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WHY APRIL-MAY ISSUE

An Appeal
Khalsa Tricentennial Foundation of N.A.Inc. is a tax-exempt California Religious
Corporation established in 1996 and entirely funded by Shergill family by making
this 8000 square ft building with Darbar Hall, 16 rooms and 52 parking spaces in
the heart of City of Roseville, California, available for the Sangat’s use.

In addition to operating a Gurdwara the Foundation’s work has grown into
publishing S. Gurbakhsh Singh Kala Afghana’s books and Giani Bhag Singh’s
‘Dasam Granth Nirnai’ in Panjabi and three books in English for the Diaspora
youth authored by Gurbachan Singh Sidhu. These are: ‘Sikh Religion and
Christianity’, ‘Sikh Religion and Islam’ and the most recent arrival ‘An
Introduction to Sikhism’.

In November 1999 the foundation also started publishing The Sikh Bulletin that is
now published in USA and India and is available in 21 countries.

Sikhi revival and reform movement that began here in 1996 took the form of Singh
Sabha International in the year 2001. The success of World Sikh Convention in
Mohali on October 26, 2004 was in no small measure due to the active
participation by those involved with SSI.

All this takes money. This money came from the voluntary and customary
donations by the Roseville sangat. Since the building itself is rent free, the entire
funds from donations were used to pay for the personnel and the normal operating
cost and the left over used for publication of books and The Sikh Bulletin. As our
success grew, so did the opposition from the forces that would like to maintain the
status quo and go to any length to silence the voices of reform as they have done by
excommunicating S. Gurbakhsh Singh Kala Afghana and Editor of The
Spokesman, S. Joginder Singh and taking back the honorary position of Professor
of Sikhism from Prof. Gurtej Singh.

Same forces have now teamed up and signed a lease for three years at $7,000.00 a
month, for another Gurdwara (Sacramento’s 7%.) less than a mile from Gurdwara
Sahib Roseville. Our Granthi, who did not believe in our basic reforms enunciated
in Rehat Maryada and the objectives of Singh Sabha International, has left us to
join them and ‘bhaichara’ is used to divert the Sangat away from this Gurdwara. As
a result the donations that amounted to $25,036.17 during the first three months in
2003 are down to $13,905.67 for the first three months of this year. Obvious
casualty is The Sikh Bulletin. In the January 2004 editorial of The Sikh Bulletin we
appealed to the readers for membership in the SSI. All we asked for was 20 patrons
@$5,000.00 or 100 Life Members @ $1,000.00. If there were the will just one city,
Sacramento, could generate that much cash. Is there the will? Hardev Singh Shergill
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PURSUIT OF WEALTH AND PATHOLOGY OF

GREED

Guest Editorial
by S. Saran Singh, Editor, The Sikh Review

THE WISDOM OF HOLY GURU Granth Sahib seems to be
lost on those in positions of power. f3F&™ fages &t &t g5t Il
(SGGS:213) is an axiomatic reflection of human nature. But
when the Sikh image gets a beating, that too in India and in
the Sikh homeland of Punjab, the pain is unconfined. Shortly
after the Public Service Commission scandal that led to
discovery of bank lockers bulging with bundles of currency,
the media came alive with pictures of a three-term chief
minister being paraded as a prisoner. A hugely popular pop
singer went underground to avoid arrest on charges of
racketeering in visas for scores of desperate youngmen who
had sold their farmland to emigrate to UK and USA.

For too long has the Punjab administration been run as a
family fiefdom. No institution - government or gurdwara
committee - has demonstrated the will to plan for the
welfare of the youth, or of families impoverished by
chronic indebtedness, or the victims of state repression or
of the widows of massacre during the wake of the
calamitous 1984. The alarming decline in female births over
several decades puts a question mark as much on state health
programmes as on the medical ethics that facilitates
determination of sex of the unborn babies and the outrageous
crime of female foeticide. In consequence, the district of
Fatehgarh Sahib in Punjab has earned the dubious distinction
of having only 770 females for every 1000 males, the lowest
in India.

Is greed peculiar to Sikhs? The desire for living a good life is
a universal phenomenon. While Guru Granth Sahib does not
approve of ritualist austerities and fasting, the scripture also
extols frugality and contentment; indeed humility is regarded
as the highest virtue: IE Ffamreor 33 (SGGS:470). On a
practical plane the requirement of one's daily bread is
elemental; fulfilment of basic human needs is a social
imperative. It is admittedly the prerequisite for a life of piety
and honesty. Only a discerning ar disciplined mind can draw
the line at contentment - where the need ends and indulgence
begins. The Bhagat Bani illustrates: 3% 39113 & & and %
Hior 1t uft® as basic needs.

Striving for excellence is one thing, yielding to greed is quite
a different impulse that often overpowers prudence. Indeed
greed is without a goal; it breeds on itself. As Guru Arjun
Deviji's Sukhmani teaches us: FgH 4 &Y &8 8fs o< f3ufs
& me Wfewm ug Uil Moral discipline therefore must
underpin our faith. Everyone is expected to exercise restraint
and never to overstep the limit of contentment.

"Good life" generally connotes adequate food, good health
and, at the mental level, a degree of freedom, including
political freedom. The Sikh ethics also demands respect for
others in society and, in return, being respected by friends
and neighbours.

But ethics is the starting point for Sikh spirituality: €T IE
&3 3913 5 IfEll Satisfying basic material needs is not the
goal but simply the means. Trying to get more than one
needs, or more than one deserves, is not only self defeating,
it is also demeaning and antisocial. No wonder Guru Nanak
lays so much success on €3 & or sharing of one's honest
earning. Politicians of all persuasions, including Sikhs,
have irreparably damaged the moral fibre and social
norms. They have not only damaged their own
reputation but also dishonoured the Sikh moral
tradition.

It can be argued that, in a burgeoning economic setting, our
natural sense of sufficiency is, by and large, vulnerable to
social pressures. Temptation is an ancient vice. In a
progressively material world, the desire to be rich in a hurry
knows no boundaries. The five deadly sins, so vividly
depicted in Gurbani, as ruinous robbers, apparently hold
sway in these times. Greed has in fact been legitimized in
the guise of "ambition". Sikhism is fast succumbing to this
false rationalisation. To be rich has become an obsession.

Sukhmani's explicit advice is reduced to lip service. It is
not just the banker, businessman or the bureaucrat
whose greed breeds more greed; it is the preacher, the
scholar and the Gurbani Singer who wants more money
and more recognition. Siropas have become dirt cheap.
Remuneration for Akhand Path is a steady source of
income. Kirtan is lucrative business.

The message of Gurbani remains hidden under silky
scarves. Few wish to learn what the Eternal Guru-Scripture
teaches. People are willing to spend their lives achieving
material goals. The majority of new generation - Sikh and
non-Sikh - is hell-bent on making its happiness dependent
on achieving something utterly unimportant and transient -
a quest that only leads to great unhappiness. "Personal
achievement" is foolishness in the eyes of God. Mortality
awaits every millionaire. Today's celebrity is tomorrow's
nonentity.
It is fortunately never too late to return to Guru's Path.
EEETE

A PRESS RELEASE ISSUED BY GURTEJ
SINGH ON MARCH 15, 2004 AT CHANDIGARH

On February 5, 2004, the so called ‘five Singh
Sahiban’ met somewhere near the Akal Takhat at Sri
Amritsar and decided to withdraw the title ‘Professor of
Sikhism’ Conferred upon me by the Shiromani Gurdwara
Prabandhak Committee (SGPC) on October 30/November
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1, 1982. It was purely an honour without any financial
benefit in any shape or form.

According to my understanding of Sikh affairs, the self-
styled ‘Singh Sahiban’ are busy forging a strong chain to
bind the Sikhs head and foot for the benefit of the masters of
their political masters. The aim of the whole exercise is to
spread unholy fear of the holy Akal Takhat with view to
enslaving the Sikh people, not withstanding the fact that the
Takhat was created to make the Sikhs fearless and free under
God. Adding another link to the chain, they have usurped the
right to withdraw any honour conferred upon any Sikh by
any other body or institution. On March 10, 2004, they met
again and arbitrated upon compensation to be given to Mr.
Avtar Singh Hit of Delhi. They gave him (1.30 crores) one
fourth of the sum demanded by him from an institution in
Delhi. Those who have eyes to see must sit up and be
alarmed. The Polit-Bureau of ‘Five Singhs’ is threatening to
control all aspects of Sikh life, spiritual and mundane,
without any theological or temporal authorisation of any
kind.

As regards the withdrawing of my title, I wish to bring
the following to the notice of the Guru Khalsa Panth:

1.In May 2003, the then president of the SGPC Mr.
Kirpal Singh Badungar floated the theory that the title
had never been conferred upon me. The relevant
papers of the SGPC were supplied to the Press to
prove that Mr. Badungar was telling a white lie.

2.Then on about half a dozen occasions Mr. Manjit
Singh Calcutta told the print and visual Media that my
title was being withdrawn. First it was said that it
would be withdrawn by the ‘Five Singhs’. Then it was
said the executive committee of the SGPC would do
the job and then that the general house of the SGPC
would carry out the command of Mr. Calcutta. The
meetings of all these bodies took place and the
scheduled did not happen.

3.So eventually Mr. Calcutta was able to persuade his
willing slaves to do the hatchet-man’s job. Hence this
decision of February 5, 2004.

4. This title was conferred upon me when I had merely
written a few dozen articles to propound the Sikh faith.
During the two decades of my bearing the title I wrote
nearly a dozen books (eight published) and several
scores of articles to discharge my duties efficiently.
During the last 21 years there was not even a shadow
of a suggestion that any of my books or articles ran
counter to the Guru’s Word or was in any way harmful
to the Guru Khalsa Panth. Then came this commando
action of February 5, 2004. Before it happened there
was no suggestion that it was even on the agenda.

5.To my mind this has been done to prevent me from
exposing the shameful and cowardly nexus between
the politician and the ‘priest’ to enslave and control
the Sikh mind by spreading irrational religious fear
and promoting Brahmanical superstition through the

popularisation of spurious texts such as Gurbilas
Patshahi 6, edited by Giani Joginder Singh Vedanti.
The end aim of the exercise is to obtain an open
licence to exploit the people, religiously, politically
and, of course, economically.

6.1 thank the people for the honour that was conferred
upon me on their behalf. I thank them for the co-
operation extended and the kindness showered upon
me by all concerned. I deny that the ‘Five Singhs’ or
any other coterie of the ill-intentioned, have any
authority to withdraw the title given by another
institution. I, however, have had enough and hereby
relinquish the title. It was only for regard and esteem
in which I hold the Guru Khalsa Panth that I did not
relinquish it earlier although a sordid controversy of
sorts was raised about it and I was severely tempted
to do so several times.

7. Lastly, I assure those who understand my role that I
will ever and ever continue to resist the attempts at
enslaving the eternally free Khalsa. Absolute freedom
of spirit is the essence of the message of Guru
Granth, a valuable gift of the Gurus to humanity. It is
the ideal defended by the Akal Takhat since its
creation and an integral part of the dream of ‘a brave
new world’ conceived of by the best minds produced

by humankind.  (Gurtej Singh)
skekoskoskok
THE POWER OF A UNIFORM
L. J Singh, NY

Post 9/11 the airports all over America have been swarming
with uniformed armed members of the National Guard.
Whether they can effectively identify each and every
possible terrorist hell bent on destruction is a different
matter. The guards are there to lend an aura of security.

We know that people who wear certain uniforms serve only
one purpose — to protect us. When we see a gun in such a
person’s hands, we know that it will be used only in our
defense. The soldier has taken an oath to risk his or her own
life in service to country. I would have to be naive not to
know that this behavior is what we expect, but there are
times when it falls disappointingly short. Soldiers can turn
bad and plunder us instead of protecting us. Police officers
can break the law, erasing the line between the police and
criminals. When caught, such bad eggs are universally
condemned. If a police officer is suspected of behavior
unbecoming to his oath and uniform, society demands that
he immediately surrender his gun and badge, which are his
power and which he has the authority to use. If convicted of
inappropriate conduct, the officer loses both the uniform and
the professional identity.

The son and daughter of a police officer or soldier in the
army are not automatically entitled to their own uniform,
badge and gun just because their parent had one. The
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uniform is not inherited; it must be earned. There are
minimum requirements, qualifications and intensive training
to ensure that those who are entrusted with power and the
authority to use it know the limits of that power and have the
discipline to use it appropriately. A uniform makes a
statement that is both strong and eloquent. We instinctively
and intuitively draw conclusions about the wearer of the
uniform, about his or her training and discipline; our
expectations of that person stem from such inferences. Under
normal circumstances, I can assume that a person with a
stethoscope is a health professional just as I presume that a
person in a certain sort of uniform who is wearing a badge is
a police officer. Rarely would there be any need to question
the credentials of a person in the uniform of his or her
profession. An imposter is rare and would face prosecution
and universal denunciation or censure.

Similarly, a man with a collar is a priest and a woman
wearing a habit is a nun, one assumes. This was the intention
when Pope Gregory mandated a uniform for the clergy in the
Roman Catholic Church. He was creating an “Army of
Christ” in service to the church. He labeled this calling a
higher one than that of the laity. No matter what the mission
or occupation, a uniform proclaims the specialized training,
discipline and dedication of a professional.

When, in 1699, Guru Gobind Singh established the order of
the Khalsa, he, too, was creating an army. But this army of
God (that is how I view the meaning of Khalsa) was not
created to wage aggressive war, conquer territory or
subjugate others, but with a single mission — to discipline
the mind. The battlefield of the mind was its domain, and
Guru Gobind Singh recommended that his Khalsa engage in
this battle every day.

Like armies everywhere, the Khalsa, too, has a discipline, a
code of conduct, an oath of affirmation and a uniform. Even
its commander — Guru Gobind Singh — himself went
through the initiation ceremony and took the same oath of
loyalty as was expected of the foot soldiers. In the Army of
Christ designed by Pope Gregory, those that joined the clergy
were the beneficiaries of special status because their calling
was recognized as being higher than that of the lay followers
of the faith. But Guru Gobind Singh did not limit his army to
the clergy; instead, his Khalsa was open to all who wanted to
join — men or women. Significantly, no one in the Khalsa,
including the Guru himself, had a calling that was any higher
than that of the others.

Being or becoming a soldier, like signing up for a cause, is
not a hereditary vocation or avocation. Each individual must
take his or her own risks and earn his or her own rank. It is
not a business that a parent may leave to a child. Quite
logically, therefore, one cannot be born a Sikh, though a
person may be born in a Sikh home, to Sikh parents and

in a Sikh family. Each Sikh must earn his or her own
stripes. The emphasis, then, rightly shifts from being a
Sikh to becoming one.

Now, when I see a Sikh wearing the articles of his faith, I
see a person in the uniform of his discipline. My mind
rapidly makes a few assumptions, just as it does when I see
a recognizable police officer. (A recognizable police officer
is in uniform just as a recognizable Sikh is.) I know that
behind the uniform lie intensive training and discipline, a
rigorous code of conduct and an oath that speaks of duty
above all else. Again, I know that not all soldiers will live
up to the expectations that other people have of them, just as
not all priests, nuns, physicians or Sikhs will.

What is my expectation when I see a Sikh in uniform?
Indeed, it should be no different from what I look forward to
when I see another professional in uniform. Even though I
am prepared for occasional disappointment, from a
professional person in uniform I expect training, discipline,
dedication, honesty and integrity to his or her cause. How,
then, can a Sikh in uniform profess ignorance of his
discipline — the way of the Guru? The expectations one has
of someone who wears the uniform of his calling are
different from those one has of a person who is in mufti.
Out of uniform, a professional is neither held to the same
standards nor accorded the same consideration or deference.

One brief example will illustrate what I mean. I remember
a time when a recognizable Sikh was automatically
assumed to be of good character. (Unquestionably, this
view of Sikhs emerged from history.) In India 50 years
ago, it was not uncommon for people to ask a Sikh to keep
an eye on their young child or a young woman who might
be traveling alone. People who were traveling about in
dark, unsafe areas of bustling metropolises like Calcutta
or Bombay late at night were often advised always to find
a Sikh cab driver. The widely acknowledged Sikh
character was deemed to be sufficient guarantee of safe
arrival at one’s destination. The only unmistakable way to
find a Sikh was, of course, by his uniform.

I know things have since changed, as have those who call
themselves Sikhs. What is the expectation now when one
sees a Sikh on the street? Are Sikhs the terrorists that the
Indian government has success-fully made them out to be
over the past 20 years throughout the world? Are they the
community in which the houses of worship (gurdwaras) are
dens of iniquity and legal wrangling rather than places for
spiritual solace, introspection, self-discovery and self-
development? Is a Sikh the shady businessman who will
betray and sell his mother for the quick dollar? Is he the
warm-hearted, hard-drinking, loud, boisterous hail-fellow-
well-met man-about-town? Would you entrust your safety
and that of your family to him? What does his uniform

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 4



The Sikh Bulletin

SAY-16 U3€

April-May 2004

proclaim to the world? Is his word his bond? Is he the man
who has taken an oath that attaches him to the Guru and who
strives mightily to live by it? Each Sikh would have to look
within the self to answer this question. I hasten to add that a
professional’s training doesn’t end with a person’s
investiture. Continuing education is a lifelong process and a
never-ending requirement of his or her faith. In this matter
my views of a police officer, scholar, scientist, banker, baker
or Sikh are the same.

The word “Sikh” derivatively means a student. Hence, Sikhs
by definition are lifelong students of the Gurus’ way of life.
Just as a physician’s child is required to earn the right to
become a physician, someone born in a Sikh family must go
through the training and the process of becoming a Sikh. A
person under training, a cadet or a medical student wears the
uniform, but society acknowledges that he or she is a recruit,
an apprentice in training, not quite yet the maven. He or she
earns the stripes only after intensive study, demonstrated
dedication and unmistakable skill. That is when the trainee is
bestowed with all the rights, privileges and duties of the new

calling. Should becoming a Sikh be any different?
[From his book ‘Being And Becoming A Sikh’, available from the Author
ijsl@nyu.edu ED.]
skskokskosk
HINDU-SIKH RELATIONS —1I

Independence changed equations
by Khushwant Singh

GURU Nanak proclaimed his faith around 1500 AD in one
God who was Nirankar (without bodily manifestations) and a
caste-free society. Those who accepted his creed described
themselves as Sikhs or his disciples. They remained a part of
the Hindu social system. Guru Arjan Dev, the fifth Guru,
declared: “We are neither Hindus nor Muslims.”
Nevertheless, in the Adi Granth he compiled around 1600
AD a little over 11,000 names of God that appear over 95 per
cent are of Hindu origin: Hari, Rama, Gopal, Govind,
Madhav, Vithal and others. Some like Allah, Rab, Malik are
Muslim. The exclusively Sikh word for God, Wahguru,
appears only 16 times. Guru Gobind Singh, the last Sikh
Guru who founded the Khalsa Panth in 1699 AD, invoked the
names of Shiva, Sri and Chandi.

Mabharaja Ranjit Singh had slokas from Granth Sahib recited
to him every morning and had the holy book in a palki
mounted on an elephant when leading his troops in battles.
He also had Brahmins perform havans, regarded cows as
sacred, punished cow-killing with death, went to Hardwar to
bathe in the Ganga and expressed the wish that on his death
the diamond and Koh-i-Noor should be gifted to the temple
of Jagannath at Puri. Till then relations between the Hindus
and the Sikhs were of naunh-maas — as the nail to the flesh
out of which it grows. Inter-marriages between Hindus and
Sikhs of same castes were common. Many Hindu families
brought up their eldest sons as Khalsas, whom they regarded

as Kesha Dhaaree Hindus (Hindus who did not cut their hair
or beards).

Seeds of Hindu-Sikh separatism were sown by the British
after they annexed Punjab in 1839 AD. They made
reservations for Khalsa Sikhs in the Army, Civil Services
and legislatures. Thus an economic incentive was given to
Khalsa separateness. The feeling was eagerly nurtured by
leaders of both communities. The lead was taken by Swami
Dayanand Saraswati of the Arya Samaj. He visited Punjab
and in his intemperate speeches described Guru Nanak as a
semi-literate imposter (Dambhi). Sikhs picked up the
gauntlet and made Swamiji or mahasha a synonym for a
bigoted Hindu. Sikh separatism was boosted by the Singh
Sabha movement started in the 1880s. It found expression in
a booklet by Sikh scholar Bhai Kahan Singh of Nabha
entitled “Hum Hindu Naheen Hain” — we are not Hindus.
Punjabi Hindus and Sikhs started treading different paths.
The Hindus opened DAV and Sanatan Dharm schools and
colleges. The Sikhs opened Khalsa schools and colleges.
They closed ranks to face Muslim dominance and later
against the demand for Pakistan. Though Muslims conceded
that Sikhs were Ahl-e-Kitaab (people of the Book) as were
the Jews and the Christians, they regarded them too close to
the Hindus to be accommodated in Pakistan. When Partition
came, Punjabi Muslims drove both Hindus and Sikhs out of
their country.

Independence brought about a radical change in Hindu-Sikh
equations. Sikhs were the worst sufferers of Partition. From
being the biggest land-owners in West Punjab, they were
leveled to comparative poverty; they became an aggrieved
people: “With Partition, Hindus got Hindustan, Muslims got
Pakistan, and we Sikhs got nothing.” The notion of a Sikh
State gained credence. Their last Guru had promised them
Raj Kareyga Khalsa — the Khalsa shall rule. They felt it
was time to change the promise into a reality. In the
exchange of populations the Sikhs found themselves in
majority in a few districts of Punjab. If Haryana and
Himachal could be separated they could have a Punjab in
which they could form a majority of 60 per cent against the
Hindus being 40 per cent. The Hindus sensed what the
Sikhs had in mind. They, supported by the Hindu
newspapers from Jalandhar, exhorted Punjabi Hindus to
declare Hindi as their “mother tongue” instead of Punjabi in
the censuses that took place, so that the Sikhs could be
deprived of the argument that they were only asking for a
Punjabi-speaking Suba. The Boundary Commission, which
granted states to all regional languages listed in the
Constitution, denied it to only one, Punjabi. This gross
injustice gave the demand for a Punjabi Suba its rationale.
After a prolonged agitation in which thousands were jailed,
Indira Gandhi conceded the demand in 1966 but only after
the Sikhs had proved their loyalty to their country by
actively assisting the Indian Army in the Indo-Pak war of
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1965. The Punjabi Suba was where all the Sikhs would
legitimately expect a state of their own in a democratic India.
It did not turn out that way.

With the affluence that came with the Green Revolution, the
younger generation of Sikhs in increasing numbers began to
give up the Khalsa tradition of keeping their beards and hair
unshorn. They became clean-shaven (mona) Sikhs. The
dividing line between the two communities became blurred
because a mona Sikh was no different from a Hindu
believing in Sikhism, no different from millions of Punjabi
and Sindhi Hindus who revered Granth Sahib and frequented
gurdwaras. The Sikh identity being separate from the Hindu
was challenged. Sikh leaders changed the emphasis from the
Sikh to Khalsa.

A man whose role in the identity crisis has not been fully
highlighted was Kapur Singh of the ICS. He had been
dismissed from service on charges of corruption. He tried to
portray himself as a martyr. In a pamphlet he published he
alleged that Prime Minister Nehru through Governor Chandu
Lal Trivedi had issued a directive in 1947 to all the
Commissioners in Punjab to the effect that the “Sikhs in
general must be treated as a criminal tribe. Harsh treatment
must be meted out to them to the extent of shooting them so
that they wake up to political realities.” He concluded:
“Mughal King Bahadur Shah ordered followers of Nanak to
be executed on sight. I, being a declared Sikh, fell victim to
this Mughal firman.”

There was no truth whatsoever in Nehru ever having sent out
such a directive, nor was Kapur Singh a victim of any firman.
His case was scrutinised by his own colleagues in the Service
before he was dismissed. Nevertheless, he won the favour of
Akali leader Master Tara Singh who helped him win an
election to the Punjab legislature and then to the Lok Sabha.
Kapur Singh was the brain behind the drafting of the
Anandpur Sahib resolution demanding a dominant role for
the Sikhs — Khalsa ji da bol bala.

Another so-called intellectual was Pritam Singh Gill, a retired
Principal of Lyallpur Khalsa College, Jalandhar. He talked of
“the Hindu conspiracy to destroy Sikhs; kill the language, kill
the culture, kill the community.” They found takers for this
hate propaganda in Jarnail Singh Bhindranwale, Simranjit
Singh Mann, (a police officer who was cruelly tortured in jail
and later became an Akali leader and Member of the Lok
Sabha), Jagjit Singh Chauhan, Ganga Singh Dhillon, Gurmit
Singh Aulakh and a few others among the ranks and leaders
of different factions of the Akalis.

Hindu-Sikh relations - 11

Punjabiat can show the way to brotherhood
by Khushwant Singh

The man most responsible for widening the gulf between the
Hindus and the Sikhs was Bhindranwale. Starting as a
preacher, exhorting the Sikhs to return to the spartan
traditions of Guru Gobind Singh, he chose that an easier
way to stop Sikhs lapsing into Hindu fold was to create a
gulf between them. He used abusive language for the
Hindus describing them as dhotian topian wale — wearers
of dhotis and caps. His goons threw heads of cows in the
Durgiana Temple. Hindu goons retaliated by throwing
cigarette butts in the Golden Temple, smashing up a portrait
of Guru Ramdas, founder of the city, on Amritsar railway
station. Then it came to killing Hindus. Buses were
hijacked, Hindu passengers off-loaded and shot. Punjabi
Hindus set up their own Shiv Sena, armed its members with
trishuls (three-pronged spears). If Sikhs could carry kirpans,
they had every right to carry trishuls, they argued. They
claimed a membership of over 80,000.

Bhindranwale had to be silenced. This was no easy task
since he was a creation of the government as well as the
Akali leaders. He was arrested on charges of involvement in
the murder of Lala Jagat Narain of the Hind Samachar
group. Giani Zail Singh, then Home Minister, who had a
negative knee-jerk reaction to whatever Chief Minister
Darbara Singh did had him let out on his own terms. Sant
Longowal described him as a danda (stave) to beat the
government. G.S. Tohra, President of the SGPC, let him
find sanctuary in the Golden Temple and convert Akal
Takht into a fortress. Indira Gandhi, misled by her advisers,
chose the crudest way of getting rid of him: she ordered the
Army to storm the temple complex. What could have been
handled by the police (as proved later by Operation Black
Thunder) was a botched-up “operation Blue Star”. It was a
horrendous blunder entailing a heavy loss of life and
damage to sacred property. Though Bhindranwale was
killed, he became a martyr in the eyes of the Sikh masses.
Since the Hindus did not share the anguish caused to the
Sikhs, most of them who had never supported Bindranwale,
the gulf between the two communities widened.

Worse was to follow. The widespread massacre of innocent
Sikhs following the assassination of Indira Gandhi
embittered the Sikhs against the government as well as the
Hindus who they felt had not done enough to save their
lives and property. The demand for an independent Sikh
State gathered momentum.

The first open declaration in support of Khalistan was made
on April 13,1986 at a convention of the Sarbat Khalsa in
Amritsar. The June 1986 issue of Sant Sipahi, edited by Dr
Rajinder Kaur, daughter of Master Tara Singh, published
the details. “The Khalsa Panth will have its own home
where the writ of the Khalsa will run supreme.” It demanded
recognition by foreign nations and recognition by the United
Nations. It asked the Sikhs living outside Punjab to migrate
to their “homeland”.
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Their anger against the government and disenchantment with
their Hindu brethren were justified. But the solution proposed
was totally unviable. So far not one protagonist of Khalistan
has drawn a map outlining its boundaries nor given the
communal ratios of other communities, including Hindus,
Christians and Muslims. At the very best it would be a land-
locked state, almost entirely dependent on agriculture. Its
only buyers would be India or Pakistan. If the state envisaged
is the present-day Punjab what will happen to the 20 per cent
or more prosperous section of the community living outside
Punjab — in the Terai area, Sriganganager district of
Rajasthan and the rest of India? It should be evident to every
Sikh that Khalistan would be the doom of the Khalsa Panth.
Fortunately, most Sikhs have come to realise that their future
lies in remaining an integral part of India.

The realisation came after 10 years of bloodshed and
lawlessness. There were nearly a dozen gangs with fancy
names like the Babbar Khalsa International, the Khalsa
Commando Force, the Bhindranwale Tigers Force, and the
Khalsa Liberation Front, composed of between 10-50 men
armed with weapons like AK-47 rifles, grenades, etc, made
available by Pakistan’s ISI, which also set up training camps
for them. Terrorist gangs ruled the state by might — the
policemen were too scared to come out of their police
stations. By day the police took its revenge by looting
villagers whose homes had been visited by terrorists.
Terrorists collected levies daswandh (one-tenth in the way of
protection tax). They extorted money, molested women and
shot anyone who resisted them. Their word was law; no
lights at night, village dogs had to be silenced by poison or
bullets. Hindus began to migrate from villages to towns and
cities where they felt safe.

The governments, both Central and state, were at their wits’
end. They held meetings, changed Governors, imposed
President’s rule, talked of elections and made Mr. S.S.
Barnala Chief Minister for a while without a clear policy for
the state. By sheer chance the government’s gamble to hold
elections paid off. It was boycotted by all Akali parties and
the BJP. Because of the absence of any Opposition the
Congress recorded a sweeping victory and Beant Singh was
elected Chief Minister. His top priority was to eradicate
terrorists. He had the full support of Governor Surendra Nath,
a retired police officer with plenty of money at his disposal.
The task was entrusted to K.P.S. Gill, then DIG, Police.

By then Punjab was sick and tired of terrorist depredations.
Mr Gill carried forward his predecessor Julio Ribeiro’s
policy of a bullet for a bullet by infiltrating into the ranks of
terrorists and bribing informers. He had the support of the
Army which successfully blocked contacts with Pakistan.
Within a few months Mr Gill had terrorists on the run. Many
were killed; many more laid down their arms and surrendered
to the police. They were too scared to come out of jails on

bail lest they be killed by their own erstwhile colleagues.
Mr. Gill had good reasons to pat himself on the back, but
somewhat prematurely. On August 31,1995, a human bomb
exploded outside the Punjab Secretariat building killing
Chief Minister Beant Singh and nine others.

Khalistan is dead as dodo. But separatist elements still find
takers among the Sikhs. The latest example was the
acceptance of the Nanak Shahi Calendar prepared by Piara
(Paul Singh Purewal, ED) Singh of Canada by the SGPC.
Hitherto the Sikhs had followed the Bikrami Calendar to
celebrate their religious festivals. Some anomalies were
certainly there — some years ago Guru Gobind Singh’s
birth anniversary was celebrated twice but no one bothered.
But the logic behind the rejection of the calendar is
insidious: all communities have calendars of their own, why
not the Sikhs? In addition, while it mentions Bhindranwale
as a martyr, it ignores the martyrdom of Sant Longowal.

Law and order has been restored in Punjab. Its peasants
grow bumper crops of wheat and rice year after year. Its
industrial city, Ludhiana, is booming with its hosiery,
bicycles, sewing machines and ancillary motor parts. Its
products find markets in India and abroad. Punjab could
even do better provided its two principal communities
worked hand in hand. At the moment they live together but
separately. This is not good enough. For the spirit of
Panjabiyat it is necessary to restore the old relationship of
‘naunh tay maas da rishta’. It can be done provided leaders
of the two communities stop criticising each other and show

the way to a united brotherhood of Hindus and Sikhs.

[These two articles appeared in The Tribune on Nov.3™ and 4™ 2003 on the
heels of World Sikh Convention in Mohali on Oct.26". They were part of
an attempt by the establishment to create road blocks in the way of
reformation and revival in Sikhi. Two articles each by Kuldip Nayyar and
Dr. Maheep Singh were part of the same effort. Prof. Gurtej Singh’s
response was not published. ED.]

skokokok ok

ABHIMANIYU IN CHAKRAVIYUH
Gurtej Singh, Professor of Sikhism

A careful reading of Khushwant Singh’s “Hindu-Sikh
relations-I & II” suggests a very pedestrian approach to the
relations between the two communities in the Punjab. His
analysis of causes of disunity have been plucked from the
air, as it were. His understanding of the recent turmoil in the
Punjab predictably runs on the rails provided by the official
propaganda mill. His conclusion both gives a very weak
justification for inflicting the two verbose articles on the
public and his wish for closer Hindu-Sikh relations appears
to be a mere ploy. By basing his articles on manufactured,
doctored facts, by expressing hatred of the armed struggle
and by denigrating its leaders, he appears to actually aim at
inducing violent reaction.

From his summary of Hindu-Sikh relations before 1947 in
his own racy journalistic style, it may be inferred that a
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separate Sikh identity was established at the time of Sikh
Gurus. The Sikhs went out of their way, to maintain the best
of relations with their Hindu neighbours. From the facts
presented by him it is apparent that the good relations
continued to hold sway as long as the Sikhs were in political
ascendancy. The Sikh rulers took good care to respect the
sentiments of the Hindus over whom they ruled. But once the
Hindu became certain that they were on the road to political
eminence, the relations started worsening. These were
irretrievably damaged when the Hindus definitely ascended
to political power after 1947. All these conclusions are
warranted by the facts he presents but he fails to make them
for they will not be palatable to the audience he has in his
mind.

In another section of the article he hangs his story on the peg
of ‘Sikh separatism’. The crucial person in the turn of events
for him is Sirdar Kapur Singh, philosopher, poet, orator,
linguist, and statesman. He accuses him of the worse without
realising that to lay stress on the official version without
critical examination is to give into official propaganda. The
Singh’s case is well documented and the circular condemning
the Sikhs which he made public is on record of the Supreme
Court of India. That Kapur Singh was deliberately weeded
out is also clear from the absolutely parallel case of R.P.
Kapur, ICS from the Punjab, who was similarly thrown out
but duly re-instated. He projects Kapur Singh as
fountainhead of separatism although he accredits him with
drafting the Anandpur Sahib Resolution which is clearly a
document seeking Sikh homeland within the Union of India.
He attributes what he considers ultimate slogan of disunity
“Khalsa ji de bol bale’ to the resolution Kapur Singh drafted.
Had he just looked up the one page of resolution, he would
have known that these words find no mention therein. He has
also conveniently forgotten, while projecting Kapur Singh as
particularly close to Master Tara Singh, that he himself also
enjoyed his confidence. As a matter of fact he sat on the left
side of Master Tara Singh while Kapur Singh sat on his right
the day they together proclaimed validity of the concept of
Sikh Homeland, expounded in the resolution Khushwant
Singh no longer likes to associate with. Such lapses of
memory are many. He also forgets that justification for the
Sikh Homeland was also a part of his ‘A History of the
Sikhs’.

The other link, in development of ‘Sikh separatism’ is the
Singh Sabha Movement, according to him. He accepts along
with official historians that it somehow propagated the
separate Sikh identity for the first time. He fails to notice that
the Sikh identity vis-a-vis the Hindu was established on the
day Guru Nanak refused to don the sacred thread. It was
established also when the only prominent man to protest
against the execution of Guru Arjun was a Sufi Saint and
when the Hindu kings of mountains refused to take Amirit.
They also abandoned their consistent well-wisher and a

person who fought alongside with them in many battles
against the Mughals. He was left alone to face the might of
Aurangzeb.

Banda Singh Bahadur, it is well known, was opposed by all
those who counted for anything in Hindu India. Rajputs
princes of Rajputana, Jats and others all joined Bahadur
Shah to destroy Banda Singh. The khatris of Lahore
financed the campaign against him.

The Sikhs were consigned to separatism by a million actions
and professions of the Hindus, before the Singh Sabha
movement was even heard of. The British policy was rather
to keep the Sikhs nearest to the Hindu fold, lands under
whom they had conquered, like their Muslim predecessors,
with such great ease. They placed the Hindu Mahants in
control of Gurdwaras and were responsible for installation
of images in Sri Darbar Sahib.

In modern times the Arya Samaj, through denigration of
Guru Nanak, gave expression to the Hindu hatred of Sikhs.
It is even more palpable in the sermons of Shardhanand
Phillauri who delivered them from the vicinity of the Darbar
Sahib immediately after the British occupation of the
Punjab. This is what Gandhi was to repeat in his prayer
meetings after 1947. Singh Sabha in its slogans and
pamphlets reacted to this mind set more fully expressed in
Sikh Hindu Hain. It was in reaction to it that Bhai Kahn
Singh reacted by writing Ham Hindu Nahin. Much more is
possible on those lines but the above may suffice.

The foremost cause of the recent militant movement was the
immediate need of the Nehru-Gandhi dynasty to
communalise Indian polity for the sake of continued
political power in the same family. Someone wanted to
emerge as Durga Maheshasur-mardini. For that purpose the
Sikhs were cast into the role of demons. Situations were
contrived and Sant Bhindranwale was always blamed for
what the agents of the government did. The Akali leaders,
who should have defended him politically, hunted with the
hound and ran with the hare alternately. They were hand in
glove with the central government which promised (and
delivered) political power to them (again and again) after it
had given a bloody nose to the Sikhs. All known facts lend
themselves to this construction.

What Sant Bhinderanwale did was no issue with Indira. The
demolition of the Akal Takhat, invasion of the holiest Sikh
shrine and decimation of the Sikhs could alone have helped
her to emerge as Durga of Hindu dreams. The army also
invaded 37 other shrines in which there was no
Bhinderanwale. It invaded the Darbar on the martyrdom day
of Guru Arjun when the pilgrims would congregate in large
numbers. Even Giani Zail Singh, the supreme commander
of India’s armed forces, admits that no warning was issued
to the pilgrims to vacate the premises before mounting the
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attack. So we know what was intended. The unprecedented
victory at the next general elections which the Congress-I
received was, clearly the aim of the whole exercise.

In the face of all this, Mr. Khushwant Singh’s verbal
terrorism is difficult to accept. His thesis is wrong and
deserves to be rejected. Sikhs, like all others are equal
partners in the governance of this country. They cannot be
ignored merely because they are fewer in numbers. History is
not the version of the powerful usurpers. The Sikhs have
every right to govern themselves. This is the essence of
democracy; unless this thesis is addressed, history may be
found to repeat itself, misinterpretation of it by apologists

and soothsayers not withstanding.
(About the Author: Gurtej Singh Ex-IAS, is the author of more than half
dozen books and has written hundreds of articles on matters concerning Sikh
history and culture. He taught history for some time. He has participated
actively in the social, cultural and political life of the Punjab for the last
three decades. He has been a member of several prestigious political and
cultural organizations. ED)

kskokoskosk

NANKANA’S ENDOWMENT LANDS
Contributed by Charnjit Singh Bal

In my opinion many Sikhs like me were under the impression
that Maharaja Ranjit Singh granted the endowments lands to
the sacrosanct Gurdwara at Nankana, Guru Nanak’s blessed
birthplace. Although Bhai Kanh Singh Nabha’s Mahan Kosh
does mention ‘the Gurdwara has 18000 acres and 9,892
Rupees (circa 1930 AD value) of endowments to its name, it
does not mention as to who bequeathed the land. Now an
article named ‘Kohe’-Noor’s appraiser, Rai Bular, Khan
Sahib’ by Dr. Harpal Singh, published in S. G. P. C’s
December 2003 volume of Gurmat Perkash apparently gives
authentic information about the historical fact as to who
bequeathed 18750 acres endowment land to Guru Nanak
Sahib. An excerpt from Dr. Harpal Singh’ article:

There is another Sakhi, anecdote, which is not mentioned in
our Sakhies, that relates Rai Bular with Baba (Nanak) Jee. A
very important phenomenon happened, but, I am surprised, it
is not included in the Sakhies. A pious Muslim narrated this
Sakhi to me.

At Nankana Sahib after I paid homage, listened the Keertan
(inspirational Sikh music) and partook Langar I thought of
meeting the Muslims and talking to them. I told a police
officer that I am a Professor I want to meet some Professor or
Master (high school teacher). The D.S.P. said, there is a
college about two furlongs away, go there. I started walking
and came to a gate. In English and Urdu was written, ‘Guru
Nanak Degree College, Nanaka Sahib’. 1 went inside but
didn’t see any one. The watchman said Salaam and asked
politely do you need any help? I asked, is there no Professor
around? He said that there are but they are on duty at the
examinations, I can call anyone you say. I told him I will be
back in an hour, at five, and started to walk back.

A six and half foot tall, 65-70 year old pious Muslim in
alwar and Kameez (baggy pants and shirt), wearing a turban
came walking briskly towards me and said, Sardar Jee Sat
Sri Akal; why are you going away? When I saw you I told
my labor to quit work. I am the contractor, building a hostel
for the students. Come this way, we will talk. Two or three
chairs were fetched. None of the laborers went home, they
all sat around us on the ground.

During the talks I asked, how much land is in the name the
Gurdwara? He said why do ask this question, was there any
problem with lodging or boarding? I said there wasn’t any
problem, but since this is the birthplace of my Baba
(Nanak), don’t I have the right to be concerned? He said
absolutely not, only the revered personages bear that
responsibility, our responsibility is to recite scriptures (to
praise the Lord). Hazrat (revered) Baba Nanak is caring
about us.

I said, ok, but do I have right to know? He said yes, you
have right to know. There are seven and a half hundred
Murabas (18750 acres) in gurdwara’s name. | asked did
Maharaja Ranjit Singh grant this land? The contractor said
no, the Maharaja never granted that much land to any
Gurdwara. Our ancestor Bhatti Sardar bequeathed this land.
I asked who is Bhatti Sardar? He asked, you don’t know
Bhatti Sardar? Here every child of fifty villages knows his
and (Nanak) Baba’s name. His name was Rai Bular, Khan
Sahib. You haven’t heard Sardar’s name? I said his name
pervades in every particle of our being brother but I didn’t
know that Rai Bular was a Bhatti.

There are many Bhatti villages here. The contractor said we
are not ordinary Bhattis. I too am Bhatti. Our Sardar was the
first who recognized the master of all worlds, Baba (Nanak).
Our Sardar recognized a Kohe -Noor when he (Nanak) was
in his childhood. Now hear (endowment) land’s account.

Rai Bular Khan Sahib who owned 1500 Murabas (37500
acres) was a wealthy landlord and self-esteemed man but a
paragon of nobility. He revered Baba Jee. His age was
getting past 40 years but no children. It is said that he
mounted his horse and went to tour his Murabas. Guru
Baba’s age was around 12 or 13 years (circa 1481/82). Baba
was tending to herd of pasturing buffaloes. Rai Sahib
dismounted from his horse, removed his shoes, stood close
to Baba Jee and said, Baba, fulfill my this desire to see a
child playing in my house. He had gone to beseech, with
this wish in mind. Baba Jee gave his blessings and said Rai
your wish is fulfilled; do not lose faith.

After a year a child was born in the house of Rai Sahib.
Sardar was so happy that he gave a prodigious party that
was attended by Daulat Khan, the Nawab (Nabob) of
Sultanpur Lodhi. In this assemblage, after thanksgiving, Rai
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Bular Sahib bequeathed half of his landed property to Hazrat
Baba (Nanak) Jee. So 750 Murabas (18750 acres) were
transferred to Baba Jee’s name. That title remains in his name
to-date.

About 15 years ago (circa 1988 AD) this matter cropped up
in our minds that we are the owners, we hold and farm the
land but the title is not in our names. We have been illegally
holding the land for generations. We filed a suit in the
Skeikhupur court that because in his old age our grand old
ancestor turned senile, he bequeathed half of his landed
property to a Fakir called Nanak. But since, as per
inheritance rights, we are the rightful owners, also as we hold
and farm the land, its title should be transferred to our names.
Summons, records search and legal arguments took four
years. On the judgment date, the verdict was against us, i.e.
the title cannot be transferred. We filed an appeal in the high
court at Lahore. The appeal prcess lased for three years. The
high court upheld the lower court’s verdict i.e. the title could
not be transferred.

We filed an appeal in the Supreme Court at Islamabad. Again
the appeal hearing lasted three years. When the time came to
pronounce the judgment the bench said come to the court as a
delegation of four or five but do not bring the lawyers, as we
want to discuss an important matter. We asked, tell us the
nature of the matter so that we can come prepared. Since it is
a matter common to our clan we have to discuss amongst
ourselves. Judges said your filing the suit was not an
appropriate action that is what we want to tell you. The court
date was set one month ahead. Each village held its meetings
and finally a common meeting of all villages was held. Eight
representatives, those who will talk to the judges, were
selected.

On the given date hundreds of people came and gathered in
front of the court. When our turn came we went inside. [ was
one of the eight representatives. The judges adjourned courts
for one hour. We were ushered into the backroom (judges’
chambers), refreshments were served and then the judges
initiated the talk. The honorable judges said we have
considered the suit very closely. You have acted erroneously.
It would have been better if you had invoked the blessings of
the Fakirs against whom you filed the suit. The venerated
men who showed you the terrestrial light, you sued them and
stigmatized them by characterizing them as senile.

Since Rai Bular saved half of his land, his half mind at least
was sound. But the Fakir (Nanak) in whose name he (Rai
Bular) transferred half of the land’s title had lost all his
(mundane) mentality, because he never even looked at the
land. His descendents never tried to take possession of the
land. The Sikhs never tried to occupy the land nor did they
file suits in the courts. You have been holding the land
illegally for generations and now you have filed cases in the

courts. For ten to twelve years you have been dishonoring
your venerated elders. Did nobody advise you not to sin?
More than the land they loved you, but you hate those
Dervishes and lust for land. The land will stay with you,
however it would have been better if you hadn’t filed the
suit.

We said the land is in our possession but the title doesn’t
have our names. The judges philosophized, nobody’s name
will remain, yours’ nor ours’. The name of providential God
will remain and name of pious devotees will remain. Those
who cherish Moon and stars will remain nobody else will
remain. Our advice to you is that you withdraw the appeal.
We said our brotherhood is waiting out side let us consult
with them. The judges said by all means, now it is eleven
thirty, you can discuss till four in the evening. If you do not
withdraw the appeal we will pronounce the judgment. As
this advice has been given to you out of court you are not
obliged to accept it.

We came out. Outside our brotherhood was waiting. The
whole matter was told and ideas were exchanged. In the end
it was decided to choose one of the two choices, either to
withdraw the appeal or get the judgment against it. From
judges’ talk it was evident that there was no question of our
winning. In the evening we appeared along with lawyer and
withdrew the appeal. Sardar Jee we were saved. If the
appeal weren’t withdrawn we would have lost the appeal,
this world and the faith. Now we would be able to stand in
front of these Dervishes and ask for their forgiveness.
Because they are very compassionate, the parents forgive
their errant children.

Now, brother consider Baba Nanak’s numerous attributes,
centuries have passed, he is still sending the compassionate
messages. Through Supreme Court he advised us to desist
from going wayward. The Supreme Court made us to desist.
Baba Nanak did not get us dishonored by the Supreme
Court, checked us but saved our honor too, to him hundred
thousand salaams. Even today, as per land registry records,

Guru Nanak farms these Murabas. Dr. Harpal Singh, Prof. Sikh
Studies, Guru Gobind Singh Bhawan, Patiala, 27" September 2003
Comment:Some rationalist readers might find the thaumaturgic attributes
ascribed to Guru Nanak Sahib hard to digest but historical facts are
apparently irrefutable. www.sikhsundesh.net

sk skosk

U.K. JAUNT OF VEDANTI AND HIS
UNOFFICIAL PA, PRITHIPAL SINGH
Harjinder Singh, UK
With interest I read two articles in the Sikh Times issue 106
and 107 on the latest visit of the Jathedar of Akal Takht to
UK. Before continuing let me just stress that the Jathedar of
Akal Takht has no authority of any kind in the panth. The
authority in the panth is with Guru Granth and Guru Panth.
Traditionally the Jathedar was the head of the Jatha that
looked after Akal Takht, and who announced, proclaimed
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the decisions of the sarbat khalsa (meetings of the panth)
from the Akal Takht.

In issue 106 there was a very amusing report on the visit by
the Jathedar to the Guru Nanak Gurdwara in Smethwick. Part
of the youth programme held there was a question and
answer session with the youth. The youth asked critical
questions (nothing horrible by our standards) and the
Jathedar became angry. Burbinder Singh, author of the
article, writes: “After these first few questions, the youth saw
no point in trying to enquire about further information from
this highly knowledgeable individual, as all the previous
questions had been worked around and not answered.” The
person who claims to be the spiritual leader of the Sikhs,
cannot even cope with a few critical questions from
youngsters in the UK !

In issue 107 another visit to a Gurdwara in the midlands is
highlighted, this time to the Nishkam Sevak Jatha (Soho
Road) of chairman Mohinder Singh.

Apparently, according to the article, the teaching of how to
read Sri Guru Granth Sahib (Santhia) is no longer taught by
the Taksals in Panjab. I thought that both Damdama Taksal in
Talwandi Sabo, and Damdami Taksal in Mehta Chowk were
still doing this job, but of course much can have happened
since I left Panjab four years ago.

The heading of the article is 'The Essence of Gurbani'. In the
article there is no question of the essence of Gurbani; there is
only question of Santhia classes. Of course the essence of
Gurbani is not how you read, or pronounce sabads. Gurbani
Vichar, reading, considering and understanding of the
sabads is how we can get to this essence.

I agree (in view of my own poor efforts) that it is good to
learn how to pronounce the language of Guru, and to
understand and get a feeling for the rhythm of the text, which
brings forth the Guru's poetry. What I cannot understand is
why we need a Jathedar of Akal Takhat to teach the reading
of Guru Granth Sahib to the sangat. Are all our granthis
incompetent? Does none of these white-clad gentlemen in
Soho Road have this knowledge? Is what Bhai Karnail Singh
teaches in our Hounslow Gurdwara not correct?

And over and above all is the need of the hour not to
emphasise on the simple teachings of the sabads, rather
than on the exact way of pronouncing it?

*

I was also present, when the Jathedar was questioned by the
Youth in Smethwick, as I was invited by the Gurdwara
committee. | must say, what little respect I may have had for
the jathedar was totally destroyed. He was very rude and
aggressive towards the youths. His attitude could have had a
very negative impact on those youngsters coming into Sikhi.

Some of the people asking the questions were not very
diplomatic in their approach; however this is expected from
this age group of youth. The jathedar should have expected
this. This episode confirmed to me that Sikhi is being
hijacked by those Sikhs from Punjab who have no
knowledge or experience in not only International
affairs but cannot even hold a constructive dialogue with
their own people. If Sikhi is to flourish, we Sikhs living in
the Diaspora need to take the lead. I totally agree with
Harjinder Singh in that there is no such position in Sikhi
which is equivalent to the Pope. The Institution of the Akal
Takht was a focal point for the Sikhs to come together,
gather for debate and discussion and then pass Gurmatta's.
Fateah Sukhvinder
*

This is nothing new. On his visit to Malaysia (through a
backdoor and not announced) the Jathedar when politely
requested by the sangat to reply to a few questions gave the
stock answer: Please write down the questions and give to
my PA. When this “crucial” step was accomplished within a
few seconds due to the efficiency of “computers” and the
question paper passed to the PA sitting in the sangat, he sat
on it. A copy was then passed to the jathedar sitting on the
Gurdwara Stage. He glanced at it and announced that time
was running short and concluded his lecture immediately
and got up.

When questioned outside the Darbar sahib he said he would
be more than glad to answer the questions but not in the
Gurdwara but at a private place with a few “distinguished
members of the Gurdwara Sangat”. Although the sangat was
annoyed at this discrimination, we adjourned to the
Secrtetary’s house nearby. The Jathedar and his PA had tea
and snacks and then said “OK, will those who asked the
questions please stand up ?” We all replied the questions
are from the sangat and the jathedar’s reply was that was too
general and anyway he only “edited” and “recompiled” the
‘Gurbilas  Patshahi Chevin’ book and was not
responsible...blah blah...and then he got up to go wash his
hands. That is what I call washing your hands off a
“problem”. This happened at our local Gurdwara at
Selayang and also at Sentul and other Kuala Lumpur
Gurdwaras.

We, the Gudrwara Committee, had to face the wrath of the
Sangat later when we were questioned as to why the
Jathedar refused to touch on any question in the Sangat and
why we allowed him to “escape” to a private residence
nearby for tea when the Guru Ka Langar was ready in the
Gurdwara.

The PA on the other hand was more interested in selling
subscriptions to Gurmat Parkash magazine and arm twisting
the sangat to subscribe.
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About the Jathedar’s “submissive behaviour” at the hands of
a mere “security guard” at the Twin Towers Kuala Lumpur
(the Jathedar was ready to remove his Kirpan and hand it
over to a non-Sikh security guard almost immediately when
the latter requested it until a Jaswant Singh Grewal
accompanying the Jathedar objected and the Jathedar was
allowed to keep his Kirpan. Read the Sikh bullettin Feb 2004

issue for real StOI’y). Jarnail Singh Arshi gyani, Malaysia
[Please also see in the Panjabi section"3i3t it & qu3 adt" A= fRw, IAS,

@.a ED]
skeskeskosksk

SABH SIKHAN KO HUKAM HAI GURU MANIO
GRANTH

Dear Manjit Singh jee: Feb. 09, 2004

SGPC's General Secretary and Spokesman, Darbaar Sahib,
Waheguru jee ka Khalsa Waheguru jee kee Fateh

It appears to me as if all the Mukh Sevadars and SGPC
Controllers managing the Sikh affairs from "Darbaar Sahib
and Akaal Takht Sahib" have forgottenthe Guru Sahibaan's
teachings. One of them is: Before breathing his last, Guru
Gobind Singh Sahib ordained the Sikhs to obey "Guru
Granth Sahib" as their Eternal and Spiritual Guru at all
times to come. Since then Guru Khalsa Panth has been
taking guidance from the Gurbaani enshrined in the Guru
Granth Sahib. Subsequently, for the guidance of all the Sikhs
whether in Punjab, India or abroad, it is specifically
incorporated in the Sikh Reht Maryada (SGPC) that: ""No
book should be installed like and at par with the Guru
Granth. Worship of any idol or any ritual or activity
should not be allowed to be conducted inside the
Gurduwara." There is no exemption granted to any other
person or institute/organisation. Then why no action has
been taken against the Mukh Sevadars of Patna Sahib,
Hazoor Sahib, so called Baba Virsa Singh of Gobind
Sadan, Mehrauli-Delhi and others who have been
propagating the Dasam Granth? Why such duality? Why
Dharam Parchar Committee Members and Religious
Advisory Board have not pointed out this serious lapse and
recommended stern action against the defaulters/guilty
persons? Why such favourtism when Gurbaani teaches us
equality and dignity without any bias or differentiation?

Will you please examine this aspect in consultation with the
SGPC President, Mukh Sevadars of Darbaar Sahib and Akaal
Takht Sahib and then share your findings with the Sikhs
globally? Thanks for your timely action. Gurmit Singh,Australia.
RESPONSE:

Dear Sir: Feb.12, 2004

Waheguru Ji Ka Khalsa, Waheguru Ji Ki Fateh,
Thanks for your Email. In the historical Sikh Shrines under
the management of Shiromani Gurdwara Parbandhak
Committee, Sri Amritsar only Sri Guru Granth Sahib is
installed.

At Takhat Sri Hazoor Sahib and Takhat Sri Patna Sahib,
Dasam Granth along with Sri Guru Granth Sahib ji is also
installed as per tradition. Shiromani Gurdwara
Parbandhak Committee has no legal rights to force them to
not to do this as that on its jurisdiction is only the historical
Sikh Shrines of Punjab, Haryana, Himachal Pardesh and

Chandigarh.

It requires time and tolerance to change the established
traditions. Anyhow SGPC is not sparing any efforts in
convincing them, that no doubt the Dasam Granth
deserves proper respect but it is not proper to install the
same alongside Sri Guru Granth Sahib. All the Takhats are
coming closer to each other and by the grace of Akal Purakh
this long chevished desire will be fulfilled in near future.

Regards, Manjit Singh Calcutta, Secretary, SGPC, Amritsar.

[We would like to ask Manjit Singh Calcutta does theAkal Takhat not have
the same authority to correct the offending Sikhs of Hazoor Sahib and
Patna Sahib which it has on all the other Sikhs such as S. Gurbakhsh Singh
Kala Afghana, S. Joginder Singh, Editor of The Spokesman and Prof.
Gurtej Singh? ED]
skkesksksk
400TH ANNIVERSARY OF THE
INSTALLATION OF GURU GRANTH SAHIB
AT DARBAR SAHIB, AMRITSAR.
Washington State Resolution
The Washington State Legislature adopted special
resolutions in the House and the Senate congratulating the
Sikh community of the state of Washington on the 400th
anniversary of the installation of Guru Granth Sahib at
Darbar Sahib, Amritsar.
Washington State Senate Resolution
SENATE RESOLUTION 8735
By Senators Prentice, Fraser and McAuliffe
WHEREAS, Guru Granth Sahib, the Sikh Scripture, is a
compilation of the divine revelations to the Sikh Gurus and
saints of other faiths reaffirming the fundamental unity of all
religions; and
WHEREAS, Guru Granth Sahib was revealed to the world
through the passive agency of the Sikh Gurus; and
WHEREAS, The Sikh Scripture embodies the Universal
message of Truth, Compassion, Peace, Equality, and Service
toward all humankind; and
WHEREAS, The fifth Guru of the Sikhs, Guru Arjan,
compiled and consecrated the Sikh Scripture, giving self-
definition to the Sikh community that originated the Sikh
homeland of the Punjab; and
WHEREAS, This year marks the 400th anniversary of the
first installation of the Guru Granth Sahib at the Darbar
Sahib, commonly known as the Golden Temple, in
Amritsar; and
WHEREAS, Sikhs have been a part of the state of
Washington since the early 1900s when the early pioneers
settled in the region around Bellingham; and
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WHEREAS, Sikhs in the state of Washington are a vibrant
community and contribute significantly to the economic,
social, and cultural well-being of the state and its citizens;
NOW, THEREFORE, BE IT RESOLVED, That the
Senate congratulate the Sikh community on the 400th
anniversary of the installation of Guru Granth Sahib;

and BE IT FURTHER RESOLVED, That copies of this
resolution be immediately transmitted by the Secretary of the
Senate to the Sikh Coalition.

I, Milton H. Doumit, Jr., Secretary of the Senate, do hereby
certify that this is a true and correct copy of Senate
Resolution 8735, adopted by the Senate March 9, 2004 The
Sikh Coalition [contact@sikhcoalition.org]

MILTON H. DOUMIT, JR. Secretary of the Senate
Ty

QUESTION FROM A CHRISTIAN FRIEND
Kirpal Singh, USA.

Maureen wrote: Hi,

Thank you for the information on your website. I just met a
wonderful family who practice Sikhi but didn't want to discuss
religion so early in our relationship. This website is very helpful. I
have a question or two and if any of my statements, included in my
questions, are incorrect, please correct my mistake and accept my
apology for not knowing Sikhi correctly. I think that I understand
that Waheguru is God, like in the Christian belief, God, Creator of
all and our heavenly Father.

I was wondering if Sikh acknowledges God's Son, Jesus. In Sikhi
the name of the One chosen by God to sacrifice Himself for our
salvation may be different? Who died for the sins of God's people in
Sikhi? Without blood, there is no atonement or do Sikhs have a
different way of cleansing people from sin, which keeps us distant
from God. Also, in Sikhi, is there life after death, as Christians
believe? (Because Christ died for sins of all who love Him, those
who love Him, go from the grave to be with God in life,
everlasting.) Very respectfully, Maureen

Kirpal Singh’s Answers:

Date: Harh 6 NS 535 (Nanakshahi)

Dear Maureen:

Thanks for your very lovely letter, and your intriguing and
wonderful inquiry about the Sikh beliefs and practices. Given below
are the answers to your questions:

Question: In Sikhism does Waheguru mean God, like in the
Christian belief, God, Creator of all and our heavenly Father?
Answer: God is described in the following words, in the opening
stanza of Sri Guru Granth Sahib (the Sikh Holy book); "There is
ONE God. The Supreme Truth, the Creator, Omnipresent, without
fear, without enmity, a Timeless Reality, beyond birth or death and
self-existent. He is known by the Guru’s Grace" Which means that
God is completely Timeless, formless, and beyond birth or death.
Therefore He does not possess any particular physical body or
features. Now, if the Christian concept of "Our heavenly Father" is
that of a formless entity, then YES, the Sikh concept of God, and
Christian concept of "Our heavenly Father" are the same. However,
if the Christian belief of "Our Heavenly Father" is of some man like
entity, then the concepts do differ.

Question: Does Waheguru mean God?

Answer: According to Sikh teachings, there is no one particular
Word in human vocabulary that is capable of embracing the
entirety of all the attributes of the Almighty. Therefore different
people address God with different names of affection. In the Sikh
tradition, the word "Wah-guru" (although originally, used just as
an expression) is interchangeably used as an expression of bliss
and a Noun, Literally translated it means "O! The wonderful
Enlightener (God)”.

Question: Do Sikhs acknowledge God's Son, Jesus?

Answer: While addressing the entire Human race, Sri Guru Granth
Sahib says, "O! Dear Friends, we ALL (including Jesus Christ) are
the children of our ONE common father, the ONE Almighty God.
Therefore, ALL of us are brothes and sisters."

Question: In Sikhi, the name of the One chosen by God to
sacrifice Himself for our salvation may be different? Who died for
the sins of God's people in Sikh?

Answer: According to the Sikh concept, everyone is responsible
for his/her OWN actions and rewards. "One reaps what one
sows." Therefore, if any sacrifice needs to be made, then it is to be
done by the individual involved, not by someone else. In the
Divine court, no one else can plead on someone else’s behalf. All
that the Divine Masters like Guru Nanak Sahib, Prophets Jesus
Christ, Mohammed, and Lord Krishan, or Buddha can do is to
provide a Path of Guidance. Rest is unto the individual choice.
He/she can choose to walk on the Path shown by the great Masters
to fulfill the objective of Human life or choose to ignore it, and
flop.

Question: Without blood, there is no atonement or do Sikhs have a
different way of cleansing people from sin, which keeps us distant
from God.

Answer: In Sikhism there is no concept of spilling of blood for
atonement or cleansing of sin. The objective of human life is to
liberate one’s self from the cycle of separation from God, in order
to achieve the eternal union. Which is possible only by purifying
one’s own-self from within. In the Sikh practices, the mechanism
for such an internal transformation is provided through initiation
into the process of self-improvement. The initiation ceremony is
called "Khanday dee Pahul." In this ceremony one takes an oath in
the form of a commitment to one’s own-self (a sort of self-
confession) to lead a pure life style.

The initiation of "Khanday dee Pahul” encourages and guides one
to attain a personality that is almost God-like. Which means,
becoming a person (woman or man) who is free from fear, hate,
greed, adultery, anger, excessive attachment, or egotism. Only
such a transformation (if achieved) is capable of bringing one the
desired liberation and closeness to God. Once again, "you reap
what you sow."” There are no short cuts.

Question: In Sikhism, is there life after death, as Christians
believe? (Because Christ died for sins of all who love Him, those
who love Him, go from the grave to be with God in life,
everlasting.)

Answer: Yes, there is life after death but not necessarily "with
God in life everlasting.” In Sikhism, there is no concept of "rising
from the grave”, because there are no graves. A Sikh is very
strictly prohibited from worship or establishing a grave.
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Regarding the life after death, the type of life that one gets depends
upon the kind of deeds one did while living. Sri Guru Granth Sahib
(Page 8) tells us, "Our deeds, good or bad, are watched by the
Supreme Judge, Himself. In accordance with one’s actions, some

get a place near Him, while others are kept at a distance.”
sesksfeok ok

PUNJABI AMONG TOP 10 LANGUAGES OF

CANADA
Prabhjot Singh Tribune News Service

Chandigarh, December 11 (2002) Punjabi has emerged as the
top non-official mother tongue in Abbotsford while it
emerged as one of the top 10 non-official languages of
Canada, the 2001 Census report of the country released
yesterday said.

Abbotsford is the city where in September this year Canadian
Prime Minister Jean Chretien had given the national heritage
recognition to the country’s oldest Sikh gurdwara.
Interestingly, the Census figures revealed that a majority of
the Punjabi-speaking population was young and generally
below 14 years of age. Though Chinese and German emerged
as other top non-official languages, the number of those
speaking Urdu and Tamil also increased substantially.
Intriguingly, Hindi did not figure in the list of non-official
languages of Canada.

In Abbotsford, there has been a strong increase in Punjabi as
the mother tongue. Almost 16,650 persons reported Punjabi
as their mother tongue on May 15, 2001, up 51.9 per cent
from 10,960 in 1996. This increase was mainly due to an
influx of people with Punjabi as their mother tongue. Almost
nine out of 10 allophones who joined Abbotsford’s
population between 1996 and 2001 had Punjabi as their
mother tongue. Altogether, allophones accounted for 24.4 per
cent of Abbotsford’s population, up from 21.5 per cent five
years earlier. Of this group of allophones, Punjabi
represented 47.0 per cent, up from 37.9 per cent in 1996.
German accounted for 21.7 per cent, down from 28.6 per
cent.

Population with Punjabi as the mother tongue represented
11.4 per cent of Abbotsford’s total population in 2001. About
10.1 per cent of Abbotsford’s population reported speaking
Punjabi most often at home. The top five non-official mother
tongues in Abbotsford were unchanged from 1996: Punjabi,
German, Dutch, Chinese and Spanish.

In 2001, youngsters aged 14 and under accounted for 26 per
cent of Abbotsford’s Punjabi population, 21 per cent of the
Chinese and 18 per cent of the Spanish. In contrast, they
represented only 2 per cent of the Dutch and the German
population.

In Toronto, Chinese reaffirmed its position as the leading
non-official mother tongue while Punjabi was one of the top
five. A total of 3,55,270 persons reported Chinese as their
mother tongue in completing the census questions on
language on May 15, 2001, a 20.5 per cent increase from
2,94,875 in 1996.

The Census enumerated 18,98,500 allophones in Toronto,
people with a non-official language as their mother tongue,
compared with 16,11,300 five years earlier, a 17.8 per cent
increase. The top five non-official mother tongues in 2001
were Chinese, Italian, Portuguese, Punjabi and Tagalog. In
1996, they were Chinese, Italian, Portuguese, Polish and
Spanish.

The number of people with Punjabi as their mother tongue
increased from 68,365 in 1996 to 99,600 in 2001. They
accounted for 5.3 per cent of the allophone population in
2001, up from 4.2 per cent five years earlier. The number
reporting Tamil as their mother tongue increased 31.9 per
cent to 77,060, and the population reporting Urdu far more
than doubled to 57,635. Tamil represented 4.1 per cent of
the allophone population in 2001, and Urdu 3.0 per cent.
The population with Chinese and Punjabi mother tongues
was relatively young compared with the Italian population.
Children aged 14 and under represented about 15 per cent of
the Chinese population and 24 per cent of the Punjabi in
2001, as opposed to only 3 per cent of the Italian
population.

In Ottawa, Chinese replaced Arabic as the leading non-
official mother tongue. In Winnipeg, German remained the
leading non-official mother tongue. Chinese maintained its
number one position as the leading non-official mother
tongue while Punjabi retained its position among the top
five here. The other four leading non-official mother
tongues in 2001 were German, Punjabi, Tagalog and
Spanish. Five years earlier, they were German, Punjabi,
Polish and Spanish.

The numbers of those with Punjabi as their mother tongue
increased from 8,900 in 1996 to 13,820 in 2001, and
Tagalog rose from 7,350 to 10,600. Punjabi accounted for
7.3 per cent of Calgary’s allophone population, and Tagalog
5.6 per cent.

Calgary’s population with Chinese and Punjabi as their
mother tongues was relatively young compared with the
German population. In 2001, children aged 14 and under
represented about 16 per cent of the Chinese population and
24 per cent of the Punjabi, as opposed to only 2 per cent of
the German.

In Edmonton, Chinese reaffirmed its position as the leading
non-official mother tongue The population with Chinese as
the mother tongue represented 3.6 per cent of Edmonton’s
total population in 2001. About 2.9 per cent of Edmonton’s
population reported speaking Chinese most often at home.

The five leading non-official languages were unchanged
from 1996: Chinese, German, Ukrainian, Polish and
Punjabi. However, the number of people with mother
tongues from European countries declined, and those with
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mother tongues from Asian countries increased. The number
with Punjabi as their mother tongue rose from 8,260 in 1996
to 9,705 in 2001. They accounted for 5.3 per cent of
Edmonton’s allophones, up from 4.8 per cent in 1996.

Those with Chinese and Punjabi mother tongues were
relatively young, but those with German and Ukrainian were
relatively old. About 16 per cent of the Chinese population
and 23 per cent of the Punjabi were aged 14 and under in
2001, compared with only 3 per cent of the German and
Ukrainian populations

In Vancouver, one in six persons has Chinese as the mother
tongue. The four other leading non-official mother tongues in
Vancouver in 2001 were Punjabi (12.2 per cent of the
allophone population), Tagalog (4.9 per cent), German (4.5
per cent) and Korean (3.5 per cent). The five leading
languages in 1996 were Chinese, Punjabi, German, Tagalog
and Italian.

Those with Chinese, Punjabi and Tagalog mother tongues
were relatively young compared with the German population.
Youngsters aged 14 and under accounted for 15 per cent of
the Chinese population in 2001, 23 per cent of the Punjabi
and 12 per cent of the Tagalog. In contrast, they represented
only 2 per cent of the German population.

It may be mentioned here that it was British Columbia which
returned in Mr Ujjal Dosanjh, a Punjab-Canadian, as its
Premier besides sending Mr Herb Dhaliwal to the Federal

Cabinet as a Revenue Minister.
sokkodok

LETTERS TO THE EDITOR
This refers to the letter from Anoop singh published in the Sikh
Bulletin. My response for your info:
Dear Sardar Anoop Singh, February 29, 2004

I have read your letter in the Sikh Bulletin. Unfortunately there is no
Sikh Missionary College either in USA, Canada or Uk. This facility is
only available in Indian Punjab. I will check with the Ludhiana
Missionary College if they can accept you as a full time student for their
advanced Misionary course.

Meantime, do you have Shri Guru Granth Sahib in Sanchees form (four
volumes)? Do you have translation of it by Dr. Sahib Singh in Punjabi
(Ten Volumes)? In my opinion this is your first basic material. Can you
read and understand Gurbani yourself? Kindly let me know because if
you don’t have them, then I will arrange to send them to you for your
study. Do reply soon. With regards and best wishes.
Col Avtar Singh (retd), Toronto, Canada
*

In the March 2004, Sikh Bulletin article titled “Why younger generation
is not following the Sikh Religion” Mr. Jaspal Singh Mayell has
identified the Sikh adamancy of keeping of “Long Hair” for
participating in Gurdwara Management & Leadership, as the biggest
turn off for the youth, and hence the root cause of all the evils. ..... By
making it as an “Equal Rights” issue, Mr. Mayell has projected this
fundamental Guru mandated Sikh requirement of “Long Hair” as a
discriminatory practice against the Monas (with shorn Hair). And, has

suggested eliminating it as a basic requirement, at least in our Western
Gurdwara Sahibs.

Furthermore, to glorify the elimination of the requirement of keeping
of “Long Hair” as a necessary minimum to be a part of the Gurdwara
Management & Leadership, Mr. Mayell has given examples of two
Gurdwara Sahibs (One in North Carolina and the other in Nova Scotia)
as role Models of some Ideal Operation, that every Gurdwara Sahib
need to imitate..

The questions that we need to ask regarding our present day deplorable
situation are: Is our adamancy about the “Unshorn Hair” the root cause
of our deplorable situation? Or is it the LACK of adamancy about
“Unshorn Hair” that is leading us into the situation we are in? Should
we be doing some soul searching regarding our failure to educate our
own selves and our future generations about the importance of the
Gurumat regarding our Guru-given Sikh Identity and the associated
Sikh Character? Or should we be trying to find some loopholes and
excuses to justify our Manmat regarding abandonment of our Sikh
Identity and our Sikh Character?

Furthermore, are the decisions of the cited Gurdwara Managements to
take an Anti-Gurumat stance against “Unshorn Hair” requirement,
something to crow about? Or is it something to feel ashamed about? Is
it not a pity that there are some Gurdwara Managements which under
the disguise of “equal rights” have consciously chosen not to be
represented by even a token Sikh let alone a real one? To top it all, are
they claiming that with this kind of disdain for Gurumat somehow they
will be able to convey the Sikh message to our future generations in a
better way? Who is kidding whom?

Let us face it, Sikh Gurdwara Sahib is an institution and not a mere
brick building to perform some sort of ritual of eating “Karhah
Parshad” and “Langar.” It is a place, which is expected to convey what
Gurumat (Guru’s Teachings) is, and not to spread some Manmut (our
own dwarfish misunderstandings). The Sikh identity has been
bestowed upon the Sikh Nation, not by some Tom, Dick, or Harry of
Sikhism, but by the Guru Himself. Therefore, no Tom, Dick, or Harry
in his/her state of confusion and dwarfish thinking should try to
advocate otherwise. Those of us who think that the Guru has
committed some sort of mistake in mandating the requirement of Sikh
Identity, need to have another hard look about their own thinking, to
unlock the secrets behind this Guru requirement.

If we care to look into the lessons of Sikh History, then we will find
that, it was the Guru-given Sikh identity alone through which the Guru
converted us from the nameless, faceless, characterless, pride-less and
fearful ZEROS, the NOBODIES of Indian History, to become the
morally straight, fearless, Singh/Kaur, proud, SOME BODIES, the
Khalsa HEROES of Sikh History. Furthermore, it was the Guru-given
Sikh identity alone through which the Guru converted us from those
ZEROS who couldn’t safeguard even their own women, to become the
proud HEROES who, rescued and returned the women of others.

And, today due to our newly found Western Cleverness (chatraa-ee)
and lack of understanding of Gurumat, and its requirement of Sikh
identity we have reduced ourselves again, from the HEROES of yester
years, to become the ZEROS of today. With the epidemic spread of the
virus of Manmut, we have brought ourselves down to such a low level
that today we along with our sons and daughters are so confused that
we do not know as to which way to go. Majority of us, confused like
little rats, are busy in trying to find the nearest holes to hide in. What
is happening in the Sikh Homes is no secret. Stripped of the
“SOMEBODY?” status, the descendant sons and daughters of those,
who, used to save others from abductions, are getting abducted,
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themselves. The reason? Inferiority complex developed due to lack of
understanding of Gurumat, Sikh History, pride of Sikh identity, and
Sikh character.

Therefore, what we need to do today is not to search for some excuses,
compromises, complacencies or loopholes about Gurumat to justify our
Manmut, but an intense education, understanding and application of
Gurumat in our daily lives. Let all of us stop playing some 21* century
Guru Gobind Singhs and for a change learn to follow the infallible
Guru.

Furthermore, let us keep our Manmut to our own-selves and under the

lid, and refrain from glorifying our cleverness to be somehow superior

than the Gurumat of the Guru. In a nutshell, let us not glorify OUR

SHAME. Kirpal Singh, USA.
%

Thank you for sending me The Sikh Bulletin free of charge all these
years. It almost makes me feel guilty. Therefore, I am contributing
$100.00 to the cause. I have enjoyed and learned about the Sikh issues,
which I would be ignorant about. It is thought provoking and the
questioning mind is the American way.

I do find some of the articles too dogmatic. I think we need to respect
other religious beliefs even if we do not subscribe to them such as
attending their services if invited to do so as a gesture of courtesy and
decency e.g. a Christian or Hindu service. Yours sincerely,
Jagdev Singh, Fresno, CA
sk sk sk ok

A NEW BOOK RELEASE BY SIKH CENTER

ROSEVILLE, CA
AN INTRODUCTION TO SIKHISM
Gurbachan Singh Sidhu M.A.

FOREWORD by Dr. I.J. Singh, New York

With perhaps 22 to 25 million adherents, Sikhism is one of
the five largest religions in the world. Also nearly 10 percent
of the Sikhs live outside India, the land where the religion
took root and flourished 500 years ago. Sizeable communities
of Sikhs have existed in Singapore and adjoining lands for
over 150 years and in the United Kingdom and North
America for over a century.

Yet the oft-heard lament is how little our neighbors know of
our religion and its very rich tradition. This reality becomes
even more poignant when we see how uninformed of their
own roots are the second and third generation of Sikhs that
are going up in this worldwide diaspora.

In the meantime, the world has shrunk to a global village. We
coexist with a variety of non-Sikh neighbors. We, and our
neighbors, need to learn from and about each other. Non-
Sikhs are curious about us and Sikhs too need to discover the
history and meaning that underlie the magic and mystery of
their religious beliefs and practices. These are two very
fundamental and interrelated issues.

By this small book London-based Gurbachan Singh Sidhu
has very ably stepped up to the plate to fill this void. He has
taken up questions that we are asked every day by young
Sikhs of the diaspora as well as by our non-Sikh neighbors —
questions that one would normally expect to be dealt with in
a sentence or two in a catechism. They span the gamut from

“Are there any food restrictions and what is the place of
women in Sikhism to esoteric and challenging questions like
what is the reality of the universe or of the human soul, and
do Sikhs believe in transmigration?”’

G.S. Sidhu has done ample justice to his inquiries by the
copious citations from the Guru Granth. His book, though
not encyclopedic, is therefore, much, much more than a
simple catechism, and considerably more user friendly than
an encyclopedia. Written in a very easy to read style, this
small book is indeed a labor of love and an extremely useful
resource on the very modern and relatively young tradition
of the Sikhs. It should find much appreciation in interfaith

communication.

[This book plus two other books published by Sikh Center Roseville, ‘Sikh
Religion and Christianity’ and ‘Sikh Religion and Islam” were all authored
by S. Gurbachan Singh Sidhu and written with Diaspora Sikh Youth in
mind. We invite our readers to order batches of 20 books for distribution to
the youth in their Gurdwarasa with a donation of $100.00 US made payable
to K.T.F. of N.A. Inc., a Tax-exempt California Religious Corporation.ED]

skskoskokok

FROM THE BOOK “AN INTRODUCTION TO SIKHISM”
Beliefs and Practices of The Sikhs

Question 1: -What is the Sikh view of God?
Answer: - The Sikhs believe that God existed
before time began to run its course, has existed
through the ages and shall ever exist. In Sikhism
God is defined by the word ‘Truth’. He is eternal,
infinite, omnipresent Creator of the world and is
free from birth and death. He can be realized by
acting upon the advice of the true Guru, who offers
the devotee the wealth of True Naam (word). God
has no special temple nor has He any chosen
people or nations. His gifts and bounties are
showered equally on all. His abode is the
conscience of living creatures. He is love and
expects the whole creation to act in His love.

Question 2: - What is the Sikh concept of the birth of
our Universe
Answer: - According to Sikhism (See Maru Solhe
in AGGS page 1034) there was darkness
everywhere. The earth, the sun, the moon, the days
and the nights did not exist. The Omnipresent Lord
prevailed in the vacuum (Sunn). There was no
sound, no air, no water, no birth, no death and no
planets. Then the Lord expressed His Will (a=@8)

and out of the word expressing His Will the
universe came into existence. At first it was a hot
nebula spinning out different planets and then “The
True Lord created air. Air gave birth to water.
Water brought forth life. God infused His spirit in
all his creation.”

koK skockok
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International Conference on Sikh Studies
Correction: On page 31 of March 2003 issue of The Sikh Bulletin we
published the dates and places for these series of conferences in North
America. There are two corrections:

New York Conference will be held at Hofstra University in Hempstead, NY
and Washington DC Conference will be held at Howard University in
Washington DC. For further information please contact Dr. Jasbir Singh
Mann Tel (714) 895-1774 jasbirmann@aol.com

kokskoskok

LET US PRAY

Prof.Pritam Singh Grewal, Kitchener, Canada

On the coming Khalsa Day
Let us pray!
May the spirit of Sikhi rise
in every Sikh, in every way,
Gurbani alone be our guide
to lead as the Gurus say
Let us pray!

Let every Gurdwara be
of caste and faction free,
‘on hire’ singers, speakers
fake babas, sants, preachers
shouldn’t hold a sway
Let us pray!

Let charlatans who dare
to sell us path or prayer
or distort our bright annals,
find no Sangat or channels
such sly games to play
Let us pray!

Let us learn Mool-mantra
with its meaning at least,
be able to read Gurbani
and look not for a priest
brokers be kept away
Let us pray!

Let us tell the global village
who the Sikhs are,
how relevant is Sikhi
to the present and time afar
its values never gray
Let us pray!

Of our rich heritage
the youth be made aware,
empowered to play their role
with trust and loving care
Lest they go astray

Let us pray!
skskskoskok

[From the March 2004 Panjabi Edition of The Sikh Bulletin Published
from Chandigarh.]

g€ €%

iy saaT-g-aag 3 Sl 3T BT TRt gt iy
ufost 3t o9 g9 75 1 8T e

7 fag 79 3 I3t marst fug, A9 < gsfont 3° St
fig At § 3t 60 o drerast Ju 9 & F sitgr st ye fa
€T Aratwt et TTAUTE T §8t feT u=ar, iy fmmg €
I T HYSTE g A= | fJUEBdT ST A St viEaT HETE
Ifemm 7t M3 fugd Ua st e it v &ner 7 fa iy
My gT fmmgest &8 fitut 3 Uy € wfewt § iy
g € 53-33 < geae aqt fogr a=ar | sz 37
feT T fa g =9 wmast &3 & iy ™3 e g9 3F
&a dt ur faa At 7o fa feg 1967 fT —‘fAut-gdt’ < If®
g7 o Je-ffu 19 € 339 w3 Te-y &a3T € Wor-i3g
AU €W &< I7 € Ut 8§ A& | fugshit (1999 &hif) =t
& &L WII-HIU MIBT @8 € s<as iy, idt w3 Ay
T8’ Yoy 83 Hereet sar fe3t At 67 3 gwie 3T J=s
Urg ot #13; ¥53 fowrs 33" Ug Horaw & ; a1 391 e3f0 &bt
d=% faafae smt g4t feae, stw € We feg gar feg mast
fmrg S BEt eghdt 8= T ATE 3T HeT 3T A |

Yy edtyt S| 99t Iee 9 iy 229 eF (et
BT A3 TUES) | 31% & ¥ UN 2, Ig UTSHY AT 9T
I 13 T | IS W WAS Mt fan fareat f&9 oot A |
A € 8% Y5 © 98 ©f qurel fan & 39at At | F3eud &
7 a3tHT dec B feg wz3z wSt At

TE%-He Ma@t € fAge € 9 S99 »As-sast
gar=ct S IR 75 | A% gateet I g5 Qv g JidSie
»MIB 37 fAgs €5 yaw 99 o, fqurst ues J9 o fan &
Ug <t 93t 9=& set fama aat | fegst feg g o=-a= =t
fanrg &It I8 | »iF AET 3° A3t ataT <F gar<eg @v §37
g&e 99 o Wt I & <far € aurfen sar@eait Igs
¥3g I € 9N UBe WE € ¥ J5 938911 993 UR
fouz Aveaidt W3 fegst 9 &7 €7 I9 &' &di| feg
S I IU% T%-9™AUT ©f IB<aS! Utst a9s BE MI
iy {3 3 I9 T9t AEU3 J9& BT It AUt d=ar | Jeifeed
firwr € W yag v & 3 fest g &g at =<t g 8
T | vAE yrggnt f&9 mrurt I eforityt st g5 fa en
&9 3 fEq g39 T 9% B9 U9 f3s uag R Wz 50t T
Aaedr | fAgt & Hetidt Sfenm ys fed &t a9 Afanr, fagt
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& AgT <9 ATt a3 finw () =afarit &bt A=rstrt
fea =gt o9 metit, fAgt &t Ja= & At woue mfow 3 7t
MATH IYI AT & §-wo"! iyt 7% Y o 93T &4t a3,
Gost ura fmmt vrfent & afise set ffa er I

frm fawr & <t iy ez & W & MU et €3 ugr
gaaT I 0 & fMmg T et geT FETU3 d9aT U=ar | fasas
g9199 I &, Uit AUsT 7%, TSl ©f IHat ff9 d9s 8T
feg an T fryeret a9t s% g3dt Ble-sle oW
ygera g &9 39Et® d9aT gE Afod &dt | 98T AT,
ulrst Saurdtit, UTIT JraeTion wiife € 9% feT e o
gaitug € UA funfont fiE 8w 996 BT <37 Idee
FIter 71 dqfort-gazgt I I, gamsT & v fiig
fugeTet fa3 use, MuE-»rust Hfgaer € afes Bdat &
feagg adaT u=ar | feg faast Ty =T a7 T, feo &9t 7=
Aae 95 fagt & fegst &f, fdg 77 g+ goW midts, 43T
HIY JET »iyT Sybut 35 |

"9 feg I fa »f7 319 € W3 & onit 395 &t e=—e= ot
I5 | AueT I fg »ia St giest 99 & gz &9 ger iy
QT FEt fanmg &0t | vEH § mrueT gHeTdt feTae BEt
Hers fS9 3¢ gr gd= ANT &9 J |

A% 33 ©t foq ydt-aar

21-22 A&t € I3 § ISt ©F 2% A% & yoim
Aaftm & 37 o #9I39 fAw g=war, Ad39 fiw 39 w3
yorHls firw fgGer dw I oFie 05| 7 335 € 593
ufggot §3 nwivEraT $8° 9y ISt UTEt It T | gt 9t afg
AaSt g€ fge I fa fai fami &7 7% 335 € s yare
JT Jut & w9 €3 Al Jer &dt "ueT | A9 fAe-fae
Fwret f&9 Aeler I 3t BT T@h St € freds fev AE-
33 yu9 g 3 9< Aee € gU UdeT sHd MeET I |

A9 & 1984 € YT € I3BM™ & Eatt [T gt
fa fea Haas3s We A 7T ITe 70" 98d § 1947 T
gwE € A9 3 ISt ggfaest =8t fa3 yuz Jet| en 39t
JS-I< JIA3 ST HABHTST & a3 & €5 &F Hel Agard
& 9g3 It fAz yErs dist | miAstis feg T fa foenss e
JIETH I=F Te-mfuard 3T AN I | &F wifaars § <t 993
giet 3 e T8 #uefeS U3 J96 WaT I | AHgai3
Tt gTeT ATgT MBTHIT EF I 39 sUdE I6 fo fTenss
& ffg ==t susle™ w3 U AveH wyeT Jganas df
nyeedr| fug g=s=t § g7 J€ 3q it a3=t &
Sarform T w3 fUg3= © §ud i €3 ER JE 3T BT-H6 &
S3faz disr I fa efest, ue-faedtrt W3 grtit ot fega
AdaTdt ©HE Afad I eHaaTdT FTt 3T AHIES HeT ATET I |

fuugr =gt wesTeT, 3TIF ACS € HAGT W3 9
I fa fen & ovs-yfesst § o5t femas fis Aot 71
HABHST & &3t Uug €3 ¥3W d9 AaS € ANJET & Wdr
yEans T gar 7 | fegst Im Arst 99 yars et niamst €5,
'HEET MA® 4, YU HHST aHet § Haydle AEUS J96
e g 3¥ HIET &3 AT ¥ 95 | IAT gEt I 3T ASH
fea fiy-feadt femmua famr &, 7 fan it M3 € fog
¥ & A9 A0S €3 fave gufas <far yare= |

# Qudaz 79 g% mat T 3T Afowr It wemET sfewT A
AgET § fa »Erg ot 9 =% I | 7% 335 ©F Juet § I3t
38 © d fUEA3™s € Ag=a™ & gAt Yot Ar=qr | fegut
fogt 8 €n yu9 § 9 &9 yiy A &3 A<ar| €X
U6 I9 di9gne Y & W@-om& faaar ofmrr A= |
fea fes gea=t Tatit 937 Aedit fa fagse e €3
HGH™ MTeH-§, Mmeq-§ ydarg §3ar |

&n 2F &<t fJe € &< 3w Goar | Ay 3 ufost egt-
an Ju ga &<t firw & ‘efgnm arar | 6w €t famsedt €3
T USH Hag®™ g9 M3 9 @% fes I Iadius &3t
FTHT G@T HATIdT I3 MyEg € ufa® Us €3 guar| feo dns
ot 37 &3 Tt &t fa feg smt fan-faw St =gt | miad
e €T §39UTd €H 3 f9E W3 &9 It a9t AaeT |

fant ufsar €t it yfs uge

WMERA &% wyer u=ar fa fugs wfimt f39
fomturfear & ity wafemt yfs 7 uge »uset § €9 a=s
feang = g9 &t AveT| fewgr argt 3% an 9 fagg
firw & et fiE3 7re & 93 T gavrst & feane § et iz
faaqd fAw & Mes3t 938’ gaeTenT /T | 903 fiw 3% Aer
gfemg afger Mt A & Go Hgs sge M Qo mer 6 &
EB-5'% HI | A9 € It arde-yera! feu fise § famma
a9t I=aft fa 67 & faw &7 Afan g9 €t &3 A/t | Arfaw <t
e 3T 6H & I38 dd6 I UfgST §5a'Y a9 Aae! AT | 4R
39 €3 oW et fa €9 yus W34t € a3% J9s A faur At
fags fiw, A3e3 frw & Afaw 99 Wi aosT we-ue
mfeniardt 3T AT It

THesg fRe s frw e i sae §Sst g e
ATt yf3 5293 ¥ BEt =93 AT T HAST = T
g9t e@w € F3Es aus & 3 ufost &t w3 sae &
I & SH-GJt 9%e BT € ATEH39 gt f&g =afsmm At
yare 39 €3 &F T § vin 3 faue@e =it &t feg
ggaT grfed I | EF I9EIR T Hger ufgsus’ & sfoe i
St GO I, AHY 3 9799 ot 3% &at |
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WA AT &3t ©T wEdt UesT TEMT dH-Hg
HIIMHT &% Jionz oner I fa 8T iy 87 ggaT & aifes T
I 76 M3 HBAT UF § 4g-4g J96 BT Aa3T € J86d
3IE5-H& g€ g9 95| YIH fiw € €% € fedst fTT sae
a™iaT §8 | faas - | A/t a0 e ity g3 e y3ia aat
9Bfq oO% €% I& J93T AT 7% FUT 49 7| S & g3t
ggdt a1 I1 7 A/t I §8e &% fefgom &g ae <t an
feo® aat get| fAut »et 37, Qudaa feag feg, feo amar
forgs= v yIia w3 feamw & faow 71 ity fea-Rfa yg, 7
AeT WY 7, § &9 o fan afgs mez & 7-7 a9 dasar 3°
figa-Tu M3 gBt-Tu Yfafenr &5 faase 98 Ae-ue &
TBHT et a0 JE @< € Jae9 geadr | foor® a=% »ia
=8 wife A9 gdrfe A9 € 83 &di &% dF dedr—- feg
fefgam e yare wE9w J1 € BE I-TH TIHT Jgd HY
USHY & 7 §8 A fau® | Afg §f mias | &7 s g8 JisT
At 189 fidt St eg<tasr er g Sw I

fags &3 &0 Je 39 it & vavw f3sat € 99 I3,
a8 wrt Shite Bt &8 o fa v #iw & font-ye=t f&5°
Mg feawe & § S9! I3 iy (Jat) Taar mdat 7%
Tt AeTHT filg ¥-¢ Tgtfant 3 8¢ 76 3T =% HuT &%
fant St FigTesT=r &t Mied'® J9s IF I5 | =9 fan €3
WE-& AST @ 84 ©f 17 A% e fE3t It Aear o938
o IH A3 <t g JfeT 3?2 Jut I G e 578 fag Fu
AT A% &9 ofg o T 1 e de Sa St famt St et &
oyt €3 We o Tt Ut §at 77 fegst A9 AETST € A
MATS AH € MIABUT, 33T € FHBY MUls MuE-My &
Ji9t 77 Tue < Yfeast »3 Ue3= € yg= I four € g9
¥ A9-A3 diT T A< &9 9 U=dr| X STt Ag O &7
faag gasT I foor 91 I fa fam 9vd @939 § ¥ & 3T aH

&t =hr §3 221 g i
skskksksk
UA-fons

a3+ fiw < 15 W99 2004 & SSIZ3° A7at 137 fapdn)

5 gd=dT 2004 & Mu3t ‘Uw fiw mrfggrs’ /it »ifiswe feu
AT »d™® 343 Aoy € &3-33 fan Aq fed 39 98 95 »3
HHET Jraenmar Udud aHeT 8 Maged 30/5<9d 1, 1982 &
"g f&s fomrr ‘Gewe wie fiufes’ & fusg sum 8 =
fasger fonm T 1 feg o 39 3 faw <t gu ' w3 faw <t
farm € miraa B9 3 faaT fo 3T fapd™ AeH™s H3a At |

iy vafent medt Het At »igwma, wy g ‘fiw Arfoers”
WU A Ygoit € mraret € &9 fo3 ity § e 3 Uet 3
ABHT St drlaT ST 7935 BT A9deng g3t famma

9% fS9 g¢ I U5 | €7 A'd 3dev @ H3<, ¥F Jdia3 fa
was I iyt & §-303 M3 mias yay & wdts A9
WY g wet faafrr faprr t, & swonies a9 &, fidt
& IEYH gTT8T BT Ues Md'E U3 T U HE §BEeT
J1 en frsg oo ff g9 o=zt vafent Qust fam ity &
faw 39 AmET A7 fd6s <& a3 fapr fugg Tur &= @
nifgarg St 93y fom™ 110 H9g 2004 & €0t feg feds T
g &8t € »ezw fiw I3 & &3 7 =8 wrea Aadt
fegsait aafemt ST gerfenr 71 Gust 8w 5 st o
fea fmEr 3 M9t aret gt @ Sur AT (1.30 999) €W §
fe3r 71 Ins mite femadt § e Az & Soerawler I 3
A=Us g gdter 71 A fiwt &t feo Ufsefegad fiu-
Hles € 99 ufos, goat w3 efem<t, €3 fam fam €
AATST A goHd mufawme 3 fasr ot egewr afer a9 &
IWIIT T

8 3T N9 3 fuzg TUR BT AT T INBT T, 1 IIg
HEAT Ug © fonrs &9 fenr@er go=far fa:

1. HWet 2003 f&9 AHST Foewdr udud aHeT &
I3TB yurs H. fagus i sgae & feg e
Ssmet fa feg fuzg #E ae fosr ot =t At famrr
et anet @ Yo enged UF § HIehr a9 &
fig 13T farum At fa 7. 93919 &ar-foer 5 85 7
T

2. feg 3adtas & Wfowt '3 7. HedAls fiw a@a3T &
gue w3 fem Wishr § faor fa wer fuse Tum
e 7 fagr T ufgst feg fagr fomur fa &7 & U=
fiw’ =rur &= | 89 faor famrr fa feg amam mret
IHST & TIATTIST THTIT AIT AT MI @9 fT
et T A&9® TEH H. IBa3T € gadt & fAg
M HE WEHAT 99 &7 gfenT|

3. fou oet »dle A, I 3T & wuE AE-fEs IB™T
& feg d=mr sw@<e ®et gt g9 feur fe€ 5
7a=dt 2004 & feg ST fewm|

4. feg fuzrg 0§ 65 fo3r fomrm /it 71 i W Y T
& fAutga usdasT § AEu3 J9s fo3 Hiow Iw
T sy o ms I en g s A A € ©
oot & AN @96 W dFf @9As URAIAT (8

fog@= »et fau | fued 21 AT S9& wfadt aet
feea 3T =t =t uet fa Hat et yA3a A BY Ig-
gant I €% T A fan gy 'g <t 31g yEAr U wet
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SIABET I 1 89 5 gd=dt 2004 &t feg aHis ara=ret
J aret| feg = 3 ufgs™ aet Aag Ja <t &t At fa
feg gra=ret E9F T T

5. W& wuer T fa wifaer #§ ‘ymel w3 fmmes
I BT 3T fapuT T 3T H Joddle ToHA HE 88T
& M3 fararat dAfdes fiw Sest It Aues
FIGEFH Y € Adtdt AHST YR3aT € yI'd Idt
goHeT =fout-gadt § €393 a9 I fifu-vat &
IB™H gSTfeuT AT AT | €7 AT 3dee o fAydsT
H3= &at € uoHd, fmt w3, wdlss gu g,
WTIES FHS ST ¥&T STEHH THS d967 7 |

6. W Ag Ba T Ga=Te g9er It fAgt € 9 1S few
HoHs faaT faprr wt | W €t 28 fog are Afodar
et uat T gaaTT g9er 9| W few aerfes yes
a4t gaer fa A fiw’ 7t e-g=<sr 3° Yg3 Jef =t
&< € wifugdt 951 Ug H 87 Dftsalt gayg =e-
feee I 3T gar o M3 g W few fuzg §
fammareT ot | feg a=® 3 d=8 g yBAT ¥F Y3t Ha
W& fegs Afgarg w2 meur At fa 1 &w & ufgst st
fanrfamr, osifa fem Adat WSt famy e feee
gl famr it w2 7 fem & fanmare st mdat @9
Jteg3aryg=q Afenr At

7. wftg &9, 1 Gust §, fAaos et ghiar & mise U5,
J&H T8 & U3aT & fEdu Jder 9 | HIHS
goat wraret g S Ao @ uew e I3 T, A fa
BHA® Juer T | fedt €7 »redw T fAn & qu=st
WIH IHI MUt fAgAST & Ha I JdeT wrfemT T
W3 feg WA Y3T I8 UeT a3 aE € 30-g1t vat 2F°
faa< a1e ‘Gamud’ e mfSys #iaT T | gedw fw

keskeskosksk

gIfH & gHT FTet |
3T AT i,
iy, Aate iy fiasat a&, 7T AR |

WS HT-Afgm3T 9 ye-ute m3 ufgass e yA Ha3= T
wfe Wae 3 fAe-fAg" feg Afowsr feans J<t oot fem <&
feg ufow =t gese ad | yarehit Hifgnar=t € d3qt 3 St
AT, fHfat, yaghut, aifafentt w3 g== Gwat &t Farst
3 feg 39 AURE J€ I& |

gagt fi3 &9 nidtwia ot & nanis 3 ufost fEa' ©
THGIT ode3 ot fegstt gdeer 3 feo 3 Gus o
AOHE WBE T5 | wats Sat &bt urena umzat, fagt
fee 3e Yy 75, &9 @7 &a' €t yoa, ufge=, fegagmar
M3 FIAHIBIT 9 FIYT Areardr et I | Iar e,
gar ufgser, 93t WaST FIst, IfeMase I & aHad
FEtfent §ue fer vt w3 yrr-mast &g S-Sy o<t
S=famt €t yar AUt €9 Avardt fiset | fei Ay e=fant €
HS™ H3'9d ¥ ©< € foe § goee A3 o0 oS
Jae TS

33T Wfa IH AT AT S=fIdt AT T I (UFT 1289)

feg 8a ¥¥ few =8 3 Aret 393 o8 USi3 3¢ 75|
fegt € yora Y3t ugsT =t ASt &dt A AGr war € must
€ug wdg 39t € U gAsT T faGar Tt yuz ger I
fegt Jut <t gret gevet fiev Gumay 7:-

H'H YI'St HTH 391 99 gfar g AvTeT I

Af af Sifa gare €& Wg AHTeT 11 (UrsT 1289-90)

T IEEst &% A9 IfmdT-HaaTfadt € goHa
nEETET T B §rIHNE gfenm 3T W & mi 9T uu-ds
Tt T9aT=ET AEUI 99 d I T ga3T § Wag a1
fegt fedtit &% €w & &7t &9 yuz dfew | few garst
&% fHe €7 93937 578 UoHd Wit gfen™ €8 aHsi3a a9
<t g o7 | G7 <t fen yeet € yust 55 grsisa 39 uie
MIT SIS U dfenr fa@fa 8w & sist dost 31 dust
fog afdt w3 warfent € fefaom &9 gone e wifaor
TIST gU S 7T AFET T |

UeH 38 fers™ € 4daat 3 A 9793 & MUS g H &
fdAr ger fenm 3+ fen groHe &t garst 8% T arett|
JHET AT & It & 993t Bat &9 yeedt I AeHE &
33 & HaH It a9 &3 | fengnt oot 28 393t fug Aa3T
g & A4t a3 gIWs few 39 <t gt g9 I& | fan fea
ga3t & =t 85T wdt gonst v fedu & atzT| fewsa &
falgree 9793 € JHCI It IBHEH O IJ9&T fI9 SHt AT
Aaet I1 Y3y I fa v fem wawt ies & §d93 w3
weydte § F <t fABe B3¢ 951 €97 &7 9us T:-

€ fau I€ ow ot ar et

&g feg Aure T fa fa9 ffa Yy a<t, 7wy Sat 3
U fars & WS T, 938 T, MuE g3 3 T9R I, Al
el nifagnt fegagmt & faar T 37w Aa3T e Sfug A9
St g=ar ?

gu-atg, A 3-U3, §3-8'3 M3 FoH-I'F, UU-Us €
goHe I8 g27¢ fuHT & Hae3T § Bla-3ig Ji3T dfemr
At | Ars=at @@ FAles A aot At 8w Mt 39t AsaT | few
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3T WIS YIH T WEH JaH T T B8R & Haw midE ‘AT a1’
39 37d Afog & A9 € Gud TR Ifum| g9t Bt §
St €t szag Ah-
# Al ufs w&t @fe || Ay g9 &3 fag ufe Il [ism-142
€t &t fegguar & ffq »fAd AUTs Ha= ‘UaH’ &
fegue a3 fAn & Wa<t u9T § 9e8% o Iy feaT| feg wanr
e Mia® e Gumad, Af3arg € famrs e g€ w3 gar e
a7 J96 et AT 33Ud fauor T | few € few st feam er
Yy ufog dt feg T fa feo =forut-gont fee v&* femem &t
JyeT | fer BTt 99 T 33 J<t <t fen &t A9, 9T M3 mruT-
fsgr=g-faadt &g ews =t gfewr| few € few o Jar &
Higt-ulet € waa Af3grg ofgdifae arfow #t & Az-fAurdt &t
&t fafermiissT & W9g a9 o J13T Al | A Af3grg usH
7t & B €F It g € It IIST FE3T § FAH © fegu
FeT w3 goedr € un T wrEeT et U93 d9s et Hat
HfgAAT AT AEI3-31g € ‘T’ gu & M &g famGfenmt
HOBt Aa=gt € fAa9 4¥T Be SASS g § =ard H
yret 3t FEt Bat € Hat T mifrg 3ud €3Us 9% As fAagt
& gt geew A & wust afe-ggst feg e fors
gafentt 5% MBI & <t Um 3T 3:-
g9 A afg gdter f&as av@* & fed fearfenr i
U3t wig »iree aifg afawr ufsaa safer
OHf3 Hag &7 ureet &5 fed & 39 STfenT Il
HAT 9fT ASyer I3 Iy fAarg fusfemT i
et afg gfe aieer aF & §& & anfe gefenri|
A=d UH & e el gre mrar Hig sen I
A9 & &d FATenT g J=8 Ay =3 gafenr i
WA AT & WY AETeuT Il 24 11
ToAs iy fegraurar e feg feq »wifFar va3=uas ug™
T fAm § g3 J9-fify feees mise 3 »mide 99 I35
fa@fa @7 &t femet d=s g9ad w939 & It Fuet 77 Azt
T 1 ‘ufg’ & Indt BEt BNt Tt THleT fI9° e et mifadt
II&T Agat It &t A w3 wieEa At | Bfo =t Saret €t wite
3 I € A9rS § FIS THS AfSIE € fapas M ‘o’
gut Jammg & 83 At fAggr forast mue gg-9% 58
OB Aa=d @ fAdd &9t a9 Aaer §n 3 efge I us<t
INBTEIT T TTHIT Ad HAS T WTH JUST 9" At | few Bet
&< UTSHT Igd € J&4it FEET, I JuT, ANST U6 I8,
3y3 § 3T o=@ wife a9a™ fig dedt gaHt &
gost & fAdt <9re At €F fem Jmet an &t ISt € 5=
fendfent €t forrsadt <t it | fegt d3at s ol Aafem™ §
Gz €3 fifenr | fen & Yo e € mars €ue ene
UTSHT B 1699 F ATt § Bt It | ¥ AN 3 ugy <t gt

f&g fammg ger four S&e fen fes y=rs sfanr, fam & fAg
T wiferrava 439 9 s=' fefgan fAafmr

“WH HH &g Ho¥ ¥z yn3d {9 gEwet & fen
ues YISt ff9 e g AF &7 g =@t M 3 59T
F9& BT fag3tt § Jronfs & w3 Jigte fega-gaer
yeTs 1St et T | few € Sy, gounn fiw T niearsT, &
groret &9 feq &4t A Um-Ue Yi'e ANY A&a A mEet
T gy <9 um i3 I5| few 39T q9s && frg fegat &
AUHe3T §Hmae 98t 7 €% muw € AT wegt € ¥3e ygw
S yy3 gET T | Bud & aHA-fefoms St gae §usT I
JHfZ & fenrfr ®et feeest § =t 3 &der AT yg'&
St arEt I

T 3-farns &t waesT § A9 3 <t fegdt €= T fa
naa3T f[eu &5t I8t paet & fen 3 ‘A’ s Afemr I 187
G <t fagst § usw a9 &3 7| fAe madasr I €7 <5t
IS, A9 76, foH g=ar T | {87, ;vdg 3 Syd= <f faast
T gIF € & ‘Fugerfe’ I | ‘rugetfe’ 9<% 339t I 8367
7 € gg &9 AH® &It JeTl fem yAsa © Bud &
frugeret & fen Gun 0t I7eaT 3 AE AEET 3T T |

At 319 dre Arfow &9 won oet &9 7 &<t fen fiser
T 8 gfoist 9| few § anet (889) ST A Az st aisT AT
Aaer | feg 3 <t faps e =9 =o€ I J aet =9
=fs <t AiNZ TT T& ? §Ubit, AaPdT & wfIAT UIH ToH T
fognt €@ mivg 3 U9 < Guss ‘UeW’ € fgme T A= &
T ? JoHf3 § yre-dte &t Jet &9 fg< e u3s Arst Ast
A9 3 mifgmrs3T e yareeT 3t fifg 3<ar |

Ayer 2@ § fa s feuest &9 fimsdt 7ay < we
fea-g-fos =uet 77 39t T | AT I €% yBAT @bt gerfeat
& fam yat 5% ‘Yyats g yaw’ ffe m: 335 fw At s &
U 3T T, o= €9 wst Afufae (Faem) fog T2 78 feees
fa€* ‘alg €t §nal’ =& Frar MBUS BT UT IS ? 'S AIST
wet feg fagr e fewr T Ausefea faaadtut € €v9 &
fimadt mfufge (Fae) 578 38 u@et It u<alt| st gree™
t, It & &% i, famrat faprs firw 7t w3 39 feeest
Tt J9&T=T AT3T HaT WA=l MF HIdT €dns ST I6 |
feavw g’ &bt garst § mus@er A3 fagee e yiy
yfog Jer Idie |

g € farms & w3w™H Ay & gaT-aAt 3 Bug €
T | & 97 979 3It IA&T & A3 MHIE™ it & FIYT 35T
1St At | Fa9 WaY fafiprr-fegrat feg I@3s I 3T @R e
Hles ugnt 3% J| fei et wifag feaet € ant § £3< Bt
faar I-
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efs efs faferr & ggmm |
€393 3fa& 3 g=g ar=g fAE fagt gfenfe& ugm i [isT-
206

fer ya9 Ad9 et THF WU A &I HAl IATE BEL,
ae® Hlg € 9Ad BTyt At I 3T grovfs €W § <t uses
&dt gaet | fa€fa wfadt yora wine f&9 €y o a9 et |
H, MfAd ve ywdt € s 96| fegt e fawrmar aes &t
Jofeg -

g9 ATEY €Y YITUf3 92 1| 9917 Ja1 § wif3 fegi=
J94g AT & freet auyg feg g ganrfeeT |l [Ua™-1034 7

feg yraa Ay oy w3 fow <t fegguar @ €n 93 &%
gemw3T J fan & ity afoz Heorer fagr Aater 71 few Hawmer
feg ity € &7 3 Farst feas & quirs 3T farnr T1 fem
Hewer € wmruesT (gfemme) A/t g9 9@ mfow A 98
gfenret frutat & fdanme w3 dv=t gu yers a9, ity Agu
ot fesysaT &t maust w3 fify € fageg St wsz wass ffg
few er I3 Gaes T

At 919 d[@ mrfoy At {9 ©or gret Jut-grud A oJw &
yareTeT 7 | et feves fon f&g Su-29 gont € fAuist € ug
yge & JUTSt go€ I5 | Jata3 3 IAHSt ¥Rt 9% 1 ‘a9
at gt f&9 mm9 yg'= g9 Afewr 3 a4t A AgeT | JEt
FfTe 9& fa g s7oa Ur3HT A §ua feranit feget & ygr=
UtfenT | FEHT @7 HI T fa dust 993 € 998 3 SHa< gagh
it ggaTE 3 AETUI JT ‘TSt HadT & J19 376d €< Al &
ygr=e3z &tz 71 feg wfgw fewrsit esist g5, fegt feg oot
Haret a4t 91 feg s At § fa gwet At 3 yEs3
FOHST TIH-TFT MI RS W3, BT W3, A3 N3, gubt,
763 € faus &9 we g9 faprr I, fAm & »r 39 dfenr st
A AfadT | ‘HTH &7 g Quda3 fE3 Susst yge § Igse
TF fewest & uesT € yge=r I goHf3-fegausr
gfoist uge Juet T, o= iy gev fmre @ fan fea @, v
A HoTEty = 9t gen a4t Aar feg 3T NS gfodsT T gan I
fen aoe Af3gg usHw At & ve w3 ufge=e Qug It
yEet &qt ®et feqt eyt & few § Av-9U 99 O
frotgesT ye's 9at At Aume § fa fAoe iy maw &
ArEtEdhHT fET A7 €°3t uge 39 yagsT M3 uwgIler ¥ 3°
fen et gfoist gedr-aH3t & g&e ddaT I=dr| ¥'E,
ufgass St famt few © femaga @0 w3 feso9 feg mus
Y33 g€ AT I8 |

roHf3-frat3t (7t a1g 1 mrfog #f f<e @97 gg &t ge)
uTidt &9t | ufggre fE9 UAT qarat € I et a9t fesT

faprr J1 JrEEST HITE (HE, MBIIB) § “F5T HE HB &
Weet” w3 “fag W3 Wiz efs ife 9w ue fefo mrfe” €
Fust Igt fesgnz eng g99 feet I 7a3-g5 399 &
e 3 te & yas gu <9 udet ) 87 3 fa ‘a3t v’
&% fesodd H&-78 3 =t vadt 71 iy furst o few
HH ¥TE A 3T 4 & 9997 § &4t Azar gter | feg fan
ferast e 87T visT 7 | et fam =Rz & ueT uAe daer I
et fam & | Mruet Adted wiewET w3 83 & HY 99 d muet
HI'd f&auag Jdat a9 fenmast & wrust fart mifmr T
H'H Y™ &% get Mufe3d A7 »gdsdls &dt T AT W3 &7
It WH =7 fIwmat § o Jet 37T ot A groHY g€ HieT 9 |
feg yeshdt 3 & fAVas, 96T MI JEsT T ANSIT MI
& & MGAEE 9 F fHBEMT 35 | e ¥y @ feaat syar
& eaTet a9t AMEt AT Aot | grewTet ATS “QroHY §HY AeT
fegfe” W3 “norfe e grafy wirfe fig 3 HI a9 & fig”
T gust It AT 5% U336 € AW €€t I | Ag Aot §
JHf3 & e<t-farrs & mrue fosfent &9 uos d9sT
gater 7| f&ar §8eT w3 a3 9967 &'% HEUS Ad&T ATST
=3 &9t 7 | Af3arg At g famrs avat mif3 sufim des |
fea @t ffq geltag T fa 7" fegsT, mawr, a5, Sgedt M
gan &% ity g & Sfgs-Haarer § muafenr & €W & Agy <t
feduesr, fagew w3 fesowa AU & g&et & gfowr
3 1 7€ fen y=reg a3 HaureT Y3t viferem ©t s @i
&t T @€ at U &% faws wfewr T1 A AWT fadwtmt &
e o<t a9 j ma® IUT 5% g gdter I I N &5
y=e3 393 HaweT €7 YIs Af3aa Jafemt @F migna mrueET
fies Twer gdter 7| d=w fedt waer T fAn &% Ug ot ‘@ar
a1 23fa’ gHe J=ait|

skekeskoskosk

g99 Jfers Ri3qre get
HIITH AW, mHdtaT
g9 Ifars Af3gre o7t 1| €7 796 AH I €9 yaret i
(F.1025)

Yd J9 I JAH & & €T HaHy mifgrrs Wt fay wifemr i
. 303)

HTS g Fa afg A wmalt Hafa »iemat Il (. 992)

Afgarat @ iy 9o w3 Qust & gant ‘I I%eT
FTaHt I | gaH Hae =8 Tdarg f&9 A9 u@'E 9& | goH &7
Hes et & Jaaat HEHY (WE=ST 81 Y), MiaPHTat M3 HY
Wienr & 391 38 TomE<t I1 8Ud ge-sansT S uF o
fam <t W €t drarfen &dt 3fo wret fa Ast gofaest »ast,
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»f g iyt & ot 7 fa€fa wAt greget § mze-my e
T He®™ ga (fAd 3 A'§ 7at Ad gaHt §79 Areardat tHaseT
) It aat e |

g3g Ifg A& Af3ge gt €0 w95 AH T €9 ygel|
(d.1025)

MIBT Uf3 & g0 wiast g =5 |l

35 MY I EF Ifd IBT HIS I (F.1245)

7€ =t AE =t ufz gf9 Vifs sar=fenm i (1 .127)
y3fo Hory ug faft aat AT ie & gsfo saf =71
(d.1032)

Af3gret & geget § ¥y € Uar gar &3 71 uge <t
fagt gt migTet 71 ufs-ufs sty e & vauy™ =t faat
3 fagrest @ & Ifamr T | ufz-8% @, vfs =@ =fem 3
Af33@ =T9-T9 Aed A€ I&5| & g9 @At § Joget
U Zgar Jfuet J | Ie-ganTs fem 39T I

fas g9 um at fammet, gin Hfa fanrmfu wrfenm i (&
1300)
gfg fagur g qu=s | fas g% ug 9¢ 835 1| (4. 224)

JgEet § g3 € 83 & AH¥S Tfen € 3%eT 38
€9 UF € 9999 ©H T §¥< € HI33T mgE 7 | fas g9 =%
W& UH'E 19 18 Arfoy fS9 #ifag a9 & A§ T9-T9
fegr=at i3t 7 fa gret & o=t Ayt Agdt 7t &t gBfa few
st 31 fer 3 HE-YiE voryaut § =t 8¢ a4t J1 Je-
IS feg a5

Hfr Igue Fafa arfedt fag g9 gv ufenm il (3.603)

y3fo refa 3 593 yaafa fag g3 3 sfa v (F.435)

§T U's AATY &t a9, ufs ufz Ufss a9 e,
fas g% nfg Ife yuma 1l 0.792)
79 §€ HY9I9 U'S, Yaat 37 <9&T af €3 1l (4. 1169)
I3 B I9 fes I3 || |t BT JefT Ay Il
a1t F19M g9 Y Il . 1169)
& fargat anr ot Afa Ifgs g% A9 u=hm &fon (4. 1169)
A9 AY A 3Y AF 9397 || €33 gaw aa & umet |l
fag g% & gfe 5yt (4. 412)
fos g% Bt ufs &2 11 (4. 413)
g9 =03 g3fo 3t J=fo ug fas g% g Aer s U I (4.374)
7T 77 SYE 37 30 AT, fas g9 v Agr aroT Il (4. 224)
fae g9 JoH a=< AaH Ue9E dfE || (4. 33)
Wy fag g% fagar mrfenr,
e AT Aiarg g7 o937, fAag fiuasa G=rfonm i (. 712)
HEHWY JoH Jafa &4t g3fa, fagar Asy ar=e 1l (4. 67)
fos g% am u=foug |l (. 84)

AfZarat & fenad &% ANST & AURE J13T J fa geget
& gy< 3 fast »t gyt =St faeaht st it Faw | {35 28
Afgnr, arfest us a9s @& f83at et g 1 -8t us
Uz ¥ fegg 3 fasr 39 F Hfewt &t famret o511 ‘5 g3’
TH g€t ¥ yel, U3 A8 yn9 § 39 I& | 979 g€ €7 i
TIat Us 96 T, ufe g fegfant e Stea-fersat, 93
TI&T § TS T THT, T3 JuS THT UfSI, T, HET, By,
HaiT, 19, AT IY THT, ATd JH-T'F Jds &' faun3t
nrfe Ag TR =191 & & YH3HT € gdary <9 feae Ate
IS | AY-3Y Jd6 @8 Ga= f&9 geae I& | v9drv &9
fegst @I It gF &9t | AT §EHA3 T 99 35 | WASHS I
MeaTE (TEH T 1B &%) Mufd3q 75, 6t HIS =& B3t
st 39 €BF JT I5 | mifAd M YT @7 gabit fEg miar
faggr fari™ AHT | HoHY JoW-ai3T f&9 WAZ I, fen dda
fegst @7 A& wATEt Tt AreT I | WY wfarrat yrehit e
yg-83m9T &9t T AaeT|

gt g% Ag I I . 412)
feT g7t 7 7 77 faw »izfa a2 afaamm i (4. 979)
g3t gt gfe urfenr grameet ghara | (d.936)

JOEET § §9€ T HY Y3 ST AHT ATE 75 | fagsT
yret fed grewret my T I 7 € wiwg Mau-Ty aH-
fmigs I@er 715 € yuSt gregret ot St get 7 1 fagt &
ISt § Hue U9 & mifenT I a=% Gust & A yprsHT §
yfemT J |

afe stafs mee UsTs €97 3913 ga mfos Il (4. 424)

S5 HOC UETESPH & <1 Hias mife il 1l (4. 646)

A HIB W3 Ufergid ar g U= Il (U .46)

" =97t fas mae ugfenm | . 1175)
&TES JOHY FEE UETE | (4. 946)
97 576 i Hag uetenT f3s a8 Aarst /st ugh i (4.
822)
H HEHY § HEE S UET5 |l (d.1054)

FIH JIfT ITHTE &T UETefad Hig ASH =79 @97 Il (F. 602)
Af3qeT & ol & §¥< € JaHT € &% &% JG-HE
% AE-UE'T U'gT € €t ga fear 7 | e § ug'es 578
YHIHT W& ST wm <ReT 1 yg € 99& fS9 faem 7 #fer
T, 9y fie AT I5; ¥397diT 9 AEleT I | I9Hfy AeT o Aue
UETeY J6 | 7 HIE a4t UgETed 89 HaHY J¢ I& | HaHTY
FoH-a 3T fF9 WAg I 95, €T raw &9t ugTew, fen a9a
ASH-HI& © Jad fe9 uT IfIe I&:
& Hew §3f9 & AefT gt HoHy #iT gy fegetn (4.
665)
HOe & AT A & §8 11 (4. 601)
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HEHY WU HEE & A€ §6 991 & I (. 604)
HOHY H9€ & A6t A6 ufg aree | (. 33)

HOHY &7 HET §3¢ 36, & I3 A'ed I6 | H9€ & A'Ss
T My-§8 Bt & fonret g5| feg ¥8 ot ffe e &
HfeA3 3 ¥9 I< I5 | feg AeT oyt 3fge o5 |

Af39eT & et § AHES, §9S, AeS, UE'SS € JaH
T9-T9 J137 J fa€fa gg drg rrfoy &9 »ifas ga, Guen,
fifanr nirfe & ve f9 @< 3 gdie »Al gre-wanTe Hraar
g Ut &dt g9 Aae | feare 'S g9 BTt IAT ©F Ar=aTat
Bt T1 F99 U F Vs '3 a4 ud9 Aaler Aar 9ng @9
geo I Tyt It JEter I

e Arugs HAY =t fan gAY HaY § g €< 3 ufost
THI HEY € JaH & U&ST dd6 ©f WargT §79 Ue-fdig a9 a
»uSt ydt WSt J9eT I | MEAE SITEI=T § Jet Hay of
MUST J9 AT Aged wTfe 988 § qJar | m8ar yeht 3
A HaT8T Tfemt & fimre &at Hifenm e | FwE Fgy, A9
€ fest e e T8 M3zaanit 3 Mg ® a1 Arfag Jreget &
AHYE AT & AMSS ©f A8t WarsT 3 Ydt 3§97 79 96 | Af3arat
& mst GarsT 3 3% W39 st HA &4t | 7 AE 9T feg GarsT
& g€t 37 Af3qreT & J€ =t JO¥ST § AHYS I ¥9< T g
&It °HY @7 | WAt AT I9TST ANY Aae I, WA fe9 feg 3t
(FraETeT) ATt Ga3T § WY 9u o et aret 9 3t fa nit fem &
NS & Afend 51T |

JIeEeET €7 Y99 d96 T YI9d fed M Ffue AE AT
& o groget AHgST 93 wivt I w3 feg 3T Adst o sat AT
Aa<t | fegst v feg yua sta a4t Aver fag@fa fem e fifar
3 e H3wY feu faawer T fa aig Arfog »us Quent & fou
F MITET &9 Ae® oot 3%, mia=T Qust few fay o mizB=
S GarsT &4t A, »Eer €9 (A7 Afos) Subdr famy € faurat
a4t W& | wifrgT ygr9 Af3get & @ersT Hat se@er I w3
Afsaret Y3t meur we@er T | fen goq fev fege fa goget
At A% 3 9799 7, 983 feu9 T | mifAgr yu'9 d9s =femt
& JeuSt AMgE & dfad It a4t i3t | fegst & 37 greget &
HifenT @ = SH®T Ot getfomT JfemT I |

geentent € yduat w3 sfort € W3 & gegret
YT BT WTUST &30 &3 o MUT U'S, HUZ US, H&-H3T
et feutt =& Us, FuHat Aoy € Uts, Ut vt sShat
w3 feagt nfe St AT 98T & mfgmiat measHt 3°
HrfemT §egat »rueT Wy ueW gerfen Jfem T 319 Arfoes
¥ Qust € fuzgT yaut uev-dig mueT 2w, yore, fafiEhut
wfe & wfAd ust v 593 feew At feost yarfe aig dF
Aoy f&g f€a 7 3 <t <u mue g | Af3get & fegst ust &
fea =9 Ft sta st Hfew, Aat aat afor™ W3 Hs3aT aat

fest ug Qust gt 3 SUTY yTeT T ¥9-979 U 99 o
YIH-TGTT § MAS &% UF I §9< € g i3 Ifem T
feg ae a9t T FaeT fa Af3gg wue fugT yadt 8w, uare,
3rEt € TUET U's uFS-ugTET Tfemt et Huet 3 Haret
YTt J95 |

Y &6d & 3T gt ¥y« @ gaH a3 I §-fors
ust & fi3 3 grg-dw € fedunt & aransTst 9 3 fa ity
farrs=s & g€ Aae | fegt UsT 578 JIHTST AF & SITT
72 gfewt & iyt § »iuer gaH sefenr dfenr g1 ot
A3t 7% ATat gatt gt farratnrt e fesw d9s &bt &gt
HI& 8 &7 UaH W™ g wirusT 99 & wist-iet faqmat e
fes= At AL, (CMC) T9ar st gnugst &9 a<ts
W39 &%, g9 (W) Fdedr 3 I8 75| Ha-\id dF
Y AY 7Z Hoa9HT St fegst gaH3t &% mddr I« <t
garfe ug-fou 3dedr T Ge-mer BT TS| J9uST §-
forrs ust 575 Afonz &4t 7 | feg Iranf3 € niags a9t 75 |
JOgeT 3T AHsE =@ fet aret F 1

Fat, A & iy nye@e =fent &, g7 faest feo
mEet I fa grearet meet wgdt st 3 WaT 2F &, ydaHT ad
, U's UF-UF™ o, d1936 AS-AT o, N, dfemr amit,
fage =% fes Ad=qd f<9 fema™s a9 & It Af3greT < figa
I gufam & Y39 g Aeter 7 | §ust e fog fis 9w T
fa@fa feg A7d FaW 99& 3° A3 =9fAz 3T JfemT T Mg
JOTET AMSE & gaH &3 I 1 gar HaeT groHfs & HesT
fAut3 31 gar & ¥iae 99 o It 9 &7sd Arfog, gg wae
Ao" »3 g »HIEH ATfag A € MTUS 8¢ Jradiet © U39
&4t g€ Ad W3 g Hae =8 faars gret sfoer &, mig
fsgret w3 grgar gvet Ao At g 3 €' g TRt uest 3
7T UIY | g & HaE T § Jeget HaHY wE=eT gHy
afget §18v 3t ag € fity ot a3t afg A |

iy Jg f&9 groget § Mg M3 g e & d3 o
g3 HeweT &7 I F9d fAut € sgfarest & Afsqget &
fifipur = faprs ot &3t T 1 W@ =8 33F A fS9 s
I AT =8 fArer € AauSt & fg=ar =t 53 uie T
few & age feg I fa U7, a6ty, woug 3 AU9s Ay &
JOTET AHSS & HII3T & UIT Ot &9t T | Uad Haed WI
39€9 H3-HI3, famiaes meurgHt 3° wrust Jug & y3ar
AHSE I5 | feust & muSt H&3™ M3 AJETST We A€ € 39
J; fidt-Aeat g7 A= <t f93T T | fen a9 fegst & gragrst
S8 =& fAHeH & WU 58T § M3 & 9e& €T J |
fAm 3gT @ 39 fity U »wraedt & I €7 39T €7 59 3 Afod
UIHT & raput § It T | fAT HaHeT greEnaT yHUd anet 3
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I3t JUT TIH-YId € §AC de © F=ge IS B9t
mHETEr 3= It grat gont & wrgedt & = T-wmuE gaH-drEt
& My T w3s &dt di3T 3t fa €9 Horawt & fenrfnr
3% HIdl €7 BT M 99 € FILT & TSt HaursHt
3 HEHIHT € €76 & HaE M3 Ad 97g€ SH'E od<T AI(
fAe a3 < fUg wrens, 1984 &9 fut & a=3@H™H
wife) grafHa »rgedt & It 8= T

fae fifut <t sgfarest & growret feed Quent e yzr ot
a4t 7, f32° I oot gant € meUg =t Mue gEe-ulet €
fitfer 3 & &7t 95 | Af3gret e feger T fa growa »rgprt
Tt 9us13t g9d AT 99 € BT § MUS Fa-ulet € Guent &t
Ast a9t T w3 few g A &9 wifamraaT 3 degee o
BT J| TSPt SANST J9d BITE-sarant fIT €3y
yg T J9t T | ISt &9 Afsaet & WU 2% € e
nTgPAT WERT FEPAT, H&T, UF3T, Aditdt mfe 87 ToH-aar
ufgse @8 sde faur 7167 <8 € A3T & 355 95790 Afga
€ Ag 3 HAYT 39T 5% J13t J | Af399 I8T-313 Aee As fa
Gust 3 i iyt € »gpdt & Fege-yS9 & @@= U
Ud gt d= e fey=T g9 & Auge iyt § EA9 Tt €
WIIPHT (T, W7, 453, Adit »ife) €t 3g7 dA a deer I M3
Sust T ya-Urld ©F aHTet &% Judt et 95 | fer Jed
Af3geT & »ue iyt & Wy Ug & JE9'Sl AMgS & gad
fesr I 3t fa €v sa®t »iap € Wifewr 7% fE9 ene 3 59
Aa< | gragTet iyt = fAdew I fen € J9n Jdar 99 Ay
THI It T | fA=® Iaedt v don a1 fagt 3Taeg &dt 5
Hater f3=° 4t gregTet A 9419 iy &at gfenm A Ager |

31g Aifogt & {9 € €4 € J9e feneg 5% mT &
AIE HQ ¥ 73T § S4T 3 gedar uSe € faut 593 ot s
3 foa® &1 57% f&y & gabdt €ug 5g3 ST Quag s 71
At &t g3 I, af J9aT I, df &9t J9aT I, § A I <ubyT
39T &% Bar € &7 3 g (0 §8Y) ST wIw Gegget
& o AHgTfonT I | O9 fea fraig, 8 »og & SYd-<yd Hae
I3 o, &< <1 oot YIS’ fog o mid =9-=79 gadT
AUHe 13T T | e Argae Hay =T, 7 A9 fe® gagret gt
g7 3t fen & mge fg Garet aat ur FaeT |

Af3gret & urova JrEt &t fiftewr § & gy = et &t
IoAtar o83 T fame’s € a (fg @9 A9 & 7wyl 95, Ag
¥ T 99 I5, AT € AaH wATEr AteT §) gearet § g3 &
#ga3 AHSTEr T | 99 fEq Yt €t feg wrust wast I fa €7 &
OISt §% & e WeeT I AT fasT §% gt dfoer I U9
Afgaret & Y ge5 <RI Jouer g3t &t I feg
Af3araT @ gad T | fer gan € €Fwer sat T Aot | JagT=t

WY A & ERfeHT § A8 =F It grg wifoet € wmst
iy 95 | o7t A9 € A9 398! fiy It 75:
319 fry fAy 919 7 89 a9 Suer g5 1 (4. 444)

seskeskoskosk

at Rf3war wir farur § 3 afsgar 9&T fapur T 7
wneIg A fursat’

feg IIH AEDHT UITET UaHd FHPHT & IfemT mr faar
T | gar-Her fes, yaaHmt, Wi, fgre, ¥9ar, Aey, e<t-
T=fIt M3 g3-Y3* ¥ ST, UET, uTet, dT, I=T ©F YA,
dret got, argt, I§ Eft JuTET 3 HE € 9797 X J g
3 BT, Ud3t € AeT-AaIET M3 fenr-g9H, HyeT Huahut
W3 Ugt St wife wmEar It =fadT 3 3arfem™ Iat A-an
AT I%s™ 8F W™ Bael § B T 39 Is | fug fad aet
It Aot S8 <t qET AW &3 JIY fAe-udd WiT Tt 7,
At E&tHT Ied W, fagada mea yae i€ T I,
AT wr fard §, Ugg &t yadtnt € Uie &ar ueht 7,
B 13 ST a9 57d o famrm J, €878 '3 matet e ufgar
1 gz fog Jfour wpdler =gar feams @w <t mee
ABEI&MT € HigT Aadd € Ifde T8 I mMue-my § 73
onc T8 fema3t Hfdeqd fAaw & UArgt byt g3 wmygrat grat
We's g fe3T fa g Af3war Bg T famrr 71 5= A €t 397
S &S, Us-T75 a9 | HeHe Jig-wy &g #mr aisr &
famir 3 few <9 Aedes Tg-We © Ja=ad for. surtw finy
oHeMt 2o =% <t ferw 39 'F WU IT | wifAd It
yrighit & Wa3T 82t faug & granfs 97 Ae fa genfs
wfAd gt & W3 It &dt feet| W&, mmut fem & go-
feret a7 Stumte |

gor &t & ?ar FAfea e Bea I fAn e »igg I ant | few
& et & oiar for, us, Wges, wat, fes-a3,
JeIT, MdtaT, A% wI et wife f&g sfewr I fery-
(FAfgZ) »y g fist ANt | 39 gav™s I- “favy & famag
¥ g Ifg gfg... @FEt HosT v)7; us- feg =t Amfaa =
¥eH I, H3BT T 24 AAF = AT, “us di3fg Imar 3fe Gurfa
(THa!)”; Hga3- & wSbyt €7 Adf, “TUTs TIN 9¢ B3R
FES i HgT 3T || (H3WaT Ha®™ U)”; wat- 24 fifet &m mit, “g
w=t vt WSt (AT FEig 77 ug9- few a3 T afset
I = 35 wWe e ait, “wIhit A Iute Ug9 9F U
(AT §t =19)”; fea- FoA 938 I Fue 3 T AT 3 I3
Hod 39 3 93& fevs mif, “fes 3 Aoug ugwt arfg (mr
HIST U)”; J83T A3 fest @7, yatsT 30 feat @, s 12
W& €7, Ael 100 A% € W3 1S I §ar 979 I& fAgt er
< few ya9 I-1. Af3war-17, 28000, 2. 337-12,86000,
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3. ©MUT -8,64000 M3 4. I(BHI-4,32000 A'H, IH
43,20,000 A™® I& | H& fiHa3t »igwma Af3@ar 400, 337 300,
YT 200 M3 FfETAT 100 A& € HE I® I& UT “Af3arg
S8 g2 /1”7 & W4l € €3 YIS MEHT &d1 HaT md &7 ot
o & ot T gde Hianm Y Fie’ € J13 JoHT MgH'a |ar
Jer I < fan on {9 S vrevt famr my 9¢ 0o, BR <8 68
Af3wdr =937 T 3 a9 8 IfBTT | IF a&d &< A mfag
WS IfSHar 979 TR I&: “U¢ 9 UdT 9 Hd Ad & A |l
WU T &G Uy ISt B feF3E 13 11 HS I€ AGIS I AGS
g g7 Il FIE3 I€ W™ IJ HE BIT IITIB Il M= FE AT
T AT I wfedr ug ot I wusT I9 Wus adt
grfenm IV 11 IS a8 a83T ad age a8 HieT I T3 af féer a9
AT If& Hig SteTi€ 1| 99t ot A=T J9 &7dg &4 SF Il Tud
319 fegstn WS sat R 10 1| @8 T miAeuet vasT q)” =
7T MA% © B%< 598, HY © §%< ¥5, Us © 8%< Uy, &at
o Bwe g, aret @ €8¢ widie w3 AeNT © 8%c 999
=93 fagr J= few v & It afsgar T Jet femm ANT AT AT
Sat

fae »fa Afggar w8 © AW 83 7 37 I fe= @t
Af39Ig sad €< #t <8 € <t fage mEer I fa arg 7t /e
A%< € BUd q9€ I¥ ITEl HaETsT AT AN AT fdent € Tan
WHETS HEIT g9 3T df eue 35 fa Hedr feg a=-ambir
Julort Jet I | uifanrt, yAahdt & an Vet § fegeg &
nF gerfenr gfem I | gvet Haes & faor arig A feg aw gan
»AES 36! fAE qaH € 57 I fegea T faor T ST gig /it &
Uifent 7% for g9 Iisag i3t fa Int feg gaan fag a9
T T? I UTF §F IfSGar wr fapar I, oHT =W of JE g3
&4t | A7 o0 JfBar g9=r four I, 94 &9 34 I°| Af3geT
Ufen gt &0 mae 7 fa afsgar fag »irfen 3 3 fag afger
T T fa= goan Fa=@er I ? A U3 Fug-Gug &b vas
B 3t I A & fagr Wy gaent § guBT B AT
IfSHAT € 9UTsT BI I T | T AHT I HTST I 41 IET
HOr §< € He™ 3 3tHI 3T WSt I maet 7 | feg it e 3 ot
feamg Iwer o fogr T | 31g 7t ganemT-

At 9e 93fg 7 379 ATt feahdg 3uz a9 1l AT gast |
UBT BT HIT AP ¥ e JH 11 1| Hies IBY fa=fa |l 3=
ygeTeT gdfa fusrer afs sy Stefaiqn o€ fas efn &
wrfen Fetw 3199 UTH & 8§71 €737 €75 o9 3T 379t HI®
@rfe & §oTIRI.... (8T 902) T g'<° JeF I, 7 HeY &
few f&9 gdt e fung aat 3T 89 e 3 “gg giar id vE 99
frs vfy s & 3fe (7t arar )71 7 < Gt Sfonr T, (-

FATSt 9o 3fen™ I “7 7 3fe€ yar s a=3Is FaIfg Ife
Ifga=T (ATGar 1Y) | 7 YITeT St ot mgATg feg v
fonr ag fa V& are Af3wdr 9 &9 52 uaHl Aw, J¢t uu
&1 7S Jae 3t feg gour €=3 wMuSt B34t ARt '3 It
fa€* amitga § fapur? HE e fewd gaes & e=fant &
79 gt ¥y § g A%Ug €3 & Afedt ot msfier e a
THET IOt A 391 fa€* 1377 393 yfos™e =gar HAn €9
& forrsa ame fag &3 are ¢ Isn fout & gaw u3st dtet
nJfen e g<famt © fAord o= f¥ed & TY &% 8399
fa€ ataT ? 33 war f[w IA™ I 9T A1 & goHeT € 79 fex
Hed & Y9 9 He a H3 & e faf” fest ¢ e fa g fout
3T YHTIHT T & It AY four At | aree Mz § €uw 9 faf”
& famim 3 I FareTs T J faf ger fagr? “g= g faasr
o HigT suve feg=s aiferm i (daT 953)” evTug Har ff9
AT faws & 16,360 It I € gege =t e Ity q=ss
gJoew 5% &5 fa ufsnr? fags 73 »iv afg 39 o5 fa
< AfSgar v fapr T, &t g € <7 @999, Wadg 3 yU
&It T 39?2 IS 3T J9 AC A3 @ 3ot I 7t e fes
87399 T 3T 95 M3 MfIst BT § MEST IgTE FHI T
F Bfew A7 faor T 1 TaH & g J6 WaAT UY T 3T TS|
THSIST Bi5d Wefent gt As3T § Be-de 39 I5 | Ig
= iU 319 < disda ©f g #nile e io It g < disa sfenr
Ifenr § | oe fos Samet € 938 J 99 95 | faw I Afswar?
gt Af3war wr farrr § 3 afewer 98T farrr § 2 wid g wifed
FHt™ 3 gout I Ig-fams eorar geE S EI T

»Aw® &9 Aler @ gand It ges< I I, o< 9ar ae
HeTI H3Y & W& It few € J9e J1 3@ gIs I- FEy
iz €fg 933 T aug 7fe uferd | &5t FvsT fag &
a3 T 979 It TH || (THIABT H:q UET 876)

skksksksk
Aer fiw, 3RS, 9.3
eI<dl 2008 T AET Hdler 397 IE Hfdes fAw #, Ad I3,
FIhfuH fe8 us §U AHGIH d9e 33 »i3 fEa8s € ol Jae<Tant
U ®ar 7 fa IAS € € ggeion few 8o 99t 99t a=s yduat
&% I17 Ut Ut & 98 I w3 Ha8 § AT & Har dt adt fesnl fém
HfgrR er T fa »my it B Sfanit fev foen a9a w93 R I 6
fra3 dg y=a3 3faz Hignmer 2 fedtt g&1 goHfs & At Tus
TB 3t AHS &t Aedl fa g iy fedtt Sxrtv @ ogt few 83 faor
3, Uga Hignmer o fedtht, qefewm usad! a<t & Aues a9
fAy dg g Ao eH 3¢ 9d BF & I AAT 39 € getont
few agez < w9 fe'e Juz o, A fen @ geudist § dar
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96 TH?

7 feg usa @ famr3 st muRe a9 fenr fa Jefesm u=sadt 2
few & 3=% Ht I9 ners ¥ M »i3 Ht Ig J9dree Afag @ v
8at € ufsewt & s9yT foges ot oz w&fa Ht T9gw mfom
mmgﬂaahﬂﬁ@ﬁﬁmeﬁeﬁmﬁmsénwmua%m?
uww&awaﬁmﬁwaad?w@éﬁ?fwéfw
sfamr 3 fx famidt #t &% Gt = Frasr Wt @ fushus fifw Hig @ At 7
fa Bt IRt & AT a3 oIz dfenr T w3 33e9 Us<3 fiw &
399 @ gA feg orooo gue fomes & & Ht »iaw 3uz Afgg
TE Tt a9 © oFt JIyfAg Ausfod usfoer "SF y=R" ®
y'sga gEsds fiw 8us o feim yoars feg arsas agfent
famrat #t 3 fay frost @ frag & 13T w3 fads Joast @ w9 3
froz qony fry fraist & oTs a9e 96 By fegu Afag &t Gafer
n@@waﬁwsﬁmme@m?%ﬁém@ fgme gt
ﬁﬁﬁ&h%lwﬁfﬁ?méwéwmm%
émﬁzﬁwwmm@fﬁa@n%mﬁﬂm
Joaur fRW Temigars it & fadt yAsa " g9t & aAe et 3
ISFE®A UBAdT 8t " USS 1 49% ade 3 fapdt 7 € JOHi3
w3 €5t @ nug It w3 IT feft fRo™s fAY Aa @ AOHE »r Adt
W&%mnﬁaﬁﬁa@»ﬁ@ama@@gwy
2ifgnit g9ar et At & fAdt = Aoz 3 § Ao 9, U9 JEHf3
&t wiehAn 3 fa Qu's mfoe 3 fer a9 et it § fea Fess &
&dt ufenr fer vears 3 feg & uzr ®aer T fa <9in feg Ayt §
R »r I3 AHfAr T @ et M § g9 famrs &dt1 B9 fem 3
gafHa HAS' BT J6 UT B €8 fag a3 a3 ySifeu 33 39 afde
T fammat /it fer o9 i ot I ST B nu A A & BF @
frut § fiese) wis few 7e’ Bu's Afag B & U'ee Is fa fameea
2 g feg A ¥es § T999 Afgy miE 3 fAdur fa@ fesr 3t
839 I © IS HS™I MigHd 2% HES &g aig| el afFmt 3 8Us
& 7oy &dt fH® Afowm fa@fa foger A adt, afast swat fea
adt| feg 3t Age I fa Bg wisfass Sa usht <far <t ust I
yq forg t €g Gar gfH »ig w3 fAdft @ yeea adt 761 w8
it St 737 feu 3% ¥ @@ Is1 feo €9 for &t feu fRU =@
e T

at It fos gu=9 § 9 5%k 9T AHfex ey 2wist 3
S § HEUs a9a H i3 8 € yAs' € 839 €2 As U3 831 &9
e dt farrrat 7 firs a8 w3 AEEE T I I36 BaT UT (YT 99
gt @ THE SIKH TIMES,4th March 2004, The Voice of the
Youth)

TH ¥ AY U § feHasr Afos a3t I fa HHet qoeeer ydua
FHet 3 w9 fozr AR fa AIES yeH g% & WSt § G 2 A
IoIH & FaT B2 w3 fer uTd ®E AT TS URAT ooidT wifad
fenast & fowa st A5t AR fAr § & ae® qoHfs & It fomrs 9=
TBE AS OoH & I9UT Aeadt & d »i3 feer feus fAdt w3
ARyt feg muE uoH & At 93 A'9A €1 &% © Ao J<I8R feu
Ug g feas IuE & Ao T & J2) Uaee AfT3) 99 UE & Jaq,

seskeskoskosk

AT 56T ATfIg 3 HI™3IHT arit
Ia<te fRwr
"R Sas T8 fomr adar il

e fef3oAa Jge™ viddw ASaa <t forfes-yus
TB HI3T 3 e J98T BET 1920 feg Ayt & A<
JIeI AUT BfJI HI ST W YIHG HIY
BATE | HITSHT It 7 8 AN 3 HI& ©H J9H I drdr
I Afent Ater A, fAyt @ £33 713, yIniHs, 73 3
nifdAx Hafont 3° 993 It ysrfes Ifenm ardt sfder At
fa 2r fex @37 q9enraT I, Jgenifant T &% niAT °F
3 & wme a9ets JI8R 3 feg & ww o3 fa
AHY 39 3 €7 ¥ Ha9" 393 feg IH-I7 FfeH J9aT
J187 3 I9enar AUY ®fad B I B =939 T
grfan™ U9 F93aMit A9ag Aeet AT fa feg Hosyr &
IH TH HIE HIGS oJ ASET J |

UEAT /| SeaET AfoY € A & AW ©H §
ﬁwawﬁ?ﬁﬁﬂﬁgmiwm’gﬁi
TH ¥ Haee difsnt & 21 gd=dt 1921 § 130 fso® 3
yaniHe Ayt aﬁwwwa—daﬂ?ﬁ?a—c’
ﬁ?zwmaﬂaﬁaﬁﬁzﬁﬁrlﬁﬁrwﬁgfeﬂ
& fegn 3t Jg T T famr HH

W?W@H@WWWWIW
4 HI9 § saxe Afgg nifent | FdET Ses & Aaus
FIfenit i3 A fos w99 T iyt oA »ud Fad feg
ﬁ?ﬁmﬂawmammmgaﬂeﬂw
T fegu THeTT fag & e &= @ yrAs= gt 18a
gger A fg “fry fer mdtet & 3793 W™ ¥ AHIUT &9
3fg AxET T

SoAET Afog € mdlEt A 3 gmfe UAg 3
WW&WWM&MW@“W’%B
HIg © nia feg 8r & St “nm 33 Ha firs At
fg 8g (fAy) fde uon = fex fegar os, ug €5 ©
mwwaﬁ@w@wwwm”g@
er 3 E‘ﬁqwrrﬁmrr%(ﬁrwaﬁh—:’afaﬁ I IIYBAT T
YUHTES TS I, ug 8T »UE wuHd TH 3IF &
%rﬁwmarrﬁr%fstrérﬁwfuw, ‘Bat = UM dF S5 ©
It T mEE I w BF 3 fewer Qo fam I9 uefia

YBAT AT | Iidt & »iUE niegd ‘tar B’ ©
9 PUIB 1925 € nig & fex fmuz few AodR Tat 99
difge fAw 3 I35 53 T3 feg 393 & =93 ©F
fonfes a9 ‘g0 fimr TH 3937 I9efemTiud H
fors =m3 mour g= fou@T JT faor fx 89 figeet =
H&I JIAST A € 4937 J, ulcvseu'd m—B’ A6 ?rl
W]%SEW&GW“WWWW
N9 ferew I 8 89 A3 fie Ao i iy uov & fife
U9H 3 TuT & AT Ay Ton & SRS U9n e
fde u9n = 3791 J-u3d Aufonr Ifenr|”

“:Ho (
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I3 361 Afag #F € yaH §3HT AN 24 3299
1947 & feot 983 feu fex dies § Aaus aafent ardt
3 foor g 7 fAy A9fex Ager g A= &Y € 9999 I
3t 29 fan g § HIs et fex wis &t gt ger 9, fAy
fquts =7 nirATT ol T I

4 THET § AH ©F A9 feg Infent oidt & fxar,
WS feg AE & yEt 3Tt 9 f& e 3T g & fAyf »=
fJent @ maut & 3BT 5 B HH 578 A= I i3 faar
J fa <t § IE T & q9 ATl

It 3 fagr, “ 7 99 5ok T A fIg adt 3t I9
ot Ht 27
giat &t Ayt g9 7 A9 AT, 8 99 wiH niufentt gfanrt
& 799 @R 37 fx 87 U < Aa3t Hafen »iuT &% ©
gfonrt § ¥R AaE & 55 IH I5H 3 6 9o 96 Bt
W@ﬂﬁ»ﬂ&ﬁ»ﬁaﬂyaﬂ&ﬁ%ﬁrﬁr@ﬁw
IH T BT HIS T IEE © ATLSH J A |0 H 7993
ferm % & T fa 9=z T g3 AIT ©F 3¢ fem T gl
3 Ao A2

Ffde 75 fx fex fes A9 fedt @& fexd T e
3 AT ISt X fer ottt § 83 3 ¥ F Ho % a9d
udt fe @t @ 35 313 Sa=® A IYSA At | A € I3 Ud
am%éﬂwaﬁrxmﬁwﬁlﬁwﬁwweﬁr
JT 3 It & 3 HIH nrEt &t TS JfgE B9 X fon
WUT TH B TET T AGE WIS WITH § ¥y HIH
AT e I SOH OF MUE I T v o feafenr 3t
HiE-HEr »iUet wITs § Jider:

‘Z a1 f3nrg J 7t IF N fogz famr i gr fedt
et T Y 3 fer 39T It § HIH & nrret |

aacl—dwﬁra'?ﬂmm@?aﬁ—

Wi Bars TG fopor ardbat
7 Yz T 39113 3 Tad 35 3 AT 398 I |
g I I HITS T FH |
skskskskek
a—e'ﬁ‘guaﬁﬁwse?%ua*ﬁ»nﬂw

20046ﬁmmm€mwﬁﬂew
4oowmﬁﬁgmwﬁw%|fw Yo iy
fegrm =8 Ht g9 o Aoy &t fegrguar T norfes fx
fazg guz © SR o3t fomrr I fam R9 At a9 98
Hﬁaﬁww@meﬁﬁwﬁwﬁwm
T fAufst @ miofas Su-Jy fefimit 3 &y g0 aedifeg
J=dit Ifer @9 qoufs ©f fAusx A9 Sus @ Jot 2
feTes, Syd, ARG v »UsT &Y 37 Aae Is 18
fazg A399 1, 2004 3 ufgs gus & JfFgE =t
TFat 1fer T 31 WS, 2004 Sq mBT T Fut A
fesrst @ =i e iueat 3 Fodt § fa feg meer
& Hfdg et 39 Fdist, uxt, qgenifant, Arg=r
3q & uggg 3t fa It 99 Are A a4 iy fegAr &dt
e, 87 & nius daes Ut A | fER fastg sET wiAt

4

for fem 99 & fou foor d_ig & feg9 A3 &
nrE=d, gt § fea feeest & it fegrgdft, 7 =t
IgEtEr & B3 9T 33U &% HUIH a3t dedr 'R
FET WIS JI&T IAT AN MTUET YJT &TH, U3T, THes,
m,ﬁ%m@mlm%ﬂm(m)
A3 9T I, S5t g9 Huat & wuE FY A g9 gidar
IT BET T |

fasmg »et fem:

1. 39 I8 Afo¥ ¥9 Aexst 2. q9F 3 Aer gl f<w
ni39 3. IJ d8 Ay € fegraurdr 3 groHet fegrgurar
9 139 4. 9 g5 mfgg & fewret 3 9 gont <t
fesmet feg »isg 5. iy feomet @ J9 3 JT W3t T I
R9 »i39 6. H®-H39, I9-H3T & FIH 3 JIHI3 7.
HO-U6 T ¥9H 3 J9Hf3 8. g femas’ & g9H 3
JIHT3 9. AT3-UTI T IH I JIHTI 10. SH-TAHSS
T ZIH I IAIHIS 11. TAH ©M9 T FIH 3 JIH3
12. H'R Y€ T 39 3 JOH3 13. I3-Y3 & IIH 3
JIHT3 14, v 3 TAHIfent &7 39H 3 JOHT3 15. uTe-
yfgss T 3IH 3 goHf3 16. fasi-sai-fes-An" nife
T FIH 3 JIHI3 17. »I3T T FIH 3 JOHT3 18. <93
JYET T FIH I JIHTI 19. T6-US T FIH I JOHT3 20.
W3 Ust, 39 Ust T 39N 3 JOH3 21. feRsd-HIT
T FIH 3 JOHT3 22. HII-59X BT FIH I JIH3 23.
MEEIRE 3 JIHII 24. TIHIH, AHES, 937 qus nife
T FIH I JIHII 25. HYT HYS T FIH I JOHT3 26.
JIHT 3 faumt-fHt = 391 3 qaHfs 27. A3-AT
T FIH 3 JOHI3 28. SfIH-FIH I JIHI3 29. H3I7-
H397-239" &7 39K 3 JOHf3 30. HEE IF 3 TIUSt Ig
T Wi3g 31, g9dt feue =% gafia ufgarfent, 3,
ot nrfe & 390 3 goHfs 32. Snff, HIshrt, vt
ﬁwwmzqmﬂﬁm HU-3U, IS I9H, JIHIS,
US YAT nie T FIH 3 JOHTS 34, HAG-NUHAG 7
IIH 3 TOHT3 35. AfSH T IIH 3 JIH3 36. 84 HY
ot B 394 3 JIHI3 37. HOYS ¥ IIH 3 J9HI3 38.
JIHT3 nigA™g gaH 3 &t I I? 39. YIES AGH ©
JIH 3 JOHf3 40. foH HIe AT g&t @ 337 96 3
IO 41. TIIT, UIBH, Y T T, WA AGH N3
JIHT3 42. a1 BT T FIN I JIHI3 43. TI-AIWY,
WHIRT 3 ST-NAAT T S9H M3 JOHf3 44. To<t-T<3,
W39 nife 3 JOH3 T J9 45. JIHT3 wigA™d HI™-HIT
ngIT 46. TaUTs & 913 3 JoHT3 K9 »i39 47. gaovst
J9 3 gOHf3 € J9 T w39 48. H 99 dF Aoy ="
AT o I? 49. fegrg, e@i®, 39, ATER M3 JIHIS
50. fams feget, IIHAET, wig fereH #IUT 3 IOHTS
51. U9 fou Auar (feng madt) = 399 3 JOH3 52.
Aug-fedar 3 JoHf3 53. fugs oM, Hger meH 3
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VTS AGH g9 JIHT3 &I

fogt o5 fefimr @9 dvat & A 49 d9 Ffog ot gerfs
fewAEr nigAg fous @t 963t St AT JIndd qEt
ferr fer fE9 BfH® 96 3 If fami 9=, 3IAT AsadT ©
Aae JIfaze guz © feg Jade et <37 I, fem &t
AOTfEsT ®Et ¥63t age 9t 3t fa feg fage 2u 3° <u &af
3 uggTEr 7 AY 3 JOHTS ©F AT fewmet 3 B AT 9
AoE | fam & Areardt BT Husd 99
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fa: fo3 fAw <t Froarg g9 gaar YyIu

a3 A s ufos fifu g sfag B i feg fea, vos feees,
o5zt 8 velD, fAy uaH T ygax famrst fE3 fiw /M 3 I= wfmg
Afas Ifenr fAgs »fF <t fiY ugH T USd’ STt 98¢ He'd & oiH
g JI gI9r YSU fomrst /M <t fex maaa g9 Ji famrst & 3
fereg & 999 afen gg dfde fiw A Hoow B S=F yre =5l
et T U3s 3 3 w3 foz iz I fa usa v oyt s At Jo
d3 feg vosaas foufent famrst 7t & fén Sfaa fefumr 3:

IBIug SFH 919 S0 HiD ATl

I 38 g9 evs O UE By Udll
ol §93 999 B9 &6 UASH Hg d9° Il TIO SI8 Il AES
JIITE T IS M3 33 UBH It A=d fe=e I8 Jo| Al 99 <3
feu 31 <fgg 3 FEw & If= gu &< 9 I I Fu=t fogfenr famr Ji
fen 39 feg Tanfea A Y=o fea €9 dct @ afe gu & J fagsw
Jl

famrst fa3 fAw 7t T fegg I fa TofasH T S9aTg I=mi & wifamrs
&% fHS I8 UH © »dls I I 919 Haaw T Sfasa & yast »rue it
feonrs T »igrrg €391 J1 8T g 7 © H3 »iora oot JI fea geast
™ J fa 7 det fonadt fam =Ag & =96¢ dae J 3 G0 mE
AJS T wioHg I Ia° JI famrst A T wmue mEe wioHg—<AN
u3Ed i € fAu3 3 85c fer T urde =51 Jaet g = € foue
3 Nfarsl B T qES US feAEH I9d B sEM 3 U fora g
813 3, fan 3 fer vigarg T o2 3 goH3 € yaw feg wug g g
fenrGe it »uT UeH AT & B8 SES Iae Ji

fern 3 i3 feg St g9, FoHE! B9 T g9r 398 € A © A" @
frsfrs 33 uysH =5 goH3 T udst fonest feus s9a-fasm fex
B yra 31 st gy fifw <t 99 @ Hou 79§t =g o3 famr 9 o3
H3 BFE 980 T Uss 399 3 TO6 ¢ <93t fasa §Ul o fEF
famr 31 fag goHe st W9 Ts I3 fede sge J, © fagsz =t
et ved feg sisr famr 3

a9 fag it AHm g8 A< gfe 311
Ug nieg Hfg 33 I A €1 fga F1311 (aqv)

N I

nﬁseﬁm@@wﬂgm@fﬂ%ﬁ%@lﬁwvaﬁéﬂag@m%

Us3s' g Us €53 ¢ © 53 = fE31 7= € iHae! 28 < J8t IFg &
£31l U3 & Tl o] =1 ydie Jet |t 3 & It I 3 9g Afog <
Uge 3 Us3 Tt 3T © 503 wIs sanl famrst 23 fiw 7t 3 ferm 39
BI5 3 399 © U9 3 By Ay T gofesw feost fer soet g
sHfgnr I 3 W3 feu foue Is, L3t gu filw 3 feg fadm &
el ot Sfemr R & GR A € fIR yad 3 I1 U yI' I Hien
fer 3 & fan yr=d feg 0t 8F 3 sas i3 fdg feg ma wifgmrst
nreEHM 2 FEE w3 MUE He € s T 3 yzu H, fer =m3 feg
It HaT € Tl st J, Iz mow € Fa 63 I Aew I A =t gg A
= fraz Jif

YHF3 fourfemr € s arEel goaet 31 g9 Ffog & vs K39
fe9 IS Ugd T T T 96T JId, HoH ¢ Ml I € Udsl I 9
fdati St Howzz sE= MeHIti enrg iy fefsom feg gsehi
et I8, 85 ¥ fauea ggget faost 3 It I I fagsr aist
famrst faz fiw 71 & & A ufost A §, JEt 82 <3 9 feu
fou festn g5, 85 €t Tt ferf3z foufunr »ma vaa aqt |:
g f&3t I 3=3uam fea I fa 3 fouea a1g dfw Fiog fss R
T wog 3 T I J1 99 ofm Afge & =tz € Hues 393, Hewet |
FIg &ar o gsm uge wrs= J famn fid sel feg mgdl I Ae 3 fa
Ufigs' Fat gage! g Uss 3 STl BF wigAg Ot Hies 79 five,
g ies e "3 U3 Heus' fe9 fer & yu9 o9s!

9\ fe9 UT gl § 9 J9s © W3S 13 Jol fer da feg ue
FOewf $ U'H 933 == Yaie J9s Aed = famrst 7t S g9 3a- 3
I3 usH fegag afez' gt Hee goferr Ji 531 393 o5 Usd
S AHaSt Um o3t I famrst 23 fifw = s@s Ji

feg A3y iy s & A fafanr st

w9 & =t U'H EA € BAG § Al WEll

R "y fiw 3=t &t 3 fen ms si3h

fea »ud 85 fe= 3fa © & 3 S 13t
g w3 € I8 It T fx FIH= ot feurget fauhr fror FEHs!
It U Tt HaH Aaf, B @ = I BTl 7 IJ Aol I Hfdg &
fHrs T 7o FUas € Fove, Fes 3 i 3eus 3 goaa feege
i gg Afgg ¥ 79 aad 3 YagH, »Ee Aol fer aan <t yast
<5 FU3 I Ha3, Ud3, S99, €R<d g © fEd uR HEg8 3 uH
Ifarieg &t Erat <8 S eg=fmr & JuE, fersat 731 T Gus &t
g B3 J9E, A3 Y& ¥ f2du, gsig v fegg, Hidt Uit =&
fesye fAgrz, 3 W3 W43 & 3 7ot 919 A3 <t mast Ua 3 98 fau
fesls 99 SoAg fAuR 84 73t @ fedsa 396, 84 € 9 <t
HEUS 435 < fodg §uas Is

sk oskosk

1857 =T gred M3 fAy SA”
Ao 1857 © de9 g I fJeAs™ & »idet 5% nfant 7 faar
3 u9 for = Adu fSeAs® € vl o fawes &dt JIfER
= mey fage fiT uon &t ve Houe & & I fafa 87 Ay
# g9t §9 ©f dex T IT geor At AT HO9® uH JTt &t SIEt
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wrEt Atet °H w3 AT fer Je(@esn) § Ietes feg urfenr Ater
AT 3t ot & ovEt ¢ ufost sfonr Afe HE 3T 89wt e fee
Jer HH IS 9 Andl 9 oWt & KU &% wger Uer AT feR
aaaazzﬁ@a;ﬁfeﬂ@fﬁuaa?mfa@fa@waavw
Wmsw@@wﬁmﬁraﬁrmmf@v%ﬂwm
ToET faofr Wi feg Fares T 9y nrifsnrg a9 famr ud fem
Fares § J9° U9HT T ANTES & JT I Mgt & AUST 5%
Ty fosT v fefsam 3 wizae 3x fer g fderss & nmet
&% 13 99 I6 w3 feo afo Ifv g5 fx 87 A iy SAF & ni3
Urry &g fam <t fiy 7ag<t & for @@ miges &dt oisTi

wiAt feg feg dAT @ u3s a9td fa iy SAF vz iyt & fom =
AHaEs &8 &t 377 # niAt §37 faor fug fefsom <% oug
HetE 3T Hotgmr gents fifw & & 13 A 1839 &9 J ot =,
WS I € »i3 Fe 1849 &9 T famr At wiz wigmt & YAy
SUT HH® Ige 9 fanm AT A 1839-1849 3 © THT A
&g ugrst Sarfontt vz gt © RSt & aedt © I9s v
3 9 niegdt Har guet 9t 18R A mieT fJersts uH ¥ X
IHTET YT a7 I nied-niedt ¥eHT 99 O AHUST ST wigat
3% diet die T fIT T nigAt &% HTEAT e ©F niudt B3t
H. BH fHu niedt & nEetet ff9 Hest © wirgs 3 38t ifer
et g wigmt = Ae mie fdemss & fosna & fie
73 foetd T o nidH e &% HE 3 oA @7 © fedu &3 It
A% Ifef3am a=9 I f& §. 7H ffw niedt =& & naeet ffe
HTEAT AT & vigmA s ANY fdersett § feg @9 gwet ur
feort A IfeR Yot w3t § R AN ¥ fEx T 9rex &= “HT
HIHE” § & H®HT @A’ &7 JHEde A & 979 &etet 58 fefimr
fa:-
Har fde UAmg =7 Iz &ar, 26 geATdt et granit 3|
iH I AT 3T HE U=, fAgSnt ywR & a1t Hidnt &1

gz feu & 3f® AHsT o 9 f& 7 yove & Ha »igat f&e
mﬂ‘fsfuwmi‘ﬁ?m%%w%%@‘%rwﬁ%ﬂ?ﬁw
IH 3 AHUS 96 BTt fedter § o wiga @At ©F Hee BT
wifenr Sfenr v FeTS A fRe wierdt @ RdEr 3
goE o3 fde Safort & aedt I9s wwA S g9
T I fer BITEt 3 amiE idAT 3 ASTS A1t MigAT HTBHT
et 8 w-femz HT AoHs &% widw @At &9 393t dT Bet Jf
fezr v A St 3 & fer vifts § Y= a9 fenm i nigmt =%
nft Igtst fRT Ifoe < udt ¥y &3t ot

gz feg afoe fx fitu At 3 He 1857 ¥ dree fe fdg &t F
HEE &d1 diSt, fem e SR wiy usd a9 | He 1849 f9 fegt
& fdg <At & A et © fume wigat T AE 3 At o3
UATE 8 39T A9 T W36 o137 A | feT wis A gmiE 1857 98
It T HA S Ho &% & F8T T9a 7 Fares A5t A, iy EA 3

ﬁ%mwm|heﬁm%ﬁwmﬁrﬁmaﬂ
ﬁmﬂﬁa%mmmﬁgﬁ?mwwm
WW@WW%HW%&WEWRW%?

FB‘TLFEPFUI s fitw e
Hkok ok

‘fyt € g9t 39 arg’-

fJenit T Ji= gefea audr
i HE aeto & fEq 9%, wesr At feg fer § Qu-west dt
Sfa e, H@Wﬁm%ﬁﬂﬁww@ﬁwﬁﬂ%é@
nHIET fiw & 1 feus &=t udfonr I1 wia migeiy fost
el wret, & (o) fey Eadhifdar < fzadt, Rehfesn
nE MU, yuz o9s et 3tA9 Ae 9 uger 91 €9

aﬁaw@wmmﬁﬁmmmﬁm
wn@@aﬁ@?m N usst . S9eds a9 By oStest
Jateatier 9 yerg J, fer &t mé foofenm & gateafhel
%m@aﬂﬁaﬁﬁr&?ﬁmﬁﬂww@uwﬁw
67 9% g9 7 fagr of 8T & walesfAdt T Tt usan ey
It =udt I 78 »iAt 87 <53 903 389 Hae & Ifg 99 H
8 o niHIElu 9Y o/C A® w1 Jedr w3 BitmE =
FA9s J9¢ Ag® <9 ug foor At §T & AH nmust @19 <
WWMW%%WH%@F%%&W@%
wme@ruef%@ “8g famrdt! 39 3t w9t I a1 F&
AEMf & T 9% F »HISY T HEd §3Tenm| wiHIEy I
&9 &3 aﬁweﬁmmﬁww@n%iﬁwﬁmeﬁ|
ﬂ?}r@ﬂﬁuﬁrﬁnﬁ@#%iﬁ%ﬁw%@aﬁa?@ﬂs
W%%&ﬁfe&wmﬂaa@ﬁ HE &t H'I Afanr |
HW@J@W%E&‘TWW?%&WWUH@W
T 88 »UE AE &% 1 B8R & R dfenr faar, “unr, ®
&t g3E| ufowt Ho feg ©R f 8xf & HE “fommat 3T a9t
& T IfT F T v faf e w3 #E feg & ©R fa
‘gt IS’ TH 23 T o HIBT J?77

WU © At € U39 § ansTent faor fa “ge, findt
(famrah) & gt S 23 ot ﬁweﬁrf&a’efsmrﬁ?m”
mHIEY & yr Ifent g3t J9dt s fanr, fa 8o fam 3377
W niHaety & fer efsnret ug vim & 23 T J9F 593 8
7 9F A 33 ‘fomrat 39 g9t a0 fIor At iniHaey &
wgE I § 35 SsT w3 BF Tas 7 OFd wid ¥FS 3
i fg: “3 37 HS ==t gat 91 (famrat 33 grat Frdn) It

_J[

(E

A, B3 as &I Afoonr WS unar & S I fa 7 393
awwmwﬁrw@aﬁ?wm@wwx
m%wm@wﬁwm%ww@aﬁwxémﬁ
& Hie AS| @W?;ETH%W%WS?@? @FE“TT’EHB’FEE%
wm%a@waz&zafeaamﬁ%wmégﬁ@
A @ﬂ%&gﬂ?@awmm?%@aﬁ?fﬁwﬂ@ﬂ
I3 IGHI gBH © I 96, ST A feg 3f5e mo)
§m&aﬁ%m%€§fﬁwﬁﬂwﬁ§?§”mmﬁ§
g8e8| iy I3 3§ 12 & © JIg I © fearfont '3
)—F’HB(I&HddIW??Sé%'o(@WE’W]%G@B?HUHWI @FFD—I’
Wwﬁ%%%mm%w@a@r II 12 A
T TS, @ dfde fitw F 2) iy wet 35t vz dhrf § gsea
T T8 I5| fem a9a, MY O3, T Y 3IaEh e
ugEEt w3 st ugssit nife § 93 § g8e8Y ¢
Ao, BF =3 it @ g9 <79 A 17

feg A & 3T Hatm = fggdr »3 d6 ®® 7 arl G
aafea I famr A fa 89 fem o '3 fam 37t fontae a9
@Hﬁf&ﬂwﬁmw%é—%wﬁa@m%@f&“g
gyt &% g 9% a9 &, da9 88 faor & &g o a3
%?ﬂ%WWﬁW@Bﬂ@W@ﬁW%@W&S@H
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U WatH »uE unr § He I 58 J983 T mitfen w3 @H?;
WHIEY I8 Huret Halt v faar fx feo i foaogs sia
nidr & fem 397 ©F a3t &It F9ar1” fem 3 g ET
m@aﬂﬁuaﬁéﬁééﬁ%ﬂza*érgaﬁaﬁw@| Hotm
< fuzsT 37, W%ﬂ%ﬁ?%ﬂaﬁa—ﬁmﬁr&?@am

umgcw

UT I idl 9% AT 99 Ao |

fug® Je3 ¥ sl 3 Ad fime wifenm w3 7 vt
H&H@Hamﬁgmxwwﬁr?%mﬁu;?uﬁw
fx ur 78 Bt ® wot S 27 égﬁ?ﬁmmﬁ
(background) ¥R fa8fx A9 iy »=3 o AT 3 fem =9
famas wdt Uzt 89 foW 23 I 993 HOHAS 51 W H a5
Aoy an® g9 dfee Ry fags, fam @ % S%3 9T &

19011%61%&4%)4? %Huﬁmmﬂ 3@?&6‘%%?&%1‘6(

mw%ﬁﬁ%ﬁ?eﬁwaﬁﬁ?| @?FE’HW
WWWW&WWW| gt wigst
W3 HITt 3 A3 T 9 ufenm| Bxf e gghrt & 3t Tt
w@mwaeem(%ﬁﬁ)%&m%wﬁg
fonrm| Hegr \fgg ydt 37 Bfenr| ferm 3 ufost e AN
WE@W&W%&W?&HW%?WE%
mw@w%@ma%aﬁm%a@fﬂé@@aaﬁi
T® HT fsﬁwwrw@ﬁwfuwﬁ%zomﬂmam
TE ¥ vuE o7 3fmr TEEte fawdt 3 Bedht § & g
feasy o7 Sfgnrm %%mﬂmamﬁmﬁg
wuE St g o, nifel

% T%3 IT & fJent € At o yditesT T a9s 8
B3 AHTAE II-JIMt, I3 ToHa PuI=r, g3-873, @Hﬁ%’
wE Hu-2n feafor 59 33 s 59 Sfmm) @Wﬁawmﬁr
T FHET 43H J g7 AT T‘e@rﬂ"rmwﬁwa@éfﬁﬂz
mﬁﬁﬁﬁ,m@w»@mmﬁﬁf&nﬂm@
g% fie ga AT wiuE dint gt & fows & Jfunr 95 =
fIH3 ¥3W I gt A BF AW g9 difde fiw o ¥ gu &g fex
HI® 731 (&6 13, TAST 7HT) =7 yaH JfenT fam & 1699
g 393-zan <9 93T fenidt w3 foex o< AHH ©F &ig
J4t, 3= umAT ¥g A fi3T) fom o 9% <9 feq wifadt 7=
39 3t MR & &7 d=°% H&=3T ¥ SIH-A% 3 §8-319 & g2-
T § I AW 3T AAT §F AN € HA9 39 'Y WSS
AHIH ©F 3T Yo &3t w3 7@K 9gH3 Hol 39 edidl 3 A3
fRuTdntt (uresAT) € % 93 areT |

nHIE g2, feg Byt fost &t dis I 7T finy Foefent 3
HASH W93t § 28 o 8gT & w3 wat' €5 9 A | feo 3t fity
fefsam © Aafodt Ua 951 €7 AN 3t fityt & goedt ot &x
e gT e A, T fa- HIST g g2 (@fegan) e

“W,fwﬂgqs%j%ﬁ%ﬁgwﬁ(ﬁgw)%%afw
23 faf gz st fa ‘fuf € o9t S g miz AT ¥5 o fAiu &
ﬁ@)ﬂ@z(ﬂm)meﬁrfw%f&(@@ﬂ@aﬁ?”m
%ﬁ?mrf‘awmfrmfefewfawfam%ﬁa HotH & 38 Ae-
I35 X fog 9% &t A St €F 3 3 F g5 wF gloar, ofg
ﬁ?|f8ﬁ3§+ﬁgwﬁgfwé3mﬁaﬁ%|aéfﬁd
& feg o Ffg foT Toinmaeiy 831 fAdt €9 wiewm fSg
gfenr, “unyr, AT 98 59F ¥w 4 A 99 & 9 mw e

a%“rm@zrwwqﬂfgﬂfgﬁwaasﬁﬁwaw*rﬁ?%ﬁm
fie@s gde I |

nHIE & feR 9IF g ydt 3T mesfont HE Ufenr fa
Wﬂﬁwammﬁ?é%ﬂﬂgn@ﬁ@zﬁa?”“
forgr, gt )—I’@FH Ram Janam-Bhumi a Myth’ {I™H H#&H-
FHT fear THE), forgg tug (fazm=an), ﬁmﬁ)i“rzf g, eI
& fanrg 3T w3 fEegdras foBHs Idler widdisEvrs &
gufen w, ge9r u3s wef fagr fm feg © 7o ufost ot
fo3=st gu feu fegf & fom At froS) T YdIeeT F9tentt Jfg
%?ﬁmrr)frfafezr gadt HAFE w99 € gadl I i e faast &t
maﬁwmwwmﬂ?glwwaﬁﬁwa
mﬁ%ﬁﬁa@’?wwmmm g9 2fmr fg
fa? =299 1984 feg fegt & fegt goeafont & saAs a9s &
d|HHsﬂ3°r|d5|df8ErmH'¢fEW?§Wf%‘@T@?aﬁ€aﬁ%(
%U]%?%Hﬂ?mwawmﬂ?s%feﬁr? 73 &t Iy yrsg
2 Ut & f52 fSet miry s i fST R

f&T AEs A9 niHITy & S It Ufan, “Now what about
Gurudwara Sis Ganj Sahib?” (IS Jgewa™ A 37 Afog 99
at fiamrss I9) W faar fa nim &3t fa@fa nm fegt & wAsHs
&% MUE AT (score) Ae &6 Ia| WHIEY & faar fa umr,
IJ3T H3BY J fa 7 I gHaTs <9

nﬂaaaare‘fﬁﬁmﬁ?r@?ﬂ rrwaéh;a%wfaaﬂsﬂ?
e feg AT | -wia & nrew fog

skskoskokok

H'Sds I3 I

®.396% niHg w fegx, adsT

I g9« fige fedt 22 feust |
I 39E € et 3 ¥T I FET ||

g5 J 9% Uar 3 foer 9% U @ (
T nidt witntt Hie, 837 HeT & & )
9% 3 Bric JY, & fog qegd g7 & )
HIut & wre &, 9B I8 g I S )

HASIUTST 9y wid fug, Sisat < oo 71T & )
B3t 89% J9 o9d, gcHT fEa 39T 95T & )
J=d 39 =79 fonI miust &=t Hignmer oo & )
B39 It 396 nied, et o fox 7% fear & )

SIHTHM T frg=t fog, sfenfant & 3337 &7 )
B(SfH'FHVHTMW%T&E{ Afgnit Afentt 3 g3 Ud )
nads At Usefanit 3 &, didnt a% %37 wers )
ood W -3% gad-aes ‘g s I -
HEMft gremft a1g 8% )
H3 Ag 335 g 7s )

koK skoskok
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Following May Be Ordered From The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA 95678.
Please make U.S Dollars Cheques Payable to K.T.F. of N.A. Inc. and Mail to, 201 Berkeley Ave., Roseville, CA 95678

New Arrivals: ‘An Introduction to Sikhism’ (76 pages) by S. Gurbachan Singh Sidhu, UK.

Two other books by the same author ‘Sikh Religion and Christianity’ (110 pages) and ‘Sikh Religion and Islam’ (Co-
Authored by Gurmukh Singh-155 pages) were published earlier. These books were published keeping in mind the needs of our
Diaspora Youth. Unfortunately the current managements of most of our Gurdwaras have no interest in these issues. We, therefore,
appeal to concerned individuals who would take upon themselves the sewa of distributing these books to the youth in their
congregations or Sikh Student Associations in their Colleges and Universities. We will make any 20 volumes available for a
donation of $100.00 US. Within USA we will pay the postage. For other countries postage will be added.

Books by Gurbakhsh Singh Kala Afghana that were banned by Vedanti are available from Sikh Center Roseville:
New Arrival: IIg-art € AT 3 JIGSH UTSHIT € I feR {3319 9T <Est & A, J9gdn fHw § Seumdter garent i

Other Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville:
“Bipran Ki Reet Ton Sach Da Maarag” Volumes 1-6 & 10; Bachittar Natak; and a few copies of ‘Maas Maas Ker Moorakh Jhagre’.
Bheta for this 10 volume set is $110.00 US including postage. Bheta for individual volumes is $10.00 each plus $3.00 for postage.

Books by Gurbakhsh Singh Kala Afghana available in India:
Jasbir Kaur w/o Kehar Singh, Chandigarh, Tel: 0172-793920, 94171-06213
Harmeet Singh 768, Chabi Ganj, Kashmiri Gate, Delhi-110006. Tel: 011-22153616, 23974543
Giani Surjit Singh Missionary. 44, Mehar Chand Market, Lodhi Colony, New Delhi- 110003. Tel: 011-24621245, 24652977
Inderbir Singh H. No. 4321 A, Gali No. 4, Ranjitpura, P.O. Khalsa College, Amritsar. Tel: 98146-45805, 0183-2228572

Other Books and CDs available from Sikh Center Roseville
“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage.
TAH 38 f592, forwmat mar frw, wEmsTll Bheta $10.00 including postage
SGPC Booklet publications, Free and we pay the postage
CDs: (1). Gurbani-CD Free by Dr. Kulbir Singh Thind, MD, 3724 Hacienda Street, San Mateo, CA 94403, USA
(2) ‘Sikh Di Pachhaan’ Free 23 hr CD on 25 topics answering most commonly asked questions about Sikhi on the basis of Gurbani by Prof.
Darshan Singh Khalsa (Ex-Jathedar): Interfaith Charities, 1540 Barton Road #222, Redlands, CA 92373. www.Interfaithcharities.org

Your kind donations are used to print religious literature and this Bulletin.

Khalsa Tricentennial Foundation of North America Inc.
The Sikh Center Roseville

Gurdwara Sahib Roseville

201 Berkeley Ave

Roseville, CA 95678

Address
Label
Here

If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender.
If you wish for someone else to receive it, please provide us with their mailing address. Thank you.
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