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EDITORIAL
AMRIT AND KHANDE DI PAHUL

#Being born into a Sikh family, like most others in that situation, this writer
always thought himself a Sikh. Neither the Gurdwaras nor schools and
colleges that | attended in India had taught me anything about Sikhi. In
reality | could be considered an agnostic. When | came to this country in
1960 there were two Gurdwaras in California and one in British Columbia,
Canada. | was always far from them. But that really was not a drawback
because my experience with Gurdwaras since then assures me that they
would have taught me nothing either. A change in circumstances in 1996
brought me to a situation where | had to confront my ignorance of Sikhi. It
did not take me long to shed my agnosticism and accept Guru Nanak’s
God, the Creator, who is visible in all the Creation. But to find Sikhs was
another matter. For two years my efforts were fruitless. Then in May 1998
| circulated one thousand copies of a letter ‘In Search of Sikhs’ (frat <t

This effort resulted in my meeting with S. Gurbakhsh Singh Kala Afghana
who introduced me to Vir Bhupinder Singh, whose tapes on explanation of
Gurbani | found a refreshing discovery. A few years ago | came across one
of his tapes on Amrit:

551 vifH3 g 7 g wify3 &fg I M2, GGS 1238
nanak amrit ek hai doojaa amrit naahi ||

O Nanak, there is only One Ambrosial Nectar; there
is no other nectar at all.

This was written way before Vaisakhi 1699. Question that rose in my
ignorant mind was that if there is no Amrit other than what is referred to in
this shabad then how did the 1699 Amrit come into being? Logical
solution was to ask those who are knowledgeable about this, our kirtanias
and kathakars.

This is not the only reference to ‘Amrit’, but not one involves any
reference to water converting into Amrit. If that were the case then Hindu
belief in water of river Ganga being amrit would be irrefutable.

33 32 fefy wifyz @R 3 F'e wifyz Urefenr 1
JIHfY Aer vify=z 97 Ui\ 11 U, aéq

R399 Afe wifys 98 9 1| ¥.3U2
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| had already made up my mind that at that Vaisakhi the
Kirtan Jathas will be asked to refrain from reciting any thing
from so called ‘Dasam Granth’ and ‘Sakhis’. A very famous
ragi Singh was requested to recite the shabad s7aa »ifyz &
g g nify3 &g, explain it and also refrain from reciting
anything from Dasam Granth. He resented the second request
and expressed his inability about the first because ‘he was
not prepared for it’.

That came as a surprise to me. This was one of a string of
disillusionments that | have faced while coming across our
kirtanias and kathakars. Nevertheless, he had a very
impressive repertoire of other appropriate shabads from GGS
and gave an exceptional performance as was expected of a
man of that caliber. But what he said at the conclusion of his
presentation raised more questions. What he basically said
was that prior to‘khande di pahul’ the Gurus used to offer
‘charanpahul’ to their followers.

The Encyclopaedia of Sikhism also says the same thing" “In
the history of the Sikh faith, the initiation ceremony has
passed through two distinct phases. From the time of Guru
Nanak (1469-1539), the founder, up to 1699, charanamrit or
pagpahul was the custom. Charanamrit and pagpahul meant
initiation by water touched by the Master's toe—the charan
and pag both being equivalents of the word 'foot'. In early
Sikhism, the neophytes sipped water poured over the Guru's
toe to be initiated into the fold.”

Ragi Singh could be wrong. He could be trained in a dera.
But how could a well thought out and researched
Encyclopaedia be wrong? Equally difficult is to imagine
Guru Nanak summoning Mardana and asking him to bring a
bowl of water for him to dip his toe into it to consecrate it to
initiate his Sikhs. Guru Nanak’s answer to ‘charanpahul’ in
his own words seems to be resounding no:

atog dlg 3t vifs a7 dft atg o=l IaI y.u
Become the lowest of the low, the very least of the tiny, and

speak in utmost humility. || 1 ||
T 36 IH BIY TGHTI U.92

Says Nanak, my actions are contemptible!
aigT niefe dlg 7f3 skt g wifs alg |1
a6a 35 & Afar A <fsur fAG faoor J1A 1 v.au

Nanak seeks the company of the lowest of the low class, the
very lowest of the low. Why should he try to compete with

the great?
Ifg ot efanret o€ ity & Arar I8 Hoy Hag o 1 u.o3€

I cannot describe the glorious greatness of the Lord; I am
foolish, thoughtless, idiotic and lowly.

Then there is the question of whether the correct expression
for the initiation ceremony is ‘Khande di Pahul’ or ‘Amrit’.
Some scholars and others very familiar with Sikh affairs tell

us that initially the term used to be ‘khande di pahul’ and
not ‘amrit’. Among others, they point out the practice of
singing ‘peo pahul khande dhar, hove janam suhela’. In the
scheme of Brahminical intrusion into Sikh affairs this seems
to be yet another.

Principal Harbhajan Singh? has summarized the events of
that day as stated by eleven writers. Akhand Kirtani Jatha
has also circulated a Missive* Most charitable comment on
all these narratives of the events of Vaisakhi 1699 is that no
two agree with each other and none of them agrees with
what is practiced today. In fact camparison of various
editions of the Rehat Maryada itself will show no
uniformity. This coupled with the fact that nothing directly
attributed to the Guru is found by way of clear instructions
about the initiation ceremony leads to many questions. It is
obvious that an event of great historical significance took
place on Vaisakhi day 1699 but its specifics are lost or we
have not been able to find them. Perhaps it is time our
scholars looked into this matter. Some of the questions that
need answering are:

1. Was the initiation ceremony voluntary or mandatory for

all men, women and children?

2. How was and is the pahul to be prepared?

3. Which Banis were and are to be recited?

4. Why among the current five banis three are from so

called ‘dasam granth’?

5. Why did the Guru not include them and any of his other

banis in the GGS that he himself bequeathed to us?

6. Did the Guru state, explicitly or implicitly, that any one
not partaking ‘khande di pahul’ is a lesser Sikh or not a
Sikh at all?

. Did the Guru mandate specific appearance for a Sikh?

. If the Guru instructed his ‘khalsa’ to do the ‘nitname’ of
certain banis, what instructions did he leave for the rest of
the bani in GGS?

~N o

Would it be unreasonable to assume that just as Granth
Sahib instructs the Muslims about their five prayers®:

“The first prayer is praise of God, second contentment,
third humility and the fourth is well-being of all. The fifth is
keeping five impulses under restraint. These constitute
divine prayer (9). O man of Allah, know that all the creation
represents one creator. Make this knowledge, your Maudifa
(all time uninterrupted prayer). Giving up evil is the water
pot used for cleansing body. The faith that there is one God
be this your prayer call. Thus you will become an obedient
child of God, make this your Burgoo a long horn/trumpet
used by Muslim Fakirs. (10). O Mullah earn your livelihood
by legitimate means, this is Halal GGS p.1084”, Guru
might have something similar to say to his Sikhs? Has not
the mere repetitive recitation of ‘nithame banis’ given us a
‘karmkand’ to do, given the nitnamis false sense of being a
better Sikh, distanced them from the rest of the treasure in
the GGS and created a rival Granth ( Dasam Granth)?

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 2



The Sikh Bulletin

A U3D

April 2005

These are taboo questions. But they need to be faced for the

survival of Guru Nanak’s message. Hardev Singh Shergill
1page3

2 page 5
3 page 7
4 SB Feb 2005 p.21

*kkkk

AMRIT
From The Encyclopaedia of Sikhism

AMRIT, derived from Sanskrit amrta, defined variously as
not dead, immortal, imperishable; beautiful, beloved; world
of immortality, heaven; immortality, eternity; final eman-
cipation; nectar, ambrosia; nectar-like food; antidote against
poison; or anything sweet, commonly means a liquid or
drink by consuming which one attains everlasting life or
immortality. It is in this sense that the word was first used in
the Vedic hymns. According to Hindu mythology, amrit was
extracted by the gods by churning the ocean with the
assistance of the demons and it was by drinking it that the
gods became immortal. A similar concept of an
immortalizing drink also exists in Greek and Semitic
mythologies wherein it is variously called ambrosia, nectar
or ab-i-hayat. In the Sikh tradition, amrit is not some
magical potion that would confer upon the consumer an
unending span of life or bring about automatic release from
the cycle of birth, death and rebirth. The term is however
retained figuratively to signify what leads to such release. In
this sense, amrit is not something external to man "but is
within him and is received by God's grace” (GG, 1056,
1238). In the holy hymns, amrit is repeatedly equated with
nam, the Name, or Sabda, the Word (e.g. GG, 729,644,538,
394). It is amrit of the True Name which when imbibed
quenches and satiates all appetites (GG, 594).

Amrit is also used in gurbani in the adjectival sense of
sweet, delicious, good, sweet-sounding, etc. in phrases such
as amritu bhojanu namu hari — God's Name is delicious
food (GG, 556), amrit katha—dulcet discourse (GG, 255),
amrit dristi— immortalizing glance (GG, 191), amrita pria
bachan tuhare — sweet are Thy words, 0 Dear One (GG,
534). Guru Amar Das in an astpadi (eight-stanza hymn) in
Majh measure describes different characteristics of amrit
such as eradicator of egoity, producer' of amrit effect, a
means to liv (concentration,) and giver of happiness (GG,
118-19).

This amrit of God's Name is realized from within the self
and can be realized at any hour of day or night, but the best
time conducive to realization is the last quarter of night or
the early morning to which Guru Nanak refers as amrit vela
when the devotee may contemplate the greatness of God
(CG, 2). Guru Arigad says that during early morning, the
last quarter of night, the awakened ones develop a fondness
for cultivating the True Name (GG, 146). Historically, amrit
in the Sikh tradition refers to the baptismal water Guru

Gobind Singh, Nanak X, consecrated for the initiatory rites
promulgated in supersession of charan-amrit at the time of
the creation of the Khalsa brotherhood. This is called
Khande da Amrit or nectar touched with the double-edged
sword. See PAHUL

*kkk*k

PAHUL

From The Encyclopaedia of Sikhism
PAHUL or amrit sanskar, is the name given in the Sikh
tradition to the ceremony of initiation. The word Pahul is a
derivative from a substantive, pahu—meaning an agent
which brightens, accelerates or sharpens the potentialities of
a given object. In the history of the Sikh faith, the initiation
ceremony has passed through two distinct phases. From the
time of Guru Nanak (1469-1539), the founder, up to 1699,
charanamrit or pagpahul was the custom. Charanamrit and
pagpahul meant initiation by water touched by the Master's
toe—the charan and pag both being equivalents of the word
‘foot’. In early Sikhism, the neophytes sipped water poured
over the Guru's toe to be initiated into the fold. Where the
Guru was not present, masands or local sangat leaders
officiated. A reference to initiation by charanamrit occurs in
Bhai Gurdas, Varan, 1.23, born 12 years after the passing
away of Guru Nanak. The practice continued until 1699
when, at the time of the inauguration of the Khalsa, Guru
Gobind Singh introduced khande di pahul, i.e. pahul by
khanda, the double-edged steel sword. This was done at
Anandpur at the time of Baisakhi festival on 30 March
1699, in a soul-stirring drama. At the morning assembly of
the Sikhs drawn from all four corners of India, Guru Gobind
Singh, sword in hand, proclaimed, "My sword wants today a
head. Let any one of my Sikhs come forward. Isn't there a
Sikh of mine who would be prepared to sacrifice his life for
his Guru?" To five similar calls successively made, five
Sikhs offered their heads one after the other. They were
Daya Singh, Mohkam Singh, Sahib Singh, Dharam Singh
and Himmat Singh. Guru Gobind Singh proceeded to hold
the ceremony of initiation to mark their rebirth as new men.
Filling an iron bowl with clean water, he kept stirring it with
a two-edged sword while reciting over it five of the sacred
texts, banis—-Japu,Jap, Savaiyye, Chaupai and Anand
(stanzas 1-5, and 40). The Guru's wife, Mata jitoji
(according to some, Mata Sahib Devan) poured into the
vessel sugar crystals, mingling sweetness with the alchemy
of iron. The five Sikhs sat on the ground around the bowl
reverently as the holy water was being churned to the
recitation of the sacred verses. With the recitation of the five
banis completed, khande di pahul or amrit, the Nectar of
Immortality, was ready for administration. Guru Gobind
Singh gave the five Sikhs five palmsful each of it to drink.
The disciple sat bir-asan, i.e. in the posture of a warrior
with his left knee raised and the right knee touching the
ground. Every time the Guru poured the nectar into his
palms to drink, he called out aloud, "Bol Vahiguruji ka
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Khalsa Vahiguru jl ki Fateh (Utter, Hail the Khalsa who to
the Lord belongs; the Lord to whom belongs victory)." The
Sikh repeated the blessed utterance. After the five life-giving
draughts had been thus administered, the Guru sprinkled the
holy liquid into his face gazing intently into his eyes. He then
anointed his hair with the nectar. In the same manner, Guru
Gobind Singh initiated the other four one by one. At the end,
all five of them were given the steel bowl to quaff from it
turn by turn the remaining elixir in token of their new
fraternal comradeship. Then, following the Guru, they
repeated Vahiguru five times as gurmantra and five times
recited the Mul Mantra. They were given the common sur-
name of Singh, (meaning lion) and enjoined to regard
themselves as the Khalsa, i.e. the Guru’s own. They were
told that their rebirth into this brotherhood meant the anni-
hilation of their family ties (kul nas), of the occupations
which had formerly determined their place in society (krit
nas), of their earlier beliefs and creeds and of the ritual they
observed. Their worship was to be addressed to none but
Akal, the Timeless One. They were ever to keep the five
emblems of the Khalsa—kesa or long hair and beard;
kangha, a comb tucked into the kesa to keep it tidy in
contrast to the recluses who kept it matted in token of their
having renounced the world; kara, a steel bracelet to be worn
round the wrist of the right hand; kachchha, short breeches;
and kirpan, a sword. In the rahit or code of conduct
promulgated for the Sikhs on that day were the four
prohibitions, i.e. the cutting or trimming of hair, fornication
or adultery, halal meat or flesh of animal slaughtered with
the Muslim ritual, and tobacco.

The five were designated by Guru Gobind Singh as Panj
Piare, the five beloved of the Guru. He now besought them to
initiate him into their brotherhood, and asked them to prepare
khande di pahul. The Panj Piare churned the holy water
following the Guru's example and administered to him the
vows they had received from him. Even his name changed to
(Guru) Gobind Singh. Many Sikhs then volunteered to
undergo initiation.

The five who took the next turn were Ram Singh, Deva
Singh, Tahal Singh, Ishar Singh and Fateh Singh. They were
called by the Guru Panj Mukte, the Five Liberated Ones.
According to the Guru kian Sakhian, in the next row stood
Mani Ram, Bachittar Das, Ude Rai, Anik Das, Ajab Das,
Ajaib Chand, Chaupat Rai, Diwan Dharam Chand, Alam
Chand Nachna and Sahib Ram Koer, followed by Rai Chand
Multani, Gurbakhsh Rai, Gurbakhshish Rai, Pandit Kirpa
Ram Datt of Mattan, Subeg Chand, Gurmukh Das, Sanmukh
Das, Amrik Chand, Purohit Daya Ram, Barna, Ghani Das,
Lal Chand Peshauria, Rup Chand, Sodhi Dip Chand, Nand
Chand, Nanu Ram of Dilvali, and Hazari, Bhandari and
Darbari of Sirhind.

Khande di pahul thus supplanted charanamrit. Since then
initiation has been by amrit or holy water prepared in the
manner laid down by Guru Gobind Singh. For the novitiates
the same ceremony will be repeated. Panj Piare chosen at
any place for their piety and reputation will officiate, in the
presence of the Guru Granth Sahib attended by a Granthi.
Among the Panj Piare could be women too, as there could
be among the novitiates. No particular age is prescribed for
initiation. It could take place any time the novitiate is able to
appreciate the significance of the ceremony and is prepared
to abide by the discipline it imposed. A patit, an apostate or
lapsed Sikh guilty of committing a kurahit, i.e. violation of
any of the prohibitions laid down by Guru Gobind Singh,
will have to go through the same ceremony to have himself
reinitiated and readmitted into the Khalsa fold. Khalsa rahit
or discipline flowing from khande di Pahul has been sought
to be codified in Rahitnamas, manuals of conduct. Some of
these are attributed to Guru Gobind Singh's contemporaries
such as Bhai Daya Singh, Bhai Chaupa Singh and Bhai
Nand Lal.

Directions with regard to the conduct of the amrit ceremony
as issued by the Shiromani Gurdwara Parbandhak
Committee in its publication Sikh Rahit Maryada are as
follows:

a) The initiation ceremony may be conducted in any quiet
and convenient place. In addition to the Guru Granth
Sahib, presence of six Sikhs is necessary: one granthi
to read from the Guru Granth Sahib and five to
administer the rites.

b) Both receiving initiation and those administering it
should bathe and wash their hair prior to the
ceremony.

¢) Any Sikh who is mentally and physically "whole" (man
or woman) may administer the rites of initiation provided
that he himself had received the rites and continues to wear
the five K's, i.e. Sikh symbols each beginning with the
Gurmukhi letter "&".

d) Any man or woman of whatever nationality, race or
social standing, who is prepared to accept the rules
governing the Khalsa community, is eligible to receive
initiation.

e) No minimum or maximum age limit is stipulated for
those receiving initiation.

f)  Those undergoing initiation should have the five K's
(unshorn hair, comb, shorts, sword, steel bangle). No
jewellery or distinctive marks associated with other faiths
may be worn. The head must be covered.

g) Anyone seeking readmission after having resiled from
his previous pledges may be awarded a penalty by the five
administering initiation before being readmitted.

h) During the ceremony, one of the five Piare (“five loved
ones"—representing the first five Sikhs), stands and
explains the main rules and obligations of the Khalsa Panth.

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 4



The Sikh Bulletin

A U3D

April 2005

These are to love and pray to one God, to read, study and live
according to the Sikh teachings, and to help and serve
humanity at large.

Those receiving initiation are then asked if they are willing to
abide by these rules. If they indicate their assent, one of the
five says a prayer for the commencement of the preparation
of the Amrit (Nectar) and a lesson or passage from the Guru
Granth Sahib randomly opened is read. Clean water and
sugar or other soluble sweet is placed in the bowl which must
be of steel. The five now position themselves around the
bowl in the bir asan position (kneeling on the right knee with
the weight of the body on the right foot, and the left knee
raised). Having so positioned themselves they commence to
recite the following:

The Japji Sahib, Jap Sahib, Ten Svaiyyas (Saravagsudh
vale), Benti Chaupai (from Hamri karo hath dai rachchha to
dusht dokh te leho bachai) and the first five verses and the
last verse of Anandu Sahib.

Anyone who is reciting these prayers should place his left
hand on the edge of the bowl and stir the nectar with a short
sword held in the right hand. The others participating in the
ceremony should place both hands on the edge of the bowl
and concentrate and meditate on the nectar. After the
completion of these prayers, one of the five says the ardas,
after which the nectar is served. Only those who have sat
through the whole ceremony may be served. The Nectar is
received by those being initiated whilst sitting in the bir asan
position (previously described) with the hands cupped, right
on left, to receive the nectar. This is received five times in the
cupped hands; each time after receiving the nectar, the person
being initiated says "Vahiguru ji ka Khalsa, Sri Vahiguru ji ki
Fateh." This salutation is repeated each time the nectar is
sprinkled on the eyes (5 times) and hair (5 times). The
remainder of the nectar is then shared by those receiving
initiation, all drinking from the same bowl.

After this, all those taking part in the ceremony recite the
Mul Mantra in unison:
There is one God; His name is truth,
The all-pervading Creator,

Without fear, without hatred;

Immortal, unborn, self-existent.
One of the five then details the rules and obligations applying
to the initiates. "From now on your existence as ordinary
individuals has ceased, and you are members of the Khalsa
brotherhood. Your religious father is Guru Gobind Singh
(the tenth and last Guru, founder of the Khalsa brotherhood)
and Sahib Kaur your mother. Your spiritual birthplace is
Kesgarh Sahib (birthplace of the Khalsa) and your home
Anandpur Sahib (the place where Guru Gobind Singh
inaugurated the Khalsa). Your common spiritual parentage
makes you all brothers and you should all forsake your

previous name (surname) and previous local and religious
loyalties. You are to pray to God and God alone, through the
scriptures and teachings of the ten Gurus. You should learn
the Gurmukhi script if you do not know it already and read
daily the Japji, Jap, Das Svaiyye, Sodaru Rahrasi and
Sohila, and should hear or read the Guru Granth Sahib. You
must keep the five K's and are forbidden to:
i) smoke tobacco or take drugs;
ii) eat meat killed by ritual slaughter (i.e. according to
Muslim or Jewish rites);
iii) commit adultery;
iv) cut your hair

Anyone who contravenes any of these rules has broken his
amrit vows. He must go through the ceremony afresh after a
suitable penance if the contravention has been deliberate.
Members of the Khalsa must be always ready to work for
the community and should donate one tenth of their income
for the furtherance of religious or social work.

J) The newly initiated Sikhs are told not to associate with:
i) the followers of Prithi Chand, Dhir Mall, Ram Rai
or other breakaway groups;
ii) those who actively oppose Sikhism;
iii) those who practise infanticide;
iv) those who take alcohol, tobacco or drugs;
v) those who wed their children for monetary
considerations;
vi) those who perform any rite or ceremony not
sanctioned in Sikhism;
vii) apostate Sikhs who do not adhere to the five K's.
k) Ardas is then said and followed by the reading of the
hukam. Finally, any of those present with a name that was
not chosen using the Guru Granth Sahib, are asked to
choose a new name in the customary manner.
The ceremony is then concluded with distribution of karah
prasad, which, to emphasize the new brotherhood, is eaten
by those newly initiated from a common plate.
BIBLIOGRAPHY
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*kkkk
WHICH ‘BANIS’ DID THE TENTH GURU RECITE
AT THE TIME OF ADMINISTERING ‘AMRIT’?
-Principal Harbhajan Singh, Satnam Singh-
This information we have culled from Prof. Piara Singh
Padam’s book ‘Rehatnamas’ and from the book on ‘rehat
maryada’ published by the Chief Khalsa Diwan. Here to be
brief, we will mention only different references given about
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the ‘banis’ recited/read at the time of administering *amrit’.
Detailed information can be had from the concerned books.

(1) Rehatnama Bhai Daya Singh (Piara): A good Sikh
partakes of ‘amrit’ of Sri Amritsar. First, he reads or recites
complete Jap ji, from the beginning to the end and the
Chaupai. Which Chaupai (quartet)? (There is no indication.)
He reads five different sawaiyas: 1. Srawag 2.Dinan Ki
Pritpal 3. Papp smooh Binasan 4. Sat sdaiv suda brat, and 5
five stanzas of Anand Sahib. He stirs the ‘amrit’ with a
kirpan towards himself. Then one Singh places a kirpan
beside him. (Note: Here there is no mention of Jaap Sahib
and complete Anand Sahib. There is however mention of
stirring ‘amrit” with a Kirpan.)

(2) Bhai Chaupa Singh (Tenth Gurus’s Hazuri Sikh):
Then the perfect Guru Sahib started testing the Panth. On the
seventh day of Sawan, 1756 Sambat, the consecrated drink
was sought to be prepared. Guru Sahib said, “Chaupa Singh,
bring water in a bowl.” When water was brought, Guru Sahib
commanded, “Hold the ‘Khanda’ (double edged sword) and
stir the contents of the bowl.” Then all the five started
reading out ‘swaiyas’ each. Which five? Daya Singh....
Sahib Singh.... Himmat Singh.... Dharam Singh.... Mohkam
Singh...?. When these five Singhs started reading out
‘swaiyas’, then Sahib Chand Diwan made a request, “True
Sovereign, if ‘ptashas’ (sugar bubbles) are put in the bowl, it
will be better.” In the meanwhile, Mata Shakti, Mata Sahib
kaur, assuming the form of the ‘devi’ (goddess) put sugar
bubbles in the bowl. The perfect Guru Sahib took five
palmfuls and put them on the eyes, and five palmfuls in the
hair. Then he recited the following ‘swaiya’ from the ‘Chandi
Charitar’:
“Deh Shiva war mohey ehay
Shubh karman te kabhon na taron.

Na daron ar siyon jab jaye laron nishchay kar apni jeet karon.
Ar Sikh hon apne hi mann ko eh lalach han gun ton ochron.
Jab aav ki audh nidhan baney
At hi run mein tab joojh maron.

[O God of power, bless me,

That nothing deters me from gracious deeds.

And when fight | must, | fight for sure to win.

That | am instructed in wisdom only by my higher mind,
That | crave ever to utter thy praise.

When comes the end of my life,

I die fighting in the thick of a (righteous) war’}

Guru Sahib administered ‘amrit’ to the five Singh with his
own hands. Next day, more Sikhs requested the Master that
they too be administered ‘amrit’. He said, ‘prepare ‘Karah
Parshad’ and have it from the five Singhs after reading
‘swaiyas’.

[Note: This ‘Maryada’ (practice) too does not accord with
any current practice or any other practice.]

(3) According to Guru Bilas Patshahi Daswin: [Author:
Bhai Koer Singh, p-128] It is considered to have been
written in 1808 sambat, i.e. 1751 A.D. about 43 years after
the passing away of the Tenth Guru]
‘Sarita jal leen achhoot mangaye kay,
Patar loh mein tan prabh beray.
Parhtey su udass hai mantron ko,
Prabh thadhey hai app bhaiye so saverey.” (p-25)

[Note: Here there is only a mention of reading ‘mantra’
(mool mantra)]

(4 Bansawalinam a: [Genealogical Tree] of the ten
Guru Sahibaan written by Bhai Kesar Singh Chhiber
(11826 Sambat). According to this writing:

Guru Sahib said: ‘Get a bowl of water at once.’

When it was brought, Guru Sahib gave ‘karad’ (knife) to a
Sikh and asked him to stir the water in the bowl. Then Guru
Sahib asked him to read aloud Japu Ji Sahib and Anand
(Tenth part).

Here it is worth nothing that Chhiber has used the word
‘karad’ instead of Khanda and has mentioned the reading
out of two *banis’ “‘Jap’ and ‘Anand’.

[Sikh Sanskar atey maryada-Chief Khalsa Diwan, p-63]

(5) History of the Sikhs, written by Khushwant Rai:
1811 sambat, i.e. 1754 A.D. In the peperation of ‘amrit’
there is mention of reading aloud only five swaiyas. (p-63).

(6) Pracheen Panth Parkash, written by Bhai Rattan Singh
Bhangu, edited by Bhai Vir Singh Ji, published in 1941 A.D.
Var Bhagauti, first pauri (stanza) swaiya No. 32, Tribhangi
Chhand-Khag Khand.

[Note: Here there is mention of reading of reciting three
different ‘banis’, which are different from those that are
read these days.]

(7) ‘Suraj Parkash’ written by Bhai Santokh Singh Ji:
Banis read at the time of preparing ‘amrit’ are: Jap Ji,
Swaiyas, five stanzas of Anand Sahib. [Note: Here is no
mention of reading out Jaap Sahib and Chaupai. Only
reading out five ‘pauris’ (stanzas) of Anand Sahib have
been mentioned.]

(8) Guru Panth Parkash: {Giani Gian Singh), edited by:
Singh Sahib Giani Kirpal Singh, p-1573}: ‘Jap Ji Sahib-
5pauris, Jaap Sahib-5 pauris, Das Sudh, Anand Sahib, and
Chaupai.

[Note: Here is mention of reading out five ‘pauris’ each of
Jap Ji Sahib and Jaap Sahib and this too is not clear which
‘Chaupai’ should be read out-the one in the beginning of
‘Akal Ustat” “Pranvo aad ek nirankara™ or the 27-pad
kabiyo vach Chaupai from 377 ti 404 Chaupadas of
Charitar No. 405 of ‘Charitro Pakhiyan’?]
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(9) “Gurbilas Patshahi 10’: written by Bhai Sukha Singh of
Patna Sahib: The author has mentioned the reading out of
some ‘mantras’ while preparing ‘amrit’. He has not
mentioned the reading out of any particular ‘bani’ or ‘banis’.
(10) “‘Guru Sobha; Likhari, Kavi Senapati (Singh): Guru
Gobind Singh’s poet Laureate Senapati (Singh) in his book
‘Guru Sobha’ has not described any method of administering
the ‘pahul of Khanda’ (consecrated drink prepared with
Khanda-two edged sword). He has only mentioned the
‘kurehats’ (breach of Sikh code of conduct) like mundan
(tonsuring), smoking hookah and having relations with
‘minas’ or ‘masands’.

(11) sri Kalgidhar Chamatkar, written by Bhai Vir Singh:
Bhai Vir Singh Ji writes the following on page 27-28: “At the
place where yesterday Sikhi was put to test, today there is a
throne around which the devotees are sitting. ‘Karah Parsad’
(sweet pudding) for 1100 is kept on white sheets. On the
throne is sitting Guru Gobind Singh Ji apparelled in white.
Before him lies a shining steel bowl containing water with a
two-edged sword in it. In front of him are standing the five
Sikhs of yesterday, the liberated ones, who had offered their
heads. They too are clad in white. Guru Sahib spoke to them-
the five-“*Waheguru’ is the ‘gurmantra’ chant it with perfect
concentration.” While the ‘Five’ got busy in chanting
‘Waheguru’, Guru Sahib himself started stirring the ‘Khanda’
in the bowl and reciting ‘banis’. Standing before the ‘Five’
who had offered their heads, he made one of them recite the
‘mool mantra’ five times. Then he gave him five palmfuls of
‘amrit” sprinkled it on his eyes and put five palmfuls in his
hair. In this manner he administered ‘amrit’ to the ‘Five.’

{ Note: Here there is no mention of the ‘banis’ that were read
or recited. The Five beloved ones too had been chosen a day
before. Next day, one of them was made to recite the ‘mool
mantra’ five times] (Based on the article published in the
Khalsa Samachar of 6-13 April 2000).

History does not testify at all that the Tenth Guru, while
preparing ‘amrit’ with ‘Khanda’ recited the five ‘banis’,
which are recited now-a-days. Making such a claim is like
making a ball of salt. In such a situation, what should be
done? Our humble submission is that in the entire literature
written before the Singh Sabha movement, there is no
mention about the recitation of the five ‘banis’ which are
recited these days while preparing ‘amrit’. It appears that
before the Singh Sabha Movement there was no definite
tradition regarding the recitation of ‘banis’ at the time of
administering ‘amrit.” It varied from group to group, and
‘dera’ to ‘dera’ (seminary). For details see Dr. Rattan Singh
Jaggi’s book on ‘Dasam Granth’ (page 36-37).

Humble Inquiry

The new preachers of Gurmat philosophy should kindly tell
us on what grounds they wish to change the ‘rehat maryada’
that has been followed by the SGPC for the last 65 years with

the general approval of the Panth. They have no evidence in
Sikh history and religious literature for doing so. Without
conducting any research, it is baseless on the part of some
individuals and institutions to claim that they are in favor of
introducing the ‘rehat maryada’ followed by Guru Gobind
Singh Ji on the Baisakhi of 1699. It is based on the
imagination and is against Panthic unity. Some persons
claim that they support the ‘rehat maryada’ coming down to
them from generation to generation for over three centuries.
Such a claim is hollow and ridiculous in view of the
evidence adduced above. It can be asked humbly: How did
the ‘maryada’ which did not come down in the same form to
Guru’s court writers, contemporary historians and writers,
came to our present day venerables belonging to different
institutions and groups? Have these honorable men ever
thought if Sri Guru Arjan Dev Ji had not compiled the entire
‘Gurbani’ in one authentic volume and had accepted the
tradition of passing it on from generation to generation,
what our fate would have been today? It should be
remembered that the unique, universal, eternal, and
everlasting existence of the Panth depends on ‘dhur ki bani’
‘Guru Shabad’ and the immortal directions contained in Sri
Guru Granth Sahib

*kkkk

AKHAND KIRTANI JATHA MISSIVE
ON EVENTS OF VAISAKHI 1699

Dear Colleagues:
The following excerpt has been taken from the missive of AKJ being
circulated to various Internet Groups for distribution on Vaisakhi.
| don't want to discuss this on any Internet Group, therefore, I am
approaching you personally to have your views on this topic. | am thinking
to report these views in the forthcoming issue of Understanding Sikhism -
The Research Journal.
Thanking you and looking forward hearing from you.
Prof Devinder Singh Chahal, PhD Editor-in-Chief
UNDERSTANDING SIKHISM, The Research Journal
4418 Martin Plouffe, Laval, Quebec, Canada, H7W 5L9
Phone: 450 681-1254, Fax: 760 281-8061

Many people have commented on the events of that day.
However below is the version that “Abu-ul-Turani” has
narrated in his book or memoirs presumed to be held in the
archives of the Aligarh University. It is a record of
accounts that are supposedly eye-witnessed by *Abu-ul-
Turani**, who was under the employment of Emperor
Aurangzeb. The Emperor had instructed him to keep a
watchful eye on Sahib Siri Guru Gobind Singh ji, and act
as the Emperor's informer to keep him informed of all the
activities and movements of Guru Sahib.

"The day Guru Gobind Singh prepared the nectar at
“Anandpur”, the congregation was estimated to around
thirty five to forty thousand sikhs who had come from far
and wide. | had seen the grandeur of the ‘“Mughal
Darbars” but this “Guru’s Darbar’” had a charm of its own
- simply majestic and beyond comparison.
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The Guru came on the stage and after drawing his sword
demanded a “head” from the Sangat present. This awesome
call from the Guru sent a shiver to spines of the sikhs present
in the congregation. Amidst all this a brave person emerged
from the crowd and with his clasped hands humbly presented
himself to the Guru. The Guru, with one stroke of his sword,
beheaded the sikh in front of all the stunned 'sangat’, and
again asked for another 'head'.

Another person who came on the stage was similarly
beheaded. The Guru made the eerie call again and
simultaneously three devout sikhs came on the stage and met
the same fate under the merciless sword of the Guru.

The stage was a ghastly sight with the torsos and heads of
the five drenched in pools of blood. All the trace of blood
diminished after the Guru cleaned it with water. The Guru
then medically joined each head on a different body and
thereafter covered them with white sheets

He then ordered a stone urn and on top of it he put an iron
pot in which he added some water. He put his sword in it and
started moving it, while chanting some words. He took some
time and during this period some woman from the Guru's
household came and put something in the pot. The nectar
(Abe-Hayat) was now ready. The Guru then removed the
white sheets from one body and poured the nectar into the
dead man's mouth, on the hair and on the body. While he
was performing this ritual he kept on pronouncing
"Waheguru ji ka Khalsa, Waheguru ji ki Fateh" (The Khalsa
belongs to the Almighty and to the Almighty is the victory ).
To the amazement of the 'sangat', the person sat up and
loudly chanted "Waheguru ji ka Khalsa, Wheguru ji ki
Fateh".The whole congregation was aghast and taken aback
by this miracle. The Guru did the same to the rest of the
four bodies and they also like their counterpart rose up with
shouts of ""Waheguru ji ka Khalsa, Waheguru ji ki Fateh™.

The Guru then took these five sikhs into a tent and after some
time they emerged wearing new The Guru named them Daya
Singh, Dharam Singh, Himmat Singh, Mohkam Singh and
Sahib Singh and consequently changed his name from
Gobind Rai to Gobind Singh. What happened in front of my
eyes completely entranced me, and my heart longed to be in
the Guru's eternal feet. With a lump in my throat, |
approached the Guru and begged him to baptize me and take
me in his abode. The Guru smiled and baptized me and
named me ‘Ajmer Singh'. Thus with the Guru's blessing |
attained absolute bliss. This was the last report | sent to
Aurangzeb in which | mentioned that the Guru was not an
ordinary person but was 'Allah’ Himself. Furthermore |1
warned the Emperor that his enmity towards the Guru will
lead to the downfall and destruction of the Mughal Empire."

*kkkk

GURBANI, SCIENCE AND SOUL
Dr. Sukhraj S. Dhillon, PhD, Cary, NC, USA
[Reproduced with permission from: Understanding Sikhism Res. J.
Vol .7, No.1 pages 59-63, 2005]

Abstract:

All religions believe in the existence of SOUL in human
body. Sikhism considers SOUL (atma) to be part of
UNIVERSAL SOUL (parmatma), which is GOD. While all
religions admit the existence of soul, but they differ in what
happens after death. Sikh and Hindu concept of soul
revolves around transmigration and reincarnation. Muslims
and Christians believe in the Day of Judgment when its fate
will be decided. All the followers have faith in their
religions but if we believe in one and the same God (as
Sikhs do), then both views cannot represent the truth that
God made two types of souls. It's time for scientific
evaluation to form a logical opinion. The concept of
soul/God is explained using scientific logic and the theory
that the entire universe is energy. According to law of
thermodynamics, this energy can neither be created nor be
destroyed. Everything in the universe came from this
'‘Energy' and will go back to this 'Energy' (because energy
can convert into matter and matter can convert into energy).
'Everything' means all matter including human beings and
all other beings. It is concluded that scientific concept
enhances our understanding of religion, and is not about
damaging a religious faith or creating a new religion, sect or
movement.

Discussion:

Faith and Science

For an enlightened mind there is no conflict between science
and religion/spirituality. In fact science strengthens our
faith by providing eyes. Without science, we have faithfuls
who believe that bacteria and viruses from holy places
(Ganges, sarovar) are less infectious. They also believe that
Guru Sahib performed miracles of attaching separated heads
to the bodies of panj piaras (Abu Terani cited by G.S.
Kulim in Sikh Diaspora Digest 1154 Message 10, 2004).
Einstein was not out of order when he said: Religion without
science is blind. Science without religion is lame.

We need knowledge of science to understand religion for
spiritual growth, the real purpose of any religion. Whether
scientist or not we should be able to recognize that science
is a modern tool, whether for modern conveniences, or to
understand the nature, or to understand Gurbani and soul.
The conflict is nothing more than religious ego of insecure
followers in the name of faith. Science improves our
understanding when something is discovered. It is not there
to change anything. In this very elementary example,
science has proved that earth is round, but there was and
perhaps still is "flat earth society” who does not believe in
science's proof that earth is round. And science has no
purpose of changing their (flat earth believers) mind, if they
8
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do not want to. So any fear of science changing the Gurbani
philosophy is unfounded. In fact, science may improve our
understanding of Gurbani incorporated in the Aad Guru
Granth Sahib (AGGS) [1] making it a universal scripture in
the modern era of science and technology.

In this age of science and technology, we cannot ignore
scientific impact on religion. | tend to believe what
Geneticist Dean Hamer of Harvard said in his recent book [3]
"God Gene" that spirituality is in our nature (genetic-DNA:
probably involving many different genes), which is nurtured
by proper environment. Whether we admit it or not, science
and technology has become a modern day religion although it
is perceived as enemy of religion by many theologians.
Today, the risk and damage to religion is only when scientific
logic breaks myths. Surveys show that more than 95 percent
of Americans believe in God, while 90 percent meditate or
pray [3]. However, church attendance has been declining in
the United States ever since the 1950s. More and more
people feel that churches place too much emphasis on
organization [rituals] and not enough on spirituality. As noted
in one Gallup poll, "believing is becoming increasingly
divorced from belonging."

Sikh philosophy interpreted in the real perspective is an
exception. The simple facts such as creator and creation are
not separate:

Hog 1o UBa HiT ufda i

AGGS, Kabir, p 1350.

The Creation is in the Creator, and the Creator is in the
Creation.

And there is no immaculate conception. AGGS, Kabir, p 872.
R W3 fuzT fas a5 5 3 1

Without a mother and a father there is no child.

And no rising from the dead-- resurrection: AGGS, Kabir, p
1366.

T HaH A6H 283 I I s g9 59 11

Kabir: Precious human existence does not just come over and
over again.

The above phrases make it scientific and have no problem
with science. Science and religion have traditionally been
treated like oil and water - they do not mix. The reason for
this polarization is embedded in the idea that religion is a
form of subjective fundamental belief whereas science is
objective verifiable phenomenon. In existence observe, and
see how polar opposites are functioning together, hand in
hand, as complementary. That has not been done yet for
science and religion. The East has lived religiously - that is
one pole - and because it has lived religiously it has not been
able to produce good science.

The West has lived scientifically, and because of its science
it has lost track of religion and spirituality. Now for the first
time in this Space Age and Internet, the East is no more East
and the West is no more West. The earth is becoming one:
the earth is becoming one global village. This is the time
when the reconciliation between science and religion can be
seen, can be understood. (Editor: This may be the reason
that India is now producing many scientists in these days.)

Humanity is entering into a new phase; a new consciousness
is to dawn. There have been Buddhas and there have been
Albert Einsteins, but we are still waiting for a Buddha who
is also an Albert Einstein or an Albert Einstein who is also a
Buddha. In his last days Albert Einstein, however was very
interested in spirituality and religion. Nanakian philosophy
put in proper perspective is quite scientific and logical.
Rather than underscoring the conflict between religion and
science and point to their mutual exclusivity, we need to
unravel the strands in both and see the extent to which one
augments the other.

Attaining scientific knowledge is not about damaging a
religious faith or creating a new religion, sect or movement,
but in fact is about understanding and loving every religion.
The understanding of science, religion, and spirituality can
fulfill our scientific as well as spiritual needs in this modern
era of science and technology. We need scientists from
various fields such as biologists, microbiologists,
geneticists, molecular biologist, biotechnologists, and
biochemists to interpret Gurbani. We can no more depend
on theologians to do justice, if we want to understand our
scriptures in the real perspective.

"The significance and joy in my science comes in those
occasional moments of discovering something new and
saying to myself, 'So that's how God did it." My goal is to
understand a little corner of God's plan. -- Henry Schaefer,
Professor and Director of the Center for Computational
Quantum Chemistry

It does not do a justice when we challenge science by taking
few science courses or none at all. For example, to relate the
concept of "Soul/DNA/energy..." with Gurbani is lot more
complicated than many of us assume. It's a simple fact that
just to master (not completely) one discipline of science
takes almost lifetime commitment. And we have so many
specialties and sub-specialties in science related fields. It is
no more physics, chemistry, biology or just medicine and
technology - there are hundreds if not thousands of
specialties. One of the exciting disciplines is to analyze
mind-body connection in terms of emotions and changes in
body chemistry and physiology. To understand science is
lifetime commitment. It is unfortunate that someone with
no science background blindly starts challenging use of
science in Gurbani. | am not sure if the same applies to

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 9



The Sikh Bulletin

A U3D

April 2005

theology. We do not need theology courses to recognize our
spirituality.

It's the balance between material, psychological, and spiritual
dimensions that make a wholesome life, and this union brings
feelings of comfort and security. However, this unified
perspective cannot be forced on anyone until his or her
consciousness is prepared to accept it.

The Concept of Soul and Its Relationship with God:

All religions believe in the existence of soul, and Sikhism
considers SOUL (atma) to be part of Universal Soul, which is
GOD (Parmatma):

WK Hfg IH IH HfT MBI AGGS, M 1, p 1153.
God is in the Soul and the Soul is in the God.

The same concept is repeated at various pages of the AGGS.
For example:

nr3H 28 28 I »ry IfiF Far YA FWIHI AGGS, M 4, p 1325

The soul is divine; divine is the soul. Worship Him with love.

W3H I I T w3 Ifg uehat Fafe Sear J1AGGS, M 1,
p 1030.

The soul is the Lord, and the Lord is the soul; contemplating
the Shabad, the Lord is found.

Concept of God and Soul:

We can have scientific explanation to the concept of Soul -
God (atma-parmatma) (individual soul as part of universal
soul) from Gurbani. God and Soul is explained by Guru
Nanak as the 'Jot, which is scientifically 'Energy'.
Scientifically everything in this universe came from this
‘Energy’ and will go back to this 'Energy'. 'Everything' means
all matter including human beings and all other beings.

A8 Hfg Af3 Af3 I AfE 1 f3A o g=fs A3 Hfg g&g IfE |
AGGS M1, Page: 663

sabh meh jot jot hai so-ay. tis kai chaanan sabh meh chaanan
ho-ay

The Divine Light is within everyone; You are that Light.
Yours is that Light which shines within everyone.

Guru Nanak still goes further that this 'Energy' came from
'Sunn’. The 'Sunn' means 'Nothingness' (Primal Void) and
'‘Nothingness' means 'Everything'.

VTS UTET 18 Af3 IHS §3 o JarfeeT 121

Hod goHT faAs Hog U | §3 <93 gar ASE I

AGGS M1, Page: 1037

agan paanee jee-o jot tumaaree sunnay kalaa rahaa-idaa. ||2||
sunnahu barahmaa bisan mahays upaa-ay. sunnay vartay jug
sabaa-ay.

Your Light pervades fire, water and souls; Your Power rests
in the Primal Void. ||2 || From this Primal Void, Brahma,

Vishnu and Shiva issued forth. This Primal Void is
pervasive throughout all the ages.

A universal mind or one mind or one God of which we are
part of is universal energy, because “the universe is all
energy and the energy is all universe." Albert Einstein
discovered: the energy can convert into matter and matter
can convert into energy. The basic units: atoms and
subatomic particles - that form molecules, and cells, and
tissues, and organs, and individuals, are our common origin.
The atoms and subatomic charged particles do not grow old
and are ageless and timeless. We can call these basic units
of matter as soul (atma) created from the energy of the
universe (parmatma) - the two are inter-convertible and
represent atma-parmatma. The atoms in a child or a
seedling are no younger than that of a wrinkled person or a
yellowing leaf. That is why we can say that soul is eternal
and never ages or dies, if we choose to say so.

It's only when we look at life in a specific form, we fall
victims to our separation from rest of things. That separation
is called the ego. (See article of Dr Chandan on EGO on
pages.... ). The ego is a false self that we made up to
compete with God based on the thought that we are
separate. That iron curtain of selfish ego separates us from
Universal Spirit/Universal Energy or God. Once we accept
the God within and realize that it's not possible to be
separate from God and that we are one with God, then we
know that we are love and we are peace and we are joy and
we are happiness and we are eternal.

Here’s what Guru Nanak Says:

PTSHT US3HT 8 &9 || »i3g off ofaar wisfg va |

AGGS, M 1, p 661.

Whose soul and the Supreme Soul (God) become one; the
duality of the inner mind disappears.

We are all part of one indivisible divine mind or the
universal mind or Universal Energy or God. Our individual
mind or soul (atma) is divine image of supreme (or
Parmatma), but we have to recognize it:

H6 3 A3 AZY I »UST U UETE || AGGS, M 3, p 441.
O'my soul/mind you're the image of Divine light; so know
your source.

And the same mind or one mind is the same as one God.
While all religions admit the existence of soul, but they
differ in what happens after death. Sikh and Hindu concept
of soul revolves around transmigration and reincarnation.
Muslims and Christians believe in the Day of Judgment
when its fate will be decided. Therefore, the soul of
Muslims and Christians is locked in the grave of a person
waiting the day of judgment when its fate will be decided,
whereas the soul of a Sikh and Hindu who believes in
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transmigration is immediately released after funeral so that
it’s ready to enter into another body.

The question is: Will God (One and the same God for entire
humanity, as the Sikhs believe) make two types of souls one
for Hindus and Sikhs and other for Muslims and Christians?
Therefore, it is time for scientific evaluation to form a logical
opinion, one way or another.

Soul, Science, and Concept of Energy:

Science can explain soul (atma) and God/Universal soul
(parmatma) in terms of energy. Discovery about the basic
concept of energy has shown that all matter is convertible
into energy and vice versa. So every thing is nothing but
manifestation of energy. Any kind of matter can change or be
destroyed but the energy, according to law of
thermodynamics, can neither be destroyed nor be created
(ajooni*). This is also called the law of conservation of
energy. This energy can be considered the Highest of All or
the Divine Force or the Almighty God? It's this creative
energy that created every thing from almost nothing in a very
methodical and organized way: consciousness, intelligence,
love, beauty, happiness, organization of all living things from
atoms to molecules to cells to complex organisms. Accepting
the Energy of the Universe as the Doer Force (or Creator/
karta purkh*) is accepting the scientific basis of soul.

The individual soul is part of universal soul/energy created
from charged particles (electrons, protons, neutron) to atoms
to molecules to cells to complex organisms. The soul is part
of mind that is associated with our consciousness.
Consciousness means awareness. The consciousness is not
existing by itself as many people think, rather it is one of the
most important aspects of energy itself [2]. Living organisms
can only reveal it where nervous system connected to senses
is present. Our five senses (sight, smell, taste, hearing, touch)
can work only in the presence of consciousness. A conscious
person is aware of himself and his environment, whereas, an
unconscious person is totally cut off from the world. A
person in coma even though living, is like living without
consciousness. Our conscious mind while awake can see the
world around but the same mind during deep sleep becomes
completely unaware of any thing. Our life will have no
meaning in the absence of consciousness because the five
senses linking us with the environment become functionless.
Consciousness is not limited to humans. It is a part of all
types of life wherever with and without the presence of
nervous system connected to senses.

The big question here is that where does the consciousness
come from? Does the offspring get it from the parent/s or it
comes from the environment? The only link between an
offspring and parent is chemical material, chiefly DNA. Does
the DNA have consciousness? The DNA itself contains a
very small amount of conscious energy as chemical energy
and DNA is not a conscious molecule from the standpoint of

a conscious mind. But it's DNA that carries all the
characteristics of living system from the parents to
offspring. Consciousness is realized when the nervous
system is fully functioning.

Let us focus on the living forms in which the nervous
system is well developed. For the source of consciousness,
the fully developed wiring system of the nervous system
gets connected to the consciousness, which is an important
part or property of energy within the living system and the
environment or the universe around. The amount of received
consciousness is according to the capacity of a particular
nervous system in humans or animal life forms.
Consciousness in the Universe is like an audio or
audiovisual program ready to be received by a functioning
radio or TV - whenever we turn them on. Similarly, the
nervous system is turned on during the wake cycle when it
becomes functional, while it is cut off during the deep sleep
cycle by built in mechanisms under the control of full
consciousness prevailing in a non-cessation manner. The
full consciousness is fully alert continuously even when the
conscious mind is fast asleep. The whole body functioning
is governed by intelligence of energy under its full
consciousness continuously, with absolutely no pause. The
mind is all natural consciousness of energy. The energy is
everywhere, so is the consciousness because it is one of the
properties of energy.

Only a very small portion of the mind is conscious mind
connected to our five senses. The rest is all subconscious or
unconscious mind or we can call it the greater consciousness
or the Kingdom of God or SOUL. The latter is not
experienced by the conscious mind, which may think it is
not there. The conscious mind is not completely out of
touch with the Soul, because it keeps on receiving guidance
to keep it on right course of actions. The greater
consciousness is fully approachable. We are using when we
are awake, only a limited amount of consciousness from a
pool of much bigger and higher consciousness.

Our wakefulness, therefore, is only a partial opening with
large potential still remaining. The real wakefulness will be
if we expand our conscious mind into the full consciousness
of the subconscious mind and become awake to the full.
This is also called "Surati" or the realization of the highest
of all or enlightenment. The whole universe is all
consciousness, because it is all energy. The most important
part of the conscious mind is the Attention or "Dhyan". To
whatever thing we pay our attention we remember that, and
from whatever thing the attention is withdrawn, we forget
that. This is the most valuable tool of the conscious mind to
expand wakefulness, but it is being lost into worldly things
or what we call an attachment to material world, depriving it
of the real opportunity of merging with the Highest of All or
Divine Force to see through and enjoy every thing in the
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whole universe, as many of the religious prophets have
suggested us. We may have to divert our attention from
outward to inward to experience and know the Almighty we
call God.

Love, intelligence, beauty, happiness... are all other aspect of
the energy depicted in humans and some animal life. But
these are realized only in the presence of consciousness. The
basic units of life (electrons, protons, neutrons, atoms,
molecules) do not die but change form and rearrange
themselves. So we can say soul (part of energy of the
universe) never dies but body does, if we choose to say so.

“The Soul can never be cut to pieces by any weapon, nor
burned by fire, nor moistened by water, nor withered by the
wind.” Bhagvad Geeta.

Guru Nanak means essentially the same:
& {18 HY & 3¥ 3911 AGGS, M 1, p 151.

Soul does not die; it does not drown or swim across.

In conclusion, the charged particles (electrons, protons,
neutrons), atoms, molecules, which are basic units of creation
including human body and Soul (atma) are created from and
end up with the universal energy (parmatma) that we have
explained above as divine force or highest of all or Lord of
the Universe or almighty God. Therefore, a universal mind
or one mind or one God of which we are part of is universal
energy/energy of the universe, because "the universe is all
energy and the energy is all universe."”

Soul Transmigration:

As discussed above the Sikhs’ and the Hindus’ concept of
soul revolves around transmigration and reincarnation.
Muslims and Christians believe in the Day of Judgment when
its fate will be decided. There has not been any Judgment
Day for over 2000 years of Christianity and nobody knows
when will it happen. And those who believe in
transmigration, we don't know when and where their soul
enters into another body of what species. Again it is time for
scientific evaluation to form a logical opinion, one way or
another.

Prof Chahal (Sikh Diaspora Digest 1369 Message 5, 2004)
has provided a scientific concept on transmigration: "The
child have all the dominating and midway between characters
of both the parents. It means the DNAs (SOULS) of both the
parents have been duplicated and they have been
transmigrated into a new life while the parents are still alive."

Buddhists believe spirituality is determined by chromosomes
(that contain DNA) from your mother and father. We can
take this concept a step further that what one sows so does
one reap:

W g ) 3 °Tg 1| AGGS, M1 Jap 20, p 4.

What you sow so shall you reap.

The good deeds parents do in this life to be good role
models or bad role models is the reward or suffering they
earn in this life for next life (children). If parents are
criminals, they pay through their children as bad deed. On
the other hand if they are good parents and some times even
sacrifice their life to raise children properly, they are
rewarded through children as good deed.

I concur with Khushwant Singh [4] that "the real test of the
worth of any religious system is how much of what its
founders said can stand up to the challenges of present day
scientific, social and psychiatric advancement.” We, who try
to bring in science, are not here to challenge anyone's faith
but sincerely believe that Nanakian Philosophy embodied in
his Bani if interpreted in its real perspective, will survive
forever as 'Eternal Truth'.

So any fear of science changing Nanakian Philosophy is
unfounded. It certainly has a potential to improve our
interpretation and understanding. The fact is, it was
scientific findings by Herbert Benson of Harvard Med
School that made Mahesh Yogi, the popular Meditation
Guru, a well-known world figure and meditation a
household name in the west. | will not be surprised if
Nanakian Philosophy enshrined in the Bani of Guru Nanak
incorporated in the AGGS presented in a scientific way
makes it the best spiritual scripture for the entire humanity.

CONCLUSIONS

e All religions believe in the existence of SOUL in
human body. Sikhism considers SOUL (atma) to be
part of UNIVERSAL SOUL (parmatma) which is
GOD. Science explains the same concept in terms of
energy of the universe.

e Characteristics of God defined by Gurbani and by the
concept of energy are more similar than different.
Energy of the Universe is the Doer Force or Creator/
karta purkh*. And according to law of
thermodynamics, this energy can neither be destroyed
nor be created (ajooni*). This is also called the law of
conservation of energy. We can refer to this Divine
Power as He, Him or His. He is Universal God (The
Energy of the Universe), the Supreme Being or the
Lord of the Universe.

e He (Energy of the Universe) is everywhere in all forms
as well as formlessness (sargun as well as nirgun). All
matter and all space is Him (energy). He has been and
will be there forever (akaal murat*). He creates,
maintains and destroys any thing. He is Life. He is Self
Creating (saebhang™*).
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o Energy is creator and matter created from energy is
creation including humans and their souls. Therefore,
creator/creation or energy/matter are interconvertible.
Gurbani says the same that creator and creation are not
separate.

e Soul/ DNA/Energy/Mother Nature's universal laws/God
are different representations of the same concept in view
of scientific logic.

All matter is a form created from formless Energy, i.e.,
Him/God/Creator. His creativity is infinite and His method of
self-creativity is a real wonder when we look at the creation
and growth of living organisms. A scientist cannot deny the
feeling of being startled at Nature’s absolutely phenomenal
and the most intelligent work of self-creation into all the
complicated life forms including a human being through a
greatly thoughtful and organized manner. And that's why
Albert Einstein said: "God does not play dice with the world.

We have tried to provide alternate views using science and
logic to questions that were perceived to be confusing and
contradictory varying from faith to faith. We hope these will
be more acceptable to our next generation of science and
technology. Have we settled the discussion on soul? Not
likely, even though we have learned a lot about soul in this
discussion.
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WHAT IS CHRISTIAN HEAVEN?
G.B. Singh
I can’t count the number of times | have been approached by
some Christian trying to guarantee me salvation—Dby going to
heaven—if only I confess my sins, invite Jesus Christ to live
in my heart, and declare him as my savior. | have been
reluctant to take this step. Most Christians believe that
heaven is a tangible place (like Toronto, Islamabad, etc)
located in the direction of the sky. Reading the account in
Genesis 1:1-22, | am tempted to say that up in the direction
of the sky we have heaven(s) and once the “dome-shaped sky
opens up” there are more heavens. | am told that upon death,
the soul goes to the heaven (contingent upon faith in Jesus)

and experiences an everlasting blissful life in the company
of the Biblical God (BG) and Jesus. Others like me will
perish forever in an awful place called hell for failing to
believe in Jesus.

A brief background should help the reader here because the
contents may get confusing. About 2,000 years ago, at Jesus
time, it was believed that after he ascended to heaven, he
would come back very soon. Upon his return from heaven,
he would wage a war and subdue the enemies (including
Devil) and then rule the earth for 1,000 years. After this
rule, both heaven and earth would be destroyed and, (after
more fighting with Devil) there will be a new earth and a
new heaven. The relevant crucial details are in this article.
Complicated theological matters got more perplexing
because Jesus never returned. In a rational sense his failure
to return should have put the nail in the coffin. Alas, it
didn’t. The Christian propaganda took on a different turn
especially after Christianity had captured the Roman
Empire: Instead of the failed messiah, they are now waiting
for the messiah to return and then the rest of the story will
ensue. Because of the complexity of the matter, | have
briefly put together the following levels under which the
mystery of heaven can be studied:

1. First Coming of Jesus: We are told in the Bible that
Jesus existed before his human birth and lived in heaven
with the Biblical God (BG). As a result of miraculous
conception, Jesus was born through a woman about 2,000
years ago and lived on earth for roughly 33 years. | call this
Jesus, “Jesus of the Flesh 1 (JF 1).” Before his crucifixion,
resurrection, and ascension to heaven, he taught about
heaven, which should be of interest to us.

2. Second Coming of Jesus: This is “Jesus of the Flesh 2
(JF 2)” because he ascended to heaven in the flesh and since
then he is expected to return soon in the flesh. What do we
learn about heaven during this alleged phase of his journey?
From my reading of the Bible, | believe he is already late by
roughly 1,950 years. In other words, he did not return when
expected. Therefore, I will discuss JF 2 in the past tense and
not in the future tense.

3. Third Coming of Jesus: This is our “Jesus of the Flesh
3 (JF 3)” because he still has not discarded his human body.
Had he come back and reigned for 1,000 years during his
second coming, followed by the destruction of the known
heaven(s) and earth, he would have moved to the “new
heaven(s) and new earth.” What can we learn of heaven
during this alleged phase of his life?

Jesus of the Flesh 1

The burden of proof for providing us an accurate description
in a clear language is upon Jesus and on nobody else. After
all, here is a “god-man,” who had before his birth lived in
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heaven, and while dwelling on earth during the short period
of his ministry taught about heaven—the subject matter of
my inquiry:

1. Jesus clearly spelled out the following three conditions for
getting into heaven: (1) Adult aspirant must behave like a
child [Matthew 18:3-4], (2) must live a life in poverty [Luke
12:33, Mark 10: 21, 25], and (3) must believe in Jesus as the
savior [John 14:6]. Of these three prerequisites, | believe the
third requirement is the easiest of all. Asking to donate
everything to another person is possible. | certainly don’t
agree with that. | have no qualms in helping a poor person,
but to give everything you own to a poor person is nothing
more than trading places with that poor person. Asking an
adult to behave like a child is the most difficult. And that is
only possible if an adult has been subjected to an incredible
psychological and psychiatric assaults or a child remained
retarded and became an adult only in body. Are these
prerequisites desirable? | don’t think so.

2. Blessed are the poor in spirit for theirs is the kingdom of
heaven. [Matthew 5:3] King James Version KJV.

Comments: Poverty is something | can understand, but that
affliction called “poor in spirit” is something beyond my
comprehension. How do you measure “spirit”? Why would
Jesus think that the kingdom of heaven belongs to those
“poor in spirit” (perhaps meaning “poor in soul”)?

3. “Verily | say unto you, among them that are born of
women there hath not risen a greater than John the Baptist:
notwithstanding he that is least in the kingdom of heaven is
greater than he. And from the days of John the Baptist until
now the kingdom of heaven suffereth violence, and the
violent take it by force.” [Matthew 11:11-13] KJV.

Comments: If Jesus meant to depict political conditions in
heaven as similar to what we encounter on earth, I commend
him for clarity here. It seems to me that heaven suffers from
the “caste factor,” where inhabitants are graded from low to
high. Violence afflicts us all and to find out you can’t escape
it even in heaven offers us no comfort at all. Why aim for
heaven then if it has the same problems as earth? My
question to Jesus would be: Who are these men who are
trying or have taken over heaven by violent means? How
does heaven plan to put down this rebellion? We are told that
there was an armed resistance in heaven: (1) Revelation 12:7,
"And there was war in heaven; Michael and his angels fought
against the dragon; and the dragon fought and his angels,"
and (2) Revelation 19:14,"And the armies which were in
heaven followed him upon white horses.” What is the status
of the violent resistance now?

4. “The Parable of the Mustard Seed”. “Another parable he
put forth unto them, saying, The kingdom of heaven is like to
a grain of mustard seed, which a man took, and sowed in his
field. Which indeed is the least of all seeds: but when it is

grown, it is the greatest among herbs, and becometh a tree,
so that the birds of the air come and lodge in the branches
thereof.” [Matthew 13:31-32] KJV.

Comments: | am troubled here in trying to understand this
parable. The mustard seed is not the smallest of all seeds
and, once grown it is not a tree; it remains a shrub.

5. “And | will give unto thee the keys of the kingdom of
heaven: and whatsoever thou shalt bind on earth shall be
bound in heaven: and whatsoever thou shalt loose on earth
shall be loosed in heaven.” [Matthew 16:19]

Comments: Can you imagine people restrained in heaven?
There seems to be hardly any difference between life on
earth and life in heaven, if we are bound by the same
wickedness, impurities, and sins that bind us on earth we are
being told will bind us in heaven.

6. “The Parable of the Unforgiving Servant” Please read:
Matthew 18:22-35.

Comments: This parable is open to interpretation. On a
positive note, Jesus is saying: forgive others, or the BG
won't forgive you. However, he said it in quite a long-
winded way. Once in the kingdom of heaven, we will be
forgiving others; that’s a strange idea! Whatever happened
to the ethical idea of repaying the loan? | would have been
satisfied if Jesus had stressed such a notion. The first
servant ends up being imprisoned by the king for not
showing mercy when he asked it for himself. What does
forgiveness have to do with repaying a loan? What does all
of this have to do with heaven? Is there another requirement
for salvation if the imprisonment is a metaphor for
damnation? If not, does it represent something else? I think
heaven has started to become murkier with each passing
verse of the Bible.

7. “The Parable of the Laborers in the Vineyard” Please
read: Matthew 20:1-16

Comments: If Jesus was describing this parable to the
residents of heaven about the unjust conditions on earth it
would have made sense. To conceive of heaven as an unjust
environment is something | was not prepared for. In this
bizarre parable, a landowner went out early one morning
and hired some workers for his vineyard. Three, six, nine
and eleven hours later, he hired additional workers. Yet,
when everyone was paid that evening, they all received the
same amount. Jesus has equated this unjust arrangement
with heaven. Think about it. A person is hired at a flat rate.
He or she works hard for hours only to find that other
people who were hired many hours later are paid the same
amount for the same services. And when they complain
about this mistreatment, they are accused of being
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“envious,” while the landowner wants to be called generous.
Didn’t slavery work this way? Pay them a pittance and deny
them any recourse to justice.

8. “The Parable of the Two Sons” Please read: Matthew
21:28-32

Comments: | sure don’t mind publicans [tax collectors]
going to heaven ahead of disciples of Jesus. But to read of
prostitutes making their entrance into heaven along with
publicans does come as a surprise. | wonder what benefit
prostitutes can bring to heaven.

9. “The Parable of the Tenants in the Vineyard” Please read:
Matthew 21:33-43

Comments: If you have made your entrance to heaven, how
could anybody take it away and expel you? This also means
that considering Jesus as the way to salvation (heaven) does
not guarantee a permanent residence in heaven as claimed by
some of his followers. Reading these parables gives me the
feeling that Jesus has earth on his mind and not heaven.
Because it is all too familiar to see such chaotic authoritative
decisions on earth, and given that why would anyone aspire
to go to heaven to be treated no different than one is treated
on earth? To be honest with you, the parable just doesn’t
make any sense.

10. In Luke 17:21, Jesus referred as “Kingdom of God is
within you.” If heaven is within you— right inside of your
body—I must congratulate Jesus for presenting us with such
a tangle of mixed metaphors. You can make a case here for
Jesus being radically inconsistent with what he had said at
other times. In Luke 23:43, while on the cross just before his
crucifixion, Jesus says to a thief neighbor who was also about
to be crucified: “l promise you that today you will be in
paradise with me.” Did Jesus mislead this thief? We know
that earlier Jesus said by his own prophecy [Matthew 12:40]
that he was to lie in the tomb for three days and three nights
after the crucifixion. So how could Jesus be in heaven along
with the poor thief unless, in Jesus' mind, heaven is another
name for earth? In John 3:13, Jesus said, “And no one has
ever gone to heaven except the Son of Man [Jesus], who
came down from heaven.” This again is not accurate. In the
Old Testament, we read that Elijah never died and went
straight to heaven [2 Kings 2:11]. In Genesis 5:22-24, we
read that Enoch never died and likewise he too went straight
to heaven.

Jesus of the Flesh 2

As JF 1’s short life was approaching its end, he began
prophesying about the troubling end times. In a number of his
sayings, he mentioned heaven. For example: (1) “Let not
your heart be troubled: ye believe in God, believe also in me.
In my Father's house are many mansions: if it were not so, |
would have told you. | go to prepare a place for you. And if |

go and prepare a place for you, I will come again, and
receive you unto myself; that where | am, there ye may be
also. And whither | go ye know, and the way ye know”
[John: 14:1-4], (2) “Immediately after the tribulation of
those days shall the sun be darkened, and the moon shall not
give her light, and the stars shall fall from heaven, and the
powers of the heavens shall be shaken: And then shall
appear the sign of the Son of man in heaven: and then shall
all the tribes of the earth mourn, and they shall see the Son
of man coming in the clouds of heaven with power and great
glory. And he shall send his angels with a great sound of a
trumpet, and they shall gather together his elect from the
four winds, from one end of heaven to the other” [Matthew
24:29-31].

Comments:Without belaboring the point any further
concerning heaven, Jesus made it clear to his disciples that
he was coming back very soon after his ascension to heaven.
Of course he didn’t. For the sake of argument, let us say
that, if Jesus had returned as “JF 2,” then in that case what
do we learn of heaven? We learn that Jesus would have been
war oriented. From 1 Corinthians 15:24, and Revelation 20,
we learn that JF 2 would have subdued all the enemies and
taken over as ruler of earth for 1,000 years in the company
of his father, the BG. In that case my inference is that both
Jesus and BG would have abdicated heaven by this point in
favor of earth. Moreover, we also learn that the other
residents of heaven too would have traveled to earth and,
after being adorned with “new bodies,” they would have
stayed in the company of Jesus and the BG. Ironically, as a
result of this mass exodus, heaven would have been
rendered empty. Since the Bible failed to tell us of the
physical attributes of JF 1, JF 2 would have been easily
recognizable as a devil with seven horns and seven eyes:
“And | beheld, and, lo, in the midst of the throne and of the
four beasts, and in the midst of the elders, stood a Lamb as
it had been slain, having seven horns and seven eyes, which
are the seven Spirits of God sent forth into all the earth.”
[Revelation 5:6]

Jesus of the Flesh 3

After ruling the earth for 1,000 years, we are told some
more cataclysmic events were in store. For example the
earth and heaven(s) would have been destroyed. Wow! |
wonder what would have been the fate of those who opted
for mass migration from heaven to the earth only to be told
that now they must follow the BG and Jesus to another
“planet” since the BG has decided to destroy this one.
Knowing the “merciful” BG as he is, we are told that he
would have created a new heaven(s) and new earth [2 Peter
3:12-13, and Revelation 21]. Then both JF 3 and BG would
have moved to the new earth where they would have created
a replica of the Kremlin-like walled city called the “New
Jerusalem.” The details of this city are quite interesting.
Please read Revelation 21: 9-27; 22:1-5. Even more amazing
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is that undesirable human beings and dogs would have been
kept away from this walled city; thereby safeguarding its
residents. We are told that, in complete segregation, the
residents of the “New Jerusalem” would have experienced no
more sorrow, no more death, no more crying and no more
pain [Revelation 21:4]. This would have been the most
utopian life on the new earth. What kind of life would it have
been in the new heaven? The Bible is silent on that matter.
Reading the Revelation several times and discussing the
subject with many friends, | can say that the new earth and
the new heaven are two separate entities and the “New
Jerusalem” was to be situated on the new earth.

The above analysis makes it clear that had these events taken
place, the new heaven would have remained empty, would it
not? Perhaps the new heaven would have been reserved for
those who had opted for not accepting Jesus as their savior!
Ironically, the story ended abruptly and the mystery is
solved: There is a heavy price for following Jesus, and in the
end, there is no heaven. In other words, the Bible is clear that
the original heaven would have been destroyed if the
prophecies had come true. In continuation of the bombastic
story, the original heaven’s replacement was to be the new
earth (with “New Jerusalem” on it) and not the new heaven.
As it turned out the new heaven would have remained empty.

Now the Christian believers may say that the “New
Jerusalem” is the new heaven because you are living with JF
3 and the BG. The trouble with this argument is this is not
well supported, especially when you consider that the new
earth would have had its own fair share of undesirable human
populations, which along with dogs would have been
segregated from the walls of the “New Jerusalem.” In other
words, the new earth would have been no different from
today’s earth. If one needs to see a good example of the
“New Jerusalem” today, | would recommend the Kremlin in
Moscow. Reading into the fine details of the “New
Jerusalem,” my hunch is that this new “holy city” would have
been a political set up arranged on the lines of the caste
system. Also its social arrangements would have been
reversed. In a normal social and political environment, the
undesirables are confined inside the protective walls.
Whereas, in the “New Jerusalem” it is the faithful who would
have been locked up inside the walls! What an irony!

Since JF 2 and JF 3 never materialized, why are we talking
about it? The answer is simple. The Christian missionaries,
who are in the business of selling “Jesus as savior,” hone
their propaganda talks on JF 2 & 3 more so than on JF 1. A
simple knowledge of JF 2 & 3 might come in handy to
convince the secularists and other scholars to adopt measures
to counter the missionary’s psychological gimmicks to
protect the weaker sections of the population.

Conclusion Given all that | have written and discussed: What
do we make of Jesus? Based upon the analysis, one can

construct a case that we are better off at keeping Jesus at
arm’s length. Frankly speaking if | spoke in the similar
language of parables concerning heaven, my friends
wouldn’t hesitate to call me crazy. On a positive note, | have
never seen a Christian talking like Jesus when it comes to
the topic of heaven. Did Jesus really believe in heaven as a
location up in the sky where people go after death?

We know that Jesus (if he existed) himself never left any
written account. Whatever we know of him is through
others and one can argue for the sake of Jesus that the
writers of the New Testament corrupted his original
teachings. We will never know for sure and the Jesus
controversy will stay with us for a long time. As far as
heaven is concerned, given the many confusing parables
“discussed” in this paper, | believe Jesus didn’t believe in
heaven, or in the afterlife. | believe for him earth was
heaven. Christians in general and missionaries in particular
need to reassess their theological doctrine on heaven. Based
upon what | have analyzed, missionaries need not promote
Jesus as the savior and guarantee salvation. They can
reinvest their huge resources in turning our troubled planet
earth into a heaven-like paradise, the kind that they would
have us imagine. This may not sit so well with Jesus' many
blind followers who are hell bent on selling heaven to

people like me.

[This is an excerpt from a lengthy dialogue over the Internet between
G.B.Singh and Reverend Tony Zekveld whose church in Toronto, Canada,
is geared to evangelize the local Sikh population. Please go to
www.sikhspectrum.com for the entire dialogue and other very educational
articles. ED]

*kkkk

FUTURE OF SIKH YOUTH IN THE WEST
Dr. Hakam Singh, USA

One of the great concerns of Sikh intelligentsia, particularly
those living in the Western countries today, us that Sikh
youth are discarding the elements of their traditional
religion. Specifically, they are alienating themselves from
the institution of Gurdwara, the treasure of our spiritual and
religious heritage. This concern has recently resulted in
discussions at various levels and as a result many seminars
and conferences have been held to initiate candid
discussions on this subject with Sikh youth in order to
develop channels of communication for ultimately finding
solution to this problem.

One such conference on Sikh studies was recently held at
the University of Michigan, Ann Arbor, where a panel
discussion on parent-youth dialogue took place. The youth
presented a skit in which they tried to point out their social
and religious problems. Their gripe specially, in regard to
their religious problems, was that their parents expected too
much from them. However, the availability of sources to
learn about their religion, in order to meet the expectations
of their parents, was hardly adequate. One young lady
expressed her feelings with particular bitterness. She said’,
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“we do not want to have anything to do with the Gurdwara.
Our fathers fight there like animals; we won’t want to stoop
down to get mixed in things like that”. Though these were
not exactly her words, yet it is a strong statement of
alienation in whichever way it is stated, and indicates a major
problem in transmission of religion.

A similar situation occurred at a conference” in Los Angeles.
A young man got up and asked, “ what was the use of
keeping hair?” Later on when | talked to him personally, he
said that he was really sick and tired of hypocrisy of his
elders who stressed more on the external symbols but
themselves lacked certain basic prerequisites to become a
good Sikh. They could not answer his questions on Sikh
religion and Scriptures, but expected him to just follow their
directions without reasoning. He further added that many of
his friends had similar complaints against their parents.

The most common complaint of Sikh youth is that they are
forced by their parents to go to Gurdwara and sit in the
congregation, where they get bored because they do not
understand a singly word of KIRTAN or lectures that are
delivered in Punjabi. If they have any questions about
religion, neither their parents nor the GRANTHIS of the
Gurdwara, most of who know little or no English, can
answer.

In spite of these shortcomings, a small but significant number
of young Sikhs attend Gurdwara services and try to learn the
teachings of our great Gurus. Many attend seminars and
summer camps in quest of answers to their questions about
Sikh history and religion. However, when they get illogical
answers to their questions, or half-baked sermons instead, or
one simple answer, “in matters religions, you are not to
reason why”, they get frustrated and disenchanted. Let me
cite one example to illustrate this point:

Recently, in a summer camp in Southern California, a learned
speaker from India was narrating the story of the sixth Guru,
Guru Hargobind when he went on a hunting expedition with
emperor Jehangir, and grass cutter, hearing that the Guru was
visiting there, came to have his DARSHAN. The tents of the
Guru and the emperor were in juxtaposition, and the grass
cutter, by mistake, entered the tent of the emperor. He placed
two PAISA, the total of his day’s earning in front of the
emperor, bowed in reverence and begged for the grace of the
SACHA PATSHAH (the true emperor). After exchanging a
few words with the grass cutter the emperor was touched and
offered an estate and worldly riches to him. The grass cutter
realized that he had come to the wrong tent. He then picked
his two PAISA and walked out of the emperor’s tent.

At this point, a 15 year old asked, “the Guru went hunting,
does it mean that he was a non-vegetarian?” The answer from
the speaker was an unqualified NO. He said, “the Guru was

vegetarian; hunting was only his hobby”. The young boy
kept quiet but when he came home, the first question he
asked his father was, “why killing innocent animals was the
hobby of the sixth Guru?” | will leave to the readers to
determine the benefit of such a camp.

I do not imply that all camps have similar occurrences, or
that they are not beneficial to the attendees; but that the
instructions in the camps have to be discreet and free from
personal bias. All discussions should be candid and strictly
based on the teachings of Guru Granth Sahib. Furthermore,
a week in a camp every year may not be sufficient for a
young person to learn enough about Sikh history and Sikh
Scriptures. This way they cannot achieve a level of
knowledge about the religion so that they could answer the
questions of their peers in the school.

Since almost all Gurdwaras conduct their services in
Punjabi and most young Sikhs do not speak or understand
this language, because their primary language is English,
they are reluctant to attend the Gurdwara services. When we
force them to learn Punjabi, so that they could understand
the scriptures and the Gurdwara services, we are probably
putting cart before the horse.

It would be appropriate, at this point to do some soul
searching and ask ourselves — how many of our generation,
whose mother language is Punjabi, either understand or can
interpret the Scriptures (Guru Granth Sahib, Varan Bhai
Gurdas, etc.) correctly? Quite often, it has been noticed that
the meanings of a Gurbani stanza are either misunderstood
or purposely distorted in order to serve our purpose.

For example, | recently attended a reception for the
marriage of a friend’s daughter. | was a bit late, so when |
reached there a small crowd had already gathered around the
bar (as is the custom on most Sikh functions). | approached
and asked for a soft drink. An old acquaintance, who was
standing nearby with a glass of whisky — and probably at his
second (or third) drink, asked as to why | was not drinking
alcoholic beverage on such a joyous occasion? On hearing
my answer that | had quit drinking, he said, “how could you
consider yourself to be a good Sikh, when Guru Nanak
himself has said:

ye iz ufeg 3 feds fomg Aafo 1 sGes, p.472.

And explained the meaning of this stanza as follows:
“Whatever God has provided us for eating or drinking, is
sanctified”. So drinking is allowed in Sikhism.

The main problem is that we take a sentence or a part of a
stanza out of a hymn and (mis)interpret it. Such a
misinterpretation could be out of ignorance, or to serve our
purpose for a particular occasion. In either case, it will have
a deleterious effect on our young listeners. A glaring
example of such misinterpretation of the stanza:
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# #ie ufs et Arfe 1| A 99 A3 fag ufe I SGGS, P. 142.

Which has been translated by a learned scholar in his recently
published Ph.D. thesis® as:

“a life without dignity is not worth living”. A similar
interpretation of this same stanza was also given by a famous
Ragi during the period of turmoil after the ‘Operation Blue
Star’ in 1984, probably to incite the Sikh masses, who were
eager at that time to hear something like that.

Such an interpretation is a blatant twisting of Gurbani to
serve one’s purpose and a total disregard of the context in
which the hymn has been said. The first sentence of this

hymn and the one preceding the above sentence is:
A wifenr fam Hfs <=frr /fe 1| o6a nieg & #i” afe 1l

The meaning is quite clear: He alone is really alive, in whose
mind the Lord dwells; says Nanak, no one else is truly living.
To this now if we add the next sentence the correct meaning
comes out: Even if such a person is considered living, his life
is devoid of honor; and whatever he consumes is impure. The
meaning becomes further clear if one reads on the rest of the
hymn.

Today a substantial number of Sikh youth is willing and
eager to learn about their religion and scriptures, but when
they are unable to fulfill this desire, either at home or at the
Gurdwara, they get frustrated. They need to be taught
elements of Sikh history and religion (scriptures) in English,
so that they become motivated to learn more. Then they will
learn Punjabi and go further into the study of Guru Granth
Sahib.

It is extremely important that at the early stages of their
education caution is exercised to explain their day-to-day
questions strictly according to the teachings of Guru Granth
Sahib without commingling our own idiosyncrasies or biases.
Unfortunately, the currently available English translations of
Gurbani are by the people of the last generation. They have
used Shakespearian language and semi — poetical format.
This imposes space limits and makes it difficult to fully
explain the concept or the central theme of a hymn. This
makes it doubly difficult for the youth, who have learned
modern English, to fully grasp the meaning.

A very important task before those who have and urge to help
our young people and can afford to do so is to have at least
the more pertinent Gurbanis translated at a level that is
intelligible to the young Sikhs. This would be the first
significant step towards initiating them to the Sikh scriptures.

Some other steps that need to be taken immediately in order
to stop our youth from going astray are given below:
1. History books and Gurbani translations, in simple
English prose, should be provided. These should be
prepared by a panel of scholars rather than by an

individual. This would alleviate personal biases
that, more often than not, creep into such
publications. Such a task could be initiated and
monitored by a “Sikh Research Council”*

2. Only Granthis, Ragis and Parcharaks with a certain
level of education and training should be
encouraged to conduct Gurdwara services.

3. A forum should be created where in addition to
interpretation of Gurbani various current social
problems (vegetarianism, use of drugs, divorce
etc.,) are discussed in the light of Gurmat.

. Prof. Karen Leonard, U.C.Irvine, Californea; personal communication.
. First Sikh Renaissance conference, 1995.

. G.S.Mann, Ph.D thesis, Columbia University, New York, 1993; P. 43.
. Drs. 1.J.Singh and Hakam Singh, The Sikh Review; May 1996, P. 43.

AW oL -
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RSS HAD SECRET MEETINGS WITH SIKH
HARDLINERS

New Delhi, March 14, 2005

Before the Akali-BJP combine took power in Punjab in
1998, the RSS began a dialogue with Sikh hardliners to
understand their mindset and to checkmate the recurrence of
the turmoil in the state, according to an RSS report. The
Akali leadership, it says, dissociated itself from Sikh
militants, but the RSS acted aggressively on a "long-term
perspective”, before and during the Akali-BJP rule in
Punjab to woo the community hurt by more than a decade of
unrest. A documented RSS report talks of the sangh’s
moves at understanding the Sikh psyche and ideas that led
to the demand for “Khalistan”.

The Sangh Parivar first held a meeting with those who
mattered a great deal in Damdami Taksal of Sant Jarnail
Singh Bhinderanwale in 1998, the report said. RSS chief
Sudarshan had voiced reservations at the meeting over some
“provocative” pictures in the taksal’s yearly diary in 1998.
The documents, however, describe the meeting as a
successful beginning of the RSS dialogue with the Sikh
militants as the taksal leaders not only agreed to withdraw
the diary, but also agreed to hold regular interaction with the
RSS chief.

The RSS initiative was taken by Mr Rulda Singh, founder
and member of the Shiromani Samiti of the Rashtriya Sikh
Sangat. He claims to have received religious education
from Damdami Taksal when Sant Kartar Singh was its chief
and Sant Bhinderanwale was one of its students. The
meetings, denied by taksal leaders stoutly, were, however,
secret at that time. Even now when contacted, the taksal
dubbed RSS documents an attempt to “bring discredit to the
seat headed once by Sikh martyr Baba Deep Singh of the
18th century”.

With Mr Rulda Singh in the forefront, the documents say,
the RSS leaders held a series of meetings with Sant Samaj
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leaders, including Baba Sarabjot Singh Bedi, a former Akal
Takht Jathedar, senior Akali leader and several "sants" of
various deras and sects in Punjab. A series of interactions
culminated in a bigger session at Mehta Chowk on December
26, 1999, which was attended by top Sikh religious leaders
and RSS leaders, including a Governor of a Northeastern
state and RSS chief Sudarshan, the papers reveal.

On the basis of inputs from the meetings, punctuated with
discussions with Sikh scholars over two years, the RSS
finalised a 14-point agenda on Sikh grudges and demands in
the session, which it agreed to take up with the BJP-led NDA
government at the Centre and at the state level also. Mr
Parkash Singh Badal, sources said, was not inclined to take
up any of these issues fearing that the release of TADA
detainees could lead to the resurgence of militancy and may
demoralise the police and the paramilitary forces whose
“heavy anti-insurgency measures succeeded in suppressing
the ‘Khalistan” movement”.

At one juncture, persuaded by the RSS, Mr Advani was
ready to resolve Sikh prisoners’ cases when Mr Badal
opposed it and even approached the then Prime Minister
Atal Bihari Vajpayee with a plea that "'such a move would
create difficulties for me to rule™, sources said. In a
document circulated among Sikh scholars, the RSS claims
credit for getting Sikh prisoners under TADA in UP released,
securing second language status to Punjabi in Delhi, Haryana
and Himachal Pradesh and according of ownership rights to
Sikh farmers in UP. — UNI

Singh Sahib:

[With leaders like Shri Parkash Chand Badel Sikhs don't need enemies. It is
his control of SGPC bank book which is keeping him in power. ED.]

*kkkk

MOVE TO EXCOMMUNICATE BADAL, AIDES
FROM PANTH

Tribune News Service.Our Correspondent
Amritsar, March 15, 2005

The Khalra Mission Committee (KMC), led by Mr Dalbir
Singh, today announced to mobilise the Sikhs against Mr
Parkash Singh Badal, former Chief Minister and SAD
president, along with his associates, after the revelations
made in the RSS report published in a section of the Press.
He said the committee and other organisations would
mobilise the Sikhs for ex-communicating Mr Badal and his
associates from the Panth.

The report had revealed that Mr Badal had opposed the
solving of alleged criminal cases registered against hundreds
of Sikh youths in prisons during terrorism. As per the report,
Mr Badal feared that such a move would create difficulties
for him to rule and hence opposed the release of the Sikh
youths.

In a press conference here today, Mr Dalbir Singh said they
would not urge Giani Joginder Singh Vedanti, Jathedar,
Akal Takht, to ex-communicate him from the Panth as he
was “gulam” of Mr Badal and would not take any action
against him and Capt Kanwaljit Singh, general secretary
SAD, Mr Sukhdev Singh Dhindsa, former union minister,
Mr Sukhbir Singh Badal, son of Mr Badal, Bibi Surinder
Kaur, his wife, Bibi Jagir Kaur, President SGPC and Mr
Jasbir Singh Rode, former Akal Takht Jathedar.

Mr Dalbir Singh who was accompanied by Ms Paramijit
Kaur Khalra, Harmandeep Singh Sarhali, chairman, KMC
and Mr Kirpal Singh Randhawa, Deputy Chairman, Punjab
Human Rights Organisation, said they would join the peace
march for the release of the Sikh youths languishing in

various jails.
**kkkk

SIKH FEDERATION APPEALS FOR OUSTING

OF ANTI-PANTHIC LEADERS
Sunday 27th March, 2005
Anoop Singh - Panthic Weekly Staff

Gravesend, England (KP) - In a press release issued this
week, the Sikh Federation (UK) has urged those with
Panthic interests at heart to join forces and throw out former
Punjab Chief Minister Parkash Badal for opposing the
release of Sikh political prisoners. This comes after a report
released by the RSS showing the "real face of Badal". A
Federation spokesman said: "It is now clear that he has not
only ignored the release of Sikhs from jails, but actually
opposed the move. He has betrayed the Sikh Panth and will
not be forgiven."

Those with Panthic thinking within the Shiromani Akali Dal
(SAD) must take the first action. Badal must be forced to
step down as the leader of SAD. A Federation spokesman
said: "If the SAD fails to take prompt action against Badal
this will be a sign of weakness and will be another self
inflicted wound and demonstrate the SAD is nothing more
than a family setup.”

The Federation has urged Sikhs outside India, in the UK,
Canada, United States, Europe, Australia and Far East to
consider a total boycott of all SAD leaders until Badal is
removed from power. Narinderjit Singh, the General
Secretary of the Sikh Federation (UK) and the former mayor
for Gravesend speaking after a Federation national
conference here said: "We urge all Sikhs outside India to
ensure no Gurdwara provides a platform to any SAD leader
until Badal is removed. SAD need to wake up to the
seriousness of the blunder made by Badal. By his actions he
has shown he has no claim to be a Sikh leader, he appears
able to take any action, including all forms of anti-Panthic
activities to preserve his position and that of his family. He
has been exposed and the time has come for him and his
family to step out of politics."
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The actions of Badal can be contrasted to those of Tarlochan
Singh (Independent) who last week during Special Mentions
in the Rajya Sabha raised the issue of Sikhs killed in false
encounters and called for the Government to review cases
where "innocent persons were behind bars and suffering at
the hands of the police."

The Sikh Federation (UK) has also urged Sikhs across the
Punjab to support the Shiromani Khalsa Dal in the Bandhi
Chhor Khalsa march starting on March 23. The aim of the
march, which will complete on 24 March at Sri Anandpur
Sahib, is to create awareness of Sikhs who remain jailed and

calling for their release.
Anoop Singh can be reached at anoop.singh@panthic.org

*kkkk

NANAVATI SUBMITS REPORT ON 1984 RIOTS

S.S. Negi, Legal Correspondent
New Delhi, February 9, 2005 (Tribune)

Justice G.T. Nanavati Commission set up by the previous
NDA government to probe the 1984 anti-Sikh riots afresh,
today submitted its report to the Union Home Minister after
nearly five-year-long proceedings during which he examined
hundreds of witnesses and several Congress leaders against
whom there were allegations of "organising and instigating"
the attacks on Sikhs after Indira Gandhi's assassination.

After submitting the two volume report to Home Minister
Shivraj Patil at his North Block office here, Justice Nanavati
refused to say a word about the conclusions drawn by him
about the massacre of nearly 3,000 Sikhs in Delhi within four
days after the assassination of Indira Gandhi on October 31,
1984, by her two Sikh security guards. "l am not going to say
a word about the report," he told the media at his Tuglak lane
residence later. "l have submitted my report to the
government, which has to take action on it on the basis of the
recommendations made, or make it public," said Justice
Nanavati, a former Supreme Court judge who headed the
one-man commission, appointed by the NDA government on
May 8, 2000.

Asked whether the people who had high expectations from
him, would be satisfied of his findings, he said "l can't say
anything about it. It is for them to decide." When pressed
further whether he was satisfied about his work and the
conclusions drawn by him, Justice Nanavati said "It is not the
question of my satisfaction... | will speak about it at an
appropriate time but not now." "I had made it clear to the
government that | would not speak to the media about the
report at the time of its submission," he said. He said the first
185-page volume contained the main report and the second
volume consisted of annexures and some other important
documents.

The commission had given its findings mainly on four
counts, which was the terms of reference made to it by the
government for probe. Those included (i) to enquire into the

causes criminal violence and riots targeting Sikh
Community, (ii) the sequence of the events leading to such
violence and whether the riots could have been averted, any
derelication of duty by officers responsible, (iii) to enquire
into the adequacy of administrative measures taken to
prevent and deal with the riots and (iv) recommend
measures which may be adopted to meet the ends of justice.

When his attention was drawn to recent reports in a section
of the media that some Congress leaders had been indicted
and some had been given clean chit, Justice Nanavati said "I
have not spoken to anyone about my findings. The hearing
of the commission was open to the media and several
documents filed before it were available to them. If
someone has drawn any conclusion on the basis of those
documents and proceedings, it must be his own views."

The prominent Congress leaders examined by the
commission, included former Prime Minister P.V.
Narasimha Rao who was the Home Minister in 1984,
Vasant Sathe, Kamal Nath and three Delhi Congress leaders
Jagdish Tytler, Sajjan Kumar and Dharamdas Shastri
against whom there were allegations of "active involvement
in instigating™" the mobs against Sikhs. Sajjan Kumar had
faced trial in a case, but was acquitted by the Sessions
Court.

Another Congress strongman from Delhi, H.K.L. Bhagat,
who also faced trial in two cases but acquitted due to the
key witnesses turning hostile, refused to appear before the
commission on health ground.

The commission, which was given at least eight extensions
to complete its inquiry, had also examined several top Delhi
Police officers, including Special Commissioner Seva Das,
who was then the DCP, East Delhi, where maximum people
were Kkilled, Joint Commissioner U. K. Katna then DCP
West Delhi, another area of major violence and Goa Police
Commissioner Amodh Kanth, who was then DCP, Central
Delhi. The panel had also examined the then Commissioner
of Police S.C. Tandon and Joint Commissioner Gautam
Kaul.
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For Immediate Release March 29, 2005

Media Contact: Mary Yancey Spencer (804) 775-0575

University of Richmond Student, Advocate for Sikh
Rights, Wins Hill Pro Bono Award

Amandeep Singh Sidhu, a University of Richmond law
student who immersed himself in fighting prejudice against
the Sikh community after the terrorist attacks of 2001, has
been named the 2005 recipient of the Virginia State Bar’s
Oliver W. Hill Law Student Pro Bono Award.

The award, named for a Richmond lawyer who was
instrumental in the cases that desegregated public schools,
will be presented during the 15th Annual VSB Pro Bono
Conference on May 12 at the law school.

Sidhu, born in Norfolk and raised in Chesterfield County, is
the son of physicians originally from Punjab, India.

He was a teenager when he adopted the Sikh articles of faith,
one manifestation of which is to wear a turban to cover uncut
hair. When the September 11, 2001, attacks occurred, Sidhu
was a College of William and Mary graduate working with
American Management Systems Inc. in Washington, D.C.
That day, he was driven off a road by an irate driver.

His response was to become an advocate for Sikhs and other
minority communities who were targeted in the aftermath of
the terrorist attacks. As a founding member of the New
York-based Sikh Coalition, he became involved in such
issues as racial profiling, post-9/11 security and employment

issues, and discussions with video game manufacturers and
filmmakers about racist portrayals of Sikhs.

Meanwhile, Sidhu maintained a full academic load and took
on more leadership responsibilities at school. He was
elected secretary of the Student Bar Association in his first
year and is now president of the association. In that role, he
encourages all students to perform community services.
Their projects include an after-school mentoring program
for elementary and middle school children at a Richmond
housing project.

As he was preparing for his law school exams in November
2004, a Chesterfield County gas station owned by Sikhs was
set on fire and graffiti hate speech was painted on
outbuildings. Sidhu served as a liaison between the Sikh
community and law enforcement.

In nominating Sidhu for the Hill Award, UR Law School
Dean Rodney A. Smolla described him as “a young man
who has spent much of his young life and all of his law
school career emulating Hill’s devotion to justice, inclusion
and civil rights for all people. ... In my 24 years of law
teaching, | can think of no student more deserving of an
award bearing Oliver Hill’s name.”

*kkkk

US SHUTS DOOR ON MODI AGAIN
New Delhi, March 21, 2005
Sticking to its stand, the USA today rejected India’s request
for review of the decision on denying visa to Gujarat Chief
Minister Narendra Modi, citing his role in 2002 riots in the
state. Washington, however, maintained that the decision
applied only to Mr Modi and not to his party BJP or the
Gujarati community.
“The Ministry of External Affairs requested the Department
of State to review the decision to revoke his (Modi’s)
tourist/business visa. Upon review, the State Department re-
affirmed the original decision,” US Ambassador to India
David C. Mulford told reporters here. He said the decision
was “based on the fact” that as head of the Gujarat
Government between February and May 2002, “he was
responsible for the performance of state institutions at that
time.” India regrets decision. India today regretted that the
USA had not revised its decision not to grant visa to Mr
Modi in spite of its request for an urgent reconsideration.
PTI

[We applaud the decision of the Department of State to deny visa to Mr.
Modi. Perhaps this is indicative of State Department finally getting wise as
to the cleverness of the Indian Govt. of convincing the State Department in
the past that Sikhs are terrorists resulting in State Dept. echoing that
sentiment in its video on International Terrorism for use in public schools
and even Presidential candidate John Kerry falling prey to that lie. ED.]

*kkk*k
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REFORMATION IN SIKHISM
Jodh Singh, NY, USA

Two editorials and some relevant articles in the last two
issues of SB, February and March are timely and
provocative. One young enthusiast lost his equipoise and
became uncivilized. Many others are simmering and boiling
with anger but they have not yet spoken. However, this is
expected and | am going to add to your views and views of S.
Suaran Singh. Latter’s words are essential, stimulating and a
breath of fresh air that Sikhism needs reformation. It may be
highly challenging to the orthodox ideology as those people
are becoming insecure by the day because they may lose pelf,
positions and dominance. They have long been controlling
premier organization, its privileges, funds and influence.
They carry the power of issuing edicts and Fatwas, control
media and raise false incendiary slogans e.g. Panth is in
danger; Sikhism is in danger of absorption into Hinduism.
They claim the heritage and history of martyrdom as if they
have personally given sacrifices. On the other hand, those
who are undergoing sea change of revolution are silent. Their
quietude is considered their weakness, agreement and
subservience. They do not fight back; they rather opt for
flight, the easier path. How long will this situation continue,
only time will tell? Maybe they need to be awakened. That is
what is the revolution or reformation of Sikhism alluded to
by S. Suaran Singh. He has brought out major defects of the
present situation and problems but has left a lot to be said to
make it palatable and appealing to majority of Sikhs.

He did highlight the poorly planned and organized agitations
by the present leadership with lot of input and little output, in
fact negative balance, e.g., our number in Indian army has
decreased substantially. We are left with smaller area and
practically no increase in industry. Our people are
languishing in jails. Our river water is being taken away
forcibly. Our literacy rate has gone down. Unemployment
has increased with efflux of labor from UP, Bihar and MP.
Our leadership acted ruthlessly and undiplomatically and
there has been increasing division in our two large
communities, Hindus and Sikhs. Our progress in numbers has
decreased due to this division, animosity and economic
losses. This unnecessary division has hurt our mother tongue,
Punjabi and Punjabi speaking areas.

Our leadership failed by baseless agitations, hollow threats of
fast unto death and suicides, which are antithesis of our faith
anyway. Final nail in our coffin of progress was hit by
operation Blue star, assassination of Mrs. Indira Gandhi and
its aftermath of Sikh pogrom in the capital. Our most revered
Gurdwara, Durbar Sahib was desecrated, innocent devotees
butchered and our heritage was destroyed. We were accused
of sedition, terrorism and destruction. Many Sikhs gave up
Sikhism out of guilt, fear, insults and discrimination. All this
happened because our leadership went into the hands of
corrupt, incompetent, greedy, nepotism, selfish and

undiplomatic who have been interested in their personal pelf
and positions. These leaders further stratified Sikhs into
rural vs. urban, business vs. agriculture, caste and clan basis
and eliminated competent, educated and smart minority
members.

They gave us corrupt administration by being subservient to
anti Sikh BJP and Hindutva-RSS and playing second fiddle
to hurt the Punjabi Sikhs. Literacy went down. How could
there be any progress if literacy goes down? Drug addictions
and crimes went up; female feticide goes on uninterrupted;
sant deras are multiplying in number and influence, and real
religion is being replaced by miracles, magic and gin-bhoot.

Mere enumeration of faults does nothing for the people
neither in India nor in Diaspora. We have to come up with
prudent plans and solutions for the betterment and progress
of all. Otherwise why do we keep saying ‘sarbat da bhala’?

The biggest trouble with SGPC is that it is demonizing and
vilifying more than 60% of the Sikhs. Would not it lead to
disintegration, division and even destruction of the Guru
Nanak-Guru Granth Sahib’s Sikhism?

No doubt that the erstwhile Sikh intelligentsia of early
twentieth century prepared sikh Rehat Maryada according to
needs of that period. Lot of water has flown under the
bridge since then and Sikhs have suffered almost a
holocaust due to semi-literacy and all the inept leadership
involved in corruption, sycophancy, nepotism, greed and
selfish personal interests in search of pelf and political
positions. We were confined to a small area with almost no
literacy after independence of India, as it was less than 20%.
Even the literate people were semi educated due to general
poverty and poor schooling and they knew best what
Persians and Bipars were teaching them. Please appreciate
theses epithets, Pundit Tara Singh Narotam, Pundit Hazara
Singh, Baba Sumer Singh Chief Pujaree of Patna Sahib and
Pundit Santokh Singh Chooramani etc. Sri Guru Nanak and
his successors gave us simple language but these
pseudoscholars trapped and tied us with difficult Braj
Bhasha. These Saints, Mahants, and Gianis baffled us and
scared us of sins and curses there from. Recently a
pseudoscholar told me that some Bhag Singh spoke about
Dasam Granth and he got tongue cancer. In our village in
1940, a lady lost her eyesight. A Sant told her that she
became blind because she cut hair of her son. In India the
causes of blindness are glaucoma trachoma and cataract and
blindness was very common then. Our illiterate clergy have
been telling us mythological stories and false fabricated
anecdotes to scare us from not being subservient to their
wishes. In the name of explication (katha) they told us our
history without evidence. Unfortunately we do not have
good true history even today but simply “suni sunai jerhi
yaad reh gaii”’. These are words of our earliest source of

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 22



The Sikh Bulletin

A U3D

April 2005

history, Bhai Chopa Singh.

Every dark cloud has a silver lining. Many Sikhs have
immigrated to foreign lands for a variety of reasons. They
have improved their education, economics and freethinking
process. They can express their minds without favor and fear,
greed, selfishness and urge in their minds of service to Sikh
Panth.

Here are some of the elements of reformation in nutshell; |

leave it to a think Tank:

. Definition of a Sikh

. Obligation, duties and rights of a Sikh

. To get evidence-based history of Sikhism

. Translation of SGGS in English and other languages.

. Improvement of literacy of all Sikhs both in India and
abroad, Standard Syllabus, and Correct Gurubani
explication

6. Improvement of literacy of Clergy and standardized
qualifications, duties and obligations and adequate
remuneration, facilities for Continuous Religious
Education and Research and due respect.

7. Establishment of Seminaries of high standards with
theological education up to Doctorate level in Theology,
Philosophy, Psychology, Anthropology, Sociology and
History

8. Networking of all chapters and subchapters.

9. Splinter groups and Sant Deras will decrease with
increase in literacy and knowledge.

10. Karamat, Jadu-toona and Black magic will be finished
with enlightment.

11.To free Indian students and scholars from corruption,
fear & favor, sycophancy, nepotism and real scholars and
qualified folks will replace age-based seniority.

12. Freedom of Gurdwara from discrimination, poor
hygiene, old hackneyed beliefs, hypocrisy in rite and
rituals, participation of sangat in Path and Keertan rather
than Ragees selling Keertan.

13.Lectures and explications in Gurdwara should be based
on Gurubani as inscribed in SGGS as explained by Bhai
Sahib Singh until we have better explication. All kinds
of fictions and mythological anecdotes must be stopped.

14. Langar collections spent on langar only and building
improvement fund spent separately on buildings only.

15. During ardas, repetition of history is not necessary, it
distracts attention from mindful prayer, and it should be
short and to the point with complete attention. Another
distraction, announcing of names of donors, must be
stopped. It is nothing but advertisement. Does not God
know who does what? Ardas of an individual is his/her
personal prayer to Waheguru it must be done in private
for His bounties and benevolence.

OB~ WN -

*kkk*k

LETTERS TO THE EDITOR

This letter is an impromptu response to an editorial in the
February 2005 issue of sikhbulletin.com, under the heading
“Bani and Bana”. As per the editorial, "For those of us who
are calling Diaspora our home, to expect our children to
keep long hair and turban/chunni is and will remain a
disheartening experience." As a Sikh, born and raised in
Western society, | found the above comments to be an
absolute disgrace. | have noticed a minority of individuals
propagating these sorts of views with the agenda of
eliminating the Turban and Unshorn Hair as inherent
symbols of the Sikh identity. The sad thing is that Sikhi is,
in fact, an extremely egalitarian and progressive philosophy.
So it's with great irony that certain people are seeking to re-
define it and label the Rehat as 'out-dated' and 'regressive'.

In the same issue of sikhbulletin.com, there’s another article
entitled “Sikhi: Unfinished Agenda At The Dawn of XXI
Century” by a Brazilian lady, Claudia G.S. Martins.
Martins' thoughts evidently display a lack of familiarity with
Sikh Itihaas and psyche, but nonetheless, she has assumed
the responsibility of spreading Sikhism in her native Brazil.

Martins uses the arguments of a patit (clean-
shaven/apostate) Sikh, Dr. Virinder Grewal, to support her
theory that, “They (Amritdhari-Sikhs) are not aware of the
cultural power existent in West, especially in Latin
American countries where the indefinite growing of hair and
beard and carrying a kirpan full time can represent an
obstacle to the spreading of a faith that can change personal
lives.” In the same article, Martins highlights an ‘Agenda
for Sikhism for the World” in which she suggests: “Do not
consider the adoption of the 5 kakkars as mandatory.”
Again she derives inspiration from Grewal, “This is taking
Sikhism backwards to 17th century.” Thanks to
sikhbulletin.com, it seems Martins has found the appropriate
forum to propagate her "New-Age Sikhi".

We can debate the concept of Rehat 'till the cows come
home, but the simple fact is: No matter how we were
bestowed the Dastaar and Kes, they are now the
fundamental elements that distinguish a Sikh, and are
Articles of our Faith. Sikh history is unequivocal in
teaching us that there cannot be any compromise on our
Sikhi 'sidag’. | challenge these so called "Sikhs", who
negate the relevance of the Kes and Dastaar, to prove
otherwise.

Bhai Taru Singh is famous in Sikh history for choosing to
part with his head instead of converting to the ruling faith
and discarding his Sikh identity and spiritual heritage. Due
to the innumerable sacrifices of the Sikh Gurus, the
Sahibzadey, and followers like Bhai Taru Singh - the
Turban and Unshorn Hair in the Sikh faith are
indispensable, and no socio-political or geographical factors
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should compromise that.

With regards to Sikhi in the Western hemisphere, there are
plenty of successful, thriving Gur-Sikhs who, by walking out
of their homes on a daily basis and playing integral roles in
mainstream western society, are the true ambassadors of
Sikhism.

In support of the above paragraph, 1’d like to point readers to
the FBI’s latest nationwide recruiting ad, which aired on
Super Bowl Sunday. The ad features a Sikh-American
Intelligence Analyst, and can be found on their website at
www.fbi.gov. Images of a Sikh in such a dignified and
professional role on mainstream American television are
truly inspirational, and can only serve to promote our faith
and unique identity in 21st century Western society.

I don't proclaim to be the perfect Sikh, and I'm no role model,
but what irks me are these people calling themselves Sikhs
who want to re-define Sikhi, and propagate that it is
acceptable, in "modern-society" to compromise our Kes and
Turbans. Manbir Singh, Newport Coast, California

[The passionate and harsh outburst of Manbir Singh in defense of his
convictions and Sikh ideals is understandable but not acceptable. The Sikh
Bulletin is not promoting the discarding of kes and other articles of faith. It
is just pointing to the realities of evolution the Sikh community is going
through due to the cultural pressures in the multiple and diverse cultural
milieu where Sikhs have settled. There is not a civilized corner of the world
that Sikhs do not call home. Sikhism is, as Manbir Singh points out, an
extremely egalitarian and progressive philosophy. We would like to see it
flourish. ED.]
**kkkk

&oa nify3 g T g Wifyg &fa

wify3 ot 3

HI® OH WEAE “MfH3” & WJH, MHd &9 8% &% 1% J|
Hamit It w8 By det fed’ aes HeY It nmar /e 3, fAr
3 Tdt 3 w3 i3 € AN 3 537 ST 59 Igfenr dfenr J1 ;i
fies ! »iHa faedl €t 3% 3 Badr (Paradise) € aBUsT &
AoH & m3 niHg J AT & S8R 3 HeY & At fAwdt
T T Wiz’ & asuT a9 BTl 13 3 AR geargT eF
Aest @8 fen afgs Wify3-7% §9 AR9 feg a8t goat
% yghit| TAM dfE € sfagufues s fe fadt ‘frdeg-2-
wWaH & SHE &% T3t qod, it feg gt ugess Idt I
B8R foous dmEr nigAe fAdes & afEs 39 3 wifys 75 @
AN &3 fenm A ug AT €F & 9AN @ us Wiz gfonr 3t
33 I ST ¥3T IHET »i3 TSt Hidt I3 T Ul fuz fuzr )
IR funr fRdee & IR © ags Ufenr 3t g dfenr, fa,
feg &t 3t nAdt forrs 3% a9 B2, UT AT get =
fAgeg H&Y, nift 2y & Hgar Ut foor I°, 3t oA wiBs Gt
Hl 537 396 T & fAdeg & ufenr, ‘& feg AT fawdt @
TH nifyz &dt 32 ‘T 3t Wity I, U9 Afgd & TEet I
33 H feg udt Wt 8o A fer St fioat 3 nidhiz ot

a BR 13 ®et 398 & foof fAm § H wiy & AeT &21 g9a9
fesr Al HIs AME @ Jut fAus g3 Ja 3fonm mi3
et 31 vifys He & fer gmn & Ul Ut 8 wmdt
HOUS™® J # a8 TUA adt J Aastl’ Ust & dis fage §
mﬁlmﬂmaaﬁwnﬂwmmm @nstﬁ@
faer It (fRawe) TuR UI3 famr |

209 A3 gOHE At & AHeY fa3x & yus &3 mifis € w3
&t foous soet wz ®eh feg wifys & S5 3 S=<foui w3
&3t feu #a1 fez U= 3 8R w3 fed'-ggenms, yudr, Ag 3
B, I et vifyz 7 @ fee fsd wor €3 | €5 Slow
WHES' 3 &3 € Afent 3 ferss a9 3 o3 Ui @ &'/ d
& AUt gaar feg TR € 394 Uar a9 o3t gA9 A% 3
Ugg%3, fer 390 3 Budas Sd1 Bet 93 @ HS B » IJ
5| II3T W39t goHE ¢ fHEt J€T &F 39 &, BF € =fonr
feu femes agd WS, AR Aeddlt fHaet @ usHe yus
¢ IJ I61 GA-fooy® sovH-7 feu Aam 3« § i@
FIHE 3 MUt BF MTHES © ATS 8 oo dfenr 3, 89
Ty arer, YRS foys ot i3 3 A & Hear € AR 3T
feu 93 feru9 &% fadt It 31 Stog 3 feres &% Uyt @
&H J& T8 F9H' 3’ gead’ feer four AfsaY aoa Afod #t
o feg gaH:-

‘g gafg Ut & gfr 3 1| Jiefa afe aofo Afs €33 11
gafa anrefa dfe fara 1| av ufs Fifag ¥ &L 12
{az8t}

WHT I & FBAT 3 ARG © HoY & IFft St urding’, ug
HT 96 % WifHZ 7% Wi 37 faR § o fHfenm a9
Tt WigAY ARG © 99 A3 MET fiT oTAES I ©f At

39 JJ g SIHG:

(-1 SR R fesAzs Ho ot H3 f3nmar 11 q 1{uo}

(2)-+ €A A Afa 5 afe€ 1| Aag U3 & ufe HiEG 1{289)
(3)-7 &R 7 Sua fash 1{3u2)

(8)-8 AT &H I'SY AAI® 1R 19 Al
(u)-ferferrs A fasra fanr Sarfg a=™ I 2 1l {€AQ)

ferers uege § vifHs Hesr, JoHfs et fea gueet
mﬁlﬂﬁawmaae‘rafamﬁwéﬂ%maraﬂﬁra
@a@ga?mwggéaﬁgaﬂmﬁaenéw
gae I U9 AEt-a9H F9gs 3 fAm feg I foor I fa,
WAt feR niguH Af33g #t <5, 72 fils g9a &t o TR
@nwﬁﬁ?ﬁ?ﬁgmwuﬂyeﬁaﬁww
Wﬁ@ﬁwmﬂ?fﬂaﬂ@e‘mﬁ?a‘a,maaﬁaa@
faz @ nicw A3 3 9% Idt I, 3T »iHT a9 o @& A% ot
YA J61, HoY' € A9l feg THE % 39H JI

FEE o 39 7 fa ni3-us g% 38 313 T USt vifys I
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A 31 |t e9g9 Afgg @ fAR Adeg < fegag mi3 dfaee
g3 UIgH €@ dR, Aas A 3 fad3d gouet w us, Iur
&93s e o faor /i, 8 & 7% 3t 937 a9st “mifys” 8=
gar 3& e Al ug aes feu I8 wews 3 AAT & fea
&t 7 fonr 3 f&, 89 &t ges uafHa nigmit @8 Bfen A
foar, a9 55 fea Jat & Al mnft § & AI=T © A few
fgae 99 &< fRwt 3 &< fade 37 ot I A, A 7% feg
39 & HIT JBT AZT IJ| I & Y9 I TH H& T €F
Ad<d € A% 3 88! A3E Hdl, fa, 33 A& 937 a6 g faar
Al

AT 339 AU-3dr € Hfew-7% feg er & adr AT feg
afens He set mi3 85t € &3 &ar & fedt feus 5% aae
WHs Ust Tt STt Fret Juerf| A3 A% 3 a9 A7 99
fegt Hg-ust 3 fATE OH3 3 wifemrss oz <, aH &
faR yag € 8F &3 yge ¥ A R Jafiy § usT 9< 3T @A
¢ AT a98e < fagur a9 €2 | AEIRT fiwdlt yes a9 39
mﬁﬁmémmmwm@mmémmnﬁmm
@ vifyz-Het Tiet &t fego 5% TE, ANSiE, m@@nwm
fles o8 T I77 MUTER ;-
(?) ASA HI®' 2 || fAs <fsnret 35 s &t 3 33 He Hifa Il
o6 vifHg BF I T nwifHg &fa Il
56 MifHz He Hifg utehat a9 uarfe Il
f3at iz Jar fAB frw a@ fafmr nife 1 q 1 {a23c}

T nEE- fAgh 9T B I9HYT § YF-&H € AT 96 <t
HE™T Y3 JEt 3 8T a9 & fagur &% aH-dar few Ia o
3 Bt @ fooe feu wdls o3 ¥ 3 fa, ARg fev aes yg
T &H 7t ARt meHg et 8 @@ vifys 31 89 far 99
TAZ ¢ nify3 adt Heel n3 feg o Wifys, I Hew € Aale-
Hﬁ@nﬁ'%zﬂ U3 yare gu feg yuz Af3qg #t & fHas &%
a’tg@ﬁm@ﬁme@tﬂ@nm%g%mlﬂ%
5|

RUHE J f&, fan fgreHs-aAes uewe § yifys ¥ afoe
JOHf3 fegdt 390 J1 &H wifys < fg33r = 3T a9
EIHG-
() ¥ify3 &4 IHT™ At || 5’61 TH AET JIET I
ASHAfT HO™ AY ufenr Sfy ©9Ag feg He 3iaT T
2 nanz{aos8}

(3) H ¥y Hag Bufg a9y efenr | 38 ATEIfs 908 ufenr
Il 3 | TI3 568 AAT & faae® a1 a9 yrrfe & ue
Wify3 aHT 18I I{qa08}

(3) rify3 &1 Pt 397 7 UIR f3m It f3u=™ || 7oK FoH &
fawfay sAfg »idt Tgaw 9fe w&A 1q1{aQ9a}-»ify3

&H Ui Hg fufan »urg gAs 39U 1| &g &&d BY
AJ" H ufenr aifg &dt Ao f3um 12101801 {a24€)

() §%g I IH ot TIEt I Uied A3 AT M3 TI5s
AaA fummA gsmEt 1 o€ 1 3 fafe 3@ fe 3
gsfo ofg 9@ U 3 I A3 we Yifyz Az It Hfg e
f3Afg vbarst 1 2 1{qa23}-3

(€) 3%3 3%3 T At @2 T A9 || 3oufs 3fs Ay adt
fos 39 fazat 39 I 39fu Wt wfg »uE S8t &f3
AAfE 1| 33 I gIfg nug fegs@ o =ufs 1 safa
TH f3ur wet 79 & &4t gf9 1 f3ur faedt Aue His
mﬁatﬁwaauﬁu%&@ﬁrmﬁmae‘tﬁaé%@f‘?
||aww§@eﬁﬁwﬁwﬁﬂfsu 30 I {¥33)}

(D)QEHaas'r@ﬁﬁH&wnaﬁwaﬁngﬁﬂaw
dfenr 1| &H fourg AfSag Aefent fHfe o AO® Jar
#18 1 2 Il »i3fg Frafg 33T Tt I 3y »ify E 3 wfy
UEt || 9Ifg Sfon AZ 8 8x nieg & Jet Jfear A
Il 3 1 »ify3 97 Ifg g9 3 b I ofg Usz &Y 378
g | &fH Jar &4 99 3HA &8 6d ola Jar Ag
810N I {te}

HIEMT IHT § AEIRT el yers a9 foar wifhs ? :-

(t)ﬂa@wfamfaﬁmfaﬁmmamﬁrwfaaafsm@
I Ig ¥ fe=e ofs gAfa g Tfe wifiiz ofe i Sfe
M8 1 afs vifyz g7 ufenr W wefenr fefs agfs
HIE & I I IfT Ifg &y g ug ufenr afg afH
AH Al || A5 36 &4 viOg 2 J 98 &< neg &
afe A€ 1 A Qun ook fasfm fasR far Jeufy
wRfag Ife A8 1€1{882}

nEg:-Hfenr-gIffmT /I8 U HF #AHer J Haer 3 (3T,
NESHR H3 HIw' Jfder J) 9 &t It yg-99s' few Sar
& HfenT 8 Ho % »3®-fv3 J A" J1 99 fAA How €
fage fem sH-¥zT Uar a9e I, fAR HeY @ Ho feu
WEHE s 8% T® &M nifHs -7 3T 3, 89
HEY IfF-a"H I § BE &% nUE nied Io" 8 JI
A 80 g UR mEHA s € T% &H-IH Y3
gger I (Ufgs wsHa H3) Mfanm Jenm €0 MY
WESHS Hies Yyus &9 BT J, HF B8R § fEg ()
13 a4t formudt | a1 Yify3 YU a9 8 @& Hay 89
TIT THS &9 BT I A8 »EHa H3 UJ & Aol
AT H3Y UIH3HT & ge feg dis Ifder 31 g At
TIHG a9¢ 96 fa fa yg = aH B8R voy & faedh =
YTHIT 3% WTATT 9% A 1 &'H 3 faar J9 ot uT9g
WMBHA Hles T AITT &d1 I ASeT I8l
Ho 3 Ifg diafs 339 3t |
FIHE aH wifis 7% uEdt s & faur 31wt |
JT8 I1{uog}
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et | digenst fe3am = goHStaes

At & Yo Uz ‘SareT widts” Asug, ufast Hgg 2005
Hi®e9 © ‘UoH iz fegrm via few smHdtu fRw & 3y
2 I g3t Jigenst USUTT I HoW® groHET o |

Ug IJTer o 9% I X ux R uduar = He Heer I d9
IR Af3-AIY &% USHY I J9 Jadifge Afag 7 € mifds
Heg iy 3 g9-Her © fAose AeeT ‘gt uger &t § w3
fer yduTr & dige TS J9eT J Hf I 3d=aTed ATfag
T »if3 AeHy iy st ‘w3t TR’ 3 IEr ‘RSt TR A
onra, figh & JoHfs Steourgr & fesst woRent g9 €
Ao dfc X gwst dx fdst ffg mdtEt Ao
TI3Tenm IUSUTT ¥ dige feg <93 @ Ja1 9 I Arfog it
g difsie fitw i Hoaw T A3-furdt Ses gt ‘Arfog g
¥ ¥ AEE9 IEr gogun fRw i € moes o, gt &

HN 1= foB Ao uar der I 13 gefidt © wil 1ss § feg
goHE fa faar 7 Aoer I7

fa8fa, HE-Tt gonet y=9 feg e ot fonrasSt gafrdt
95 J9eT J 3t »fAs e 89 A3-us »iS YRy © et
@%uﬁﬁmﬁ%@mammﬁﬁwmw
%@aﬁ%%@awgmﬂaﬁww%m
fegrguad Ytedss 9= Buds a7 It B8R mdl faniast &
I goHet g% Ifg At I w3 & I Hies gar = et
FIHET USUTT 18R & 3% < J9-3% gT A I B EA ©
Hies o weeet & gg-ududr & uid, AR § o=%
JIfRT uSuTr F faor 7 Ao I1fe8 R, 89 Are geHfs
fegrgurar @ grgat I famr Jer I

fedt a9z I & F I9 vioe T2 w3 Hf I »iHIEH
HTTH |1 YS9 fuzes ?Q’E"&'&aaatl?ﬂ'ﬂ?i BER=IIS)
aTHHlldaﬂ"T feo® Alao(aﬁvsmvnes'f’c’@(w ST
et I, fa8fa J9-AIs v wBe Guds G5 w Hies

VETTS © IHS AN HI J9ved Afag & Feftmr 3 ufesas
I3 Adter-AaH W37

HE'S J139 391 99e9 i o At 5% et v 3 gt
R & B § o a9 It 89 AT »iuE Huds Iy
A3 ATOHE guHTs der 1T 2% 397 e Nous §OHE Ao
3 I9 WS & M5 AR AS |

sfore fils v ersla f@ag govs 3=t udar & Jafmdt
U396 J9o MU A J96T B aHeT garfen Hf | ../
Br f3g gt ugar & g3t goredt feurst 1 €R fug feag was
€ 3337 99 W3 &% et aret | fegt § AfSad a7 IrEt faar
T BT fumr

fegg ufgeg & g8t Yugr g3t »igdt I 1des Arfoe ge
3 I9 Jfe fiw i Shff Has St o JEft Hart e Bdtet
YUz st AHIBA € U39 3t I99un fRw & wiust raes
Br I I3t AT vifoHe Hg nigest & w999 Aog wifysHI
3 IHS 3T AT I3TET J9gur fRw € U39 o9 fRw feag &
Ao €t &g ‘gA=® &THT EAF USEIM” & 39T oISt
H, fam § iy fef3am © ved dgt feg" vifor mer 917
mre I fa feg fos gefit ¢ fivft fiee & s9ue
JigenHet fesam § grovet da1 sgfentt fisdsr s& & fearss
»%qmﬁﬁf%%ewsﬁwg”@gﬂ%ﬁﬁamﬁm—
HEt ¥3de AfAR JIfa8fa &ux, qeffyt ¥ uderfox
fugas & »ug 5 J 531 g 5% 85F § fead govE fHo
36 & 9% 9% foor J17e & feo Foet Ao f9 Aon-<3
yare I fa gafindt & s g9 sea-fesreuar I, & X ot
WIS A ygerfad fugaz |

HIGIH © I97% &% st Mg IF Haer J fa 3t ugmr #t 3
ISRt 95 IO wiuE e J96T BTN SHeT I fenr

89 YIs 39 I soa-fegaurar wsrfaa I famrr #tifeg
3 H9 I fa J9-56x 996 HIs g mBE 3 ufast feg &°°
Jg MUE HEETA YFe IS THe T © QUHA I dier ©
YAt AS 149,83 © fer gronet Hies gar § gg-uduer &
wm“r%rﬁwrrwﬁ‘a@‘%( fes T 89 3dT s
fegrquar ¥ feusts T

A fowas fen 377 & 39 sea-Uigt & =ule @@ gefiy
Fret fugrar , fAn § ux Jefidt & s e 9, I & X
TEET HdlT 3E J99un fRw 33 © fer oy yeg ©
FIA &t St 77 AT I fEA Y='9 3% ‘HIT® groHs A
“fegg’ v 7438 I »uE wiy &9 3t gew I faEfa,
fie # T Gumifie ft @ Quma JT a9x I € @
“fgg9’ (fae+=9) faor A T

goHst © fere ‘e ygs’ ke e M e Qur nZ3 BA ©
Sumat & wfont T 1ug, fer T feudts gafiut T feme ot
9 &8 Arfog’ #F © fou goret femew v fie /&
HIUEH © 89 H9s % QU ©e3T eAfent fie Gumat &
Hax Barfen Ifenr J1faR “fae fie 93 7 a9 fmre i
g9€ 9% 389 wHaR "(Us'.874) FEET J9wur fiiw 3T
qmﬁu?aigaaaﬂigmﬁ?@amw,%ﬂ%@m
FIHE I 23 A IS T IHe § fqEe-aSt €7 F uF 9T
5 | faBfx, gronat ususr & fugss erfentt 37 HItu fiRw
ny fguer I fa fx Ao @ vows gods a7 ‘orfoa’,
MUET 776 goeE el HoHe-f36-TAH 3 397 98 83 o
UArg 3 wirfent At |

Tt I 1% AT TR fEag T ‘dredt s &, 69 fus
ydt 3¢t fdg 13 T w9 88 J1um a9 a‘vs it
€|1%(@1%( fem yrsa g ¢ @BHHWW%”(GG?E 14-
630) Jfo o U, frHE, »ust A=t 833 warer I, 89
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87 AT 995 feu “F govz iy 3=, f3° @ »eg AsHs
937 97T 1354”7 & gerfEs I9er IR AURS J fx arg fRw
gone-fiy I, 39-fis a3t falfa €r & feggue # a9
3 Arfog o © feudts J197 ! A Siaet mifadt Ages &t T fa
far de3 goHE & FEF o fRW © a1 J5 &g 397 fou
fet R 1faBfx, 35 & A3 = fomam 3 @ f&9 939
gOHE, I3 I I It JOT I ISFEIIH § fearse @
T3&H® I TS|

fer &t # &9 37 vl TR 7t »iet QR S@AT A Hegst
IH =% I=-23 FIHE I TTd9, fE3aHag et arg fitw
fegg »i3 B8 &% BHT e IT el WHAE FEr UgHEE
(gt AHT) & I € o HOU® IS USudr ©
Afg® ar@e 3t fan & It fezam & Je I fa@fa, sae At
WW?W%%@U%‘T%%%&H@%%
FHS T |

Ud, JI9 361 © A9 HY Baf & fer gaH3 & ug &t
H&%ﬁ@asﬁﬁwaﬁr)@w &t PR 3 gt
g9gur fRw »ifex gafrdt € garedt 39 a93< »i3 39 fug
H&S-dt & Inft fI3 ciShft gagdt 39y digeHeT
IR UIUTT § FrOHET USUTT &% IB-d1E 9ol <A |
IB-9x HeMe Igg-ve = ufode: ms9 Ry ‘Aex’,
S.G.P.C. nifyzm3 |

ac: Joot feuz 37 WAty fite 7 & 31§ w3 Aeug 2
Ut @2 ‘AsmA’ fRY uSt 7 Aot I 1feg Uadt @ &
30$ &% fvmr 7 fagr I

*hkkkk
g3 digeHEt USUTT I NOwS JOHSt o
3T, Wty fifwr
HIW™S YaeTs € §OHST & W% € g8H € fusTe g Ao
€ Auwdnt feT Ignt @ gaud AE fE3r 3 e #iewt € aH
feg o7 &t vraret B v gegTs T ST | Hows gravet
¢ fef3om '3 Inat U 39 g8 3™ Haty i

fity fefgom fev Hows grovet e g7 QW res § 1 319
3971 9UTET AT ©f mIlEt 578 et W3t €T 3 ITEl A3t €T
& matet § ore J9d Ot €U AT mruE Y9 gy fee iE
ATIHE gUHTS JeT J | feg €< 997 feae Hows grove As
W3 I WA € WSS A=d A& | I 397 90w A 575 8FF
€ f3= fify-gmet w3t &, get At &/ w3 gret femrsT
IEHY MY € gaH 378 d€ JId [EB! fenfie A w3
TEst 99 ©f I3=8! feu IY I° Ae | Ag 3 ufast gret

W3t e & mate i3 famur Y1 €57 & fAm af '3 w9 575
Gifgnr fapur A, »fw €1 & 978t W3t T I mmue 75 |

wwwxakﬁmawwhﬁaﬁrﬁrw
gret fermsr § Guset gar feg ur & mate at3T fapym At
Hows grovet & fefsoma Yuar g3t &t 31 €57 &
Hafea T er »nilesT fde gar efae <t Hows At €7
€ IH I8 »dEt BRI Hove-fas-afmr & AT '3
ST JigT, fan feg g evfoe & o9 7 It €n fuE
How® gove A" feg o e feg fagr AgsH
Sfovts ga=s € feq fils afersr § €87 & »ueT aeg
g fanm

et g fifw &9 & WuE Hosan feg fefinr T fa
gfgnaT fls e eRsid fegg groHe gmet yarar & grafiut
=& U968 J9d MTUST HISs J96T BT SHGT g™ AT |
€8t € 979 U39 Ae-get 3t T, get A3t W, ASt @
3 mit W | ‘fesafeasutstn e fafumy’ feg get w3t
T € fuzr e st dlor W fafnr § w3 gy gret '3 feg
& gegar @ fafnr fiuser 91 fen fore &% gt
UITar grEt W3t €H € €ET A | ITEF UG &< Jg-JIg
Jfgdifde At 28 I WT 5% g2 | A JIg Jfadifae At &
WUST W gSTEt 3T T U9 T SIB-IB e I G &
feg o3 = wdt ger fogr| A dfedifdeyar 33 ai@
Afog & Ha% AT &% THI B3TEr B3 3T G fev gEt
UYgar & g3t g9Ted! feuret |

6w g feeg wa'e & 3337 Ig WT &% HBAr3d TuEt
aret | fegt & Afsag & ‘gret’ faur 7 a1 funr| g
gfgdifde & e=9ar €W f&ug & mruer des gerfenr
Y 1319 wa &t et feemgT g7 g9 &e7s « fiAg '3 Jer At
et H3T T'H & IT9T ITET T9arY BB g JfddE 3 g
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Jfefgrs & €= A& | g 39T 9U™ed & FEr H3T € H &
wryeT dlTvs gefenm /| A 99 Afoy Yaet 393 € €9
'3 I’ A, TEHSt TR S Gt s As I gE WSt e E
g3t gret mrfog 9% 3 et uar I% g difde fRw At €
d=s AE |

fegg ufserg &t sBleTat Yuar 531 migat T | Sl Arfay
few matet yuz St At €7 € U39 9ot growuw fiw &
g9 ATfog MH3AT '3 oW 13T AT | I7et grouun fiw &
Y39 anad fAw fegg & A& 1769 feg ‘dw=st s et
uTf3ardtnt’ €t gaaT diSt /t, fan § fity fefaom € ves
drat feg* vfenm wrer I

734 € fuse ygT Jer 3 mrue fang 3 feg afde oe
WAfT dHC AUEs Hou® groMet & Yuar & fJmr s
farr | fders™s € Mt € Awow feg < €97 & wifor
ghvar fagmet | Figen & FaUsT € ggorst €9 feg € o=
€99 M-I €% I SIH TS| IAH-TH € 33T I
dierug f3sa A& 3 soH €% fev Hoe= difde 763 =gar
gl A& | 90K EBIT »ded AIgd &% fHut dag Ber
e A& J &I EBIT »ige+t a7 3 fdersshit &et <1

—

3 JUu AYS3T YU TI& BE WIGHIS JhE AS |

few € mirst3a gigtaratmt et feq <37 Iga At, fAos feo
gfgnrade Ha1 931 Agdt | §9r%, Ho9THeG, UATg M3 €F
€ g% J9 It feg wifAg fesaset 3 AdaeH As |
=Pt AaPT AaaTeHtHT 83T I 39 gau, ¥ 39 5% gH
Tt Fi3tamat AEget 3 ygfed As | 1907 fe9 fars
St war39 utget € feq »irqr & wou e fap At fAm &
g3 A9 fesasratt & s o €47 3 diwT-gge el
frfep AT

IHS 95 ©F 33t Bar arEt /1 1907 3 1914 < fimre few
ATt 32 Jrgerebdt JEt A& | 1912 feg »igew
Trfengtfe B9z gafsar €3 &=t fev g9 vfemr fapur
frm feg €9 gat 3g+ wnit T forrr At fom &9 I =Tt

H™Hed Mg 9%, »=y faurdt 3 g8t 9% Hae § faesa
3T fapur Ht |

I I HIE How's fegd gronet € €7 Yuar fee' As,
fam & et w3t e 3 et At €W & Aon fEsT AT En
T 764 °H& 1889 feg afenmsT feg dfewr At1 1910 feg
€7 & UAy waleafret 3 & €. gt 2. & faaet yuz
ISt /it 3 Ag® ctaa < fapur At | feg @ & fera §
famir yg feefoa fies <t €0 € o0 gt © A3t &
3 aat AfernT | €9 gars @ W gigtardt o fagordt &7
T Auaa feg wirfenm W3 gigdtadtt & ars few wrivs
o) farr|

gt fost feg Tt mudlar feg s gafens, Ao fiw
gaaT, 9379 W AagT 3 85T & At & fdensts &t
WaTEl el Jred Utdet geret At few ®fog & »iEt gu
¥ wet fen yget € 92 A9 AIRH HEd muE O feg
H3 We A& | B 28 A9 oF feu fesas gt AagmHbdT ar
€9 At | mmaret € Ele6 dFes mue faet § 38t 3 9y
g fen fiis et g¥ 3T A& |

B9 JIfSaT €°F 99 Hes & €F feg HHeT wilg J<,
w2y faurdt 3 gvet g®HaE & St € AeT JE At e
FET IBHAE § HT € U3 T fEArfenT A faor A, €7
3 €3 I UGSt Izt 3 ST BT e MU 91 few ur
fanm | €1 € u3st e Tt & »is-7% g3 ffsr 3 e
fammar fe3 |

et ygHde <t fem duer fes' As | €W <F & yehr
yfen &t fauge feu fev fafion At fa ga3 fiw 3 Rue=
fieet I M3 g3 99 feneet g S @t evJuw 7| few
&1 uet At |

E UIHEE & BJ9 Afew € 3fo3 faesa a9 fomr
famr At w2 9T '3 93 A9 fesa Bar I MEEI I8
AT <t AET g7 fE3t aret /1 e yaHTs e e fen e
7% dEF AYU &4t At | €7 28 <t feq 93t <31 murtiz A
e, €59 § A fen 3% < Aeadr s, 8v €5t €
ufgeg § fHese &t B9 a® | gt yanéeE © fuse
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fAgg fesa ®are I As, €9 93 amo As | BT &
HES HIS HT&EHT 3 HIT3HT JIut Fgditt muRtw3T <
€5t & fogen st A& | »ig Aeag & €&T € et &t
T & O dv few 3IwEls a9 g A

HOW™S groHet €7 gTet Ugarr 3 & I8t UaHée 3 €7
fefgom a3, malet, Mrur ¥98 w3 MU H3= ©F yast
Bt niAfg ane Afoe e fefgam 71

»g-108, fAeT A U9, &=t f&®1-110026.

*kkk*k

st FUHEt UZs 5% oo It

AdEt ufger Sar 7ter 32
JI9I6 I JUTFISt MUE &Y, ‘g Ht g€ & ‘St T &
‘fg’  Gufonr feg foue I5 fa Ig »wigAs €< #F 3
AUHST AUTs dd6 3 g€ HuHel € € ©H| HYHST
s &% FAdtet € ufgdr &ar Afer I I THHS W9 adt
AT |
ST Ao fE3at &t B3 T ot I fa nig it fer feg o3
3 T35 &dt 9T I | H WA »uE fedrar 3° 39T 39
fAgs g9 f&g IfJT T6 & AuHet uzs & Hdtet ="
yfagr Fa1 AT I, THHG H'9 &dT AgeT, 8af & 33 3¢t 3
oz 3 ufast ny muHat & gt ug &t " iy Bfog
3 nidr 395 BE I »i9As TR H T o BT IfoE
gg3 Agdt A fa€@fa 39 ofvdfie & »m s5a 8HI feu
& Ao | o g9 Arfog T feg QuER Tt da THES It Ao
dt 39 Afag 7 IfJT As »u §F 3 »Hs 5T Ae d9e?
WA AS® A Ho feg nidAd »8E I7dte 75|
I HIE A © UsT 139 3 318t aas fiw &g 7 mdle
o Jlgmr fée feg foue I5:- mAoe3 © o, dred,
Al (AT, HIWT_ mifdar & o960 AR ©F & mt
T | U9Hywe feg faR fies wigfimr T
9 dg mfog & g feo R fa fie HIs 3 amie fag
AeT I7
THIS HI& 5 1| U=d Hfg ues AHTEn 1| A3 Hfg Af3
Ifs Tfenr | Wt WSt I8 €9 I 9ea99 o deE o
111 83 v § a8 W™ I gaH famrat THi® =99
Hgrar feg 38 %3 3feonmr 111 IT8 || »adt fag ywafg
3 Ut | Jesug 13 8fs fiuret 1| 39W Ho & I H
AUS 3fent su®e vig 1121 feg 38 g9 Ifonr s93Tfa
I WME3 A3 gAH »ufg 1| 5T T Hom & HIE AdT 1|
foeR wifgsd i Jar 131 7 f&g Aeg A feg ofo
T&Ed9 a8 g% 78 1| a7 38x dIfd FIH gATenT™ 1| &7
T HI & e JfEnm 141101 {UsT 885)

»JE —J FEt | (WA feg) It St HE=HT HIET &4t
feg Uat 3% J1 oz JE J9H UIHSHT % Sult A
uer I 87 § e & (3-Fa) o9 &9 %<, (AHE HIs
Tl 31 feg fox 83 gt I T 111908

(T e 7 »iFt feg AHsT OF fx S YiEt v famr 3,
A% feg feo Jvr T fx €/ © JA-33t A9 fe5) AomA
ge feg fus AT I, (A9t9 <) fifdt (oast <) fildt o
fi® #@iEr I, fesHT (F9g-foniua) #f3 &% 7 I%er
JI (HE ) IS TH BT T 96 I I J 111

@ 3 | fon T A9 fees 3 9T T Yyt B8R )
YETg (AET) 913 T 3@ &dI° ANSTT g 7937 (gT fon
T feez ) I foor I (mmi9) 8R 3 o fe8 g9 a9 e
I (T FE | Fet §) IIH w3 HO ¥ Hus 9% 9T I5,
(FIe=3HT w3 AT © fysu 3t gUs < 3, feg »me)
BUST § & €t3 AeT I, Hfen € Ha feg wigr Ifenr e
(fevrge I g93ter T 121

J gret | feg HO3 3T 9939 & fex ¥z 99t 9T I 6H
JIIT T IC HIH & IT T JaH feg It Aie fem
T IfGT Ts 3 feg 7w Ifde o5 | €% =t St
e a2 Haer ad 3, faffa feo Has-Aar ot &t |
feg o= I &H &IF Je, 'R T oA® g
fey Ifaz @ It Ifenrm 131

I et | 3At fen sy § fAd faor s 39 9,
8 fAor &0 I 1| A R WY 3 I9us If, AR &
RS AHS B J | J 3%k | ni—Jig & AR T
FeuT g9 99 fsT I, 8T Ao HIs © 97 few adt U,
87 ¥ HZ AHTT HITT &Jt 141101

Hs 11 fex vsfo fea vainifa feae g3 ufo 1 fefx
st fefg Brenifo fefa st fefg grfe ufo | soa &=
& Auet fog afe mrfa 121 (Jor 648)

TGS Hom 5 Il T S HE @ F I I BH TS 58
Afg AR 111 FJ € HIu sustenr || il Aafa
gafH 3 nifenm 111 ITR 1 TE WS BT AR 1 ER
UTg JT &8g If3 121 A9 AT If9 fawsdr
HI=ag feg Aniar &7t 1311 T & dIfT S JUTE |l
Ha3 3¢ fasn gH g 1414311120 {Jar 188} feat
AT & nidgt £t www.gurugranthdarpan.com 3 AE
il

dd 361 Afdg AE Bedt g Ag AHSEY I5 & fan
T @7 y3T &dt 9% fa Has 3 gmie 89 fag Afer I
9 »iIrs < H 2 fedt g Is fx it fuet fem
fH® o, ust ust few, o= 9T feg 3 Af3 43 feoi
r <t Af3 8r feu fim st Hfgnr 37 9= & adt|
feg AY gy Ag Ufs3 Ut et 3 uE 9T Ts | AT
JET »3HT g »UE T9%' fe8 oo gumer At H9 IT
nreHt & &R fes I IF I8 1yEE T% 9) fa HI IT yrat
@ nmenr fuss wr fés fag gof Idt? o st a9
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e foR e &% of Tuder 1 of feo st &% faRm
WSt ASJd &9d feg 77 & 29 F »® o f& €F ot
TuTer J7 feg B nust 7Y § WY 9Y & T &7 aEt
<t 22T &8¢ Jf Ifde 51 A7 f&o Fx feg & q9s 3I*
feat €t Tt dT g€t I8 | IHET € AUs 3 /U ©
3 98 JT I feg goem fegt © daw fog o\
AuUdE fena3t e foa®sesr HASS J1

g 398 B nig Uz feg sudt qost 3° 717 s9efer
It WA aot fam 99 fifs few & It T ARt T A9r
fiurs @ & 3 I I BIE wieHt A HI famr 3
SRt Y™ W3S AAAT AN ©FT ®3a & four feo
%HWHETWQ‘TWU‘TG“H?“JM Y BargE I
anE Jdend A7 WEW?WW
mﬁywﬁﬁrsm “ofg 9 A6
i, 537 oy iy 7, & fegst I8t nmswr mré
g9 feg foem sume” | yrrfe =938% 3 ame gret
&% 3% Jet fa AT Sfmr adt fx €Ae U39 & four feg
HIE ©f 83% &% 9t AT 3 A HY IT HiT § 83 Jony
3% HaUs I9 I AT A A fa Ag feg efomsdt
WMITH BA-B Idamr Ut T, fegt T et erEter
&, feg 9w fedort gttt Ia 3 niAt & e &% 39T
e It

IJ »EAS € /il & MUT HIlT T 998 96 BET AUHa!
T US I AdteT = ufgar fa€ &t saetenr e fx
I H3TEx 3t feg QUTH 9 nieas © ft It %9 I9

-

ﬂ:H)

yTfER/BUd I 3 J9TE! USE % IHHY HGTHSST H3H
gt T fem 9 It UIAr T & &G JITS AWSET
¥93 Ag9T J &It 3t AET 9 few 37 S Her I

ISl YHSHT HiT & ‘HY’ HeT & fem HAG few &t
gaer| faBfa yn3H medt &t “e3 3T 3%
InfE” €3 § 3% fadt < 31/ ®%9 &dt fen a9 7Y
TH 63 & fagr 85 T AT usat, 9t, 3= I Fggdr
& fedt Fa3t T fx WiEt IgEST ST JElt 95 T
I #3 me foor 32 A o=t st'wmﬂ'f?was@rw
aﬁmﬂ@amhwma—a’a@ﬂmaﬁ
AT I5155 © U9 &t I |
Hfg’ﬁEIETE’FFr, 9996 Ay (BT o) Fdues |
Ao A8e 9 3 Ay e s’ € AR € AR g ¥ 3

YHAHJET

gdtHie (ferm ysStfeu) 7t »ids 33 Afog © J9narat
HETg Hided flw 2wi=Et, 3u3 ues Aoy © #8ed
feag® fAwW, 3U3 IAIE ATIT (MdTyd) © AT
f3®os fAw, a1. HA o7 Afog fedt € I3 qEt I=13
fiw fug® Je3 nus fex ASTY © fo™g AHGOIH J9d
Fodd feg ud9 I8 A ud fang 3° fewer A9 Agerdt
3 Idenfantt ni3 wat feg ufost @far & nmuE €9 Adt
I 1fug® gueg fry goeed Asdy feg gesedt
Tes 3 nUSt JefEst 3999 &% foaw 3T ud

I5| 3. Ha3 fRw t & fasmg, ‘fefsom ‘9” fiw’ e
3t grg Ifgarfe At & < 7fogd © & AT ISfadt & U3H
3T A K3 99 A ©f HOES & I8 25 8¢ of a7
I 397 59T T & FUNET T Us F9d Hdtet ufger
w8 o a9t A feR T gmiT wide ud 3T 3 I9
mmﬁsémmmwmwg
Aimrd ity & 75 =AY FAE ufTaT st e ot
H3™ gAdt 7/t § & 2¢ Afog wfentt 3 39 &t nrfenr?
g% 7 nUE THI &dt 3 dfgnt 3 I mdEr ufgar sae
fée| fer 3 sme 503 © niAgs 3 A g9 dfde fRw &
USTE 9" H'd o auHt a9e I8 3T 7dle fog o Aa?

fdt g ¥ =9 wese iy Sust a& @8 (A31?) &
MUS S8 g9 Gt 3 A B gt 3 feg ufenr fa fitw
aﬂzﬂvwmmﬁwﬁgaﬂéf?@awmﬁ
feg o™ aTwE TH &7 @Fﬁfﬁ?fﬁ@mfbﬂaﬁ?
ﬁﬁﬁwwama?ﬂwmﬁrﬁm&ﬁ
T ITH T X ©F & HUEM g9t Jeiit 98? gat € A
st Jer 3t 8T AE 5% T9sHY G q9vmi 96? faast
Wﬁzﬁwmgfﬁ@?%ﬁ@wew@w%@#?j
o FIIRE © fegar 3T I 8T I I IH o
feg o=z Afer I fa mdet ¥ 92 gAs9 ufadd J° Ja|
HI® T% & A9 3t As fdgr Afer 91 A9 AE 39 ©
A9 & adt 3t 9ot Hs9 fam 3 ufoeett gw? fem
niu-ferem &% fidt = €t Adg &dt1 fidt fem =
YT ¥ss a9er J1 f&T A3 IS IHWg HefAEsT ©F

AETTI ¥ 9% IJ Sfantt feg 87 AW § A=<l fAdt I et
7T Ygd A9 © el “fy @E ne wigy © fex
ASSHEE dgu @ fAY daewt & iy ggeear Aoy
gIHiZ feg AR A<Y F96 HY d9 €313 Aget €
J 3t €3 AT AT AT &I IF I U9 fEg A9 93
TIHiz feu ge& JT &3t J9E 9t A< I Afom |

T oirg fisH Ay “rar” res agfent faor & fem mn
H »i@® 3u3 Afog QUT ISHE™H AST JI5 AH 9T
T S H vl 3u3 3 niffent uI 3T fER § yae-gde
JId FfEGAE SIS UT AT Tan<t niews fog off g9
3 ©A A% € AT AETEr gt JIH. yIH R ges @t
WITH vgSH T USt feg fAg ot 8t T fem & @2
AFIIT & NS U3 Afgg 3 J9<rel ©F Har oSt J
ud 3AT 8 © fume I gIHEHT &dl ATt SISt ud
for ¥ Hau® aEt wiH fogst iy fAr © & ot
3 3%Y JJ &< J| THI ASfmit € mae feg & wifmar
z?rsﬂ—fwzrf?@rw?ﬁraﬁaﬁ-lﬂﬁgﬁ %Wﬁqw

\\\\\
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87® TA'S ¥ @ He 96 85t & Sy fe3 a7 ug fegdt
WEW§WH3%3TWU|

A. Y3y Ay #ar »yet Adest i3 399 39YT SAI9
gt Jufent faor fa 3t v fes niHdtar-adsT i3
fEa®s w8T J o Uayg feg ugH yg'g = oH Hd famrf
J1Uag €t At sfift feg 3 § & it 3 g9 7 9ot
J1dAy feg 99 Ua Hi® 3 ydst A0 @ 39 9T 99 96 A
awwﬁm?u@amfmﬁfmﬁ?ww
83T 30 T, »E3SH I Ifand T »H g wdt =T
ﬁﬁﬂﬁaﬁaﬁaﬁzﬂ?@wzﬁrsﬁﬂézﬁzm%?w
FI&T i TI-2 Jgemfonit few I fegt Sfout &
HIT=T &g I AR 49,59, 137, uaﬂ-rc!é]wrra‘cfmr
WWWW@WWWUHM
FIHS I | fid Ifa3 Homme mgH'dT—rﬁTEﬁJHTFrH"ﬁrH
T UG J 25 I g9 A U eI nfEs w3 gt 99
T99 7% o UF 7 IJ I&,H »iE® @ UEr s, fed gt
3< FE-2 Us I II Is | yfent vt HAaret yrnft
T It T | et ot © ydua 3 Jet Ug yerfes g
Jfoz Hawer &€ & @9 a9e? AT fegt AT
ngmamaﬁzmmm@

W fog ot fde?

A. yI3H fiw & 343 uee Afog € Aue9 fexas fHw 3
Aefuzs gfent faor fa 3t 99 € Hdtfent ame JF nias
343 AdY € AEEN & JAHGHT AGl J9d U3 UTaET
Afdg 3 3% 49 &< J »3 863 foat gme 3AT feseHd
WHII nit 7 JIdt f&g IH &% HA &t &9 JJ°?
MIA® IYI ATfag 3° HAT SIAMT &7 JIHETHT ATt JfemT
IIAMT 3 56 F HdId 2dE & © fH®»E IAT JIHEHT
9T J9¢ I U9 3y3 Uge Ay @ A feaus fRw #
fa qoenmrar ofegr faBs g AT fam feg o
mﬁwm@aﬂﬁwwaﬁwwéaﬂ?aﬁ%ﬁrer
fume sgest fag &dt? %HETHWWHTLEE
Jifer 3 fewer B3 Tod3 iy firsma ofent = 7 U
g5 BR T & ¥9 ¥9 fAag Ifenr ug mEeS § fegt
A9 AS®T € A< ©F 3 MUS WHHIET YdieTEr mis
Wﬁmﬁgmwmmmzfmﬁw
%H%ﬁeﬁwﬁf&uﬁw%gmaﬁW| ELES
IAAE MEEYT Aoy T AETT 39896 AW & W IHIT
d¢ J96 Bt faar A B8R fonast 3 IHaT de g9 fesr 3t
AETg & feg fxar At 303T IHIT IH g ad IfenT BB
g3t »ie HaT g9 99T JIufost 3t AEEST € 99 ASS w7
A< A 37 Arfog fest © I3 qEt IaA3 fAw It fenr
FI¢ A& IfeR T9 fd gE »e g © nramft ufost
Ffg fesr At & »ift 7 Ae'® AEES § 9% I €F =
Aoy @ WP 3 JF @& I ud Afent-2 3u3 uest
Afog © Age9 feogws AW & fAy gg wramit 3 feo

sfafentt gfent fomr fa 3AT ues Arfog ©F 393 g9
dt Az fx ot I AT I°?

gmiE feg feH U3Ix9 &% I%a™s Jdfent fiy gg »ie
nHItET & wigft & 3T 3 g grgnrfontt feg fay
g9tHE 3 JASHSE ngmrt § "InfiH fd Has @
IHTT It IT6 fe3T A_drIgE I9 iy »itgr & Igena
Tt FoT T AY® A € AONE JI&T Uar ImAt firy
Haz feg Yed Ao Uer a9 fowfar faodt fa fegt ©
AOHE ASS ©F 978 WY AS'® A<’ oJ6 & AHJE d
Ar<dlt |IFe® "Aeg ¥ fem AW ferw 39 3 v gu ne
mHdtar § nrgmit-A. yi3H R “dar”, geges fiw
Je% ,g9g<r ygd s © »e39 fRw fimsdt wi=
JIAHIZ 39 AT, Ty grgenaT ATfag gdtHie © yus
AIOHS fHw usAT, Fadd 3° 73 fHw 3o, guee
ffw Sotew, gafifes fAw, feweg fAw, J9g9s fiw
I3o7 Bfad ¥ JIo® AW uwAT, do% fRw forw,
JIfeg fAw TATS wrfe & forr fenrm)

*kkkk

Ts<e3 fAg g9 2wt #t = fanrs 35t 3 BFe -
A: 39%496 AW Tusyg
ISt 28, 2005

fiw Afag famst Afdes i 2=t # = 89 fans Uz a,
gIuHE I Hae HAGHST! ( 7 iy &g It geg nr ag 3¢
fereH fag feram)| wrdE fig I & &7 I5-uwss 3
Tfont & It ‘Iaurg’ war it ot Ht, 3 It = Afgg © iyt
<% R oA & wies3 feg & afonr famr At fer 9% e y&mAr
I IT A: 389G W TUBUT, AT HEd HHET graendr
WW(WH@H)HWEW%WM
FIfent fgar f& 8T (A: TU®Ud) ¥e I8 HEd JT a9,
UH J9¢ 39 Is| &8 34 fa & @9 UFt AN, 789 HoAs
fiw (e ABES H JH 313 Afod) 5% 389 IBH & T
et Ht, 7 8T 8a3 wiiEt v Iy y9s & Uss a9 IJ FAG| A
Tumyg & faor fa 89 gmydle a9 J5, A9 U3 o
933 T oo & J, |t g U3 Afog ‘3 A §,
AT St M @ AfIUAM & 4d WX Tag dfemr H
g HHS aHSt HEd & v &% faor fa ==t mfog
A W & 7 HIHT It AT, U Baz ‘gE ¥ AR &%
AEUS YT I9< SN 8UT AUGHHG € H9W & &9 8U
IJ Ia| iy At vy It for d1% o fage a9 Sadint &
J&Idrg JE I? H: Tusyd & &g fame @ dizT fa ness
T use3s fedu Haer &t U9<t ags % s & FHST
anet & Hger Heg J, B8R o (A g9fieg fiw andt) &
AEddt B A AsEt I
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Following May Be Ordered From The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA 95678
Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville:

1. faugs ot 3 3 HY T HGaT 3791 Q-2 W3 Q0 A. JITHH AW I mEars' 1| Eight volume set of “Bipran Ki Reet Ton
Sach Da Maarag” Bheta U.S. $ 10.00 per volume. (May be ordered individually)

2. H'H HH af9 19y S13 3. f9'3T aed 4. JI-Tt &t qA<dt 3 gafemn uzrrdt €. Note: Items 1,2, 3and 4 combined please add
U.S. $ 10.00 for postage.

For individual volumes please add $3 for postag, maximum $10.00 . Please make checks payable to KTF of N.A. Inc.
Others Books available from Sikh Center Roseville:

8. Sikh Religion and Christianity, author G.S. Sidhu, UK Bheta $4.00 including postage ~ Note: Any 30 copies
9. Sikh Relgion and Islam, authors G.S. Sidhu and Gurmukh Singh, UK Bheta $4.00 including postage ~ of Nos. 8-11 donation
10. An Introduction to Sikhism, author G.S. Sidhu, UK Bheta $4.00 including postage ~ $100.00 For free

11. Panjab and Panjabi, author G. S. Sidhu, UK Bheta $5.00 including postage  distribution by donor.

12. Teaching Sikh Heritage To The Youth, author Dr. Gurbakhsh Singh. Bheta $5.00, including postage. For bulk copies please
write to Canadian Sikh Study and Teaching Society #108, 1083 SE Kent St. Vancouver, B.C. V5X4V9, Canada.

13.“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage.

14. SGPC publications FREE. We pay the postage.

15. TAH 318 faas, fanat svar frwr, »iamil Bheta $5.00 including postage

Books and CDs available from other sources:

16. Avtar Singh Dhami, 3336 Bridge Road, Hayward, CA 94545. Religious bks. Dr. Sahib Singh’s ‘SGGS Darpan’

www.gurugranthdarpan.com

17. Guru Granth Sahib- French Translation: Jarnail@sympatico.ca
CDs: (1) ‘Sikh Di Pachhaan’ Free 23 hr CD on 25 topics answering most commonly asked questions about Sikhi on the basis of
Gurbani by Prof. Darshan Singh Khalsa (Ex-Jathedar): Interfaith Charities, 1540 Barton Road #222, Redlands, CA 92373.
www. Interfaithcharities.org
(2) Gurbani-CD Free by Dr. Kulbir Singh Thind, MD, 3724 Hacienda Street, San Mateo, CA 94403, USA
faugs ot 93 3 A9 T H9dT 34T H3<' A. J99UA FRW & MiZdmaT T 6=l UASH Tt I sndinit A8 UTH ugdint® J6|
it A8 UR & Ao J1 Bat Thif It yRsa <t A8 UTH I5 |l

Your kind donations are used to print religious literature and this Bulletin.

Khalsa Tricentennial Foundation of North America Inc.
The Sikh Center Roseville

Gurdwara Sahib Roseville

201 Berkeley Ave

Roseville, CA 95678

Address
Label
Here

If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender.
If you wish for someone else to receive it, please provide us with their mailing address. Thank you.
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