' was commonly preached and has become bedrock
of Sikh ethics. His successor, Guru Angad, formalised the
principle in the institution of free common kitchen to be a
part of all holy places. Of Guru Amardas it is said that he
always placed the cooking vessels up side down every night
to indicate that nothing had been hoarded. The depiction of
'Sajjan the thug' indicates the true use to which the horded
wealth and tithes must be put - to feed the poor. Later, when
the Guru's panth grew in numbers and tithes flowed more
regularly and abundantly, the money was used to build
public places, irrigation wells and gurdwaras. A story in a
sacred text shows the Guru blessing a couple of Sikhs in
managerial positions on the single count that they 'regarded
the tithe receipts as deadly poison' not to be used for self-
consumption. The self-serving, ever greedy and always
dependant upon offerings of the devout, the clergy class was
thus effectively removed from Sikh reckoning by
completely denying finances to it. The heartless character of
this class was depicted to Guru Gobind Singh by a dedicated
drama troupe. He was so moved by the suffering of the
common people that he decreed their end forever and ever.
As the most potent step he decreed the merger of the seeker
with his own self and proclaimed him to be directly allied to
God. He applied the term Khalsa, used by the king to
describe crown-lands directly owned by the sovereign.

This finished product of almost two and a half centuries of
preaching, training and careful fashioning, was collectively
designated as the Order of the Khalsa. It was conceived of
as a group of volunteers characterised by rigorous ethical
training. It was entrusted with the work of preserving,
enacting and by its example recruiting altruistic doers with
deep social concerns. It would be possible to state that at
another level this is the unfolding of the noble Buddha's
ideal of a Bodhisattva voluntarily undertaking to eliminate
all manner of suffering from this world. The only difference
is that it was pledged to working together on the social plane
as a cohesive, disciplined group. It was somewhat of a
political party and something of a social revolution and in
part an embodiment of an idea that fired the mind of the
Guru. This is the ideal man, the very end product of
Sikhism. Its ultimate aim was fixed as that of banishing fear
and subservience from the mind of human beings with a
view to afford them, comfortable hassle-free living, and a
full ethical and spiritual development.

The Order of the Khalsa was connected with, named in
consequence of and was a replacement for the group of
intermediaries known at that of time as masands. As
testified Ardistani, this order of a kind of deputies to the
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Guru was prospering at the time of the Sixth Nanak. It has
been surmised that it in part grew out of the earlier order of
preachers launched by the third Nanak to meet the growing
spiritual needs of the fast spreading Sikh people. In part it
replaced that order comprising of twenty-two manjis and
pirhis. The intention of the Gurus appears to have been to
perfect the ideal of a truly spiritually awakened person. When
the occupiers of manjis and pirhis failed to come up to the
expectations of the Guru, he promptly disbanded and
replaced them with masands. These 'occupiers of the seat of
authority' (masands) were to socially prominent, were to
perform secular functions in addition to the spiritual and were
to look be a link in the economic and political development
of the Sikh people. By the time of the Ninth Nanak they were
discovered to have become conceited, unruly, overbearing
and far removed from the idea of holy. They had ceased to
serve the community's ends. They forgot the spiritual purpose
of Guruship and adopted the posture of mere political
potentates. They imagined themselves to be existing
independent of the Guru and even had the audacity to seek to
control the Guru himself (like our present day Jathedars).
They became self-willed and taking advantage of the
prevailing political difficulties of the Guru, started exercising
proprietary rights over even the sacred historical places of
worship established by the Gurus. How they closed the doors
of the Darbar at Amritsar to Guru Tegh Bahadur who was to
be content with having a glimpse of the shrine from the
modern day 'respected platform' (Thara Sahib) is rather well
known. Similarly it is common knowledge that they burnt
alive Baba Ramrai declaring him dead when he was merely
in spiritual trance. The Tenth Nanak took meticulous care to
expose their misdeeds, with the climax timed just to precede
the creation of the Order of the Khalsa. We have in existence
many letters emanating with the Guru's secretariat that
instruct the Sikhs to refuse to recognise the authority of
masands any longer. They date from 1668 to 1670 CE, when
the Guru was engaged in giving finishing touches to and was
trying to put the nascent Order of the Khalsa on a strong
footing. Clearly, these instructions are a part of the exercise
undertaken by the Guru.

Historians have not paid attention to the subtle sabotage of
the Sikh commonwealth by the Hinduised clergy from
within. This had happened to Buddhism before. The
members of the Khalsa engrossed themselves in the political,
military and administrative affairs deemed more honourable
and left the religious functions to the new Hindu converts to
Sikhism. They stealthily, almost imperceptibly imported
many Hindu practises into the Sikh world. Sikh ruling class
was, for instance, projected by them as protector of the cow
and Hindu devotion on this score was so intense that the
Sikhs who were mere eleven percent of the population and
desperate for support from any class, started taking the new
role seriously.

When a proposal for conversion to Sikhism came from the
frontier people and when governor Hari Singh Nalwa
unfolded a plan to convert Kashmir to Sikhism, they
opposed both vigorously and with a zeal which characterises
new converts. They knew full well that such an eventuality
would put the Sikh Commonwealth on an impregnable
footing. The reason they publicly gave to oppose the
conversion was that these people had eaten the cow and
could not therefore be re-converted. They forgot that the
Guru had converted them unhesitatingly (Mardana and
Ajmer Singh) and that some Sikhs preachers were
beefeaters even during the time of Guru Hargobind as
recorded by the author of the Dabistani Mazahib, who was a
personal friend of the Guru. (The Sikh practise of refraining
from beef eating has much to commend itself diplomatically
and democratically. But to stretch it to such an unseemly
extent was to eventually seek self-annihilation in the
circumstances of those days. There is evidence that Ranjit
Singh, who prescribed death penalty for cow slaughter never
meant the law to be taken seriously. He advised a governor
who executed people for it that the ends of law would have
been met had he arrested the culprits and had connived at
their escape when the hue and cry had subsided. He also
defied the Hindu orthodoxy in tainting state policy with
hatred of the Muslims). By such moves laden with grave
consequences, the clergy succeeded in keeping the Sikh
population at the original low level. They also imported the
theory of personal dynastic rule into the Sikh society and in
due course it replaced the Sikh theory of democratic polity.
They thus ensured that the Sikh Commonwealth functioned
from a position of infinite and inherent weakness. The result
is writ large all over history.

The Hinduised Sikh clergy later substituted hatred for the
so-designated low-castes and imposed a virtual ban on their
conversion to Sikhism for under the British rule they were
the most likely converts. It was noticed as late as 1916 that
the Sikh clergy were effectively preventing such
conversions. On those who converted still, they imposed
humiliating and demeaning disqualifications to practise the
faith that eventually their conversion was no electrifying
event for anyone. For instance such converts could visit the
Darbar at Amritsar at fixed hours to avoid polluting higher
castes, which would refrain from visiting at the designated
time. Their offerings of sacred pudding was not accepted or
distributed to the congregation. They were segregated for
the purpose of bathing at the sacred pool surrounding the
Darbar. They were discriminated at the very common
kitchen founded to break caste barriers. Arya Smaj leaders
had a field day re-converting such people to Hinduism
making a capital of the disabilities imposed upon them by
the Hindu fifth columnists. They also went about it in the
most offensive and degrading manner.

It is also not sometimes fully comprehended that the first
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time in history when the Khalsa decided to revive the original
spirit of Sikhi, they did away with the mahants who had
came to control the Sikh affairs very much in the fashion of
masands. This had happened roughly from 1850 to 1878 CE,
in the aftermath of the loss of political power by the Khalsa
and the dissolution of the Khalsa Commonwealth (Sarkar
Khalsa Jio). They had once again come to obtain proprietary
rights over the Sikh shrines. They felt bold enough to
exercise these rights in the most offensive and depraved
manner. Their practises included closing the doors of shrines
to amritdhari Sikhs, to forcibly removing their kirpans on
entering shrines, to claiming a right of raping young visitors,
to holding dancing sessions by dancing girls in the sacred
places and to appointing their progeny to succeed them. They
planted images of Hindu gods and goddesses all around the
circumambulatory path around the sacred tank at Amritsar.
The awakened Khalsa's almost first step, after throwing out
the statues, was to openly declare its intention of ridding the
Sikh shrines of such elements though they were fully
supported by the colonial regime. The first victory over them
was scored when the so-called low-caste Sikhs, supported by
the intelligentsia of Amritsar marched to the Darbar to offer
the sacred pudding. The mahants in control offered weak
resistance and then found safety in flight from the shrine as
well as history. The same day the same story with the same
moral, namely, that moral force always triumphs over
hypocrisy, even when it is upheld by civic authority, was
repeated at the adjoining Akal Takhat.

The resurgent Khalsa brotherhood consolidated the basic
Sikh tenets in the code of conduct it formulated for itself
from 1935 to 1945 in the last century. Though it failed to root
out the Brahmanic practises root and branch from its modes
of worship and daily rituals performed at the central Sikh
shrine, it did take great strides in that direction. Ironically, it
appears that had the country remained a colony for another
decade or so the Sikhs would have been freer to get rid of
these malpractices. The ones that remain are significant and
are totally corrupting the Sikh religion at the source. These
include the practise of performing absentee akhand paths, of
the ritual of taking the Guru Granth Sahib ceremoniously to
'kotha sahib' at the Akal Takhat and of bringing it back
equally ceremoniously in the morning, of washing the Darbar
floor with milk every morning, of needlessly burning the
clarified butter oil amidst the glitter of electric lights and so
on. These clearly militate against the provisions of code of
conduct formulated by the Khalsa in that momentous decade.

The administrative structure helping these rituals to survive
consists of the newly born institution of ‘high priests'
variously as 'head pujaris,’ Singh Sahiban, five Singhs' and
'mahan granthis.' This institution, by whatever nomenclature
it may go, is contrary to the Sikh Rahit Maryada adopted by
the Guru Khalsa Panth. It is perhaps also because these 'high
priests' invariably come from seminaries, which do not

follow the Khalsa rahit themselves. In consequence, their
actions militate against the dual Guruship of the Granth and
the Panth. The phenomena can be termed as the re-
emergence of the much abandoned, often condemned and
the scripturally unacceptable clergy class amongst the Sikhs.
The menace has become all the more suffocating since
1996. That is year in which the Akali Dal, a Sikh political
party finally and declaredly shed its Sikh character at its
Moga conference. It repudiated the history of almost a
century and turned itself into a Punjabi party. It has thereby
lost the position of being the sole interpreter of the political
will of the Sikh people. It has now become dependant upon
the clergy to maintain them in power in Sikh shrines and to
fetch them Sikh votes by maintaining the fiction that they
still represent the Sikhs, despite the great betrayal of 1996.
The vote bank controlling 'Sant Babas,” who owe their
positions to prevalence of anti-Sikh practises, are very much
a part of the Sikh clergy. Both the Five Singhs and the Sant
Babas can thrive only by weakening Sikhism. They can also
best serve the interests of their political allies, the pseudo-
Akalis, if they modify Sikh tenets to bring them nearer to
those of Hinduism. This is calculated to ensure them Hindu
votes in the supposedly precarious political voting pattern of
the Punjab.

This is the game plan, which has unfolded itself on the Sikh
scenario recently. The central aim is to obliterate the Sikh
identity and to make it correspond to the Hindu. It began
with the rise of Fateh Singh (Sant) in about 1965 and
attained fullness in 1996 at the Moga conference of the
Akali Dal. For it to succeed, a number of steps are crucial.
Its first requirement is to sidetrack the doctrine of dual
Guruship of the Guru Granth and the Guru Khalsa Panth.
The provisions of Sikh Rahit Maryada need to be ignored
for they do not allow the mind control of the Sikh people by
a self-appointed 'politburo' of Five Singhs. Crucial to its
success is also the spread of irrational 'faith,’ blind
superstition, one aspect of which is to accept the supremacy
of the clergy to order the Sikhs about. One expression of
which is assumption of the power to excommunicate (the
brahamastra), which, by no stretch exists, in Sikh theology.
Hindu rituals and practises can then be introduced in central
Sikh shrines to make the Sikh and the Hindu religions
indistinguishable. Fake history books, other spurious
religious texts (of which there is no dearth) like the Gurbilas
Patshahi 6 are to be quoted to make the practise sound
authentic and respectable to Sikhs. Main patrons behind the
scene will patronise the fake Akalis who accept to abandon
Sikh claim to separate autonomous existence and
sovereignty to the Sikh faith. Those who protest and assert
the genuine Sikh point of view will be excommunicated by
the Akal Takhat. The pretender dasamgranth will be
ceremoniously installed besides the throne of the 'ever-
existent' Guru Granth. The agreement will be that in due
course the pretender will replace the real Guru. The
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assimilation will be complete. The work of the Gurus would
have been completely undone.

The above game plan is writ large into the events of the
last six decades. Those, whose senses are awakened, let
them listen and heed to the drum of doom being sounded
all around by the priesthood in collaboration with the
sold-out politicians. The time to resist these developments
is now.

skokokoskok

SINGH SABHA INTERNATIONAL

A STEP IN THE RIGHT DIRECTION
Jarnail Singh, Winston Hills NSW, Australia

We need an international charitable organisation to speak
Sikhism to the World. Why? Because due to unexpected turn
of events, a leadership vacuum has emerged among the Sikhs
resulting in absence of dialogue between the Sikhs and the
world at large. As a result of this, somehow we have started
living in our own confined shells, and do not interact with the
world at large as a community. This has created so many
problems for the community. Our Gurus had set up an
example before us. During their lives they were an institution
in themselves. There was a constant dialogue between the
world and the Sikhs. Now although we are lucky to have an
eternal Guru in SGGS, but somehow we are failing to follow
it as one follows his Guru. If we have followed SGGS in the
way one follows his/her spiritual leader or master, there
would have been no vacuum of leadership. The Panth would
have emerged as a Collective Leader. We might make any
number of astronomical claims about SGGS being our Living
Guru, however in reality; we have reduced its importance to a
figurehead with no executive powers. The Dera Chiefs have
grabbed all the executive powers, for all practical purposes.
We approach these chiefs for advice on all matters of concern
ranging from personal to political. And no one ever checks or
has the courage to check if this advice is as per Gumatt.
Those who dare are punished. The fact that different Deras
have different and often contradictory set of guidelines is a
testimony to the effect that they do not adhere to Gurmatt but
instead follow their own minds. It has not happened
overnight. There was a time when Sikhs were following
SGGS as one follows his leader and SGGS was a Living
Guru for them. As a result of this they were on top of the
world even though they were living in jungles. The rulers of
the day were forced to search answers for questions like who
are these Sikhs with such exemplary characters and courage
and what is their source of strength and inspiration. But
somehow somewhere down the road Sikhs lost their track
and have fallen into the deep pit of leadership vacuum. Then
SGPC did fill this gap for some time but have now miserably
failed. Instead of branching out into the world, SGPC has
shrunk itself into an institution for management of some
historical Gurudwaras in Punjab. It does not have the guts to

question the Dera chiefs even when they are wrong. In fact
it is under indirect control of Dera chiefs. It does not
monitor what is being preached even in Gurudwaras in the
area of its jurisdiction. And there is not even a single
instance when SGPC has taken a stand as a representative
body of Sikhs on any issue facing the International
Community. By now it should have grown bigger than
India, but unfortunately its territory has been reduced to a
couple of states in India.

The concept of Shabad Guru that has been preached and
practised by our ten Gurus was formalised by Guru Gobind
Singh before his death. The Gurus during their lives were
living examples of Shabad Guru and taught us how to
practise this concept in real life. Shabad Guru is a Guru who
is always awake and with whom we are in constant dialogue
for guidance every minute of our lives, for all aspects of our
life- be it social, personal or political. This was/is a
revolutionary concept with grave and fatal consequences for
the ruling elite of the day. This concept is probably unique
to Sikhism but unfortunately Sikhs are failing miserably to
practise it. It would not be far from truth if we say that we
are not living up to the expectations of our Great Gurus.
This has not happened in a day. The forces opposed to
Sikhism were/are longing to see this thing happen before
long. It is a tragic irony that the world considers Sikhs
worshipers of a Book. They are wrong, but the way we
practise our religion now, substantiates this wrong notion.
The Guru lights your way up to the path of God. The Guru
teaches you how to worship God. But we are worshipping
our Guru as one worships an Idol. The Guru is a rain of
wisdom washing our ignorance. Guru is the Sun of
knowledge dispelling the darkness from our minds. But now
we no longer go to our Guru for any of these purposes. We
go to guru for the small miracles and not for advice. We
have woven a web of miracles around the lives and deeds of
our Great Gurus, which withholds us from realising and
appreciating the real miracles brought upon by our great
Gurus. When we read SGGS we do not expect a downpour
of rain of knowledge on our minds, instead we ardently
desire for a materialistic gain. The rituals have replaced love
in our religious behaviour. Magic of miracles has numbed to
sleep our rational thinking. This is because we do not
understand the concept of Shabad Guru and nor do we
practise it. What this means is that we have virtually turned
our backs on our Gurus. For this reason the Panth has
miserably failed to emerge as an organisation for the Sikhs
for providing Collective Leadership. If the Sikhs had
followed the concept of Shabad Guru, the Panth would have
come up as a Collective Leader for sure. If this were the
case then Marxism would have never appealed to Sikhs at
all as its attractions are already in built in the Sikh doctrine.
The fact that so-called low caste people are distancing
themselves from Sikhism is another proof that Sikhs are not
practising true Sikhism.
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And since now we do not look up to SGGS for leadership
and guidance we are in deep trouble. Looks like we are
everywhere but nowhere in the world, because, we are there
only as individuals. All over the world we are very good
workers, very good citizens of many countries, but we don’t
have an organisation to represent us in this world. The net
result of this is that all the good that we do is recognised as
done by Indians, but all the bad things stick to us as Terrorist
Sikhs. If anything happens to Sikhs anywhere in the world,
there is no one to cry for them. There is no State to mourn
our deaths and to shed a single tear for us. There is no
organisation to tell the world leaders who died and why
he/she died and who killed him/her and why he/she has been
killed. There is no one to ask the world leaders to punish
those who commit atrocities against the Sikhs. That is the
reason there is no public opinion or sympathy generated in
their favour. If there were an organisation to represent Sikhs
in the World, the Indian Govt would have never done to
Sikhs what they have done now.

That is the reason the US Govt is reluctant to withdraw the
film that calls all Sikhs terrorists. The reason why no one
listens to us is that we have stopped talking to this world as a
community. There is no direct communication channel
between the world and the Sikhs. That is why no one believes
us even when we are right.

We do not have our own State, which would have been ideal,
but we can still have an organisation to represent us. We do
not require a particular State to represent us. In fact being a
universal faith, Sikhism cannot be tagged to any one State.
Even during the times of our Gurus the Sikhs were not rulers.
But we had had an institution in the form of our Gurus. There
was a constant dialogue between the world and the Sikhs.
Now we do not have any direct independent communication
with the world. The world talks to us through a third person.
And most of this dialogue is a negative dialogue. For
example if there is a message that Sikhs are terrorists then
our response is we are not terrorists. Or we send a message
that this State has killed innocent Sikhs and the response
back is that they are not innocent. In the terminology of
Transactional Analysis these responses are called “ You are
not ok- You are not ok” Psychologists would tell us that these
type of responses are obstacles in the way of building a
healthy  conversation and invariably lead to a
misunderstanding and break up in relations. This is what is
happening. What is true about inter community dialogue is
also true about intra community dialogue. The dialogue
within the community is also more or less negative. We are
talking in terms of blasphemy and excommunications. We
are talking the language of allegation and counter allegations.
There was a time when there was always a positive dialogue
between the world and the Sikhs. We must switch over to
positive dialogue to survive.

The best way to communicate with the world is Charity.
Singh Sabha International with its lofty objectives is a step
in the right direction. It has got right people in the driving
seat. It must branch out into a Charitable Organisation to
establish dialogue with the world at large. On a very broad
basis it can branch out into two main categories: Education
and Health. One takes care of mind the other takes care of
the body. The purpose is to break out of our Sikh shells and
tell to the world what Sikhism is all about. The purpose is to
demonstrate to the world the true principals of Sikhism.
That Sikhs believe that every human being is a child of God.
That Sikhism believes in universal brotherhood. That Sikh
practise what they preach. Guru Nanak Dev Ji has said Jab
Lag Duniya Rahiey Nanak Kish Suniae Kish Kahiae ( Page
660). Let us listen to the world as Sikhs; let us speak
Sikhism to the world.

koK sk ok

SIKH TERRORISM OR STATE TERRORISM
Congressional Record, Extensions of Remarks E1876, September 24, 2003

CONGRESS OF THE UNITED STATES,

Washington, DC, September 18, 2003.

Hon. COLIN POWELL,

Secretary of State,

Washington, DC.

DEAR SECRETARY POWELL: As Members of the
United States Congress, we are very concerned about your
Department’s video, ‘“‘War Without Borders.”” Your
depiction of the Sikhs is discriminatory, unfair, and
offensive. The video is offensive to Sikhs around the world
and to all people who support nondiscrimination and
freedom. The video inaccurately broadly labels all of the
world’s 25 million Sikhs—500,000 of whom live in the
United States—as terrorists. This is offensive and
inaccurate.

The video’s description of the June 1984 Indian military
attack on the Golden Temple in Amritsar, the most sacred of
Sikh shrines, misrepresents the circumstances of that
unfortunate incident. Every terrorist act cited in the video is
described as either the work of an individual or a group of a
certain nationality or a group, such as Al Qaeda or the like,
which honorably refrains from labeling an entire people as
terrorists. Yet with the Sikhs it takes a different approach,
referring to the terrorists merely as ‘Sikhs,’” thus implicitly
creating the impression that all Sikhs are terrorists. But
there were no terrorists in the Golden Temple complex.
The book Chakravyuh: Web of Indian Secularism
reprints letters showing conclusively that India planned this
attack in order to kill Sant Jarnail Singh Bhindranwale and
other Sikh leaders who spoke out for a sovereign Sikh state.
Labeling all Sikhs who support an independent, sovereign
Khalistan as terrorists is the propaganda line of the
repressive Indian regime. We share your desire to have good
relations with India, but good relations must not trump truth.
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India is a repressive government. Over 250,000 Sikhs have
been murdered by the Indian government since the Golden
Temple attack, according to figures compiled by the Punjab
State Magistracy and human rights groups and reported in
The Politics of Genocide by Inderjit Singh Jaijee. According
to a report by the Movement Against State Repression
(MASR), the Indian government admits to holding 52,268
political prisoners under the brutal, repressive ‘‘Terrorist and
Disruptive Activities Act’> (TADA), which expired in 1995.
In addition, India has murdered over 200,000 Christians in
Nagaland since 1947, over 85,000 Kashmiri Muslims since
1988, and tens of thousands of Assamese, Bodos, Dalits,
Manipuris, Tamils, and others. An Indian Cabinet minister
said that everyone who lives in India must either be a Hindu
or be subservient to Hinduism.

This video should be corrected or withdrawn
immediately. The United States government should not be in
the business of spreading inaccurate information, especially
when that information is offensive to a hardworking,
honorable people and serves only to promote the interests of
a foreign regime.

Sincerely, DAN BURTON, ED TOWNS, WALLY HERGER.

[Entry of the above letter by three members of US Congress into the
Congressional Record was the effort of Dr. Gurmit Singh Aulakh. We thank
him for his service to the Sikh Nation. As a result of this letter The State
Department withdrew the video "Terrorism: A War Without Borders," which
portrayed all Sikhs as terrorists. ED]

seskoskoskok

HARD HINDUTVA, SOFT HINDUTVA, DALITS
AND SIKHS

Speech Of S. Simranjit Singh Mann, Member of Parliament from Sangrur,
on 21.08.2003 at 2328hrs in the Union Parliament on the Motion moved by
Mr. Ram Vilas Paswan and Mr. Basu Dev Achharia, Hon’ble M.P.’s from
Bihar and Bengal, respectively, on “The Atrocities on Dalits”, under rule 193
of the Parliament.

2328 hours

SARDAR SIMRANIJIT SINGH MANN (SANGRUR): Mr. Deputy-
Speaker, Sir, I thank you very much for giving me the time to speak
on this very, very important issue and discussion raised by Shri Ram
Vilas Paswan and Shri Basu Deb Acharia about the atrocities on the
dalits.

Our party is very pained to hear about the atrocities in the Panjab
and in Tallan village. A mention has been made about the Sikh
religion and the Gurudwara where trouble took place in the Panjab.
We are carefully monitoring the situation. We were monitoring the
situation three months before the incident at Tallan occurred. Our
party sent a report to the Akal Takhat Jathedar, which is the highest
temporal body of the Sikhs and we sent a report to Sardar Kirpal
Singh Badungar who was the Chief of the SGPC, the statutory body
that governs all Gurudwaras. We feel that if these atrocities —
economic, social, political and religious continue against the dalits
there would be great bloody convulsions in this country, which
nobody would be able to stop.

It is because the dalits are spread out in every nook and corner of
India. So, I would advise the Government to take very serious
steps and to see that the economic cake is distributed equally and
that it permeates to the lowest and to the poorest and the dalits who
need it most. If this is not done, then I am afraid that this
Government will not be serving its purpose.

Sir, much has been said about the hon. Prime Minister’s plans for
alleviating the difficulties and the miseries of the dalits and the
poverty-stricken population. But I can tell you that the funds are
not reaching us. It may be that we are from the Opposition but it is
almost a year that we have sent all the cases of the needy people
who have to get money from the Prime Minster’s plan for kutcha
houses and the widows. So, these are the things that are happening
all over the country.

But in Tallan, it is a very sad commentary on the Sikh religion
because the Sikh religion was a revolt against the caste system and
the Brahmanical order that prevailed during the Middle Age. To
put an end to the caste system and the inequality in the society,
Guru Nanak Dev advocated the casteless society. To bridge the
huge gap between the Islam and the Hindus, Sikhism was founded
as an egalitarian religion. Its ranks were flooded with people from
the lower castes and the people who were poverty-stricken in all
the religions. It was also an answer to the ills that had cropped up
into Jainism and Buddhism.

So, this is, I think, just the tip of the iceberg of what Shri Ram
Vilas Paswan has told us about Tallan. A religion, which was
started to end casteism, has again gone back into Brahamanical
ideology and thought. Tallan is just a beginning. But I may tell you
that in Sikhism today we have now separate gurudwaras,
dharamsalas and cremation grounds for dalits in every village.
This is a disgraceful thing and a blot on Sikhism. In Sikhism today,
we practice female foeticide and female infanticide, which are the
biggest and unforgivable sins as per the tenents of our religion.

Then, some ills are cropping up in our religion like ostentatious
ceremonies and ancestral worship, which were given up.

Sir, yesterday the hon. Deputy Prime Minister visited Longowal
where this ancestor worship is being practiced. Ritualism,
worshipping images, worshipping our ancestors in cremation
grounds, hanging the pictures and worshipping our gurus, raising
objections if anyone puts his back towards the Golden Temple,
superstitions, pernicious caste system, going on pilgrimage, not
giving equality to women in worship and all walks of life, all these
practices which were a taboo to Sikhism have cropped up in this
religion. Now, where is the fault? The fault lies in this great
ideology, which was founded in and around the 1880s, which is
called Hindutva. Sikhism has always been a victim of this
Hindutva. It is a sad commentary on this country that the BJP
and their allies practice hard-Hindutva and the Congress
practices soft-Hindutva.

Our leaders are enticed by these hard and soft Hindutva leaders.
For the love money, for the love of office, for the love of power
and the greed of self-aggrandizement, they fall prey to their
entreaties. That is what has cropped up in our religion. We want
that the Indian State should not interfere in the process of the Sikh
religion. We are a frontier people. We know how to take care of
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ourselves. But when the Indian State, whether it is the BJP or the
Congress, interferes into our religious affairs, then things go awry.

What worst can happen? Shri Ram Vilas Paswan has said that Sikhs
burnt pictures of Sant Ravi Das. Sant Ravi Das is one of the most
important saints in Sikhism and his verses are included and given
the best of place in the Guru Granth Sahib. What else can go wrong
when these people of hard Hindutva and soft Hindutva induce our
leaders and they are made to send jathas from Delhi to demolish the
Babri Masjid as in 1992? Nothing can be worse than what is
happening to Sikhism. The SGPC is responsible for looking after all
these religious matters. The present Government is not holding
elections to our SGPC, which have been due for the last two years.
If elections are held, we can settle all these things, all these evil
influences, which have crept up into Sikhism, and we can give
justice to everybody. I would like to know from the hon. Deputy
Prime Minister and the Minister of Home Affairs - the Ministry
which is meant to conduct these elections-as to why the elections
are not being conducted to the SGPC ?

Then, there has been a long-standing demand of the Sikhs that
we should not be included as a part of Hindu religion. Article 25
of the Constitution includes Sikhs within the fold of the Hindu
religion. The Hindu religion is a great religion. But we are a
separate people; we have a separate history, we have a separate
diction and we have a separate culture. I do not see how we have
been affixed by the fathers of the Constitution and bracketed
with the Hindu religion under article 25?

The NDA Government has set up a Commission, which they have
called the Constitution Review Committee. It has suggested that
article 25 should be amended forthwith and the Sikhs should be
excluded from the fold of Hinduism. I do not know what happened
to this proposal? I have written to the hon. Deputy Prime Minster,
hon. Minister of Law and Justice and to various Ministers as to why
do they not introduce an amending Bill to the Constitution to
separate us once and for all.

We pray to the dalit leaders who are interested in an egalitarian
society, a casteless society to back us because whenever things go
wrong in Sikhism, there is a reformist movement, which takes place.
In the 19" century and the 20™ century the Singh Sabha* movement
grew up. I want that this movement should grow up again and the
dalit leaders should give us support and the forces of Hindutva
should not interfere in the internal matters of the Sikh religion.

Sir, with regard to what happened at Tallan, I would like to say that
we have remedied the things and I think that the Gurudwara has got
Dalits into its Management Committee. But for whatever wrongs
had been done to the Dalits amongst the Sikhs, as a representative
of the Sikhs and as a member of the SGPC, I make an unconditional
apology to the Dalit people.

Lastly, the strength of the Sikh religion is so great that though a
Dalit was shot dead by the bullets of the brutal police at Talhan,
nobody changed his religion; nobody went out of the fold. The
strength of the Sikh religion is that those Sikh Dalits, those martyrs
wanted to be a part of the Sikh religion and they fought unto death
and martyrdom for this cause, whereas at Jhajjar, when five
innocent Dalits were killed, they held meetings and some joined the
ranks of Islam; some converted to Christianity; and some went to

the fold of Budhism, but today, despite the ills that have crept into
it, Sikhism is still a strong religion for a casteless society.

I wish that like the Congress which had helped the Nirankaris’
schismatic growth, the present Government will not allow people
of its own liking and will hold elections to the SGPC-and not wait
till Shri Badal and Shri Tohra can get elected, and till their stooges
can win the confidence of the Sikh electorate-to the SGPC. Thank
you very much.

*[Would someone please advise S. Simranjit Singh Mann that Singh Sabha
Lehr has been resurrected as Singh Sabha International, which is
vigorously being opposed by the Dark Forces in Sikhism today, consisting
of Akhand Kirtani Jatha and Damdami Taksal. ED.]

seskeskoskosk

Reduced to Ashes: The Insurgency and Human
Rights in Punjab

Book review by

J S Kang, MD
Authors: Ram Narayan Kumar, Amrik Singh, Ashok Agrwaal and Jaskaran
Kaur (Committee for Coordination on Disappearances in Punjab)
Publisher: South Asia Forum for Human Rights. Order Info: $35 to
“South Asian Center”; PO Box 391732; Cambridge MA 02139. Free
Internet version available on web site: www.punjabjustice.org

Modern societies only progress if they learn the lessons of history
and don’t repeat mistakes of the past. The contents of Reduced to
Ashes: The Insurgency and Human Rights in Punjab compels its
readers to critically re-examine and re-assess the Indian state’s
tactics in crushing the separatist insurgency in Punjab during the
1980’s and 90’s. Even the internationally-acclaimed writer
Khushwant Singh, who was an ardent supporter of the Punjab
police’s use of extra-judicial methods to crush the uprising, has
praised the objectivity of the report’s documentation and the
professionalism of its writers.

Reduced to Ashes is a milestone in the human rights research on
Punjab because of its highly empirical and systematic data. The
report’s principal investigators include social activists, academics,
and lawyers from both the United States and India.

The book begins with a preface by Professor Peter Rosenblum of
Harvard Law School. Professor Rosenblum admits his initial
skepticism about researching human rights abuses in Punjab, but
writes that the “careful methodology” of the report’s investigators
has appeased his initial skepticism. He surmises that the “sheer
mass of testimonies” demonstrates that the work of the National
Human Rights Commission (NHRC) and the courts in India has
only barely begun “because there are glaring violations of rights
to be addressed and responsibility to be apportioned” even
after nearly a decade of relative “normalcy.”

In the book’s introduction, Tapan Bose explains the rationale
behind researching and writing the report. He states that this report
was necessary to give “voice” to the victims of the state’s human
rights abuses, to shift the discourse of human rights in Punjab
away from partisan rhetoric to an examination of the facts and the
law, and to present a body of empirically-verifiable evidence to the
NHRC and the courts (both domestic and international) in the
hopes that they will finally act in a meaningful way to apportion
responsibility.

The core of the book consists of 582 case studies of residents of
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Amritsar district who were killed while in police custody, usually
in “faked encounters” or by physical torture, and subsequently
cremated as “unidentified bodies” in public cremation grounds.
Each case-history is based on multiple sources of information
including cremation ground records, police documents, medical
reports, press reports, and personal interviews. The Central Bureau
of Investigation (CBI) has also independently confirmed many.

The results of these case-studies reveal several patterns of state
abuse that seriously challenge many of the previously held
conceptions about the state’s actions in crushing the insurgency in
Punjab. For example, it was often assumed that the police used
“illegal,” extra-judicial means to “eliminate” only armed insurgents
(or “criminals”) who engaged in acts of violence. The findings
presented in this study disprove this claim and demonstrate that a
vast number, perhaps majority, of those killed by the police were
not armed insurgents (or “criminals”) but rather people whose only
crime was being a “nuisance” for the police and the state.

This included members of Sikh nationalist (but non-violent)
political organizations, relatives and associates of suspected
dissidents (both violent and non-violent), human rights activists, and
even “innocent” civilians. The police also often acted in its own
self-interests by picking-up individuals for extortion of bribes and
killing them after their relatives could no longer afford to pay
money. Most of the case studies presented in the book also pinpoint
the place and date that many of the “unidentified” persons were
killed and the police party which arrested them before their death.
Khushwant Singh has described the case studies as being
“spine-chilling.”

The study also points to another disturbing pattern regarding human
rights abuses in Punjab- the relative impunity of the police and its
immunity from meaningful prosecution. With few exceptions, the
study shows that cases filed against police officers have made little
headway in terms of prosecution. This is so because of intimidation
of applicants and witnesses by the police, the financial inability of
applicants to sustain years of complex litigation, evidentiary
complexities, and the reluctance of judges to prosecute agents of the
state (i.e. police officers). In addition, the legal jurisdiction of the
NHRC, which came into existence in 1993, has been so narrowly
defined that it cannot effectively take up a majority of the cases
relating to Punjab. Thus, the avenues for legal recourse for the
surviving victims of the state’s human rights abuses have been
few and ineffectual.

This raises a fundamental question. The state can deliver various
forms of “justice” to insurgents and criminals who threaten
country’s unity or who violate the rights of others. But, does this
mean that agents of the state should be allowed to act with complete
impunity regardless of their actions? Furthermore, does the state
have a monopoly on all that is supposedly “just” and “righteous”?
This book deals, in part, with the former question while the latter
question is best left to political philosophers, which the authors do
not claim to be.

A substantial portion of Reduced to Ashes is dedicated to its
original investigator- the slain human rights lawyer, Jaswant Singh
Khalra. Mr. Khalra came from a family of freedom fighters. His
grandfather, Harman Singh, was a passenger on the infamous
Komagata Maru ship in 1914, and spent most of his life either in

prison or away from his home fighting for Indian independence.
Mr. Khalra’s father, Kartar Singh, was an active member of the
Indian National Congress before Independence. As a university
student, Jaswant Singh Khalra had leftist leanings and was
involved in numerous social causes. His spirit of activism
continued into the 1980’s and, especially, the 90°s when he joined
the human rights wing of the Akali Dal and began to investigate
the cremation of “unidentified bodies” by the police during the
separatist insurgency. His research caused him to become a
“nuisance” to the Punjab police. The police abducted him in
front of his home in Amritsar in September 1995 and
subsequently he was declared, “Disappeared.” His case, in
which former Punjab police chief K.P.S. Gill is also a prime
accused, has been lingering in the Indian judicial system for the
last eight years without nearing any resolution. His widow,
Paramjeet Kaur, is quoted in the book as saying, “I have no hope.
In ten to fifteen years, we will also sit down and give up. How
much can we do?”

In conclusion, the evidence presented in this book is too systematic
and too compelling for the book to be simply characterized as a
denunciation of the Indian state. The findings of this study present
a mirror for the democratic Indian polity to see that it, even with its
many positives points, has in this case failed to respect its own
constitution and the fundamental human rights of many of its
citizens. This book is a must-read for well wishers of human rights
and also for all well-meaning, enlightened Indians who wish to see
their society progress into a healthy and just state. To forget and
forgive injustices and abuses of today is to welcome their
reoccurrence in the future. This approach is not commensurate
with the professed ideals of any democracy. Read the book and
critically judge for yourself.

seskeoskoskosk

SO CALLED DASAM GRANTH
Mrs. A Singh, Canada

This so-called Dasam granth is not even a granth but a
slapping together of puranic myths (braj in gurmukhi script
- quite clearly stated). It is more in keeping with the
puranic/kabbalisitc ideology and theory of creation and a
split God who is unable to tend to or even create its creation
without creating other creatures to do it for him. This is a
direct contradiction of the Akal Purukh of Sikhi. Some
extensive sexist literature and elaborate kavita of the kind
indulged in by darbari kavis of rajas with their far-fetched
tales. ( Khalsa having dropped from Shiva's prayer mat!).
There is an occasional red herring thrown in to make it seem
compatible to gurmat, but it is just window dressing.
Anyone who has read this stuff is repulsed and nauseated by
it. This is the anti-literature of Guru Granth sahib, even
worse than the hindalia granth, and successor to it,
nevertheless, with a view to undermine the teachings of Sri
Guru Granth > Sahib.

This evolved from a few pages to the granth of the present
day, to be set up as a rival and to subvert the philosophy of
Guru Granth sahib. Most people have not bothered to read
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it, or have chosen to pull a few paragraphs/stanzas that suit
their purpose to mislead. This is despite the fact that it is
clearly a very shoddy job of putting together a credible
granth that can remotely rival any previous literature
compiled, let alone Guru Granth sahib.

My request is to read the Avtaras and the Charitopakhyan to
the females of your household and then decide if one would
think this is in any way shape or form to be even worthy of
keeping in the vicinity of their sons, daughters and parents.
Here we have some wise one trying to put it in gurdwaras
and indulge in bhang parsads and the most un-khalsa like
behaviour, in order to justify this supposed granth, which
has no mention of khandae di pahul/Amrit ceremony (so far).
With the increase in literacy this is not going to be hidden
like the misdeeds perpetuated in the 18th century. Once any
one reads this stuff, it will be exposed. No amount of hiding
behind Jaap sahib is going to help. Granths may come and
g0, but for the Sikh there is only One - The Guru

Granth Sahib, the container of the Divine knowledge. The
shenanigans of other created and time limited gods and
goddesses are of no importance to us. The pages after pages
of viles of women cannot be justified even if they were
matched with viles of men like Chandu and Gangu. These
kinds of perversions make for granths to be read in
brothels not Gurdwaras.

Let the mythology and eroticism - meant for baser instincts -
be revered by those who have no intention of moving above
it. Those who want some spiritual uplift and advancement in
their lives will automatically seek Guru Granth Sahib — our
mentor and Shabad Guru. No amount of coercion is going to
make us accept parallel granths or literature at par with the
one given in written shape by our Guru sahiban. If it is
knowledge we seek, it is all in there- including the basis for
khandae di pahul/ Amrit/khalsa. Those who seek find it as
promised and those who flounder running in circles trying to
find justification for their misdeeds by trumping up granths
are just deluding themselves. We can only pray for bibek
budhi to actually open up and read the 1430 pages in front of
us.

Things would not have come to this if we had been reading
even one stanza from SGGS daily and contemplating and
imbibing it. We would have known any misleading literature
at a glance. But our so-called maryadas of Akhand paths by
hired pathis, kathas by hired kathakars and kirtans by hired
kirtanyas has resulted in our not knowing or misinterpreting
our second-hand knowledge of our Treasure, resulting in
granths galore in the names of our Guru Sahiban, because the
khalsa of today is too busy promoting himself and has no
time to listen to his Guru, the Guru Granth Sahib, and seeks
to justify his bhang parsads form other literatures deeming
them at par with the one actually given to us by our Gurus.
Those individuals who have spoken up against this mass

subversion of our faith in Guru Granth sahib in the
form of spurious literatures are the true and few khalsa,
because theirs is courage that made them stand up
against all odds and at the cost of their personal and
intellectual safety to reiterate what every Sikh should
have.

We have only one Granth and that is the Guru Granth.
Least we can do is to declare loudly, above the din created
by vested interests and their RSS swamis - there is no other
Granth for us but Guru Granth. Koor nikhutae nankaa
orakh sach raheen....
skskockok ok
SIKH EXPERIENCES OF THE LAST 55 YEARS
IN HINDU INDIA...
Surinder Singh Johar

After a prolonged struggle, the country attained
independence. The Sikhs made far more contribution in this
struggle, as compared with their population. In all, 126
Indians kissed the gallows, of whom 93 were Sikhs. But as
the sun of freedom rose for the country, only darkness
was in store for the Sikhs. The country was partitioned.
The Punjab was divided into two parts-the same Punjab,
which the Sikhs were heirs to, and over every bit of which
land they had shed their blood. Their holy religious places,
including Sri Nankana Sahib, were left in Pakistan. The
Sikhs had to abandon their homes and hearths. They had to
give up their land that produced gold. The Sikhs were
massacred in large numbers.

The country’s partition was the first tragic and unfortunate
happening after the fall of Maharaja Ranjit Singh’s empire.
The country was divided on the basis of religion and not for
geographical reasons. Neither was the partition based on any
principle nor had politics any connection with it. At that
time, four parties were there on the political stage: English
rulers, the Congress (representing Hindus). Muslim League
(representing the Muslims) and Shromani Akali Dal
(representing the Sikhs). The Hindus got Hindustan, the
Muslims, Pakistan, but the Sikhs decided to cast their lot
with the Hindus believing that Hindus would act as their
elder brothers. They thought that there was a close
relationship between Hindus and Sikhs. Just as nails cannot
be separated from the flesh, in the same way, the Sikhs did
not separate from the Hindus

But when the country became independent, the Congress
government went back on its word. It started preaching
hatred against the Sikhs. The Indian Constitution laid the
foundations of discrimination against and injustice to the
Sikhs. Under Article 25 while Muslims and Christians were
recognized as separate religious entities, the Sikhs were
clubbed with the Hindus. The separate entity of the Sikhs
was sought to be denied to them.
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Before independence, Congress leaders had made a number
of promises to the Sikhs, but staged a volte-face after
independence. It had been said that in free India, the interests
of the Sikhs would be fully protected and constitutional
guarantees offered so that they could also stand on an equal
footing (politically speaking) with the rest of the citizens of
this country. They were told that they would not be
discriminated against in the matter of government jobs, trade,
industry, education etc, and their language and culture would
be duly patronized.

In July 1946, Pt Jawahar Lal Nehru had said at a press
Conference, “The brave Sikhs of Punjab deserve to be
given special constitutional guarantees. I see nothing
wrong in carving out an area and a set up in the north
where the Sikhs could also feel the glow of freedom.”

Earlier, in 1931, while addressing a congregation at
Gurdwara Sis Ganj, Delhi, Mahatma Gandhi had said, “I ask
you to trust my words and have faith in the resolutions
passed by the Congress. The Congress shall not betray
any individual or community. If the Congress does so, it
will dig its own grave. I make an appeal to you to dispel all
doubts and apprehensions from your minds. God be witness
that I and the Congress Party made promises to you. I dare
say that our commitment to the ideology of non-violence is
the sure guarantee of our good intentions and the Sikh
brothers need not harbor any kind of fear in their minds.”

But time is very cruel. Keeping of word of honour falls to the
share of great men only. Those who trust politicians’ words,
always find themselves cheated. Neither are they honest and
sincere in their dealings, nor should they be trusted. While
other countrymen started enjoying fruits of freedom, an era
of injustice and discrimination dawned for the Sikhs. The
Sikhs had not recovered from the effects of partition as yet
when the government threw its first salvo and in September
1947, Punjab Governor Sir Chandu Lal Tridevi wrote in an
official circular to the Deputy Commissioners of the State,
“The Sikhs, who have migrated from Pakistan, are the people
with criminal bent of mind. Strict watch should be kept on
them and they should be dealt with sternly.” This letter was a
rude shock to the Sikhs. The question arose: In times to
come, will they be meted out only this kind of treatment in
their own country, with which they had aligned themselves
whole-heartedly? It is quite obvious that this letter must have
been written at the behest of Prime Minister Nehru. The
governor, on his own, dared not write such a letter. Look at
the irony of fate that at that time Punjab’s Home Minister
was S. Swaran Singh. But he kept his mouth shut.

In 1948, an army parade was held at Ambala. It was led by 8
Lt/Major Generals, of whom six were Sikhs. India’s Home
Minister Sardar Patel, who was taking the salute, writhed in
pain on seeing this. The fanatic Hindu within him was

roused. As a result, till today no Sikh has been made the
Army Chief.

Punjabi Hindus, in the name of aligning themselves with the
country’s mainstream, started declaring Hindi as their
mother tongue even though they did not know how to speak,
read or write in that language. Anti-Sikh elements became
active. Punjabi language was associated only with the Sikhs.
The Jalandhar Municipal Committee passed resolution No.
81, by which Hindi was made the medium of instruction in
schools. Propaganda against Punjabi language and the Sikhs
started gaining in strength.

Akali leader Master Tara Singh, who was an honest and
fearless person, decided to hold a Shahidi Conference in
Delhi on 20" February 1949 for securing for the Sikhs their
legitimate rights. It was on 10" February that Nankana
Sahib martyrdom saga had taken place while trying to get
the gurdwaras liberated from the clutches of ‘mahants’
(priests). Master Tara Singh set out for Delhi at the head of
a ‘Jatha’, but he was arrested at Narela Railway Station.
Sardar Patel had told Pandit Nehru that the Sikhs would not
be permitted to hold the Akali conference in Delhi. The
Akalis held a ‘Shahidi’ congregation within the precincts of
Gurdwara Rakab Ganj, which was addressed by S. Ajit
Singh Sarhadi. The Akalis felt that Defense Minister S.
Baldev Singh was quite ineffective. He had no powers, but
he could not give up his high position at the same time.

In April 1949, the Shromani Akali Dal sought the formation
of Punjabi Suba. The Congress was committed to the
formation of linguistic States. The centre set up a
commission under the Chairmanship of Fazal Ali for the
reorganization of States. On the other hand, the Centre
adopted the policy of ‘divided and rule’ with respect to the
Sikhs, by following which the English had ruled over India.
Under this policy, leaders of the opposition party are
weaned away-some with the lure of money and others by
offering high positions to them. Before the partition of the
country itself, Akali leader S. Baldev Singh had betrayed the
Akalis. He had put himself in the lap of Nehru.

Then S. Swaran Singh became a Minister at the Centre. S.
Ujjal Singh became Governor of Tamilnadu and S. Hukam
Singh first became Deputy Speaker and finally the Governor
of Rajasthan. It was the same Hukam Singh, who had not
appended his signatures to the Indian Constitution saying
that it was anti-minority. But the lure of power makes one
forget everything.

Then came the report of the States Reorganisation
Commission which rejected the demand for Punjabi Suba;
rather Punjabi speaking and Sikh majority area of Pepsu was
merged with Punjab. The Sikhs launched a struggle for the
formation pf Punjabi Suba and offered huge sacrifices.
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50,000 Sikhs were jailed. The Sikh leaders went on fasts unto
death, and at long last, after the 1965 Indo-Pak war, Prime
Minister Indira Gandhi was left with no choice but to
concede the Punjabi Suba demands, which, for various
reasons, turned out to be half-baked and truncated. Neither
did Punjab get its capital city of Chandigarh, nor were its
river waters and High court given to it. Rather many Punjabi
speaking areas were kept out of it.

Although Punjabi Suba demand was conceded, yet the Sikhs
felt cheated once again. Today 37 years have passed since the
Punjabi Suba came into being, but the Akalis have
established their rule for not more than 14-15 years. For the
remaining period, either the Congress was in power or there
was President’s rule in the State. Most importantly, even
Punjabi has not been given its due place in the State.
Today Punjabi language is like an orphan all over the
country. There is none to preserve the heritage of Punjab,
Punjabi and Punjabiat. Even the Sikhs are drifting away
from this heritage.

On 25-26"™ June 1975, Mrs. Indira Gandhi imposed
emergency in the country, so as to thwart the High Court
judgment against herself and remain in power. Democracy
was muzzled. The champions of democracy, today’s rulers,
the Sangh Parivar, observed an eerie silence. Neither did
anyone lodge protest, nor did they mourn over the death of
democracy. It was the Akali Party, which launched a
‘morcha’ (agitation) against the despotic rule. 60,000 Akalis
were jailed. Total arrests made in the country in connection
with the emergency were 140,000, of which the majority
consisted of the Akalis. Indira Gandhi was infuriated. She
was cut to the quick. She could not tolerate any opposition to
the emergency imposed by her. Who could dare challenge the
despotic rule of Indira Gandhi? She thought of teaching a
lesson to the Sikhs. Confrontation started between her and
the Sikhs and thereafter tragic events took place- first
Operation Blue Star and then the Sikh massacre in Delhi and
at other places. Only recently, the anniversary of the
emergency was observed. Those who had tolerated the
emergency quietly and smilingly spoke against it forcefully,
while the Akali leaders, who were alone in launching a
struggle against the emergency even when they were assured
that all their demands would be accepted, remained tongue-
tied as if they never were opposed to the emergency.

The present-day Akalis can neither speak in support of
Punjab’s demands, nor launch an agitation against the
injustice done to the Sikhs. But they do threaten to launch
a ‘morcha’ and block the traffic in protest against the
arrest of their corrupt leaders charged with amassing
tons of wealth. What a decline in the character and moral
standards of the present day Akalis! It was Master Tara Singh
who had started a crusade against corruption indulged in by
Partap Singh Kairon, due to which the Centre had to appoint
an inquiry commission. It was as a sequel to the

commission’s report that Kairon had to resign. Ironically
enough, today it is the workers of Mater Tara Singh’s
party who are saying that if any action is taken against
their corrupt leaders, they will move heaven and earth.
There was a time when the Akalis used to expose the
corruption indulged in by the Congress leaders, but today
the Congress is exposing the corruption of Akali leaders.
The truth remains that neither did the corrupt Congressites
do any good to Punjab, nor have the corrupt Akalis brought
any glory to Panth and the Punjab. If leaders of both the
parties have gone corrupt, it is the Punjab or the Panth,
which will have to bear the brunt. So far as corrupt leaders
are concerned, they do find out ways and means to save
themselves, but the harm that is being caused to the people
as a result of their corruption, will not be compensated for.

Earlier, the Congressmen, in deference to the wishes of the
centre, used to bypass the interests of Punjab and the Sikhs,
and today the Akali leaders, by extending unconditional
support to the centre, are jeopardising the interests of
Punjab and the Panth. Earlier, Congress leaders used to
stake the interests of the Punjab and the Panth for their
vested interests. Today the Akali leaders are sacrificing
Punjab’s interests for the furtherance of their vested

interests.
Courtesy, The spokesman Weekly’s Monthly Issue August 2003
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SIKHS AWASH IN A FAITH THAT DEMANDS
DISTINCTIVE DRESS

Story by Rukmini Callimachi
Photos by M. Scott Mahaskey
After a 500-year history of martyrdom, suburban Sikhs are
finding their children leading them back to their roots

AMRITSAR, Punjab - Ipninder Singh was 4 years old when
his mother quietly took him to a beauty salon, cut his long
hair and folded his baby turban inside a drawer in their
apartment in Glendale Heights. Singh's father, Jasbir, had
cut his own hair two years earlier, in 1983, six months after
the Sikh family immigrated to the suburbs from Punjab, the
Sikhs' home state in India. "I really don't want to remember
that day. It was as if I had lost a part of my body," said
Jasbir Singh, 48.

In the Sikh tradition, which began 500 years ago, men wrap
their long hair in turbans. They do not cut their beards,
letting the hair cascade down their chests. They carry
ceremonial swords. But as Jasbir Singh discovered, the look
makes potential employers uncomfortable. He had brought
his family here from Punjab, one of the most prosperous
states in India, and was living in a cramped rental, looking
for work as a computer programmer. "If you walk in
wearing a turban, you stand out," he said. "They grill you
twice as hard - so you have to be three times better to get the
job."
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Sikhs, just 2 percent of India's population of 1 billion, always
have been a minority, a footnote to the country's
predominately Hindu composition. In the suburbs, where
about 2,500 Sikh families have migrated, they now are a
minority within a minority - according to the 2001 census
there are about 125,000 Indian immigrants in the Chicago
area. While most Sikhs reside within 30 miles of the Palatine
gurdwara, their place of worship, they don't settle in the same
neighborhoods - so when the turbaned, sword-carrying men
pump gas or stand at the sidelines of a youth soccer game,
they stand out.

But that is the point, said anthropologist and Sikh scholar
Cynthia Keppley Mahmood of the University of Notre
Dame. Their distinctive dress, she said, was born of the
culture - which came of age in the 17th century in the period
of greatest religious persecution in India. It was the time of
the Mughal Empire, a kingdom of Muslims who imposed
their religion along with their rule, executing Sikhs who
refused to convert. "Many Sikhs had been tempted to pass as
Hindus or Muslims," said Mahmood. The dress was codified
in 1699 by Guru Gobind Singh, the last of 10 Sikh masters.
"Their teacher purposely gave them these outward symbols to
force them to stand up for their principles."

In the Palatine gurdwara, a painting dripping with red
pigment leaves no room for argument. Its subject is a man
with a flowing beard and a turban - Taru Singh, killed in
1745, one of hundreds of Sikh martyrs. He has just been
scalped, his face and chest awash in acrylic blood. "Rather
than cut my hair," he is famous for having told the Muslim
emperor trying to convert him, "I would rather have my head
cut off."

Despite a past filled with bloody resistance, many Sikhs
coming to the Chicago suburbs in the early 1980s tried to
conform. They cut their hair, folded their turbans and left
their swords at home. The resurgence of the faith and the end
to American conformity would start, in many instances, with
their children.

Looking different

It began with name-calling. In third grade, he was called a
Hindu, and it wasn't meant as a compliment. "I'm not a
Hindu, I'm a Sikh," Ipninder Singh, now 21, would tell his
classmates at G. Stanley Hall School in Glendale Heights. "I
was being teased for something [ wasn't. But the problem was
I wasn't even sure what I was."

The Sikh faith was founded in the 15th century by Guru
Nanak, first of the 10 Sikh masters, as a rejection of the
ingrained caste system of Hinduism and the ritualism of
Islam. To underscore the caste-less state, Sikh men take the
ritual surname Singh, meaning "lion." Women, regardless of
their marital status, use the last name Kaur, or "princess," in
order to denote both their stature and their equality. The

cornerstone of the Golden Temple in Amritsar, the holiest of
the Sikh shrines, was laid by a Muslim saint, while the Guru
Granth Sahib, the Sikh bible, is interwoven with teachings
from both Hinduism and Islam. But theirs is a separate
identity - immortalized in legends of gruesome martyrdom.

As a child, Ipninder Singh adored cartoons, especially G.I.
Joe and the Teenage Mutant Ninja Turtles. But at age 8, a
different cartoon also caught his imagination - the turbaned
saints and martyrs of the Amar Chitra Katha comic books.
Published in Bombay, Amar Chitra Katha is the Marvel
Comics of India, the difference being that the action heroes
are lifted from religious history.

The story of the martyrdom of the 8- and 9-year-old sons
of Guru Gobind Singh, who were walled alive behind
bricks when they refused to convert to Islam in 1704, stuck
with Ipninder. The boys, he remembers thinking, were his
age.

"If they can go to their death for their faith, then why
can't I make the same commitment?' he asked himself.
On Sundays, the family went to the Palatine gurdwara and
ate with other Sikhs. His father Jasbir, embarrassed to
appear without religious attire, tied a turban around his head
even though it was obvious his hair was short and his beard
shorn.

He couldn't look at the painting of Taru Singh. "It was like a
slap in the face," he says now. "Look at what our forefathers
have done for us. We can't even do that? Here, we have no
price to pay, while there they paid the price in heads." Inside
the gurdwara, it was easy to be Sikh. But outside it still was
a different world. "On our way home," Ipninder recalled, "if
Mom needed to stop at White Hen, my dad would make me
go in and get the milk, because he didn't want to get out of
the car with a turban on."

Ipninder Singh went to India over winter break that year.
Inside a gurdwara, he saw a picture of Guru Gobind Singh,
the master who had given Sikhs the symbols of the faith.
His white beard flowed like a waterfall over his chest.
"When am I going to do this?" Ipninder Singh asked
himself. He phoned his father and said, "Dad, I'm coming
home, and I'm going to grow my hair."

Washed in blood

In winter, under a roof of stars, the faithful in Punjab begin
washing the marble inside their holiest shrine, first with
water, then with milk. It is the men who scrub the wet stone,
which becomes so cold it stings their feet. Women, who are
not allowed to clean the gilded interior of the Golden
Temple in Amritsar, even though the religion teaches
equality, wipe its outer staircase with the ends of their
shawls. They kneel, placing their foreheads on the
incandescent stone. All through the night, the holy hymns of
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the Sikhs waft over the temple's walls. It is as if the marble
here is soaked in prayer.

Yet for three days in June of 1984, the Golden Temple was
washed in blood. Two years before, Sikh militants had
barricaded themselves inside the temple and stockpiled
weapons. In June 1984, Prime Minister Indira Gandhi sent
forces to flush them out. They surrounded the temple on one
of the holiest days of the Sikh calendar, the martyrdom of
Guru Arjun Dev, the fifth teacher. For three days, the battle
raged. When it ended, officials said more than 600 Sikhs and
Indian security forces were dead. Mahmood, who has written
extensively on "Operation Blue Star," as it was called, puts
the deaths at 5,000.

Those inside had been listening to the sermon of Jarnail
Singh Bhindranwale, considered a saint by many Sikhs and a
terrorist by the Indian government. He and his followers
demanded greater autonomy for Punjab and the return of
lands that had been partitioned in 1947 into the neighboring
state of Haryana. Sikhs are divided in their allegiance to
Bhindranwale, who died in Operation Blue Star and whose
picture hangs in the Palatine gurdwara. But none can forgive
the Indian government for attacking the temple. "It's like
attacking the Vatican on Christmas," Mahmood said.
"There were literally thousands of people inside."

Four months later, Indira Gandhi was assassinated by her
Sikh bodyguards. That unleashed one of the worst riots in
India's history. At least 2,000 Sikhs in Delhi and throughout
the Punjab were killed - many dragged from their houses,
doused in kerosene and set afire. Over the next decade, Sikh
nationalists waged guerrilla war for an independent homeland
they called Khalistan - a fight that ultimately failed and left
1,748 Indian security forces dead, according to the South
Asia Terrorism Portal. Punjab reportedly lost more than
10,000 civilians, according to Amnesty International.

Sikhs, said University of Northern Iowa historian Louis
Fenech, refer to this period as the third ghalugara, or
holocaust. Ghalugaras are periods of great martyrdom, when
Sikhs have stood up for their faith at great risk.

In Lake Zurich in 1984, Amrit Kaur Dhillon, then 25,
watched the news flickering on CNN. Daily, she tried to call
her family in Amritsar, especially her younger brother, Apar.
By her own admission, she was not yet a devout Sikh. But,
like all who had grown up in the vicinity of the Golden
Temple, she knew its sacred geography well. It was a space
she had traveled as a little girl, holding on to her
grandmother's hand. They came for Amrit Kaur's brother,
Apar Singh, in the middle of the night. It was 1991, seven
years after Indira Gandhi's assassination, but the movement
for Khalistan raged on. In the eyes of the Indian military,
every Sikh was a potential terrorist. Indian police routinely

detained and tortured Sikh youths as a counter-insurgency
measure said an Amnesty International report.

There never was any explanation offered for Apar Singh's
arrest. He and his family say he was not part of the
Khalistan conflict and he wore his hair cut short. "They put
electrical wires under his toenails," said Amrit Kaur, 42,
who now lives in Palatine. "That was the welcoming
ceremony."

Now 40, Apar Singh still lives on the outskirts of Amritsar.
In a blue room he stares up at a portrait of Guru Arjun Dev,
who laid the foundation of the Golden Temple. Guru Arjun
Dev is best known for being the first Sikh martyr. At the
orders of the Mughal Emperor Jahangir he was made to sit
on a sheet of red-hot iron. Boiling water was poured over
him. One legend says he died walking into a river, softly
repeating the name of God.

But when Apar Singh was tortured, he said there was no
room for thought and none for prayer. He fell unconscious;
when he awoke, it began again. They spread his legs apart
until his groin bled. "They tied his arms behind his back -
and pulled him up," Amrit Kaur said. "It split his shoulder
blades apart." She stared at the silk flowers lining her
windowsill to keep her composure. "It was time for me to
think about who I was," Kaur said.

Many in the Sikh community here decided it was time to
think. The troubles created a sudden sense of solidarity and
a reaffirmation of a faith many had taken for granted. "That
was the turning point for all of us," said activist Kulmeet
Singh, 35, of Clarendon Hills, who directs the Sikh
Coalition, a national advocacy group. "Even though I have
never cut my hair in my life, I like to say I didn't really have
long hair until 1984. That's when I realized what it meant."

'Proud to be Sikh'

By the time Ipninder Singh enrolled at Ellis Middle School
in Elgin, he was wearing a small bun covered by a patka, a
cloth used by Sikh boys to cover their hair before graduating
to the full turban. He faced trouble weekly, sometimes daily.
At recess, he wasn't included in play. He was kicked and
kneed. Once he was punched outright. "I'm not a Hindu,
I'm a Sikh. It's a different religion," he learned to say.
One teacher advised him to "leave his religion at home."
Instead, he bought a "Proud to be Sikh" T-shirt from the
gurdwara and walked defiantly through the school's halls.
When another boy pulled off his patka and his hair came
unraveled, he wasn't able to tie it back up. His mother came
to school and silently retied it. On a school bus, one of the
most humiliating encounters occurred when another boy
grabbed his coiled hair and shook the bun until it came
undone. He kept most of this from his parents. But some
details slipped out. "If my son can do it - why can't 1?"
Jasbir Singh remembers thinking. On his way to an
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interview at McDonald's corporate offices, Jasbir tied the
turban as he would when he was going to the gurdwara.
"Come what may," he told himself. "Come what may."
He was hired.

Warrior princesses

It had been on Harvind Kaur's mind for some time. A
signboard in the Palatine gurdwara states the three objectives
of the Sikh faith - first, to preach the oneness of God. Second,
to abolish caste. But it is the third, which has caught the
imagination of young Sikh women: "To preach the equality
of man and woman." In the Sikh tradition, men are the
soldier-saints and women are the warrior-princesses. Harvind
Kaur, a 32-year-old television producer from Bensenville,
had never so much as trimmed her hair - which, like most
Sikhs, she regards as the "guru's gift." Like men, Sikh women
are not allowed to cut their hair, but nowhere in the Sikh
scripture does it say they are required to wear the turban, said
Nikky-Guninder Kaur Singh, a professor at Colby College
who wrote a book about Sikh scriptures. As Harvind Kaur
was growing up, her mother taught her the gurbani, the Sikh
religious poems. She also grew up steeped in a tradition that
featured heroines like Mai Bhago, who in the 17th century
taunted a group of Sikh soldiers for having deserted their
guru in battle, and then led them back to the battlefield
herself. In wall calendars, Mai Bhago rides a black steed and
brandishes a silver sword. She also wears a golden turban.

For years it bothered Harvind Kaur that Sikh men alone bore
the burden of the faith in their dress. In 1996, she went to her
sister's house in Wisconsin for what she called a "trial run."
In that refuge she tied the turban. "If we're going to say that
we're equal in all respects, then part of that means taking on
the other challenges," she said. After a few days of getting
used to her new look, Harvind Kaur turned to her young
niece and asked what she thought. "You kind of look like a
boy," the girl told her. "It confirmed everything I was doing,"
said Kaur. Strengthened, she went back to Chicago, where
she was producing "Educate," a weekly program on issues in
education for Channel 20, a PBS affiliate.

At first, she went about writing the shows in such a way as to
limit her on-air appearances - until her boss took notice.
"Harvind, our viewers need to see you," her manager said.

"It was a real affirmation. Here was my boss, the general
manager of a TV station. She was accepting me, even though
I was wearing a turban," Kaur said. There now are nearly 30
women at the Palatine gurdwara who wear the turban. Most
made that decision as young women in the 1990s. Eleven-
year-old Manmeet Kaur of Bartlett already has decided. She
is all warrior-princess on the outside. "No it doesn't bother
me," she said of the black turban she wears to Nature Ridge
School every day, where she is the only Sikh girl.

As far back as the 1400s, Guru Nanak defined God as
both male and female and advocated the full
participation of women in all aspects of the faith. Despite
that teaching, in modern India, Punjab has one of the highest
rates of female infanticide and the ratio of girls to boys is
falling, according to India's 2001 census. In the inner
sanctum of the Golden Temple, women are not allowed to
chant the Holy Scriptures, clean the floor, or help carry the
holy book as it makes its grand entrance early each morning.
This is the growing divide between the second generation of
Sikhs here and Sikhs in India, where the power of
orthodoxy is non-negotiable and where traditional roles
have slowly seeped back into daily life, said Colby College's
Nikky-Guninder Kaur Singh.

In 1998, Harvind Kaur and a group of young Sikhs from the
Palatine gurdwara traveled to a Sikh village where they
worked in a school. They also saw that some gurdwaras
were segregated by caste and came home to talk about it, an
act that itself was brimming with rebellion. "Ask any Indian
and they'll not say anything - they're hiding their shame,"
said Harvind Kaur. "I'm a Sikh, but I'm also an American -
and I believe in facing the problem head on and saying,
'This is wrong.' It doesn't weaken the faith to say that. I
know my religion is strong and true."

The future

For Sikhs in the suburbs, it's a lonely battlefield. "I feel
people staring at me - but it's an old feeling now," said
Ipninder Singh. Outside his dorm room at Benedictine
University in Lisle, he usually is the only man in sight with
a turban and flowing beard. In corporate offices and
suburban schools, it's the same. "For most of the day, once I
step out of my house, I'm the only Sikh," said Kulmeet
Singh. But the self-consciousness, he said, is blended with a
sense of pride.

"There's a certain strength that comes from it - I am
wearing the symbols of my people's sovereignty,”" he
said.

Since Sept. 11, Sikhs often are mistaken for Muslims and
sometimes taunted with slurs of "Osama." They are asked to
remove their turbans at airport security check-ins. "I was
asked to take it off," said Kulmeet Singh, recalling an
incident at O'Hare Airport. He told the screener, "That
would be like me asking you to take your pants off." The
Sikh Coalition has worked to educate federal screeners
about Sikh dress. Acceptance is growing in some places. In
1990, Sikhs in the Royal Mounted Canadian Police won the
right to wear turbans instead of the uniform flat-brimmed
hats. Gov. Rod Blagojevich's main fund-raiser in the Indian
community was newspaper owner Rajinder Bedi, a turbaned
Sikh. "Rod promised me that if he won he would make
everyone in Illinois know what a Sikh is," said Bedi, who
has stood on stages next to the governor at high-profile
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events - a gesture, said Bedi, that might seem insignificant,
but does a lot to help Sikhs gain acceptance.

But the greatest gain may be in the flowering of the Sikh
community. The Palatine gurdwara will finish a $2 million
expansion project this fall and there are gurdwaras in
Chicago and Island Lake. In the Chicago area, there are Sikh
cultural societies, the weekly Punjab Times and Fulkari TV, a
Punjabi-language television channel. Every summer, Sikh
bridegrooms ride white horses through the side streets of
Palatine to the gates of the gurdwara. There, in a re-creation
of an age-old Punjabi wedding custom, the turbaned
bridegroom descends and greets his bride's family. At one
wedding last year, the bride, a picture-perfect Punjabi beauty,
wore a red veil. But the bridegroom's mother and sister both
wore turbans. As the two groups met at the gurdwara's gate,
the old world met the new. To Ipninder Singh, it is a modern
analogy that helps him make sense of what his ancestors
taught.

"To be a policeman, you have to have a uniform on the
outside," he said. "But you also have to have a code of
ethics on the inside." "It's the same with being a Sikh.
You have an outward identity, which has to line up with
an internal commitment."

sfeseoskoskosk

JUNE 1984: UNDERSTANDING THE INDIAN
GOVERNMENT’S ‘JUSTIFICATION’ FOR
KILLING ITS OWN CITIZENS
By: Dr. Swaranjeet Singh
“Sikhs Awash in a Faith that Demands Distinctive Dress”
written by Rukmini Callimachi was published in the Daily
Herald newspaper on May 6, 2003. The article deserves
acknowledgement for correctly recognizing and asserting that
the Sikhs are a separate people and nation. However, the
limited information provided regarding a pivotal historical
moment for the Sikhs is highly problematic. The information
regarding the Indian Government’s planned attack on the
Darbar Sahib; under the code name Operation Blue Star is
unbalanced and factually incorrect. Callimachi incorrectly
claims that the main motivating factor in the planned attack
was a stockpiling of arms in the holy shrine. What is even
more troubling is that this “fact” is part of the story without
any attribution. It is the purpose of this document to provide
additional vital information that provides a more balanced
view with verifiable sources. The purpose of this brief is not
to provide the Indian Governments reasons for attacking the
Sikhs, but instead to point out that the claim as restated in
Callimachi’s article is in fact false. There are a myriad of
complex reasons that lead to Indira Gandhi’s attack. They
deserve a separate and much longer brief. However, the
following will prove that the statement regarding arms is
incorrect and part of a smoke screen needed to justify the

unlawful action.

In 1984, India’s Prime Minister, Indira Gandhi ordered a
full-scale military operation against the Sikhs, code named
Operation Blue Star. The attack was premeditated and
highly planned. The facts pertaining to this event are highly
distorted by government sources that needed a justification
for the military action against its own civilian population.
The suggestion by Callimachi in her article that the
action was justified due to the need to flush out
“militants” who had “stockpiled” weapons is a highly
contested and refuted by credible sources and has been
proven to be part of the Indian Government’s
propaganda to justify the actions of Indira Gandhi.

Callimachi writes:

Yet for three days in June of 1984, the Golden Temple was
washed in blood. Two years before, Sikh militants had
barricaded themselves inside the temple and stockpiled
weapons. In June 1984, Prime Minister Indira Gandhi sent
forces to flush them out. They surrounded the temple on one
of the holiest days of the Sikh Calendar, the martyrdom of
Guru Arjun Dev, the fifth teacher.1

While on the surface this pithy statement may seem
insignificant to the Daily Herald’s suburban audience, it is
of huge concern to those who the article intends to
represent. There are several problems with this statement
that must be addressed. This statement is highly partial and
only tells one side of this complex and important event in
Sikh history and Indian history. If more research and a sense
of balance had been put into this statement Sikhs would not
be perturbed by the statement. However, nowhere in the
article is there the non-government angle to the story. Nor is
this statement attributed to a source. It is assumed true. S.K.
Sinha, a General in the Indian Army, who was contacted
to conduct the attack but declined, is quoted as say the
following on July 16 1984:

“The Army action was not the ‘last resort’ as Prime
Minister Indira Gandhi would have us believe, decided
upon toward May-end (1984). It had been in her mind for
more than 18 months.” Said the General that when he was
GOC-in-C of Western Command, he got a call around 10
p.m. from ‘someone in Delhi’ that a decision had been taken
at the highest level that the Army should undertake the
arrest of Sant Jarnail Singh Bhindranwale. Nothing was
heard after the General told the caller that in matters like
this he would like to hear from either the Chief of Army Staff
or the Defense Minister. This was towards 1981 end when
Darbara Singh was Chief Minister i.e. nearly 30 months
before the Army actually struck at Amritsar--- This was long
before the Akalis launched their morcha in August 1982.
Shortly after the morcha, the Army began rehearsals of a
commando raid near Chakrata Cantonment in the Doon
Valley, where a complete replica of the Golden Temple
complex had been built. “Another training involving
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Aviation Research Centre Commandos was given in the
Sarsawa area and Yamuna bed in helicopters converted into
gunships. This plan, earmarked for implementation first in
August last year (1983) and then in April this (1984) year,
was given up as it had leaked out to the Sikh militants.” “In
view of these military preparations, if Sant Bhindrawale and
his men decided to defend the Golden Temple with all their
might and means, no one can, and should, blame them.”
“You are duty-bound to do your all when you know someone
is going to raid your house. In this case, the house was the
holiest Sikh Shrine in the world.” “All you have to do is to
match the adversary’s weapons with your own weapons of
equal, if not more, fire power. This is an acknowledged rule
of combat.” “Mrs. Gandhi contends that arms were being
collected by Sant Bhindranwale for the last one year. But this
was much after she herself had drawn up plans for Army
action against the Golden Temple and other gurdwaras. In
December, last year (1983) two trenches were dug by Sant’s
men in front of Teja Singh Samundari Hall within the holy
complex but he was persuaded to fill them up. This proves
that till then no responsible Akali leader was prepared for an
armed showdown with the Government.”2

Sinha’s information has been published in many other
regional language dailies across Punjab and India. We can
see from this information some very crucial points that must
be understood. As an Army insider Sinha’s words are highly
credible. First Sinha makes it clear that the attack on the
Darbar Sahib and other Gurudwaras had been planned well
before 1982. The fact that the attack was delayed until 1984
speaks to the government’s need to find probable cause for
such an army action. The action was given up in 1983
because it was believed to have been leaked to the Sikhs. If
the Sikhs only found out about this potential attack in 1983,
claiming that they had begun stockpiling weapons against the
state in 1982 is not possible. Also, Sinha in his own words
informs us that the Sikhs did not want an armed
confrontation. As he says they were persuaded to fill in
trenches that were dug for a defensive purpose given Indira
Gandhi’s intentions. Finally, Sinha himself acknowledges
that the government’s actions are unlawful. He provides
justification for the Sikhs should they need to protect
themselves against an adversary that intended to defy the
rules of government and combat.

Sinha is not the only individual that has pointed out facts that
refute the allegation that the Sikhs had stockpiled weapons.
Dr. Gurdarshan Singh Dhillon, the author of an independent
White Paper on the attack wrote extensively regarding Indira
Gandhi’s motivations for the attack and provided information
and evidence that went beyond the government’s version of
the truth. In his introduction he clearly articulates the need
for such a work:

A spate of false propaganda prejudiced reporting,
distortions and one-sided versions of the Punjab problem
have filled the columns of newspapers. As a result most
people in India and abroad have not formed a correct
assessment of the problem. Biased versions circulated by
the Government controlled media have led to all sorts of
misunderstanding and misconceptions in the public mind.
The White Paper issued by the Government of India was
nothing but an exercise in self-proclaimed righteousness. It
was an ingenious attempt to white wash the glaring facts in
order to justify the ill-conceived policies of the Government
epitomizing in the Blue Star attack on the Golden Temple,
the sanctum of the Sikhs. It takes up the events of only three
years (1981-1984) and takes no cognizance of the historical
backdrop. Such a study is bound to be lop-sided, limited and
partial...The purpose of this Paper is to provide a true
perspective on this challenging subject and to enlighten
those, who have no access to actual facts. The full Punjab
story presents a sordid tale of political trickery, colossal
discrimination, Machiavellian strategies, deceptive accords,
murky intrigues, confrontation and blood-shed.3

1 Rukmini Callimachi, “Sikhs Awash in a Faith that Demands Distinctive
Dress.” Daily Herald 6 May 2003.

2 S.K. Sinha, ”Sant Bhindrawale did not nothing wrong by defending the
Golden Temple.” Spokesman June

June 2001:28-29

3 Gurdharshan Singh Dhillon, Truth About Punjab.

(Amritsar, Shiromani Gurdwara Parbandhak Committee, 1996) 1.
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ESCALATION OF ETHNIC VIOLENCE ALL
AROUND AND THE UNIQUE
'ANTHROPOLOGICAL' BEHAVIOUR OF THE

SIKHS IN 1984.
Dr. Kuldip Singh, Chandigarh

The world is seeing rising ethnic violence in the Middle
East, and in the Gujarat and J&K States of India. Innocent
people, men, women and children are being massacred and
burnt, and their properties looted and destroyed because
they happen to belong to different ethnic groups professing
different religions. This is in striking contrast to the
behaviour of Sikhs who in spite of the gravest possible
provocation did not react in a similar manner in 1984.

Curfew was imposed in the whole of Punjab state of India,
and the media representatives were turned out of Punjab on
3™ June 1984. Under the Code Name of "Operation Blue
Star", Indian Army attacked the Darbar Sahib Complex
Amritsar and 39 other Gurudwaras of Punjab from June 3 —
7, 1984 on the pretext of flushing out of militants.
Thousands of innocent men, women and children who were
celebrating the martyrdom of the 5™ Guru of the Sikhs
(Guru Arjan) were caught unawares, and were killed in the
process. This event shocked the Sikhs all over the world.
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Even before "Operation Blue Star", regular attempts had been
made to poison the Sikh mind and convince the community
that they were second-rate citizens of the country. This was
done to provoke them into acts of violence to defame them.

During the Asian Games of New Delhi (Nov. 1982), all Sikhs
traveling from Punjab, through Haryana State were harassed
manhandled and searched by the police. No Sikh was spared
and well-known Sikh personalities were humiliated. These
included Air Chief Marshal Arjan Singh (Retd.) Marshal of
the Indian Air Force, Lt. Gen. J.S. Arora (Retd.) and Sardar
Swaran Singh, Ex Defence and Foreign Affairs Minister,
Govt. of India.

On the call of the Sikh leader, Sant Longowal, to observe a
two-hour program of "Rasta Roko" or suspension of traffic
on roads on 4.4.1983, the police met the peaceful agitators
with unprovoked and indiscriminate firing. A fact-finding
team of A.B. Vajpayee (now PM of India) and H.S. Surjit
(Genl. Secretary CPI) was shocked by the devastation at
Malerkotla and Kupkalan, and came to the conclusion "that
the excesses committed by the police were heart rending."

On a call for a bandh (suspension of all work) on 14.2.1984
by the Hindu Suraksha Samiti resulted in large-scale
widespread violence against the Sikhs all over Himachal,
Haryana and Punjab. Hindu mobs attacked Sikhs at 56 places
in Amritsar alone. Eight Sikhs were shot dead by the BSF
outside Moga Gurdwara on 26.4.1984.

Prime Minister Indira Gandhi was certain that with the Indian
Army attacking 40 Gurudwaras on the special day when
thousands of Sikhs families visit the Gurudwaras, would
serve to agonize and chastise the Sikhs. Dead bodies of
innocent Sikhs killed were removed in garbage trucks and
cremated without identification.

"Operation Blue Star" was followed by "Operation
Wood-Rose" to cause further hurt and destroy the moral
strength of the Sikhs. The Army unleashed a reign of terror
on the Sikh populace in the countryside, specially targeting
baptized Sikhs. Thousands of Sikh men, women and children
were rounded up as suspected terrorists. An Army circular
no. 153 issued in July 1984, directed the army to keep
track of baptized Sikhs '"who are dangerous people
pledged to commit murders, arson and acts of terrorism."
Indira Gandhi was hoping that if the Sikhs did not react to
"Operation Blue Star", they would react to "Operation Wood
Rose".

In retrospect, Indira Gandhi had mounted her onslaught on
the Sikhs acting on the advice given to her at the age of 13 as
written in the "Glimpses of World History" by Pandit Nehru,
(pp. 7, 37). Nehru had quoted a Sanskrit proverb on Jan 5,
1931 in his 2™ letter to Indira from jail: "For the family,

sacrifice the individual, for the community the family,
for the country the community and for the soul the
whole world." In his 14™ letter to Indira dated Jan 20, 1931,
Nehru had made the translation of the Sanskrit verse more
explicit... "...The individual should be sacrificed for the
family, the family for the community and the community
for the country."

In spite of the grave and continuous humiliation, the Sikhs
did not react the way Indira Gandhi had expected them to
do. The Gurus had ingrained this firmly into the psyche of
the Sikhs that they must see the presence of the Lord in
everyone, and must not harbour ill-will against any
individual simply because he worshipped in a different
manner.

Rajiv Gandhi must have been privy to her schemes of
"Operation Blue Star" and "Operation Wood Rose". If
the Sikhs had reacted the way Hindus and Muslims react in
similar situations and had attacked innocent Hindus
specially in the villages where they are in a small minority,
then it would have given the Indian Army and Paramilitary
Forces a handle and they would have exterminated 5-6
million Sikhs in the countryside of Punjab. Any minor acts
of Sikhs against either Hindus or their or Government
Property would have been magnified and propagated by the
media resulting in a massive onslaught by the Indian masses
against the Sikhs in Delhi and everywhere outside of Punjab
resulting in virtual wiping out the Sikh population outside
Punjab.

The assassination of Indira Gandhi by two Sikhs provided
an opportunity to unleash a massive and widespread
onslaught against the Sikhs in Delhi and all over Northern
India including trains. For the three days that the body of the
slain PM was kept before its cremation, the police were in
total inaction. The mayhem killed thousands of innocent
Sikhs all over Northern India and their property was looted
and burnt. Even this widespread attack on the innocent
Sikhs did not make the Sikhs rise in anger against the
innocent public and they refrained from attacking
anyone to demonstrate their anguish and anger.

The reaction of the Sikhs in 1984 to the widespread
inhuman killing of innocent Sikhs and destruction of their
property was indeed unique and has no anthropological
parallel in any country of the world. Not a single Sikh
attacked non-Sikhs or burnt any private or govt.
property in retaliation during 1984.

The Gurus (1469-1708) had changed the anthropological
behaviour of those who accepted their teachings, which are
now enshrined in the Guru Granth Sahib. A radically new
community with a different behaviour pattern had emerged.

Just compare it with the reaction of the Hindus and
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Muslims in 1992-1993 (at Ayodhya and Bombay) and now
in 2002 where mobs of Hindus and Muslims Kkilled each
other. Similarly, the Jews and the Muslims are Killing
each other in the Middle East.

Who were the Sikh terrorists and militants who emerged from
1985 onwards? Twenty Five Thousands of them were
eliminated during 1992-1994 and their bodies cremated as
unidentified terrorists. The Human Rights Activist, Mr. J.S.
Khalra who brought this cold-blooded massacre of the Sikh
youth to the notice of the world was done away with during
1995.

Who are the Sikh terrorists still awaiting trial in the jails for
over ten years? Who are the Sikh terrorists in Pakistan whom
the Indian Govt. is demanding from Pakistan? What is the
truth behind the crash of Air India Jumbo, Kanishka in 1985?

This deserves a detailed research by social anthropologists
to unravel this mystery of creation and elimination of the
Sikh terrorists from 1985-1995. When the Governor of
Punjab, Surender Nath died in a helicopter crash alongwith
all nine members of his family, lot of money was found at his
residence. According to sources, the list prepared by the
intelligence agencies included Rs.110 crores (Rs.1100
million) beside other assets. According to highly placed
sources the Union Govt. had paid Rupees 4500 crore to
Mr Surender Nath, IPS, who held many prestigious posts
from time to time, to "prop up" terrorism. This 110 crore
was possibly the remnant. "According to the Punjab State
magistracy, the number of Sikhs killed during the past one
decade is around 2 lakhs. Their calculation is based on
60,000 awards which have been given to the security
personnel during the last ten years." A "PEOPLE'S
COMMISSION" organized by Justice Kuldip Singh retired
Judge of the Supreme Court in 1997 to investigate the large
number of eliminations in Punjab was stopped after the first
sitting by judicial action. There was a 'danger' that it would
have revealed the happenings in Punjab after 1984.

skokskoskok

WOULD THE REAL GANDHI PLEASE STAND
upP?
By G.B. Singh
Almost everyone knows of Mahatma Gandhi. Barring few
exceptions within the ranks of fundamentalist Hindus,
Gandhi is universally recognized for his nonviolent crusades
to seek justice, liberty, and equality, and applauded for
bringing independence to India from British colonialism.
Some Hindu fundamentalists do not think much of Gandhi
because they believe that he harbored excessive pro-Muslim
views, which went against the general welfare of the Hindus.
The validity of such views has never been openly debated,
and those who hold such anti-Gandhi views have never
examined their views critically. If other Indians outside the

small circle of Hindu fundamentalists held anti-Gandhi
opinions, I am not aware of them. Moreover, the public has
been told that the vast majority of Indians do respect
Gandhi. Some even go so far as to literally worship him.

I was raised in India and taught to follow in the footsteps of
Mahatma Gandhi. After coming to the United States, I was
amazed to see how popular Gandhi was in Western
society—more so than in India, in some respects. Even more
amazing was his popularity among Black Americans. The
release of the film “Gandhi” in 1982 increased his
popularity, and young Black Americans went to the theaters
to see the movie as part of their school curriculum. Now
those Black Americans are adults, and many of them happen
to meet me on a daily basis. Talking to them, I have
recognized that Gandhi is a far more famous figure among
African Americans. Many of them associate the Rev. Martin
Luther King, Jr. with Gandhi. They believe that Dr. King
followed in the footsteps of Gandhi and thus modeled his
Civil Rights Movement after him. Therefore, the successes
of the movement are attributed to Gandhi. This view is even
shared by the senior officials of the National Park Service
that installed Gandhi’s statue at the Martin Luther King, Jr.,
National Historic Site in Atlanta, Georgia, in 1998.

Because I enjoy my conversations with African Americans,
I often get them thinking radically differently by asking
them:

“What was Gandhi’s relationship to Black people?”

They answer back: “The relationship had to be a good one.”
This is supported, as they point out unhesitatingly, by the
example of Dr. King, who, of course, followed him.

I then will ask: “Do you know that Dr. King never met
Gandhi?”

Many of them are not aware that King and Gandhi had
never met. | then repeat my earlier question: “What was
Gandhi’s relationship to Black people?”

I get no answers.

Many Blacks are not cognizant of the fact that Gandhi lived
in South Africa from 1893 to 1914. He then lived in India
from 1915 to 1948. My question to them pertains to
Gandhi’s relationship with Blacks precisely at the time
when he lived in South Africa for 21 years. One cannot help
but discern that there is not a single Black person anywhere
in any of the photos of Gandhi during that time. With Black
people in the great majority, there is no way that Gandhi had
missed noticing them.

Why is this? The answer is very simple: Gandhi hated Black
people. Only a few scholars are aware of this background.
For all practical purposes, the burden of unraveling this
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mystery fell upon my shoulders. Here are some of the
highlights:

In 1906 Gandhi had participated in a war against Blacks. The
Gandhian literature either keeps quiet on the subject or tries
to paint him as a great humanitarian who actually helped
Blacks by rendering to them urgent medical care. Had he not
done so, we are told, many Blacks would have died. While
researching the historical documents, however, I found that
Gandhi’s participation had nothing to do with “humanitarian
concerns” for Black people. He was more concerned with
“allying relationships” with the colonial Whites living in
Natal colony. Driven by his racial outlook, he went out of his
way to enlist Indians to join the army under him to fight for
his cause against the Blacks. He also considered Indians
living in South Africa to be “fellow colonists” along with the
White colonists, over the indigenous Blacks.

We accredit Gandhi with inventing the great technique of
Satyagraha, the nonviolent resistance movement to redress
wrongs. Satyagraha had its birth in South Africa, and the
popular history books laud Gandhi’s successes in his
struggles for his people against the system of apartheid.
Nothing could be further from the truth, however. We need to
ask: If Gandhi’s technique was so good and was of such
tremendous importance to the suffering Blacks of South
Africa, then why is it that not a single Black newspaper ever
mentioned Gandhi’s Satyagraha? Again, as my research led
me to delve more deeply into the historical records, I learned
that the inception of Gandhi’s Satyagraha had the
underpinnings of anti-Black racism. This especially came to
light after Gandhi was convicted for breaking the law in
1908, and then sentenced. To his surprise, as he walked into
the prison, he noticed “niggers,” and had to live among them.
This was bad news to him and it fortified his racist resolve,
which formed the very foundation of his Satyagraha struggle.
Here is one excerpt from my book that Gandhi wrote himself:

The cell was situated in the Native quarters
and we were housed in one that was
labelled “For Colured Debtors”. It was this
experience for which we were perhaps all
unprepared. We had fondly imagined that
we would have suitable quarters apart from
the Natives. As it was, perhaps, it was well
that we were classed with the Natives. We
would now be able to study the life of
native prisoners, their customs and
manners. | felt, too, that passive resistance
had not been undertaken too soon by the
Indian community. Degradation underlay
the classing of Indians with Natives. The
Asiatic Act seemed to me to be the summit
of our degradation. It did appear to me, as |
think it would appear to any unprejudiced
reader, that it would have been simple

humanity if we were given special
quarters. The fault did not lie with the
gaol authorities. It was the fault of the law
that has made no provision for the special
treatment of Asiatic prisoners. Indeed, the
Governor of the gaol tried to make us as
comfortable as he could within the
regulations. The chief warder, as also the
head warder, who was in immediate
charge of us, completely fell in with the
spirit that actuated the Governor. But he
was powerless to accommodate us beyond
the horrible din and the yells of the Native
prisoners throughout the day and partly at
night also. Many of the Native prisoners
are only one degree removed from the
animal and often created rows and fought
among themselves in their cells. The
Governor could not separate the very few
Indian prisoners (It speaks volumes for
Indians that among several hundred there
were hardly half a dozen Indian prisoners)
from the cells occupied by Native
prisoners. And yet it is quite clear that
separation is a physical necessity. So
much was the classification of Indians and
other Asiatics with the Natives insisted
upon that our jumpers, which being new
were not fully marked, had to be labelled
“N”, meaning Natives. How this
thoughtless classification has resulted in
the Indians being partly starved will be
clearer when we come to consider the
question of food.

A number of Black American leaders in the late 1930s went
to India and met Gandhi. Their encounters with Gandhi
have never been critically analyzed. The propaganda
channels have tried to describe these visits as highly
educational, claiming that they brought new vigor to the
Blacks’ fight against racism in America, using Gandhi’s
example. The truth, however, is that two of these Black
leaders, Benjamin E. Mays and Howard Thurman, who had
such a profound influence on the Rev. King, never
mentioned a word about Gandhi to the young adult King.

The Untouchable (the Black people) population of India
should catch our attention. The history books tell us that
Gandhi brought about revolutionary changes in the Hindu
society to the point that prejudices against the Untouchables
had just about evaporated. Is this at all accurate? Even Dr.
King believed that Gandhi brought about the miracle in his
following words:

One day Mahatma Gandhi stood before his people and said:
“You are exploiting these untouchables. Even though we
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are fighting with all that we have of our bodies and our souls
to break loose from the bondage of the British Empire, we
are exploiting these people and we are taking from them their
selfhood and their self-respect.” He said, “I will refuse to eat
until the leaders of the caste system will come to me with the
leaders of the untouchables and say that there will be an end
to untouchability and the Hindu temples of India will open
their doors to the untouchables.” And he refused to eat, and
days passed. Finally when Gandhi was about to breathe his
last breath, and his body was all but gone, a group from the
untouchables and a group from the Brahmin caste came to
him and signed a statement that they would no longer adhere
to the caste system. The priest of the temple came to him and
said, “Now the temples will be opened to the untouchables.”
That afternoon, untouchables from all over India went into
the temples and all of these thousands and millions of people
put their arms around the Brahmins and people of other
castes. Hundreds of millions of people who had never
touched each other for two thousand years were now singing
and praising all together. This was a great contribution that
Mahatma Gandhi brought about.

My research into Gandhi and what he actually did to the
Untouchables is radically different from what the Rev. King
uttered. In a nutshell, Gandhi made sure that the vast
Untouchable population would be willingly subjugated
forever under the oppression of the higher castes. Dr. King
was off by a mile.

India was a British colony until 1947. We accredit Gandhi
with launching Satyagraha movements against the British,
which ultimately forced the British out of India. This story
has been told repeatedly to Black people all over the world,
and there has always been an underlying point emphasizing
that Blacks should emulate Gandhi. He is the messiah that
will free us all from racial oppression. Critical scrutiny of the
literature, however, suggests that Blacks should avoid Gandhi
rather than emulate him.

In post-British India the Indian leaders proclaim themselves
the followers of the peaceful Gandhi. Yet they are all seeking
to build weapons of mass destruction. Did we miss
something important here?

I am very well aware of the fact that my findings on Gandhi’s
racism will incite a whole lot of controversy. Be that as it
may, I am of the view that the facts speak for themselves. I
have exhausted the last 18 years of my life critically
analyzing these hidden documents, and I have no doubt that
Gandhi harbored anti-Black views and forced his racial views
on his fellow Indian countrymen while living in South
Africa.

[G.B. Singh is the author of the forthcoming book on Gandhi: Behind the
Mask of Divinity. This article first appeared in the African Americans for
Humanism Examiner. It is being published with their kind permission. ED]

seskoskoskok

d9HgT S99
TSIA &t T9 HI® 8 || ABI H: 2 1| IF I8 Afag - Uam ues Il
Af399 & AZ o SyTT H3T 7S AAT I
fs3 Hafs & dedt freg Aafe s a3 Jv9 I
I8 A% & gaTt &fH & &at funrg 1l
sfa v TufA fusfes efgar 3fA feaw 11
aoa fefa vans ofy Hfg U8 Af3ae 3fs fumrfa 1 q
n9e: fAse feg Aar ARG T fer fev 991 e AfsT © =9rs
g I, U fagr w9Hs Sifsni Hagt &0t fHedl, Ae 3t AT
Af33g € Ao & fesw &df agw faBfa fevw ags 3 faor
nIF9-gU He € HS 5dt 839t i3 a9 It o &7 funmg U I
| & Yyt § yg & »y it A9 &9 & e fenr 3 g & AT -
39 ¢ fead 83 I | T 5ad | I Yt Af399 € T9F6 &9 o
Af39g € fung feg fgst Az & w3 v e & gat fe fis I
T5 |

O Nanak ! All the human beings perceive the True Guru but no
one could attain salvation just by having a glimpse unless someone
deliberates on the Guru’s Word. But no one could remove the filth
of his mind just by seeing the Guru (physically), without
developing the love of the Lord’s True Name. Some fortunate
persons are united with the Lord through His Grace by casting
away their vicious and sinful actions including their dual-
mindedness. There are, however, some persons, who have united
with the Lord, by inculcating the love of the Guru in their hearts
and having a glimpse of the Guru, and leading a life of extreme
humility just like the dead person.

H: 3 1| AfSTY 5 Afe€ Yoy vig a=fe 1l
gH Ife 993 Y ®ar 783 &9 udW |l
frs aafs ag femfonr 7 5 Quad wist =9 1l
61 ATHI Y Ufen YR SYASIW 1121
nEE: vi§ HIY J_Y & MUE Af3ag & AT adt it (Hfenr @
fimrg fe'g e Tt Ifenr 3¢ Age T3 wse I IfAgt €@ &
Af3ag g ferfonr § 8a »mudt 3B &t wg=e | I 5x | Ig &
HZ font It BY fueer @ w3 SuRE o Idt iy It suEer T |

The foolish and blind person, who has not served the True Guru,
undergoes all sorts of tribulations due to his dual-mindedness and
burns within (frets and fumes) in the fire of worldly desires, thus
crying and wailing in pain. None of the near and dear ones or
worldly possessions, for whose sake he had forsaken the Lord,
comes to his rescue in the end. O Nanak! The Guru-minded
persons, who have followed the Guru’s guidance and teachings,
have enjoyed the eternal bliss through the Grace and benevolence
of the Lord-benefactor.

yBFt Il 3 v wify wify AZ a9 JE g Ife B wied aamt |

IfT vt §8 vifu g&e afg Wil Af% 8fs 3fe It |

IfG »ih HI Ifg »id 23 Ha Ifg ATt ufz It 1l
afg fag &t wifg fiefs & A& He dfe fafde farsg Ife ot 1l

Bafen gufent Af3wr Aer Aer If9 & fy fomreha
75 36d A9 Ifg S 1244l

nIE: 3 I 2 vy I vy I nZ vy R AT I3 UT g9 I, faR
J9 g1 g UT &96 @ 3t I »mfie, 7 I 99 99 | YHRSHT vy
¢t A9 fiet few &&e 3, vy It A9 § g 8e I w3 vy It 7%
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fe's us o5 formy foor T 1 3 vo | ot vy & Hger T w3 iy &
wEe 3, fer et yusw S mes feg fur gg | I Hs | Y I
fear IEt I9 & HI AeeT 3 »i3 57 It fAae® Aaer 7 | fer e
forfo3 I 99 w3 SHinf 3T &5 3=, faR 9 & 6 & 3T 3 AT
3 T8 ot St A TY | T a6 | 7 Bafen afdfent 3 gfant o9
3B gt T aH FAHIE 37 AfSAg €@ AeHY 7 A yHsSH s e T |

O Lord ! You are yourself controlling everything as there is no
other second power except You. We could say something about
other power if there were another one except Yourself. In fact, the
Lord is pervading all over the world including all the lands and
oceans, and He alone is talking or making us talk as He is the cause
and effect of everything happening in the world. We should seek the
support of the Lord alone by taking refuge at His lotus-feet, as the
Lord alone is the destroyer or arranges our emancipation. There is
none else except the Lord-Almighty, responsible for our destruction
and bestowing this life on us, so we could relax without any worries
by leaving everything to Him. O Nanak ! Let us recite the Lord’s
True Name all the time, whether in sitting, standing or sleeping
postures, being immersed in the True Name like the Guru-minded

persons. (Slaarg: Yerd Afad fAw #t and English translation by
Er. Gurbachan Singh jee Makin)

{fern gomee o9 AE RSt fHwet I fa A fiel & AoH-HIs,
Ve yIy € It 7" feg T | Jt 3t 7 A3-grw &9 fan €t @19
8¢t a9 Aae 3 3 59 It Bt | fAYt g efoag @€ I few o
Ifasr gdter 3}

Reproduced for free distribution by: Sikh Khalsa Mission Inc.,
Contact: GurmitSingh@bigpond.com
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A REAL STORY OF A SIKH GIRL

[This poem is appearing on various Internet sites. It was forwarded to us by
S. Avtar Singh Dhami. This is not a fictional event. It were events like this
that prompted S. Gurbachan Singh Sidhu and S. Gurmukh Singh, (brother of
S. Daya Singh, singer, of Australia) both of UK, to write a book, ‘Sikh
Religion & Islam’, so that our young people may make sound judgments.
This book and ‘Sikh Religion & Christianity’, by G.S.Sidhu were
republished by Khalsa Tricentennial Foundation of N.A.Inc and are available
from us. Please see page 32. ED]

I recently came across this poem written by a Sikh girl. T just
wanted to share this info with all. This poem portrays the lifestyle
and thoughts of an impressionable young Sikh girl. The following
text is written as seen through her eyes. The poem is called:

REGRETS -1 HAVE MANY

Life in leafy Edgbaston was cozy,

routine and without much bother.

Mummy and daddy were professional middle class,

I was at college studying for my A levels,

I was shy and obedient but [ wasn’t content,

I longed for excitement.

I wanted to live the world,

I wanted to be as bold as brass and that was my intent.
At college one day, a lad approached me,

as he came towards me,

I could see from afar he wore the moon and stars around his neck.
He was very persistent and sweet,

Told me I was beautiful from my head down to my feet.

In my innocence by this tender words I was fooled,

This Muslim boy loved me,

And the love for my own family cooled.

My stupidity lead me to follow western trends,

I allowed him to become my boyfriend.

He had me under his hypnotic spell,

What I was going to do next nobody could tell.

I moved from Edgbaston to Sparkbrook,

I longed to be with my one and only Farooq.

My life was to change completely,

Long gone were the afternoon tea parties with the ladies,

Long gone were my Mummy’s BMW and my daddy’s Mercedes.
I was soon getting on and off buses and trams,

As I struggled with a variety of prams.

I was his sweetheart no more,

Instead I had become his common whore.

From Edgbaston to Sparkbrook and then to living hell that is
Pakistan,

A distant memory now, but please believe me,

I had once stood shoulder to shoulder with my dear Dad and
demanded Khalistan.

Oh God! What have I done?

What has happened to me?

What have I become?

As I lay awake at night,

There is nobody to even hear me cry.

My thoughts are unanswered; questions are my only escape,
Somebody, anybody! Please tell me...

Will I ever stand in the warmth of my kitchen again?

Will I ever feel the hug of dear Daddy’s strong arms?

Will my brothers ever fight and play and argue with me again?
Will I be there when my Mummy and Daddy grow old?
When my brother gets married will I be there to put the ‘kalgi
on his pagh?

Will I ever again experience the sweet nectar that is Gurbani?
Will I ever share langar again?

Now there are no answers, only questions.

I have sown the seed of my own despair,

My life is in ruins, which nobody can repair.

My innocence, foolishness, kismet on me all have cheated,

I desperately want my previous ‘boring? Life,

But I fear I am living in false hope,

In my heart of hearts I know that can never be repeated.

As I write these word in the unforgiving Pakistani heat,

Streams of sweat and tears run down my face,

I realise for me it is now too late,

Life has dealt me a cruel fate.

My living hell on my own I have to endure,

But I plead with my Sikh sisters that you make sure,

Don’t be fooled by his looks and false allure.

Stay in the warmth of Sikh religion,

Maintain your family values,

Enjoy its rich culture, but unlike me don’t abuse its social freedom,
Ignore my advice at your peril.

But I beg you to take, a good long hard look at me,

A pitiful shambles I’m sure you will agree.

Happiness or even hope, I haven’t any,

But regrets, I have many.

skskoskoskok
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(9= fiw A fogad a63T)

fag fazs o9 iy fead I Is, 88 € I I »id A&
A 6

.73 8159 83 J9Ue I | feat & fig W & AfsnioH a9
fezr 3 | feg A § we T uret 7T 99 76 | fan St Hzg e
3t Sio-u9H odt faar |

2" &I &t A, AG HI o o3-8e1 & "

feg € I%t AU9s 3 AUSs g € Hd° »iH foasemit raht 7
Ao I | 7 fegrg & &g 31 feg I 3t /9 | fiy fefsam @
fugas feg 7 9g3 g9 & 9t AEle, fAge 1984 I vA 3T &
fefsaa 3 AIASt 59 HAIE 3t AE U3™ & J fo A 1984
3 fiut Eft uSifeu iy Aasen fAge € 3t As -

1 OIfHE 39 3 HHET JIeTT YSUd aHST M3

2 THSISK 39 3 HHET id St T |

A U3 &5d1 faas ABSdn g€ gain Is| I9a! < 9% fea T
fa At It »iuE vy & Jad 8T I | U9 AN TRy &
7 o3 T 87 3t 5ot et &Ag ot o 9t I3 fegEmi
AT § 23a gg3mi miug fert fast § 8 Uad fast e
T397 o A7 It a1 wiuAt U3 fes fes euer & faor I
faR <t a1 & dagt viraTfant™ w3 AESTT @ HY dd3< fgg
Jer grdter 9 fg §g anft vre-Hfgurer § Hu 9y & »uE YaeH
Edta »i3 UITIs | UT A3 §U3 d©d, HH J9d UATg M3
AHT 393 e groneeT<! fegauar gy % fenadnt €t
®Ue <9 7 99 96 | fer a9a 84t 3° iy He-Higaer »2
frrft di9= § arfen Juz ®et aet e ot QIS I 33 I% | findt
Jiae & T w8z et g &ar foor I fHfeam w3 fefsam &
J9Hf3 &7 U a3 77 fgar T |
I3 M3 UATY ©f I1% &5 o 1 &8 3T M3 niHIlar <@ fons
HIIE 37 28 < %3 993 AYS a7d odt »iee | feg 3t Ars
feg o3-8<t »re 37 Tuet 7 9t T | fed Adtnrt FEEEMT §
233 1 foo® qgenrfant @5 Jt aAd HdiE 3T U™ BT J fx
I I § T3-8t & Wfonr Ifenr 7 | fed &t &R ot »ar
It 75 | fer & UI3Y AES 6 J< 37 (Ont.Gur.Com.)
€t niurt g2 o Sftor 7 AaeT 3 | fEd syeT AT I63T M3
mHdter feg fueer 3 | A7 fegg & Site fa fagst fiy
BiBIAU TB-THS & e "add 936 " IEE T HAS' &d1 IS
9 Aaet BT ot aHt At <4t |

"IIFEnT fex wiAr fiy 29 3, fAg” " g deE m3 A Ug "

o I TS TR T | ug WA I Bt faar | goenfonr feg St
W "3 ITE w3 I UE " ¥ AEBY § I mld MU T3 T
fast & et 8 wier T | v 993 i ggems 7 T9H &% T,
ufan™ 5% 793¢ 77 3J I | Jgenfon § nid WU O3 & 8%
% I96 et T9f3ner 7 faar T |

AT far & I? H J9 ATST Afantt & YA 39 i #ts9-
93¢t aw' feT Jue B, Qust @ niueT 99 FeH J9HS & AT

feg 32 | JoemTont’ <8 99 a9 &1 fegg T yg9 d° | ud
waﬁm|mwmmwwm
A 3 fg A3 yo9x 919 dg Afag it <t ggdt few gons °
Wmﬁwwlmemémwaﬁw
eaﬁlﬁmwmw‘a@afﬂumﬁaw
3 IBY U3 I3 AT TG | 993 YEUA T8 ATl IA-2 ST
Jist et | faBfa T feniast Af 3t 8t & niuer g&fenr
Jfenr ger 3 7 feg 8% € U3 o5 AT fan 99 & gutenr
Jfenr Jer 3 |

it »iH i w3 fid S159 " g A M3 ag U " 3 €9 JT
733 T° | A8 39T UT #3T & 99 I 56 3 TOHT
sfaafent 3 88 miug gan § ot Hat i oz § &
fosrest fest 3 | a9 USHT SIHET T -
"g1fg 39 HIT'T " (HI®™ 1 IF 398 U : 469 )
niHt 319 3198 Afge # & feg9 o8 ged ferr iz 37, 3ex
JJ IF, g I JJ Tt | e Y € & I JI9end AgS Arer
T w8 fors HSIE & Igem™s A AT3T fafant a9 ot Jer
J:
3d Ja9E Afge M § HET 24 &, I9N, 8! A J@a9 »idl Mt
AIUT 4379 UR 9Y J WAt Fa1s feg 85 Ae I | a8 o936
FEE T | 391 3 gmiE yre fonr, &g efonr fan are-use
T & IG-FS HST 3 WTT § HS UT BT | HG & SHB! J aret
UE il T U9H & I9d a9 M I | I3 feafonit &8 &
A3t gg-farest § fer @9 ue It famis Jer 3 fa wid © Fee
1935 A IHo™ feu A et a9 Afag <% of Suer A, ot
Hod" HT | fomrs 92 & fam 39, fa@fa mae <f fega 3t ae
Feret It It T | v »iiY d6-9R 3 54T 2T |

319 99" Afag 1t fiy & 3= 396 &t afde I | i 3
JITH USSt 3 AESt T | feg Jauet & feurd Ja9at 9 v
Br fegrge »uE Hies & »iHe It e BT T | 9T feg
fast aret fifmr 3 wiHs 967 T |
739 & 3¢ ISRy gfenT 11" (H: 4 o™ 314 ) mi -

"7/ fAy A Soy I 3,

faag & 3¢ fefg nie 1|

WS F& 1 98 Ire,
fegfg 9 ue 11" (TT a9 v 3 UaT: 601 )
39 USHT A AHST 3J I6 fa I8 niy-gedintt IIomi 853
g <t fafemr 3 nH® a9 | Mies €8 viee gfenr Idar A
At g9get & fegg § mug Hies © mus feg fem8e Bg
IJ TEE, 3T AT TS Y3 TS »igs J ATEdin |
55, 599 3 JT-TIt A3 3° €9 AT BT Uadll ASt I fEs-
maaﬁawfeaweam

Rl

((

Hoy U3 fa€ g8 3 703 g8z @3 fad fAd nogs @
H&R J€ Il Ag faas 3 feg reedter 37 fed fAd 3 &t
JI Pt & g J1g I9E AT i a1 AT, Haw 4 f&g
Uar 366 3 3 ¢ Hee It Ag AHSTET J6 | 9T el &5
JT 39 TF fAge Io8 it 3 fest™ AT Idint I5 |
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" fardt oz e fHg B &fes 37t 11"
fardt uzT e I3 AR &% A= 1
fardt uzT cinr fRaeTg I8Udt &f® »uE et 11
THT™ =" Ifg Ifanr AHTET 11 1 11
IH Ifg A Tz v 1St Ifg 2= 11
A ofg fae uy u3™ nieg & I,
I8 IfT IIE e viFy wid 11 II 11"
fer maT < fegrg Tt 99 USHT 'S ANST 39 U6 X ®a &
Wmmwmawmwmamw
TUT I W3 I § afer JuE et g3 g8 e §
mmmwmw&*maﬁ%aﬁfﬁwm
g w3 Jad € 439 5ETE I8 8 Ui § &8 & UgHSHT
€ 03 o9 AH® J°1 HeY € 21 3 AT &3 & fer Adt fAget
T HSX UIHSHT & »THTT 3, IT3T Ales I9 U8 At w3
nGE HEY 9 AEaT | 3HT »UE 99 & U &<l |

skokokok ok
~— - -
g6 T9 531 11 SUET 1l
TIRH iy (T »edrs)
[Chaupai is neither Gurubani nor Gurbani. It is written by a Kavi. It is not
only not incorporated in AGGS, but is also in conflict with the Gurubani
incorporated in GGS. For three hundred years our Jathedars and other
religious leaders have failed us. Their present crop is determined to silence
S. Gurbakhsh Singh Kala Afghana. What for? Below we present part 7 of 9

part thoughtful critique of Chaupai by S. Gurbakhsh Singh Kala
Afghana.ED.]

sHAaG f3r ot & gnst 11 Fas yar fras oy At 1
frA=as o A=gs AY T4 1| 35 9 US H 9u o4 11 3t¢ I

WJE:-HT 8F § SHAIS J fAm & A9l uga ¢ »u seferr (3=
W?nﬁwngﬁaw)mggﬁrnaﬁ'aﬂwf@?aﬁ
I TAHE § US 39 feg HI &3 J1 stei(dfs3 ade fw-mt emela
afag 7 ASta 31 Ugt Ae 4og)

H! 99 9fa Afoe feg »wrgr ag! Hee oot J fAn feu 38 =9 = fous
q93, 35 § 7 e 2 By fse 9 w3 Hfont § 7S Ha T 9 s
I3t TR 7S wiguH Af3gg 1 3 73t 7S GR-wrfe Ay werfe Ay -
&% 5T 39 Io fAn se-THg AZ Ag 8a AN Har gaIfs airmat
IRN{BEE} MEST; -ATG TAC 7 & 8K ANS Il {23} fan §
Fres w3 ol § HEg MHSE <8 o9 5 feg 596 90 Ot ot 7 AT
Wy fuzT Wiz § i i % 9 fAeE 1| feg & ufs g8
AZ wit fea & md &9 fore I (uu2) 3831 § fre s 8t @
g Juet = g 30 @5t 951 A =6 88 Ot mee gl It
wEEr /it € gu feg, A3 TRHA H 3T »_d1 5T 3 e wfes
T ¢ de 9 8 3 33 75 96T € &5 85 T W § FE I9d HSH
Ut sge wans € 99 gsl »iS fag S9if § us feg HI T
TH I T YIY 3ol, »At fug It B 1 fea ngsdH
fys 3¢ G0z fo® It <o, H9 I8 T fAg H nrga @ oy
®J 9J TIAE IT T

WAEt JUE- wWe we & w39 ot A3 I
IB g9 of Ulg g3 |1l
91t 3 J9T niAgs™ ||

A3 U3 fqur fgrfe afs g&m 11 3co 1

nEE:- S IS fea He R IB AT I M3 B I S &d &
Ugee J1 iFt 3B F @ »id9 % JH 3% IAT I9 fex
83 yAssyTex faqur fgret que JI3twol e faar &
fimrr J fa feg Jugt gonfs < fedu adt ug T fomrs
JT € 96 JOTE! T nide-IA 3 ISt I AiFt 3 IH =7
»iJE 3=S YHA! © i H3 I6 UF faeregnt 3% et A3 ai=t
3 3 8¢ J¢ To, ni3-afemEiA &Y #l 7% Hfg 93 Hies 3%
afe 98 I1{UaT 8tu) ust <=fes ARY @ dF J 7-8ug <t
0t iy 373t H9 ®8--qr97 fex Sfg g3t || Ag®T #nr &
feg @37 A # ferfg & Agt 1un »i3 -" f3g fefe v gafs
& 391 1| f35 & 3H Md nid3 || I9H J9Ht Ife Seg I AT
Wiy e T999 1| {7y}
QO3- Yyt fagut 398t 32t AWt 8317 I
T Il i3S §3T T985T 1l

wisH 797 €337 S A3HET I

A fHf3 A& a'8ar ATt Hat 4379 1l

aod A3 Bufe & AWS AW I

fafs a93 a9z oo 837 8 a9t 3 I
A 393" fg3r a9 fafs uenr qar 1
fag fat gumfs f3g f3g Sarg wisg
56x AY &H fag famr fear famr 31 nai{g€o}-ar-«

fAftmr-gu 8nf3 936, AR, Hext € fofa, I HI Af3dg
38 Afog G | 83t goradt d a9 ? v Just 2
A35 o4 U 3 gdl || Y U® AUs & Ayl Il
8 8 ot U9 ug™d 1| we we & ug Uz ot 78 13T

Fog fugusa fRereds, aF3a €t & 88 3t uss &9 faar
J fAR yorr it & Agw J It J1 we we @t B8R faass
UYIHSHT TF U=t 3ot E9A8® »ind 95 ? R § fam ©
TH AY 3% ot THIT ? I STt A3 I 3 I »A3 JI UG,
R HRY A AR 8Y By &% yges et J B " fay A
8r € Jfentt &t Jt " H3 " I AxeT J, Ud U9 A3 dF
Afag # BEt o & U 8T Houy I H- " Ay vy fag
USR &t Bg WY nifsHs 1| AT 56k AG I HET A Haf3
A 1931 {A822) »i3-A3s & A3 &€ gans st I:-
Hg HT& U Il
Qo8- AAf3 hfs afe 396 His & 15 57 1l
g Bnr o & Aeal 35 & €16 €7 Al
H& HY IH I8 a3 i3 11
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efenms T fqus difse Afe A3e o A3 a1 T8 I
g9c 38 Qarfg &G 7y 5 3fo& AT I
HJ™ AGIG &9 femt fusfa €3fa6 3ifa 121
des dd qYI BUS f3H AT adt Uifs |
farer 13 ufe 138 3% His & Hat faudifs 13
849 atg faag Afg3 Hedls A8 7Y 23 11
fHZ A3 & &g 716 AIY i AHS 18l
afg yary yds yaifel niuarg faamm |
ufez nufeza fads sar His & 3fel faume Iyl
FI3 ¥e gy 36 A9Y g6 AHTS |
77" 7 fag 397 a6 35 & Har H IIE
e nigfe g foafe nie Hiz 37 & afe |l
U U9 I &g & A'e AT A HITE 11011
I9€ AT AsY feg He 3far I3 &3 1
U JIT f&3 I8 361 3T YF fIaus Itz {090}
WIE - IIC < 3 29 T9e= Al ¥ g9HS I, I HI Ho | =fenrs,
YFH-GUER) faaus dfde 2 (A= #o &1 Wi f&s ofc 9) mer
YIHIH T fAHds I9= g (80 13 76 I foao fid Is ? €%) A3
7§ Hizs Howe 5o | 2 | fAm Hod 3 fan gy g fan hfe 3= 3w
Ifemrg &5 e Bfewr, JU 3 ue He &9 8r €3 S\ g= g/ adJt
T3 Ha 9 €1 5931 & A T aH AR €3, 3 dee 5 g I3 II JTl
o9H & &3 1l fAgs vod 831 ¢ e UF Js (Barfo) SRS 3= e
U Jo o3z d, sud GRS far R oy E Agla R U3 &
M 32 gae & foor | feursa miea (fonr »ife) €1 & odt forru
AT 3= GR €3 »rue STt wRg adt U Aee, 831 <9 85 3 ST ud
7 €3forr 83t 3 wruet Jet faR Swest 25 det fonrs &at fiE3r AT
6r &5 ad1 It J13t | * | fAgs Hed a3t €3 I°c e I &5
BUs Ig< I OF HEY &% Ud3t aet uH funrg aat Faet, 3 faox
T SA &It a9t 1 3 1 aEt €79 I= STl ST I=, STt 5Tl 99 Sel
IHTl S WTH © =319 29 ST @Id 3t U W3 ASS <H3 B &
£33 gferr IfJe J | wam & fan g H33 AHsT I w3 & oA g &,
QS Hie &5 fEa-AHS J 1 8 | 5o ST YIS 3= 30 ot o5 YT
JJ Tod T oH I J | 94 ¥ A HIF § OR b faget saemf
Ts, for &5 JEt faue 3= gy, fegaa adt age 1 4 | 331, st 3
fooAd e s fge feaad @ 8a=El d 1 ¢ |

froz <t HaY Jait 7 Hel I=a &3 WA € 33 AT 4, Wd 8F T U
9 39 el T | i g IR »mE 7 UT'T & dE] THS odt 8T U
7 29 w35 fAfd=t I 19 1 (3 13 He | feR 3T UaHsH € H3 7o)
YIHRH' € 93¢ €1 HIs feg 3fa 3 vAH =6 g A Js, 87 ATE Yg
T YH-J91 fem 93 IfIR T3 1 I 13 Ho 3 = aUs Yg = I T8 faTr
FgIAIIIAYg S fHaa I AT 1t

A3 393 €0 I 1 99 983 feu " a6k FI=3T AT fearm 11 "
e 83 feu 9t 91 fa@fa-

U- AY TY €8 AH dafd A8 nBT WS wuHsl
TIIY AT 3 I3 w3tz 3fs Afar 33 ugs nan {[ag}-

yg € €999 T nid® fAuis I fa,
Q"ATIFRITIBUL " |" TE-

() rifu #fifa »d ft ues qge fag & Afe 121 " ¥i3--
(3) Sfamrenr gfanmrenr =75 uan Tefe I FOH »ild nut
33 A g9 Il "-- »UT F9HT 3 g Ay fHBE I5--(8) ' AY
TY YJg A6H & a2 | B 72 fafs @3 <t 1| fam af <7
efg 3 Yt AY wiuE & g9 I 1981 {030} (W) TE
ena%@hﬁenawnmf&wuﬁnaﬁwnﬁufewm
5 & wieg FoT 124l (833}

Ut mfog & 3t 9w It €%t T ARG U3 & Hew @R ©
feeH-gu JaH feg 3 9t " 3 feait afe deg 1 " AeT 83
feg dfgs = fAgAST9 3% foR € I 3 fHee Ty 3
iy 2t fa8° I° ? ugst © Hea, B8R A9 Afog &t 3t format
Jfeg T -

QE- FY Y JI3 AT faadut & I8 93 et Il
A 3H It Hfg IR fad3f9 oax Taufs fanmet n3nun {€32)

fiet g use a9 fgor J1 BR @=9 It ani3 =fanrent
feg’ feq =fenrst feg @ 3
" 2=t =f3nret 7 AY forr@ 1{8€3})”
fa R @ font yant Ifaz m3 wids T 2
BT
skksksksk
‘D [ o) \
Jr9uds fAw 2a3T <% fdat
@8 =foarg #t ot szTIP
TSI 0183-2553950; 01765-271055
01765-260855; €&H: 0183-2553919
J999s i 937, yors, RHS I yiua SHET,
Ht wifi{3Ag1 U39 8:50695, 13t 6-9-03

@@'mnmfﬁw;ﬁ!
faqrg #t & usATll Tagrg 7 & 39

WIS UFH & TH & WU fHE Aed AT & qrgenaT Afdgs o Aer
35 ads =t ySifeu Taa ARET FHA greenar yiua e, /it
mgwwﬁm@éwmﬂm feﬁrnzrafevwm
mwwwﬁaéwwmwwww
I, far &t 3o3T 30 fos” Gaee ager Ji| ﬂﬁwm@ﬁ?@%
fa me figges Tfagrg il ige aJat fa 89 »my Fovet T q, HE
Ig-Um g Aer

AHIFUS Jufent, T8 AeT ade &!
Af3aa Afg3! ( I99gs fiw Ea37)
S. Hardev Singh Ji Shergill, Secretary General

SINGH SABHA INTERNATIONAL,

Roseville Gurduara Sahib, 201 Berkeley Ave,

Roseville, CA 95678, USA.
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HJ'5 UER feees H. g9g9ur fiw “a nigarst” &
AHIUZ

37, 9N fiw “s9A®” A 90
FIHIEMT T9H &t 37 @3 &, fege I¢ § &' BvsT o3
e AUHT J99e 7 »iet 7, 89 & AHsT AHS8E gor
fe3m|
WIE § nEIE T gU T, a1 feeesT Is T o3
Ao us 7 At & 979 Ao, Uassh @ gt fe3miil i
JT 39 7 99 I Wit g, 913 faug <t Auer ordt 3t &
It
3T A3 3t s 3t 3T agw, BF 3 It AEt faurdt It
JIH3 famiis &t 3 & It AW, gradt fey It »ig funrdt
JEt 21
Y 561 AoQ 3 9T HI, ST fies Aot 3% 39 fgar
gl
YigT uoH & 97998 g aww, €6 few AET oA AI foar
gl
JITS UFST, AHSTT, WHS I3, THUTS aad & Aver I9
fagr 2
IIIUA AW 7 I Medms T, TH A9 © 39 &% HI faar
31
fonmaus saa 7 fe3r A, a3, faf 3 faw feo 7 foor &
Y33 g9t & At o g3 fiodt, I faug S e A =
faor &
e® gfont 7 793 HigaiE uf3g, wug wiy &8 i IHST
faor &
J9mur fiw 39t 3 & wufiw, &g s o g AHST foor
41
faudt Ag = oHw feo adt ufgw, €9 3t ¥E It ga=t
BT g
g3fia 3 it Bisa &, nust B9 © 83 sutew T
foriauz Tt Ir® 7 JTT I9eT, @3 2aE T A9l dgeieeT )
s
Bl THHTT 3 fa® IF a9t A<, ©A3 U9 © Ao de9
foass|
frost g &t fiz & 735 3", & Qos' § g &
foass|
33t Frdnr &% fAR BEt 269, 996 A & 31 vy fsas|
OgH 31t 3 Fg &IF 9T T, TH gO8 I a9 feww
fsa& 6!l
I M3 3 T T BA IfJe, AN-AN 3 3 Ageg miBe|
IR A9 BT g5 € 1T fHew, @3 T8 niafis! 389 M e
TS & & I J9E # &, I9HIFT § HeT BTl Id9
el
foudt 93 § iy’ 9 aes 9, Jowmn fiw T fiug
A& M7
A'ST U9H 3<16 I Arfantt 97, 93 Hd &% WA &7 nme If|

Tl

AU ISl

g w3dt AM »iggd® 3& o, 999 Hfdg § fd HI 33
fe3m

fe3m

J9our fiw & fomrs &t usar & &, fAu Im § 89 fous
f@3mI91l

39T 7 OIH T IT AT, Je® AT 89t yros faf” &
3% AI3 € B 7 Ug gfentt, Jer 8 = Fezr o faf &
ned-nedt 7 U § uet A, gfont i & o s

a8 &
2101

ur-yr gt fAw A Ty Tit, AggdaT & fe3T Aey
feal

9 dE <t ¥ T 3o feg, AN T & faar forms fem
Frfog fiw & 2o AT © &, A 33 3 fgor & urg 8|
TH A & wner gmie €6, awH g fanier fesamg
ZEN111

37

fggr a®H 3 39 & I @y, A I I 7 HAH A3
FAT S & & Y 98 T, JIHTS famis & 7 fams 13T
fonmg Ug = fonaus aa9 »ifenr, ITHAST & A s
A=3TN121

fomrs wieg|

39 9@ 3 ¥99 &dF & A, IAE IFaE AU 79
gl

wEI 131

JTT I i g feg ur fezr, 23t Ao & & ufgors &g
99 gz Ug © Judt 3, I3t 9o 37 52t yurs fem)

g ST 7 WHST WS HIe, €2 IH &' o AGHS fEF|
fA8T 9¥ § Um ¥ &4 fev, vas fUs ot fth ©° foue
g4l

9 B 7 A< J9gun fiw 3, €/ AT & uIgBuad a7
T3t AT Sug 9 SeF &Tl, 39 Wd ST £ swag

prrol

Hod I

% AY © 3II7 A€ I9 UH, FIHUTT feg A9T ARQ
gE&I151
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Following May Be Ordered From The Sikh Center Roseville
201 Berkeley Ave, Roseville, CA 95678

Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville:
1. Seven volume set of “Bipran Ki Reet Ton Sach Da Maarag” Bheta U.S. $ 10.00 per volume. (May be ordered individually)
2. One volume “Maas Maas Kar Moorakh Jhagre” Bheta U.S. $ 10.00 (Temporarily out of stock)
3. Bachittar Natak— Bheta U.S. $10.00
Note: Items 1,2, and 3 combined please add U.S. $ 10.00 for postage. For individual volumes please add 33 for postage.
Please make checks payable to KTF of N.A. Inc.
Books by Gurbakhsh Singh Kala Afghana available in India:
4. Harmeet Singh 768, Chabi Ganj, Kashmiri Gate, Delhi-110006. Tel: 011-22153616, 23974543
5. Giani Surjit Singh Missionary. 44, Mehar Chand Market, Lodhi Colony, New Delhi- 110003. Tel: 011-24621245, 24652977
6. Inderbir Singh H. No. 4321 A, Gali No. 4, Ranjitpura, P.O. Khalsa College, Amritsar. Tel: 98146-45805, 0183-2228572
7. Jasbir Kaur w/o Kehar Singh, Chandigarh, Tel: 0172-793920, 94171-06213
Others Books available from Sikh Center Roseville:
8. Sikh Religion and Christianity, author G.S. Sidhu, UK. ] Bheta $5.00 including postage
9.Sikh Relgion and Islam, authors G.S. Sidhu and Gurmukh Singh, UK.] for both
10. Teaching Sikh Heritage To The Youth, author Dr. Gurbakhsh Singh. Bheta $5.00, including postage. For bulk copies please
write to Canadian Sikh Study and Teaching Society #108, 1083 SE Kent St. Vancouver, B.C. V5X4V9, Canada.
11.“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage.
12. Gurbani CD and SGPC publications FREE. We pay the postage.
13. ©AH TE faas, fanmat gt fAw, »iE@ Il Bheta $10.00 including postage
Books available from other sources:

10. Avtar Singh Dhami, 3336 Bridge Road, Hayward, CA 94545. Various titleson Religious books, including publications of
Missionary College Ludhiana.

11. Thanks to S. Avtar Singh Dahami, Dr. Sahib Singh’s ‘Sri Guru Granth Sahib Darpan’ is now on: www.gurugranthdarpan.com
Being and Becoming a Sikh, by Dr. 1.J.Singh, 2414 Capri Place, North Bellmore, NY <ijsl@nyu.edu> $15.00 US Incl Postage

The Divine Truth & The Spiritual Power, by Harsimran Singh, 139 Glen Street, Glen Cove, NY 11542, www.divinepower.org

14.  Gurbani Researcher (CD) Dr. Joginder Singh Ahluwalia, 1930 Francisco Way, Richmond, Ca 94805 $25.00

15.  Guru Granth Sahib- French Translation: Jarnail@sympatico.ca

Your kind donations are used to orint religious literature and this Bulletin.

Khalsa Tricentennial Foundation of North America Inc.
The Sikh Center Roseville

Gurdwara Sahib Roseville

201 Berkeley Ave

Roseville, CA 95678

Address
Label
Here

If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender.
If you wish for someone else to receive it, please provide us with their mailing address. Thank you.
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