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WHAT YOU CAN DO

In the April-May 2004 issue we informed the readers about the financial
situation at the Sikh Center Roseville and its cause. We also appealed to
the readers for financial assistance by becoming members of the Singh
Sabha International. Some of you had already become members or had
sent in donation for The Sikh Bulletin prior to this appeal. Others
responded to our appeal. We thank you for your support. The names of SSI
members and Sikh Bulletin donors appear on the next page.

We had taken this step to inform you to make sure that our readers know
what we know so that we do not get told, “why didn’t you tell us.” But we
got reprimanded, nevertheless, for combining April & May issues without
first informing the readers. Suggestion was made that we should sell
subscriptions. After due consideration the Editorial Board has decided that
that should not be the solution. For one thing there is no guarantee that
there will be enough subscribers to make the publication financially viable.
Secondly, and more important, Sikh Bulletin is not a commercial venture.
It is Panthic Sewa. Sikh tradition requires tan, man, dhan sewa of every
Sikh. Consequently we submit to you two alternatives for you to join us in
this effort. This Bulletin is mailed to 20 countries from here and is
published in India for distribution there. Demand in India is greater than
the financial situation would permit us to meet. For us to mail it within the
USA annual cost for printing and postage is $12.00; for Canada $15.00 and
for all other countries $24.00. You may donate for the Bulletin in India
from your Rupee accounts and for diaspora in US funds.

Those of you who wish to actively join us in this movement of Sikhi
revival and reform should join Singh Sabha International. Those of you
who are financially comfortable should become Patrons at $5,000.00 each
or Life Members at $1,000.00 each. Annual membership is only $100.00.
We would also like to see all of our readers to be the fund raisers. Until
such time as we have sufficient funds to start other projects SSI
membership funds will be used for The Sikh Bulletin. To give you an idea
of the financial situation, for the months of January-April last year the
donations at the Sikh Center Roseville amounted to $43,457.92. This year
for the same period they were only $24,929.67 out of which $5,355.00
were received from the out of area readers. We cannot allow the enemies
of Sikhi the satisfaction of shutting us down. For those who can afford it
giving is not a burden. Just think of this Panthic cause as your family
cause. Following pages carry the dates, locations and contact persons in
various countries where the 2004 World Conferences of SSI will be held.
Page 31 carries the objectives and application for SSI. Hardev Singh Shergill

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678




The Sikh Bulletin TI-AeE U3E

June-July 2004

SINGH SABHA INTERNATIONAL MEMBERSHIP

2004

Patron Members:

01. Hardev Singh Shergill, Roseville, CA, USA

02. Dr. Harbhajan Singh Shergill, Lodi, CA, USA

03. Karamyjit Singh Shergill, Calgary, Albeta, Canada

04. Ranjit Singh Shergill, Sacramento, CA, USA

05. Baldev Singh Shergill, Calgary, Alberta, Canada

06. Dr. Gurcharan Singh Kanwal, Coeburn, VA, USA

07. Avtar Singh Dhami, Union City, CA, USA

08. Prof. Makhan Singh, Sacramento, CA, USA

09. Dr. Baljit Singh Sidhu, Chester, VA, USA

Life Members:

01. Gurvinderpal Singh Kochar, Midlothian, VA, USA

02. Dr. Harminder P.S. Bajaj, Midlothian, VA, USA

03. Ujagar Singh Gill, Arlington Hts. IL, USA

04. Dr. Jasbir Kaur, Aurora, IL, USA

05. Dr. Surjit Singh, Williamsville, NY, USA

06. Dr. Mohan Singh Saran, Grand Island, NY, USA
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07. Balbir Singh, Palo Alto, CA, USA 20.00
08. Dr. Baldev Singh, Collegeville, PA, USA 100.00
09. Dr. Malkiat Singh, Stockton, CA, USA 100.00
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16. Jagdev Singh, Fresno, CA, USA 100.00
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SINGH SABHA INTERNATIONAL
WORLD SIKH CONFERENCES 2004
Dates and Locations:
Sept.18&19 Western Canada, place to be decided
Sept.25&26 Toronto, Canada
Oct. 02&03 Philadelphia, USA
Oct. 09&10 London, UK
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Oct. 23&24 South-East Asia, place to be decided
Oct, 30&31 Chandigarh, India (Tentative)
Contact List
SSI HEADQUARTERS
Hardev Singh Shergill
201 Berkeley Ave
Roseville, Ca 95678, U.S.A.
e-mail editor@sikhbulletin.com
Tel: 916-773-1994
Fax: 916-773-6784
AUSTRALIA
Bawa Singh Jagdev
12 Meehan Street
Matraville, NSW 2036
Australia
e-mail bawaj@optusnet.com.au
Tel: 011-61-296-619-960
MALAYSIA
Jaswant Singh Grewal
No.7 Jalan 14/56
46100 Petaling Jaya
Selangor, D.E.
Malaysia
e-mail gpfw2@yahoo.com
Tel: 011-603-7874-8710
UNITED KINGDOM
Avtar Singh Sandhu
11 Crowland Avenue
Hays, Middx UB3 4JN
UK.
e-mail asandhu@hillingdon.gov.uk
Tel: 011-44-208-848-9232
INDIA
Prof. Gurtej Singh
742 Sector 8B
Chandigarh 160009
India
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Tel: 011-91-172-309-1414 and 172-278-0449
CANADA (EASTERN)
Gurcharan Singh Brar
39 Oaklea Blvd
Brampton, Ontario L6Y 5A2
Canada
e-mail brar_jiwanwala@hotmail.com
Tel: 905-454-4741
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CANADA (WESTERN)
Gurnam Singh Sanghera

8042 — 19™ Avenue

Burnaby. B.C. V3N 1G3
Canada

e-mail sangherag@yahoo.com
Tel: 604-525-8042

UNITED STATES

Dr. Bakhshish Singh Sandhu
1328 Jacob Drive

Yardley, PA 19067

U.S.A.

e-mail bsandhu@worldnet.att.net
Tel: 215-579-9750
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2004 SPECIAL YEAR FOR SIKHS
K.S. Chawla

THE year 2004 may go down in the history of Sikhs as a very
important year that might mark the onset of the much-talked
about revivalism among the Sikhs. Several centennial
celebrations will mark the occasion.
Quinquennial birth celebrations of the second Sikh Guru,
Guru Angad Dev, the 400th year of the installation of Guru
Granth Sahib in the Golden Temple falling on September 1
and 300th celebrations of the martyrdom of four sons of Guru
Gobind Singh at Chamkaur Sahib and Fatehgarh Sahib
during the month of December.
It is interesting to note that these occasions will present a
unique opportunity to the Sikh leadership to project different
aspects of Sikh doctrine and history. So as to inspire the next
generation of the Sikhs. The Sikh Guru’s anniversary will
present the Sikh Gurus as the fountain head of Sikh
inspiration. The 400th anniversary of the installation of Guru
Granth Sahib can strive to present the literary and spiritual
heritage as the most secular and universal theological concept
worthy of acceptance by various diverse segments of
humanity.
The martyrdom days celebrations of four sons of the Tenth
Guru can specially focus on the youth, their present state and
provide them with definite source of inspiration and urge
them to play their role in the upliftment of the Sikh
community. In fact, this can inspire them to come forward to
play in a positive manner and also fight against social evils
like drug addiction.
Jathedar Gurcharan Singh Tohra told this reporter in an
exclusive interview that the celebrations had already started
and the same would continue for the whole year.
According to Jathedar Tohra Sikhs all over the world would
be involved in the celebrations.
He disclosed that the SGPC would request the Prime Minister
Atal Bihari Vajpayee to take up with the Pakistan
Government the issue of providing a corridor to the Sikhs
from Kartarpur near Pakistan border in Gurdaspur district so
that the Sikhs could visit the shrine without any difficulty.
Jathedar Tohra said that nagar kirtans would be taken out
from Kartarpur to Khadoor Sahib—headquarters of the

second guru every month till the final celebrations on
September 18. The final nagar kirtan would start from Serai
Naga in Faridkot district to Khadoor Sahib on September
18. Similarly, the 400th year celebrations regarding
installation of Guru Granth Sahib were also taking place all
over the world. Punjabi University has already celebrated it
and a nagar kirtan was taken out. The SGPC was asking the
universities and educational institutions to organise
functions in this regard and spread the message of the gurus.
Regarding the tercentenary of the martyrdom of four sons of
Guru Gobind Singh, a nagar kirtan would be taken out every
month. Two elder sons of Guru Gobind Singh, Sahibzada
Ajit Singh and Sahibzada Jujhar Singh, fell fighting the
enemy at Chamkaur Sahib on December 20. Celebrations in
their memory would be held there on December 20.

Two younger sons of Guru Gobind Singh Sahibzada
Zorawar Singh and Sahibzada Fateh Singh, were bricked
alive at Sirhind on December 25 according to Nanakshahi
Calendar. The final celebrations would be held at Fatehgarh
Sahib.

According to Jathedar Tohra, a nagar kirtan would also be
taken out at Anandpur Sahib on December 5.

The SGPC has also set up a three-member planning
committee consisting of Prof Prithipal Singh Kapoor, a
former Pro-Vice Chancellor, Guru Nanak Dev University,
Dr Kharak Singh of the Institute of Sikh Studies,
Chandigarh and Dr Balkar Singh, a former head of the Guru
Granth Sahib Studies, Punjabi University. Besides, some
more committees have been set up to organise the three
major celebrations.

Jathedar Tohra further said that the SGPC would honour the
descendants of those muslim families who helped Guru
Gobind Singh and his sons during their period of turmoil
Jathas of American Sikhs would also participate in the
celebrations.

Jathedar Tohra said that the major thrust would be to spread
the message of the Gurus and check a- postasy among the
Sikh youth.

The three celebrations can also provide an opportunity to the
Sikh leadership to introspect and look back to assess its own
role and place in the Sikh history.

koK skoskok

SIKH PILGRIMAGE: A STUDY IN AMBIGUITY
Ishwinder Singh

Pilgrimage is of central importance for the adherents of
most religions. Haj to Mecca is one of the five pillars of
Islam while the Torah requires all male Jews to wvisit
Jerusalem three times a year. The Hindus have their 68 holy
cities (athsath teerath), which they are supposed to visit to
wash off their sins. In direct contrast lies the Sikh doctrine
that does not approve of any belief seeking to tie up
theophany with geography.

The Sikh doctrinal position vis-a-vis pilgrimage is
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considered so well established that there have been very few
scholarly studies and articles on Sikh pilgrimage. A recently
published study by Crispin Paine is a welcome addition to
research on the subject.' Paine details the motives and
practices of Sikh pilgrims and discusses the apparent
contradiction between Guru Nanak’s teachings and the
continuing popularity of pilgrimage amongst the Sikhs. He
feels that the contradiction is not that sharp as it might first
appear because in his opinion Guru Nanak himself ‘had a
certain ambivalence about pilgrimage’® and he ‘himself used
deliberately ambiguous language.”

Paine feels that the later Gurus were faced with a rapidly
expanding constituency and changed social forces and hence
they found it hard to sustain Guru Nanak’s minimalist
teachings. So the third Guru founded the specifically Sikh
bathing-place of Goindval, the fourth added a sarovar
specifically as a place of pilgrimage and the fifth Guru
stressed in his bani that by bathing in this sarovar the
residues of all sins are erased.*

This paper intends to put some of the conclusions arrived by
Paine under the microscope and test them on the touchstones
of Sikh history and Gurbani to determine their correctness or
otherwise.

Precept and practice

It would be useful to clarify at the outset that this paper is
primarily concerned with the teachings of the Sikh Gurus
with regard to pilgrimage and not the practices of the Sikhs
as such. This approach is somewhat different from Paine’s,
who first studies the practices popular amongst the Sikhs and
then evaluates the Sikh precepts through a somewhat colored
lens. We seek to avoid this pitfall by restricting ourselves to
the precepts.

Pilgrimage: Contemporary understanding

One of the reasons why the conclusions arrived by Paine are
problematic is because of the definition of the term
‘pilgrimage’ he uses. The Concise Oxford English Dictionary
defines a pilgrimage as ‘a journey to a sacred place for
religious reasons’. However, as per Paine’s definition a
pilgrimage could be for both religious and non-religious
reasons. He feels motivations for pilgrimage could even
include escape from difficulties at home, adventure and
holiday!

The problem arises when we try to understand the teachings
of the Sikh Gurus with regard to pilgrimage in light of this
modern and somewhat imprecise definition of the term. In
those times pilgrimage was not a matter of choice but one of
religious compulsion. The overwhelming motivation for
undertaking pilgrimage was not adventure and holiday but a
genuine belief that it was necessary to expiate sins and clear
the way for salvation. As we will see later on, the Sikh Gurus

explicitly rejected these two aspects of the contemporary
understanding of pilgrimage.
Was Guru Nanak ambiguous?
Paine’s analysis of Guru Nanak’s views on pilgrimage is
confusing to say the least. While on one hand he argues that
Guru Nanak clearly viewed pilgrimage as an external
activity to be a danger to the inner spiritual life, he
simultaneously muddies the waters by saying that ‘Guru
Nanak even speaks of Hindu tiraths in terms that suggest
that spiritual journeys to them can be valuable if they are
undertaken in a spirit of spiritual search and devotion’.® To
support his latter assertion, Paine quotes his following
translation of a verse from Japji
Jewels created by You, together with the sixty-eight places of
pilgrimage made sacred by You, sing Your praise. (AGGS, M 1,

p-6)

However, a careful perusal of the complete stanza reveals
that there is nothing in the verse that supports the conclusion
that Paine has drawn about Guru Nanak’s views about
Hindu tiraths. Mere reference to the sixty-eight places of
pilgrimage does not imply their acceptance. What is being
said in the stanza is that the Almighty is so great that its
praises are sung by all his creation.

Paine is correct in asserting that Guru Nanak himself visited
both Hindu and Muslim places of pilgrimage. However, the
purpose of visiting these places was to learn about the
beliefs and practices of adherents of other faiths and later to
spread his message. The intention was not to join in a
pilgrimage.

Another curious comment made by Paine is that Guru
Nanak ‘never condemned pilgrimage as such, only
pilgrimage without inner devotion’.” The eristic nature of
the comment becomes evident at once since Paine himself
accepts that Guru Nanak clearly viewed external pilgrimage
to be a danger to the inner spiritual life. Can there be any
greater condemnation than being referred to as an obstacle
to the path of being one with God? To clarify this point
further we use a verse that Paine has himself quoted:

Pilgrimages, fasts, purification and self-discipline are of no
use, nor are rituals, religious ceremonies or empty worship.
Nanak, emancipation comes only by loving devotional
worship. (AGGS, M 1, p.75)

It is interesting to note that while translating the second line,
Paine stops after just translating half of the line. The portion
omitted is revealing. The translation of the complete second
line is:

Nanak, emancipation comes only by loving devotional
worship of God

Through duality the mortal is engrossed in worldliness.
(AGGS, M 1, p.75)

The views of Guru Nanak become amply clear once we
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translate the complete line, the second part clearly
highlighting the dangers of getting engrossed in useless
rituals that lead one astray from the path of God realization.
As a devout Hindu, Bhai Lehna used to undertake annual
pilgrimages to Hindu centers. However, once he accepted
Guru Nanak as his preceptor he gave up pilgrimages. Later,
he went on to become the second Sikh Guru. The same was
the story of Guru Amar Das.

To summarize using McLeod’s words one can say that Guru
Nanak had declared in very plain terms that there was only
one pilgrimage center for the true devotee and that was
within his own heart.® Thus, inner devotion was not
prescribed as a ‘superior’ path as Paine puts it; rather it was
the ‘only prescribed path’.

Baoli at Goindval

The existence of a large well or Baoli at Goindval seems to
have confused many Western observers of Sikhism, Crispin
Paine being no exception. It has been incorrectly assumed
that Guru Amar Das intended this to be a center of
pilgrimage with a bathing-place for the Sikhs.’

However, there is no evidence to sustain the above-
mentioned assumption. Amongst all the compositions of
Guru Amar Das in the AGGS there is not a single one that
refers the Sikhs to bathe in the Baoli at Goindval for their
emancipation and salvation.'” On the other hand, in
conformity with the teachings of Guru Nanak, Guru Amar
Das enunciates:

This filth of egotism cannot be washed away, even by taking
cleansing baths at hundreds of sacred shrines. (AGGS, M 3, p
39)

Everything is within the home of your own self; here is
nothing beyond it. (AGGS, M 3, p 425)

True is that place of pilgrimage, where one bathes in the pool
of Truth, and achieves self-realization as Gurmukh. The
Gurmukh understands his own self. The Lord has shown that
the Word of the Guru's Shabad is the sixty-eight sacred
shrines of pilgrimage; bathing in it, filth is washed away.
(AGGS, M 3, p 753) Through duality the mortal is engrossed
in worldliness. (AGGS, M 1, p.75)

Since Goindval was a new town founded by Guru Amar Das,
he had to provide for a reliable water supply for the local
people. This was important for a primarily agrarian society,
for in those times droughts were common. It was with this
purpose in mind that the Guru had the Baoli constructed."'
sarovar in Amritsar and Guru Arjun’s bani

In his article, Paine states that Guru Ram Das added a
sarovar specifically as a place of pilgrimage and Guru Arjun
directed the Sikhs to bathe in it to wash off their sins. To
support his assertion he quotes his following translation of a
Shabad by Guru Arjun:

Bathing in the nectar tank of Ramdas, the residues of all sins
are erased, I meditate on the Feet of God within my mind.
This is my cleansing bath at all the sacred shrines of
pilgrimage. (AGGS, M 5, p 95)

There is no evidence to support the statement that Guru
Ram Das intended Harmandir Saheb to be a place of
pilgrimage for the Sikhs. Infact the last four Gurus never
even visited it.'> All places connected with the Gurus are
sacred but that does not mean that Sikhs are supposed to go
on pilgrimages to them.

Now let us see the Shabad quoted by Paine. We observe that
he translates four lines of the Shabad, then skips two lines
and finally stops after translating the line following the
pause (rahaao). Moreover, the interpretation of the first four
line conflicts with not only the interpretation of the line
following the pause but also with the teachings of the Gurus
enshrined at many other places in the AGGS. Guru Nanak
had clearly stated that external bathing is of no avail in
washing off the filth within, a point reiterated by the later
Gurus. Infact Guru Arjun himself clearly states:

Bathing in the nectar tank of Ramdas, the residues of all sins
are erased One becomes immaculately pure taking the
cleansing bath, The Perfect Guru has bestowed this gift. ....
In the Sadh Sangat, the company of the holy, filth is washed
off (AGGS, M 5, p 625)

Thus, it is not possible that Guru Arjun would recommend
bathing in the sarovar at Harmandir Saheb to wash off one’s
sins.

There is extensive use of allegories and metaphors in
Gurbani. One has to keep this in mind while interpreting a
Shabad. Moreover, one cannot simply interpret a line while
ignoring the overall theme of the Shabad. The sentence
preceding the pause carries the central theme of a Shabad
while the sentence following the pause usually explains the
theme more clearly.

As has been mentioned above, Paine omits translating the
line before the pause and hence misses the central theme of
the Shabad. The lines before and after the pause in this
Shabad, which explain the central theme are:

Everything is safe and sound, as we contemplate on the
Guru's Word. In the sadh sangat, the company of the holy,
filth is washed off. (AGGS, M 5, p 625)

Thus ‘Ram Das sarovar ’ refers to the assembly of devotees
(Das) of the Almighty (Ram) and not to the sarovar
constructed by Guru Ram Das. This should not be surprising
because Guru Arjun has himself used the word sarovar at
other places to denote the company of holy people. For
example:

sant sarovar naave. so jan paramgat paave

One who bathes in the healing pool of the Saints, that
humble being obtains the supreme status. (AGGS, M 5, p
623)

The Divine name is likened to the water of the sarovar and
Guru Arjun says that the past sins of those who get
immersed in this nectar get washed off. Prof Sahib Singh,
widely regarded as the most knowledgeable Gurbani
scholar, has given this interpretation in his exegesis of the
Sikh scripture.® Some scholars also reiterated this
interpretation during a recent discussion on the Internet."*
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Conclusion

The above analysis makes it amply evident that there is no
ambiguity in the teachings of the Gurus with regard to
pilgrimage. Paine’s study in ambiguity seems more like a
search for ambiguity in the teachings of the Gurus after he
observes the continuing popularity of pilgrimage amongst the
Sikhs.

To conclude we can say that Gurbani clearly instructs that the
only pilgrimage is the awareness of the Infinite within each
of us. There is no place of pilgrimage outside of us. The
journey to the Infinite within is the only pilgrimage that can
cure all ills; it is the only panacea.
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WHO AM 1
Bawa Singh Jagdev, Sydney, Australia

God created human beings in His own image and gave them
a free will to choose, choose to be good or bad, honest or
dishonest and if we choose to be dishonest and steal
something which is not ours, God will not stop us because if
He does, He is taking away our freedom to choose as we
wish. But just as a two year old child who, if left alone to do
whatever he wants to do, can do himself an irreparable harm
without parental guidance to tell him what is right and what
is wrong, so do we human beings need some one to guide us
on the right path. That some one cannot be one of us as we
are all like that little child. It has to be some one who has the
vision and mental capacity of a super human being. Guru
Nanak and his successors have wrapped it all up for us in
Guru Granth. Gurbani states that a “Sikh” has no caste, but a
closed minded, self centred, egoist section of the Sikh society
is in a desperate bid to destroy that image by creating caste
system with in this casteless society of human beings.

I was born in a village in a Sikh family, and my parents lived,
as far as they could, by the principles as embodied in Guru
Granth Sahib. They never believed in rituals, superstitions or
Sant Babas and always taught us that “, Guru Granth is the
embodiment of principles by which a Sikh should live” and
ever since I have followed their advice. I wear turban and
trim my beard but have full faith in our Guru, “Guru Granth
Sahib”, and try to follow its philosophy as far as I can and as
I understand it. Am I a Sikh, Amritdhari Sikh, Sahaj Dhari
Sikh, Petit Sikh or Singh?

As an element cannot be separated chemically or physically
into different parts, similarly, I have reasons to believe that,
the word “Sikh” in its religious context cannot and hence
should not be divided into different categories, as most
Sikhs and that society of mortals, SGPC, believes. Guru-
Bani unequivocally states that God created all humans in
his own image and are equal and if we all come from the
same source and are equal, then by categorising this
classless nation aren’t those responsible for these divisions
going against the basic philosophy of Sikhism and hence
their Guru?. To be in conformity with their definition has
implications which ought to disturb a righteous person when
questioned:

(1) “Was Guru Nanak a Sikh, an Amritdhari Sikh, Sahaj
Dhari Sikh, Patit Sikh or a Singh and was He wrong in not
labeling the followers of His faith as SGPC and some other
Sikhs have labeled them?

(2) If “Sikh” is a seeker of truth, then how can there be
different categories of the seekers of Truth; when the goal is
the same and they all follow the same path/philosophy as
enshrined in Guru Granth.?

(3) If Sikhism is a process of spiritual development to, seek
Truth or realise God, then what difference will growing long
hair will make to one’s search for truth or his relationship
with God?

(4) Does wearing arms, keeping unshorn hair or wearing
special type of clothes help in any way in search for Truth
or to attain purity of life or perfection?

They are forgetting that it is not the shape or the colour of
the bottle which determines its value; rather it is what it
contains that makes it worthwhile. Similarly with us, human
beings, if the search is for Truth then it is not what we wear
rather how humane we are and what principles do we
follow. Purity of life or perfection doesn’t come by wearing
arms, keeping unshorn hair or wearing special type of
clothes, and to seek Truth one doesn’t have to perform any
ritual or face in a specific direction, because Almighty God
is omni present and immanent; purity of mind and heart is
all that matters. Shaving a man’s head, giving him a new
name and clothe him in strange garments, won’t change his
nature. Teachings of Sikhism have a universal appeal and by
imposing age old culturally defined traditions and symbols
we are destroying the very essence of Sikhism and its
universal appeal.

Whereas tenets of Sikhism are eternal and immutable,
culture, traditions and values do undergo changes as our
modes of living change and have changed with time. We
don’t do things the way our elders did. Even our gurus
questioned every cultural, religious or political tradition
and proclamations and changed as situation demanded.
Our Gurus were unconventional. Guru Nanak stood up
against the long held traditions and futile rituals of the
Hindus and Musalmans, He never advocated the use of
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arms, yet Guru Hargobind had to take up arms so did
Guru Gobind Singh. Not only that, to escape arrest by
the Mugal forces, He, as suggested by Nabi Khan and
Gani Khan, discarded His Sikh uniform and put on the
robes of Muslim Pir and even partook food with the
Muslim General.( Glorious history of the Sikhs
G.K.Narang) Unfortunately majority of the Sikh writers
and scholars do not make any differentiation between a
Sikh and a Singh, and misinterpret it either through
their ignorance or deliberate perversion which often
makes it difficult for us to explain these categories of the
Sikhs to the followers of other faiths, as the following
true life experience sums it up.

Here in New South Wales every student in year 12 (HSC)
has to do a project which contributes towards their final
exam and some take up Sikhism as the topic of their
project. Every year I get letters from students of other
ethnic community groups asking for information about
the Sikh religion to complete their projects and I send
them a ten page booklet I have prepared on Sikhism
which 1 keep updating from their feedback. A student
from a private Catholic School wrote back to me and I
reproduce her letter:

“Sir, thank you so much for the literature, on Sikhism, you
sent to me, it was very descriptive, elaborately informative
and very interesting. The basic philosophy of the religion,
Sikhism, of which I knew nothing about before, fascinates
me it is simple and easy to follow. It helped me a lot to
complete my project, and am sure my teacher will like it too,
however my elder brother has read it and goes though the
few pages you sent to me and whenever he finds time he
discusses about the Sikh religion with me. But one of his
friends told him that to become a Sikh you must never cut
your hair and carry a long sword all the time, which scared
him. He likes the philosophy of the Sikh Gurus and is very
much interested in becoming a Sikh but he doesn’t like to
grow long hair or carry a sword. Could you please explain
to me as to why one has to grow long hair and wear a long
sword to become a Sikh and whether some one can
become a Sikh without, growing long hair and carrying a

Here the question was whether some one can become a Sikh
without growing long hair and carrying a sword. 1 am sure
the answer from an Amritdhari fundamentalist would have
been in the negative, but I explained to her the difference
between a Sikh and a Singh.

Singh and Khalsa
I don’t want to dwell on the history as to how the word
“Singh” got added to the names of the Sikhs, suffice to say
that the political environments at the time necessitated the
creation of a body

(Not a purely  religious) of men to fight against the
injustices and atrocities of Aurangzeb and to add appellation
Singh to the names of those who joined His army. It had
two reasons, firstly to remove any caste based obsession of
superiority (which unfortunately we still suffer from) and
secondly, to give them a feeling of belonging to a warrior
race since the title Singh was then used only by the
Rajpoots. The administration of Amrit was purely a
psychological effect to boost their morale to prepare them to
fight against the cruelties of the oppressor. The baptized
Sikhs now claim that only they (Amritdhari) are the true
Sikhs or Khalsas, whereas historical research and facts
indicate that Guru Gobind Singh did not set aside the word
“Khalsa” for the baptised Sikhs only. In fact He always
addressed his congregation, which consisted of not only the
initiates but people from all walks of life, Sikhs, Hindus and
Muslims, as “you are my Khalsa”. 1 cannot believe and it
would be wrong to entertain the idea that the statement such
as “I love the chosen few (the baptised ones) more than the
non baptised ones and only the baptized ones will get the
salvation”, was made by a man who all along his life
preached, practiced and propagated Guru Nanak’s
philosophy of Oneness of human race and himself said “
Maanas ki Jaat sabho eak pahchan”. In their way of
thinking “Only the Amritdharis are Sikhs and Khalsas” and
the obsession of these words deprives them of the ability to
make any rational judgment. Khalsa has become a mere
word without any application. Baptism was supposed to be a
symbol of humanity, sweetness and a defence of the
defenceless but in the hands of these so called “chosen
ones” it has become an Icon of religious, social and cultural
arrogance and a symbol of apartheid. Khalsa was created to
remove discrimination of all kinds amongst humans, yet
these days it is this society from where all types of
discriminations originate.

From what I have read His definition of Khalsa comes
from Swaiyas, Dasam Granth, as follows:

"He who keeps alight the unquenchable torch of truth and
never swerves from the thought of one God; he who is full
of love for God and has confidence in Him; he who never
puts his faith in fasting, the worship of graves of Muslim
saints or of Hindu sepulchers; he who recognises the one
God and believes not in pilgrimages, throwing of money to
beggars, preserving all forms of life, doing penances or
austerities; and in whose heart the light of the Perfect One
shines---he is to be recognised as a pure member of the
Khalsa.". There is no mention of either baptism or Five
K’s in it. (Gopal Singh History of the Sikh People
page291)

Religion is not a game for which rules can be set once for all
and at the same time I do not in the least wish to deny the
importance of the dress codes for others who care for it, but
I feel very uneasy and upset when someone comes and tells
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me, “As a Sikh you must drink Amrit ...must not trim your
beard.” It is my personal life and none of their business and I
don’t ask them and have not given them that right to suggest
me that.

If we make it mandatory to conform to centuries old socially
and culturally defined traditions and rituals which were
rejected by our Gurus aren’t we making Sikhism a ritualistic
faith? Then what is the difference between Sikhism and:
Hinduism which stresses the need to put on the sacred thread
and frontal mark and idol worship? One wonders if there is
really any difference between wearing a sacred thread and
wearing a six inches Kirpan.

Christianity which claims that unless you accept Christ as the
son of God and a mediator between humans and God you
won’t achieve salvation?

Islam which alleges and believes that if you are not
circumcised and don’t face towards Mecca while saying
prayers, you are not a Muslim you are a kaafar and won’t be
accepted in the kingdom of God?

These custodians of the Sikh faith have most inflated sense of
their own spirituality, superiority and purity and claim that
the administration of Amrit has made them “Pure”, and
thereby have become recipients of spiritual guidance from
God to interpret Guru-Bani and it is this bizarre faculty of
self-delusion which blinds them to see fault in their own
purity and spirituality and refuses to accept others as equal
and respect the spiritual rights of others. Let us pause for a
moment and see how honestly and religiously they conform
to the dress codes ordained by Guru Gobind Singh, so they
say, and how pure they are.

Have they kept the turban style of Guru Gobind Singh and do
they carry bow and arrows which were a part of Guru Gobind
Singh’s uniform?

Do they wear over three feet long Kirpan and over their
shirts?

Do they wear “Kurta, Pajama and Chadar” and “Nooke dar
Jooti”?

Do they use and carry humble hand crafted wooden comb
(Kanga)?

They have made a mockery of the dress code and the reason
they give to justify their non compliance of the dress codes is
inconvenience and awkwardness. Then the question arises,
can a baptized Sikh defy Guru Gobind Singh’s edict? Can he
still claim to be an Amritdhari or a Khalsa? They cannot have
it both ways. If it is not bigotry then what else? Scratch the
crust of their outward saintly disposition and you will find
nothing but a pungent smell of ritualism, superstitions,
arrogance, apartheid and all those characteristics our Gurus
worked so hard to eradicate from the Sikh society. If Guru
Gobind Singh were to be born again today he would be the
unhappy and distressed person to see what a mess and
mockery these Amritdharis have made of the noble faith of

Guru Nanak. Stretch this hypothetical argument further and
ask that if He does revisit this planet then will he ask His
baptized Sikhs /Khalsas to wear a Kirpan or AK47 rifle?
What right they have to criticize or deny others their
spiritual right to practice Sikhism the way they want. I say
deny, because in this country there are Gurudwaras where
non Amritdharis are not only not allowed to read Guru
Granth Sahib during Akhand Paths or do Kirtan, they are
not even allowed to distribute parshad in the Gurdwaras . If
this is not a caste system and apartheid than what else? We
live in an age of reasoning and there is a need for these
chosen ones to come out from their dead end burrows, to
read, understand and act on what is written in Guru Granth
Sahib. How can we condemn symbols and rituals of the
other religions while performing rituals and decorating
ourselves with religious symbols? I am sure if their
movement is not nipped and allowed to gather momentum,
days are not far away when they will change the name of
this noble faith from Sikhism to Singhism and that will be a
tragedy.

There is a need to wake them up, and tell them to look
around and see that where as the number of the followers
of other religions is on the increase, in Sikhism as a result
of their fanaticism, uncompromising attitude and anti- Sikh
activities, the numerical strength of the Sikhs in the world is
decreasing day by day. If we did not somehow put a stop to
this trend, children of our children’s children will read
about the Sikhs and the Sikh religion only in the history
books. Let us start to day as tomorrow it may be too late.

koK skoskok

LETTERS TO THE EDITOR

I received “The Sikh Bulletin” volume 6, Numbers 4&5 and
I just want to tell you that you have outdone yourselves.
This is a fantastic issue! Keep up the good work! I am glad
that we met but for a brief moment in time. Sat Sri Akal.
Richard Leigon, Las Vegas
*
Thank you for sending me The Sikh Bulletin free of charge
all these years. It almost makes me feel guilty. Therefore I
am contributing $100.00 to the cause. I have enjoyed and
learned about the Sikh issues, which I would be ignorant
about. It is thought provoking and the questioning mind is
the American way. I do find some of the articles too
dogmatic. I think we need to respect other religious beliefs
even if we do not subscribe to them such as attending their
services if invited to do so as a gesture of courtesy and

decency e.g. a Christian or Hindu service.
Fresno

Jagdev Singh,

*

I have been reading The Sikh Bulletin for about three years.
I have found the information provided by you enormously
useful in my understanding of the real issues and challenges
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facing the sikhs and the sikh community worldwide. Thanks
to the people like you who have the ability, knowledge and
the courage to challenge the establishment for its weaknesses.
Keep up the good work. Jujhar Singh Gill, Coventry, UK
*

In a previous edition of the Sikh Bulletin, I had occasion to
read an article entitled 'Nationhood not Religion!" by a
Jagdeesh Singh of the 'Sikh Commonwealth' (whatever that
may be). Mr Singh expounded at length on his very
personalised definition of Sikhi as an Ethnic group, but I
couldn't help noticing that in all his lengthy article not once
does he mention how God or the worship of God fits into his
definition.

There is an alternative definition of Sikhi. It can be found on
p 305 of Siri Guru Granth Sahib Ji. Its author is none other
than Siri Guru Ram Das Ji. Though only 5 lines long, this
definition of a Sikh mentions God at least 8 times and the
worship of God at least 8 times. I will leave it up to your
readers to decide for themselves which definition of a Sikh
and Sikhi they prefer, that of Jagdeesh Singh or that of Guru
Ram Das Sahib Ji. However, I cannot help wondering
whether in his zeal to show the Sikhs as an ethnic group, Mr.
Jagdeesh Singh has ethnically cleansed Sikhi of God
altogether. Daljit Singh M.A. M.Eng (Cantab).
*

In response to your appeal in the April-May issue of The
Sikh Bulletin I am enclosing herewith a Bank Draft for
US$500.00. Kindly accept my humble donation. G.B.Singh,UK

skeskeskosksk

SACK RUMSFELD; RESTORE HONOR
Thomas L. Friedman, New York Times

We are in danger of losing something much more important
than just the war in Iraq. We are in danger of losing America
as an instrument of moral authority and inspiration in the
world. I have never known a time in my life when America
and its president were more hated around the world than
today. I was just in Japan, and even young Japanese dislike
us. It's no wonder that so many Americans are obsessed with
the finale of the sitcom "Friends" right now. They're the only
friends we have, and even they're leaving.

This administration needs to undertake a total overhaul of its
Iraq policy; otherwise, it is courting a total disaster for us all.
That overhaul needs to begin with President Bush firing
Secretary of Defense Donald Rumsfeld - today, not
tomorrow or ' next month, today. What happened in Abu
Ghraib prison was, at best, a fundamental breakdown in the
chain of command under Rumsfeld's authority, or, at worst,
part of a deliberate policy somewhere in the military-
intelligence command of sexually humiliating prisoners to
soften them up for interrogation, a policy that ran amok.

Either way, the secretary of defense is ultimately
responsible, and if we are going to rebuild our credibility as
instruments of humanitarian values, the rule of law and de-
mocratization, in Iraq or elsewhere. Bush must hold his
own defense secretary accountable.

Words matter, but deeds matter more. If the Pentagon
leadership ran any U.S. company with the kind of abysmal
planning in this war, it would have been fired by share-
holders months ago. I know that tough interrogations are vi-
tal in a war against a merciless enemy, but outright torture
or this sexual-humiliation-for-entertainment, is abhorrent. I
also know the sort of abuse that went on in Abu Ghraib
prison goes on in prisons all over the Arab world every day,
as it did under Saddam Hussein - without the Arab League
or Al-Jazeera ever saying a word about it. I know they are
shameful hypocrites, but I want my country to behave
better - not only because it is America, but also because
the war on terrorism is a war of ideas, and to have any
chance of winning we must maintain the credibility of
our ideas.

We were hit on 9/11 by people who believed hateful ideas -
ideas too often endorsed by some of their own spiritual lead-
ers and educators back home. We cannot win a war of ideas
against such people by ourselves. Only Arabs and Muslims
can. What we could do - and this was the only legitimate
rationale for this war - was to try to help Iraqis create a
progressive context in the heart of the Arab-Muslim world
where that war of ideas could be fought out.

But it is hard to partner with someone when you become
so radioactive no one wants to stand next to you. We
have to restore some sense of partnership with the world if
we are going to successfully partner with Iraqis.

Bush needs to invite to Camp David the five permanent
members of the United Nations Security Council, the heads
of both NATO and the United Nations, and the leaders of
Egypt, Jordan, Saudi Arabia and Syria. There, he needs to
eat crow, apologize for his mistakes and make clear that
he is turning a new page. Second, he needs to explain that
we are losing in Iraq, and if we continue to lose the U.S.
public will eventually demand that we quit Iraq, and it will
then become Afghanistan-on-steroids, which will threaten
every one. Third, he needs to say he will be guided by the
United Nations in forming the new caretaker government in
Baghdad. And fourth, he needs to explain that he is ready
to listen to everyone's ideas about how to expand our force
in Iraq, and have it work under a new U.N. mandate, so it
will have the legitimacy it needs to crush any uprisings
against the interim Iraqi government and oversee elections -
and then leave when appropriate. And he needs to urge them
all to join in.
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Let's not lose sight of something - as bad as things look in
Irag, it is not yet lost, for one big reason: America's
aspirations for Iraq and those of the Iraqi silent majority,
particularly Shiites and Kurds, are still aligned. We both want
Iraqi self-rule and then free elections. That overlap of inter-
ests, however clouded, can still salvage something decent
from this war - if the Bush team can finally screw up the
courage to admit its failures and dramatically change
course. Yes, the hour is late, but as long as there's a glimmer
of hope that this Bush team will do the right thing, we must
insist on it, because America's role in the world is too
precious - to America and to the rest of the world - to be
squandered like this. (Courtesy The Sacramento Bee May 7, 2004)

[Speaking at the occasion of National Day of Prayer President Bush said,
“God is not on the side of any nation, yet we know he is on the side of
justice. And it is the deepest strength of America that from the hour of our
founding, we have chosen justice as our goal. Our greatest failures as a
nation have come when we lost sight of that goal: in slavery, in segregation,
and in every wrong that has denied the value and dignity of life. Our finest
moments have come when we have faithfully served the cause of justice for
our own citizens, and for the people of other lands.”

Speaking at the Sacramento’s Laxmi Narayan Temple on April 18, 2004, Dr
Bhishma Agnihotri, Ambassador-at-Large for NRls and PIOs worldwide,
while talking about the Ghadar Movement as a movement for liberation of
India, "Whenever I visit this part of the US, I'm reminded of the patriotism
and selfless sacrifices of the martyrs of the great movement," became
‘emotional” as he was reminded of his earlier meeting with the community,
mostly Sikhs, "I could not contain myself when I was told that some twenty
Sikh brethren had been blacklisted for the last 25 years and cannot visit In-
dia. 1 was closeted with their spokesmen for 6-7 hours and a meeting was
called which more than 800 people attended. Nearly 40 organizations
pledged solidarity with India and I got their blacklisting revoked."

Both President Bush and Ambassador Agnihotri are lying.

The former lied to the American people and made his Secretary of State
Collin Powell lie to the world about weapons of mass destruction in Iraq,
acquisition by it of nuclear materials from Africa and other countries, its link
with al-Qaida and mobile germ warfare factories. Americans have a solution
for it. They should impeach him and his entire ‘War Cabinet’.

The latter is hoodwinking the not so gullible diaspora Sikhs with sweet talk
much the same way as Indian Trade Commissioner Dr. Joseph and Indian
Vice-Counsel General Mr. Anand in Vancouver succeeded in getting Guru
Nanak Sikh Gurdwara Delta-Surrey to celebrate January 26, 2004. Did they
not know that August 16" is not our Independence Day and nor is January
26" our Republic Day? For the Sikhs they represent change of colonial
masters and denial of our being, respectively. Jathedars are quick to threaten
to excommunicate those they don’t like merely for performing marriage
ceremony in the presence of AGGS in a Community Center but would they
even comment about the propriety of Mr. Satnam Singh Tatla of Punjabi
American Heritage Society offering Dr. Agnihotri a saropa and kirpan, in
a Hindu Temple and that too on behalf of all the Sikhs of the valley? Is there
an established protocol for offering of saropas? There is nothing we can do
to stop Agnihotris of India from hoodwinking us so long as those who
consider themselves entitled to speak and act on our behalf agree to play
along with them and their employer. ED]
skokskoskok

THE SIKH COALITION ANNUAL REPORT
2003-04

Dear Supporter, Waheguru ji ka Khalsa, Waheguru ji ke Fateh

As we reflect back upon 2003, the Sikh panth (community)

and the Sikh Coalition can look back at a long list of

important accomplishments. The student allowed to register

for classes with his Sikh saroop (physical identity), the
young Sikh allowed to eat dinner in a restaurant while
wearing his turban, the thousands of police and bias officers
trained to recognize the unique aspects of the Sikh faith, the
Sikh prevented from being deported and potentially
tortured, the struggle to force New York City to allow Sikhs
to protect and serve the community as police officers — all of
these, and many similar accounts, represent the collective
growth of Sikhs in North America.

We would like to thank all of the people and organizations
that supported our work in 2003. Our community’s
achievements would not be possible without your moral and
financial support, your words of encouragement, your
willingness to volunteer, or your wise counsel. We sincerely
thank you.

Yet still, even with all of this, this past year’s
accomplishments only demonstrate the beginning of all that
we could achieve. As Nelson Mandela dramatically
described in his speech, we must let the light of the Sikh
people shine through to the entire world. It is not too
much to dream of a world where no Sikh child is bullied;
our saroop is recognized and respected as the proud identity
of a distinct religious group; our friends and family are free
from name calling, insults or violence driven by prejudice;
government agencies support and encourage the rights of
Sikhs; and no member of society can claim ignorance of
who a Sikh is and what values we hold dear. Together, we
can achieve these goals.

In addition to serving a long list of individuals, the Coalition
achieved several major milestones in 2003:

1. Filing a Federal lawsuit against the NYPD to allow Sikhs
with turbans to serve in the police force

2. Organizing a nationwide Sikh Women’s Empowerment
Conference at Columbia University

3. Receiving the James Park Morton Interfaith Tribute
Award from the Interfaith Center of New York. Other
recipients included Archbishop Desmond Tutu, Nina and
Daniel Libeskind, and Ayisha Al-Adawiya.

4. Releasing a state Sikh Civil Rights Agenda. Initially
launched in New Jersey, this landmark event represents the
first formal Sikh civil rights agenda ever launched within a
state.

The 2003 annual report describes these, and many other,
major accomplishments of the Coalition. We wish to let our
supporters see what your help enables us to accomplish. We
thank you and look forward to continuing our partnership as
we collectively work for the chardi kala of all people.

To have a printed annual report mailed to you, please
email info@sikhcoalition.org with your name, address
and phone information.
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Started as an effort to educate the greater North American
community on Sikhs and Sikhism, the Sikh Coalition seeks
to safeguard the civil and human rights of all citizens as well
as to promote the Sikh identity and communicate the
collective interests of Sikhs to civil society. The Coalition
serves as a resource on Sikhs and Sikh concerns for
governments, organizations and individuals.

The Sikh Coalition relies on your_financial support to
sustain its initiatives and broaden its services. In addition to
supporting the Sikh Coalition directly, we encourage you to
use matching donation programs offered by many employers.
The Sikh Coalition is a 501c (3) non-profit organization.
Thank you for your support.

skeskeskosksk

PATKAS AND HATS WITH TURBANS AS A
RITE OF PASSAGE
1. J Singh, NY

We were at a Sikh wedding in a little town that has a small
but vibrant Sikh community. In some of the rituals and
functions, the community appeared as if frozen in time and
culture, but that is not what prompted me to write this essay.
Rather it was the appearance of many young, and some not
so young, Sikhs — many dressed formally — sporting patkas
instead of traditional turbans. (A patka is simply a square
scarf like a bandana, usually about a foot and a half wide, and
is tied as a head covering; a formal turban is about five yards
of material.) I hasten to add that they were not young school-
age lads. I am talking about young professionals. A couple
had earned doctoral degrees; others were young technocrats
and professionals at the high end of the earning scale. Their
suits were definitely more expensive than mine; their shirts
and ties were monogrammed. They knew and understood
fashion. And their long hair — the keshas, an article of faith
for a Sikh — was clearly unshorn.

Many of the older Sikhs looked askance at the young men.
One Sikh angrily muttered that these young people should
either wear turbans or get rid of their keshas. I wondered
about that. I suggest a cooler, more nuanced look at the
matter.

On the Internet one can view and explore the use of turbans
in their many styles in different cultures through history. I
look at the conventional style of turbans worn by Sikhs
worldwide. There are a few, only minor variations on the
theme — the style in East Africa is somewhat different but
only slightly so. Our turban is radically different from the
turban that you see in Islamic culture, although during these
days of heightened tension, the average American is totally
clueless about the difference between a Sikh and an Islamic
follower of Osama bin Laden, who also might wear a turban.
In fact, very few Muslims wear one and it is of a very
different style from that worn by Sikhs. But I refer here to the

urbanized Sikh turban. In the villages, Sikhs wear a more
informal, rounder turban in the traditional style. These days
I see some urbanized young people also wearing it, more so
in North America than in India.

I realize that the style of the Sikh turban has perhaps
changed somewhat over time. This becomes clear from an
examination of old paintings and photographs of Sikhs in
the 18th and 19th centuries. It is also clear that in those
times as well, they always wrapped their turbans; they
certainly did not substitute a scarf or patka instead, nor a
preformed turban and never a hat.

Historically, the turban signified dignity, and the Islamic
rulers of India did not allow the common people to wear it.
Within Hinduism, a distinction clearly existed in that only
the so-called high-caste men wore turbans; the low castes
were forbidden to do so. In these days, too, at least when
they are getting married, most high-caste Hindu males don a
turban, even if only for an hour. In their daily lives, most
Hindus never see a turban; they would not have one in their
wardrobe, except a rare ceremonial turban. Hindus gave up
that privilege and right during the Islamic domination of
India and later when they came to ape the Western model of
a male. Few Muslims still wear a turban; often it is a
ceremonial one and is usually wrapped over a kulla, or
skullcap.

Sikhs have an important article of faith — the unshorn hair
— that throughout Sikh history was protected by a turban.
Some Sikhs contend that the keski (or dastaar), a small
turban, is the article of faith and not the long hair per se. But
then they add that implied in the keski is the long hair, a
head covering without the hair in fact is meaningless in their
view. I do not wish to explore this issue here.

Though not directly connected to this matter, some oft-seen
practices baffle me. I see many so-called Sunday Sikhs who
do not maintain the long unshorn keshas come to the
gurdwara wearing a turban — which promptly comes off as
they step into their cars at the conclusion of the gurdwara
service. I am sure we have all seen young Sikhs with a one-
day growth of beard wearing a turban for their own
marriage ceremony. Then they reappear at the evening
reception freshly shaved and minus the turban.

A patka is indeed just a scarf, even though it can be quite
useful and sufficient, such as at play or in a gym. But I
would not walk into a formal gathering wearing a bow-tie
with my tennis shorts or jogging shoes; wouldn’t, then, a
patka worn by a man wearing a suit and a tie be just as
inappropriate at a wedding? I raise the question in full
awareness of the fact that a patka looks out of place to me
but perhaps is no more odd than my turban is to many
Americans who may have never come across one.

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 11



The Sikh Bulletin TI-AeE U3E

June-July 2004

Perhaps many young Sikhs are not adept at tying a turban.
(Similarly, I am still grossly clumsy in tying a bow-tie when
one is needed for a formal event.) I know one young Sikh
professional who lives independently of his parents about 30
miles away. Every two weeks or so, the father visits the son
and ties three or four turbans for him that the son can use,
somewhat like a hat, until the father returns. I understand that
the son has mastered the art of turban tying in the last few
weeks; it is a skill that can be mastered, being about as
difficult as learning to tie one’s shoelaces.

We all know of Sikhs — the créme de la créme of our
community — who tie several turbans in one day and save
them for future use as hats over the next several weeks. I
know a former general of the Indian army who had special
hatboxes designed to carry his turbans intact. I should add
that I also know of Sikh generals who tied their turbans every
day and took pride in doing so. A turban in a hatbox is a hat,
albeit starched, custom made and constructed differently
from the usual hat. Sikhs traditionally frown on such practice
and, I feel, rightly so.

Walking about town, I also see a growing number of young
Sikhs who wear their unshorn hair in a ponytail and thus
without a hat, patka, dastaar or turban of any kind. In the
gurdwara service, a hat or cap remains rare. I take note of one
prominent exception, and that is the group of Lakshman
Chellaram, but they never were keshadhari Sikhs. Lakshman
Chellaram and his associates constitute an immensely
popular group that sings the liturgy in gurdwaras across the
world but they wear peaked white caps, the kind that are
associated with a political party in India and are
euphemistically dubbed Gandhi caps. For their caps they
have attracted considerable criticism from Sikhs.

Until very recently, Sikhs had strongly shunned any kind of
hat — that is, until the appearance of Bishen Singh Bedi. An
extremely talented cricketer in India about 30 years ago, Bedi
played cricket all over the world wearing a visored golf or
tennis cap over a patka. He was a much-admired role model
for many young Sikhs and the rest, as they say, is history.
Ultimately, a hat would hide the Sikhs’ identity and
individuality and, if for no other reason, would be a self-
defeating practice. Sikhism exhorts its followers to live their
lives such that their external form and internal lives are
consistent and synchronous; hiding their Sikh identity would
not be an acceptable alternative. I should strongly underscore
here that Bishen Singh Bedi was never one to hide his Sikh
identity; in fact, he strode on the world’s stage visibly proud
of his Sikh heritage. This is what made him such an attractive
role model to young Sikhs across the globe in the first place.

When I see a keshadhari Sikh working in a factory or at a
construction site with a helmet over his dastaar or patka, I
can understand his special needs. Clearly, though, what is

even more trendsetting for young India-based Sikhs remains
the Hindi movie industry. In Bollywood, any depiction of
Sikhs is usually of patka-clad men; Sikhs in turbans are
rarely shown in a dignified or admirable setting.

Some artistic representations of Guru Nanak, which are
probably more imaginative than realistic, show him wearing
a flat-topped hat, popularly called a selhi-topi. 1 do not
know if Guru Nanak ever wore such a selhi-topi, but that is
not pertinent to the discussion here. I also wonder what kind
of a headdress Guru Gobind Singh wore as he sped through
Macchiwara and was allegedly mistaken for a Muslim pir
(holy man) by the pursuing Mughal armies. None of the
artistic renderings of that event show him with a dastaar or a
turban. I hasten to add that all such renditions of that time
and event are a product of artistic imagination with its
inevitable and considerable artistic license. No documentary
evidence of his disguise as a Muslim pir exists.

But these speculations about the Gurus are of no import
whatsoever, and if such issues are raised now they are best
termed red herrings. What matters here and now is that for
over 300 years, turbans have become and have been as
much a part of Sikh tradition and Sikh code of conduct as
the keshas that they protect. In the past three decades or so,
as equal partners in the experience of being Sikh many
young Sikh women in North America have also opted to
wear a turban or keski — Cynthia Mahmood and Stacy
Brady have documented this trend with great sensitivity in a
recent monograph. Notably, the women converts to Sikhism
that I have seen over the past 30 years all wear turbans or
dastaars. Patkas are indeed appropriate in the gym and for
related activities. Even though styles change, the traditional
Sikh turban remains unique.

The fact that a hat is historically inappropriate on a Sikh’s
head and a turban belongs there instead was not easily
acknowledged worldwide; some battles still go on.
Increasingly, many countries of the world — Britain,
Canada, Malaysia, Singapore, India and many more —
recognize the right of Sikhs to serve in the armed services
with their long hair intact and a turban. The American
armed services still remain a bastion of intransigence even
though they allow keshadhari Sikhs to serve on an
individual basis via special dispensation. After years of
stonewalling, the Royal Canadian Mounted Police came
around in 1995; amritdhari and keshadhari Sikhs now serve
in that force. In California and Washington, D.C., the police
have publicly announced their willingness to recruit
keshadhari Sikhs, but New York is not quite that
cooperative yet. Perhaps a state-by-state campaign to admit
Sikhs into the police lies ahead. I believe the logic of the
Sikh stance on turbans is unassailable and progress
inevitable.
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A meaningful way to look at the turban is as a crown on a
Sikh’s head. History teaches us that Sikhs would rather lose a
head than part with the turban and the keshas under it. From
that viewpoint, then, it is not just a cultural eccentricity but
the cornerstone of a Sikh’s existence, essential to the
definition of self. Donning a turban is no longer an ordinary
event but a rite of passage.

I would like to share some feelings about the moment that a
Sikh boy first wears a turban.

Satwant Singh is now 13. He is no longer a little boy; it’s
time for him to join the fraternity of young men. He was to
start tying a turban on his head like all Sikh men. So I was
sitting through the rite of Dastaar Bandhi to mark his rite of
passage.

As 1 sat, I couldn’t help wondering why we have not yet
evolved a comparable rite for our young women at the
threshold of womanhood. Some other religions have. For
example, Jews who have for centuries celebrated only a bar
mitzvah for young boys have now added the celebration of a
bat mitzvah for young girls. We, too, need to think about this.
I don’t know if it should be Dastaar Bandhi for girls, but
somehow some specific note must be taken of the fact that
gender equality lies at the core of Sikh teaching.

Satwant’s uncle and aunt sang shabds — hymns. His father,
too, sang one, and my thoughts went to what might be going
through the father’s head as he escorted his son into the
world of Sikh men.

I remember that, when he landed in this country 30 years ago,
Satwant’s father was about 9 or 10 years old, a tad younger
than his son is now. At the time he could not sit quietly for
more than a New York minute — an immeasurably,
infinitesimally small moment. Much of his energy is still
with him, and he has matured into an energetic young man
full of plans for his family and his community.

I remember meeting the family when they first arrived here
in 1970. There was no more than a handful of recognizable
Sikhs in New York then, and we had not yet built the first
permanent gurdwara. Our community was too small to afford
the luxury of the catfights, legal battles and splits that
distinguished us in the coming years.

This family comprised two little boys, a sister and the
parents, obviously attached to their Sikh roots. The boys were
rambunctious; Satwant, too, is assertive and aggressive,
much like his father and uncle. In the New York of those
times, even if he came from a Sikh family, it was a rare Sikh
boy who could be seen with his unshorn keshas at school or
play. But, in spite of all the advice to do so, cutting the hair
of the two boys was not an option the parents wanted to
entertain.

I have seen the whole family mature in their sense of
Sikhism and carry the torch that is now symbolically in the
hands of the 13-year-old Satwant. He is the third generation
in this country. As I witnessed the ceremony, I wondered if
the father was thinking about his own rough times years
earlier as the often lone Sikh boy at school. But then my
thoughts were of the time when Satwant was born and of
how his father probably thought then of the rough times that
lay ahead for his son.

Years ago the father was placed on the road less traveled by
his father, and now young Satwant has embarked on it. Why
this path, and what lies ahead?

We know the history. Guru Gobind Singh inaugurated the
Khalsa 300 years ago by flashing a sword and demanding a
head, but the foundation stone was laid by Guru Nanak two
centuries earlier. The Khalsa was destined to be a people
fearless in the pursuit of righteousness. Sikhs were to hone,
cultivate and heed their own conscience and plumb the
depths of their own faith. Guru Gobind Singh saw that each
of us has a constant battle to fight and that no battlefield is
more critical than the one of our own mind. Three hundred
years ago Guru Gobind Singh illustrated the lesson of life:
live each moment of your life so that you can put your head
on the line; whatever you do, do it so that you can live and
die with dignity.

Three centuries have passed since these lessons were etched
on the Sikh psyche and consciousness. Guru Gobind Singh
now does not appear before his Sikhs flashing a naked
sword and demanding a head. Why stay on the road less
traveled?

Yes, times have changed and now the question is framed
differently, but the challenge and the intent remain
unchanged. The flashing sword is replaced by the prospect
of social isolation, economic deprivation, social
embarrassment or harassment on the job. The instrument of
challenge is now the affable colleague or your neighbor
asking all those awkward questions. The question is asked a
hundred times a day and in myriad ways. Your head is still
on the line as it always will be. Those are the lessons of our
history. The Guru still challenges you to live fully and
fearlessly with your head in the palm of your hand. Events
post 9/11 have once again driven these issues home to us.

If dignity and integrity lie at the core of a Sikh existence,
Satwant must become a man who can see the “us in them
and them in us” in other men and women no matter what
they look like or what religion they profess or passport they
carry. It is a lesson not easily learned and never comfortably
accepted, but one that our history, heritage, tradition and
community and his family will have to help him discover
and integrate into his life.
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The precepts and path of Sikhism are not only for the space
and geography where they were first articulated and
practiced; they are universal. The teachings are not just for
the time when they were enunciated, but for all time, and
they are most powerfully expressed through the five articles
of faith. The challenge is to integrate the garb of a Sikh with
the internal life and character of one; the task and the test are
not in being a Sikh but in becoming one.

Tradition comes alive only to those who remember it. The
turban asks you to stand tall and proud but always to
remember that you stand on the shoulders of giants. History
is not just what happened yesterday; it is also what you do

today. Welcome, Satwant, to living history. [From his book
‘Being And Becoming A Sikh’, available from the Author ijsl@nyu.edu
ED]

skskoskokok

SIKH PROFILES

REJECTED AT HOME, ACCEPTED ABROAD
When a village boy decided to succeed
By Nirmal Sandhu

o
Dr Jagir S. Randhawa:
Slowly, things are getting better in Punjab

SHORTLY before partition, a boy from a very poor family
went to Khalsa College, Amritsar, for admission. He had
reasonably good marks. He had lost his father when he was
five. His mother had to struggle hard to bring up her five sons
and two daughters. But she understood the value of education
and sent her son to the best possible institution around.

“Khalsa College refused me admission because I had only
five rupees with me. I went to Government College, Lahore,
which accepted me, gave me clothing and books, and a place
to stay,” recalls Jagir Singh Randhawa. A few years later he
returned to Khalsa College, now to teach physics. Then he
took up government lecturership and was posted, first at
Ropar, then at Rohtak.

Born on Novemberl,1922, at Vahila Teja in Gurdaspur
district, Jagir’s family moved to a village called 186-9L
(that is how the British named it), now in Pakistan. He was
schooled at Harappa and graduated in 1946. Partition saw
his family trudge back to its native village and settle at Kala
Afgana.

Actually, Jagir Singh Randhawa wanted to become a pilot in
the Indian Air Force. His room-mate got selected, but he
was rejected. He wanted to study chemistry, but a well-
wisher advised him to take up physics, instead. These were
years of ambition and disillusionment. He wanted to do
something, but the circumstances and the system restrained
him and tied him to an unsatisfying routine.

The youngman who was turned away by the IAF was taken
in, years later, by the US army as a research physicist. He
had quit as a lecturer when he got a scholarship from the
University of Colorado at Boulder to do the masters in
physics in 1957, which was followed by a Ph.D. from New
Mexico State University at Las Cruses.

That was the time when India offered limited facilities and
opportunities for talented technocrats, who headed for a red-
carpet welcome in the US. Dr Randhawa’s thesis on ozone
attracted the attention of the authorities at the Atmospheric
Sciences Laboratory at White Sands. They did not want to
lose this bright scholar.

Since Dr Randhawa was on a student visa, he could not
pursue the job which required a green card, which he was
given immediately, and US citizenship. That would come
only after five years of stay in the country. But they got the
rules changed. A Bill was passed in the Congress to grant
Dr Randhawa full rights as a US citizen.

Staying away from his family, the solitary scholar enjoyed
his freedom and research-oriented environment. He
managed to develop an instrument by which physicists
could measure the effect on the ozone layer of the nitrous
oxide released during supersonic flights. He got a patent for
the device, which led the US government under Jimmy
Carter to reconsider its plans on supersonic planes. In the
world of science, his achievement is considered remarkable.

It was only after regular employment and citizenship that Dr
Randhawa could help his wife, Narinder Kaur, and two
daughters, aged seven and eight then, join him in the US in
1963. Later, other relatives were also taken there. So he did
not miss anybody back home. His daughters made good of
their US education — one became a doctor and married a
physician and the other got into management and married a
veterinary doctor.

Living up to the American tradition of sharing, Dr
Randhawa has liberally distributed fruits of his success.
When his wife died, he donated $30,000 to sponsor a
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Narinder K. Randhawa scholarship at California State
University, Fresno. The only condition attached was the
recipient must be familiar with Sikh culture. Recently, he
gave Guru Nanak Dev University Rs 25 lakh to set up a
Baba Budhaji chair. That Baba Budha was a Randhawa was
also a consideration in encouraging research on this relatively
less known personality in the Sikh religion.

For 30 years, Dr Randhawa worked in the US,
uncomplainingly, forgetting past disappointments to enjoy
the present. He travelled all over the world, presenting papers
in international conferences and seminars, and carrying out
rigorous research work. Did he ever feel discriminated
against? “No, never. America is perhaps the only country left
in the world where there is no discrimination. If you work
hard, you are rewarded”, he said, relaxing at a relative’s
house at Mohali on Monday.

He visits India once in a decade or so. Now busy with grapes
cultivation at his farmhouse in California, he looks back at
the years gone by with contentment. “If the IAF rejected me,
it was good for me. Otherwise, I would have retired long ago,
leading a dull life. I would not have been able to see the
world.”

He remembers how difficult it had been to travel in buses in
Punjab. “Slowly, things are getting better, but still there is
pollution, insanitation, too much population. The expansion
of cities has not been planned”. Asked about his future plans,
he was silent for a moment and then responded: “I don’t plan
to come back too many times. It is hard to travel. I am 81.
My daughter insists that I must walk two miles every day. I
take a peg or two when in a company. I am not very
particular about food.”
[This story caught our attention when it first appeared in The Tribune,
Chandigarh dated Nov.10, 2003. We invite our readers to submit similar
stories so we may recognize the contributions of Sikh Americans. ED.]
skekskoskok

FROM THE BOOK “AN INTRODUCTION TO SIKHISM”
Beliefs and practices of the Sikhs
Question 3: - What is the reality of the universe?
Answer: - The universe comes into existence through God’s
creative power (Maya) and it ceases to exist at His Will. All
that He has created is perfect according to His laws and has
been created and re-created time and time again. Nothing
except Him is eternal, although the duration of the existence
of some matter is inconceivably long as understood with the
limited faculties of the human beings. According to Sikhism,
the creation is a ‘play’ that exists only until He brings the
‘play’ to an end. Since the universe is created by the True
Lord, we can say that it is a real expression of His Supreme
reality and is, therefore, real. But since it appears and
disappears at His Will, it has no infinite or independent
existence. It is like the ‘shadow’ of a cloud or the bubble on
the surface of water. Too much involvement in the creation
rather than the Creator is a sin because it turns human beings

away from the Creator. Involvement in the service of self

produces egoism.
[For a donation of $100.00 you may order 20 copies of this book for free
distribution to the children of your Sunday School classes. ED.]

koK skoskok

Auest: fere fAy g&fes HEY 2008
TIRTT AXH-31F & Hifog A8e9 gIuds fiw oz
(A399 24, 1924 — & 1, 2004)

31 99 w3 1 »ids 2004 & wafimrat 93 § Aaed
anet, aEt 99 ARERT ¥ yus, St mies sigT 12 90 & 41
file €3 AUz a9 @ 39 a1 Buwt &1 feo § et 3 Gust ©
fifz fantier famr w3 wead fes atght Jar @ Ades @ fegam,
AIaS AGHS 5% 8aat € nidiid g wiar feuret aret Gast €
WIH UB 3% AEU3 IOEl, yus H3d € afdas €3 oo
AEe Afoy 903 98 udBua<t §¢ As | AR I gmie Bast
& wIeH § I7 AFT AT & vou w3 €ust § Uw I35 &
urdt f&3 Arer & 29 Ha3 a9er 31 AIF9 € €A § T3 HIB
33 AUV 96 BTl IgBHEl I fam yuns widts mfenr
77?

fa@fa Aaew it @ A9 fies A3 &% ASUS H
w3 A &3 B § AHIUS HI, TH BT €F T ot sadle 3°
HEgE ader Ba-nfuag 3 far o fewsedt &8 fogfenr
e @ Ba A It nueRar| FEEw doF fex uafha wmg
75, fea gefia ARET ¥ 25 A& 3 <0 yus 39 fer &gt 8/
T & Goot @ 13 I @ Afear s wgAs I

ug A9 3 ufowt 8 fea ust ms, fai Ho &t &t @
fusT A5 »3 AHTAa Ie-g8 it wdat Set feast @ e &
for o1 fegst Afont & feg »iys & AT § A9 I3 B
famrr| o= Qust @ g% feo a@ & A AIEEH W3 & Bust ©
Afgge Ha3 HE Aaedl feo fea <57 wer ¢ fAm § a@ fan
ygT &4t a9 AasT| g fegst § qEt feg Gost ® ge-Iw
09 W, Tt € Suus T 8ust € ymEy wdt w3
et Afent f&g Gust &t Foz feost § s <@ (AR I=
yge 85 I®Afg Yy3'3) BH ®E 39 T BT m3 Qs € fuR
frAST Safentt &% o9 fex & oveget I1 feAe Hy g8ies
3fg fe® nigen aoe gt fa yswr feast § 3 Hos & 8
TR 8-5% 8UsT AY wHH IEAT w3 nige I9UT
TUBH T Tge & 7% € wt usH I fomr gt 3% Y-8 3
Y &d1 Al U9 AR & faour AEar €9 wige wEe I
W B3 =d w3 8R ¥ Hfewt '3 53 & AN T ¥ Wie dfos
1 gar-9uT fE3aH &9 Bdr |

A8eT 393 & WUE HaH® At fies @t A3t
Jee; St g A% ¥ AT, 9 AT @ HYd 991 feg & ARt
r 2 frors frrt Wi o5 fagt &t 99 feedt oo faor Fa
IHTHT & farns w7t T 7 <t feost @ Ag9 g 9
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WU G T WY UR &9 & Baf g §F € AfagesT w3 34 AT §
@waﬁa—d&»m@wm?aﬂﬁém%mfemmﬁl
30T @ Hice-a® o976 Ay oM & S5 €3 Hmiaa &R fde =
HJ| 38 €I & ©9-T9 nis Hafeni € greH fegst €& fammer
33 fa »im feo vsa wisesr 31 iyt & @ & gIfunr fS9 €9
"SR Wares uten fam €3 far § & we I Faer 31 & Suit
A9 Mo AR It wryET AeT I T 83 wifenrt @ feamt wer
&% YATS IIYT a9s feu & TR A T I3 waEs I Y F-I€
ehRA f& WAt aH &t aHfeedt a9e AEeT du3 fer T g
Aeet feu It fea ®eq <t WA & vy /S fAr &% fer @ dioe
fég = 9=

AEed @ At fies-a®% 96 fRY o w3 fegst @
e UAE &% wdd Td I8 efodret ushdi, uz-famst,
A IY3I w3 TI99 Afgg @ efos, ®yt & fas3t fig
Iadtgs 99 WH3TEt ¥ @@%s I g3 g fuAst 981 =99
9T I9, IA g1 fHes &% yYaie aoe 99 w3 99 IFIQT IJ|
Ud I AT © »ied 94l H1¥ I ¥E & AF UH HAS®' gdd<,
Tg 2 U €3 faaii-fadint BfeRsT st g9e I91

U € 38 Yo € g7 85 € W AT w3 B AT
hvﬁﬁhﬁwzmm?aﬁlsﬂawhvﬁm%h%
IHE IH AF, B AT {9 a3 Quat Afontt § <3 HS wiugt
feg fodie 3t faR ared © wag €t 8¢ YA & € Usd <t &t
g2 | 3t &t AR fa ATST Yy g%9T A'g EHHE € 3aST-2-57d
3 It ueT Hi? fe€ wfent €7 € IHH ga9 &3 IHE, wiyg<l
fos wife fea ade st Y9 & Hadt & yaree 37 &4t o=
AY? AEEY TI99 IHH B »i3 fegst ¢ fomses wife § #x
AST/IH AT {9 AeT ®El afeH Sust o & TRHE € aigt 4 A
fa 31 & THege @17

1992 it 9= 79 A3 UE ¥ feqar AaT9 € H3 At
fa fiyt <8 Teide 13 A fEa fagm gatst At g9 difse
R o fenrfunr g9 foor At Sgst AT @ feudt & nifunr fx
THHE <t 8d Ider J; 3AT A A8ew & gy fesr, “Ba faR
J9 sadte 3 wiHt far 99 317 A &St 1St fa wegE st
83 f3d 7 gt yogw €3, wz 3t yggw = ¢t ger I 3 AEEw
3 gfgg-dists Ha-s® fe9 yom a9 & Ha' e Uuds a9 fenr
&t AETT grelde @ AAJT @ & ¥ni3 fAw @ €9 € a38WH A3
J & 3T &d1 At AIS faar? gvrg I- I

o7 g3 feus 3 gwe feg 3t AuRe &t 3 fa 89 iyt
= fgx 993 <37 33T Atl U9 o 89 fAY & A7 S o oo
I9 3 BS g’ § 999 & gaH Al, TuI2 g @ §2, I U &
HaT niHe’ a@ GF ©f &9 J6 & el J9 a6k € 5 €3 a9
AGH U3 § BEl &8 TR SEi-gEnt TsAgst <% EH @
ge At su9 & JEH UAtHl He ® Hgd U3 Jwl-I<¢t us9
fednt fg afgg dhit srat Je@e, Saqf feg ge J & ua®
AHed &9 Heln &y gae BF & gHedel 3% & iUz Al

JITI HY ‘A Tt St IS BEt GR A wu S a@ I3 5
Hfenr| aaawﬁ;wf‘evﬁﬁaaﬁé%é% %, z_m‘ne%rr
s 5% Fole du Uie g9 w3 =fsfent &t ger @ frag
3q A I BH T & 5 Ufenr| wuE B § et &g 37
a feg o st © 5% UASl I He' 73 A & ¥I'| a€ BF B
IIt @ &3 gfen Afog © &% YHAT 3° HEleS € Ag9 370
& 13T Ig9 € dAfsnit 5% T 9T BY-BIG YIS © GIH
@ 21 @ o9 @ 5 faawt: ﬁ%aarféaﬂsaﬁﬂﬁnfrf’swn
Y3 J9 ot AT & a6t fagar AeH arerfemmi” (H.3, 1.64)

WA 99 iy feg e g9a I BT I H B3 &
a3 faBfa feo AaT a9 a9 & 8F feg AHeEr M aH <t
YAl 98 AHSEr H A fa3 feo Ay Jer 37 B3 fAg @t €9
IFUE, ‘g8 AN T 99 § Soeet gEse (“‘qud Ay I
TH g9<C I9 § ¥Es3 I| 7 A%3" I wo ufag 3 g9 ufos
€83 3)I

799 3 fa feg fiy aat /1 a@dt @@ age-fous <t
WHIH agsT @ fgx fazar <t 8r @ IR &df At wrfenr| afogt
Tl gEt edl T et udew St eH @ B89 3 €Y 3He9 T
8zig ¢t €30 #idt It nmym feg a0 @ Hos Hi39 uwez
83 dtw 3 gortmt it T3 gEHE a% HaT foor A w3 9
fa3 wort fe gge & o7 feds Gsdnr 39 faor At

fen d% d<® % J1 Bed AG; I9 aH BTl Bed, 99
BT B w3 oAt BT Bed| R € Bed AT 99 Nd % 93%
W3 T fHarg 92 me; da Afimi ®t Afsodt Jar €9, W
feg| nim 87 ®ew ot 99, Suz 37 T I A9 g &t /A1 wiA
8 AF-Het Ha fanrr| Et 3 Ug A= TH Tt TAZ B UH
&4t HY - win R = g fegnr &dt, &7 I T 9|
Ay Afswraoa fearT
JIETT ygud gHdt = yus fogrl B8R AW €96 EH 3
yIusls 5% -y A fiy fegh § vaH® 39 83 wre disTl
a3t feg fa wivm & ‘g9 & Hig® T6 & T8, &7 AIJE © Ya
gon’ & Yot feew, & u@er Afoy T fus fAr € J5 Jg9
Tt Afasa Higest ARET As, & 9ans © gt & Wéeys
T fagr, & 39 sodl T WS, &L , B
HaHoHg 31 Arfogt & §96-80 YUs I9 & § BH Hafes 3
HIHIHT &8 ¥ fe37, §r &t ua e fuer &t

R Tt a3t SIS, g @ T3 U, Afgee
feoest & Ju A3 fa ¥ forat 37 &5 fe@| ug ¥R @ 993
g9 AT T Igni T gS3A9 fods9 wwer foorl fAm
ygsHe 396 fev €v Stv s fsw (Bwen) foor &m f&w
a3zt & wOz &% fdenss v 1947 fég fafumr Afeus
Aifsnr funr 1 B8R & AGM®e Hed Tl aemi Byt &%
W YT Jgnt &% AFUS fRY fegn g Aome ©f ois ae A ©
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69 He feg & At

¢ f35 ©9 6F % r fen €3 & & umdt few
fegg-zetesr dfewr €7 ¥ o B “goeg aF faozr
fefsoma A, feo 3t WAt B A ufos® aon fAw & gs<fenr
At €8 39 Ju mfow & 3fewr oz &t qut A3 < g adt
A7 3337 3 A A® YIE g9 § Tah T fegAr wiwfenT
3, 32 gon g9 8F « gfosT A “BF & 37 A fags Jar udh
A1 féx =9 fegr oA 96 AU 999 9% €3 8F « ‘FHa
A fET JEt Rt anet €t aoAaest T oo H: “TEtg
T gUiHi<t 99 A% o it &3 ge%e I ud dfde U6 fa
Y936 J-wIt § TY A 5 gfenr AR|” fAgt € Fgdr 3 &
Afagafent e ufesg B9t & AR oi3T A, Sust It Awst
AgY J9e<T" gEefen Al yge AN € o3t wEtEs feras
Al &R g T faor & 5% & ut ugt Mt €3 g3 d 99 I
Aae At U9 6R § T9 & It AT fenr famrmi

WSt AgY w3 gEgds fIU 3F B8R ¥ €-U9 ¥ AS|
=il

gAdt wet Har few geg di3 gRedt (93 @
99 © Hs93 Qust &R 3¢ JU U 3 fg FoHs AT HOHAT
Ifgz| AIHeT <8 3¢ I3 UR &% ffd &<t 5ad 999 (9%a®
AIHE T fenm 31 Afgei @8 g &8 3t fea Aet awe &
st B fors €R 397 afeH 76, UT 1984 € ©999 Afog ©
WEwS € g€t el e, §9% A9eY yaH fRw s feg
SI9A € ‘#t AW = ques HST Tt A

USt-gdt A AEeY S0 BHI anet v yus foor
Jgd ATa® w3 yee' Aoy gaeefont & & BH AHT yUs
fgor| &= AR, a@A ancm, fRw s fefsurfe e <)
ug ae w3 fa3 & B8R § & fan adty &t sh-yas meet fest
ﬁﬂ@waﬁﬁmaﬁwwﬁaﬁ & 9t R g get
aﬁmwm§mmwﬁ§n%wé}?|
J9etant & dde-gut daat €3 St & & Ayt @ Uuw @
wige § 3 feg 98wz Eht meMt wzer foor U9 wuT U9
33 g 5 feaz 31 A/ wifysAe & ufesg fidt A geest 3
139 937 d WES Us J9eT f9uT Ug EH & ¢ 6% © o €8 Ug-
yere3 iy 3fas Hiswer a1 5 st & fa3 d91
3 Bust § IA3® I J9ds fE3T| g Ao Sfenr €8 sugAt §
dust v fa3r, fHE d9 & dfenr €8 Fc-udc fv fews &
ufenm: “TAT WMot 81, 3AT Mot YRR, AR bt et Qua 3T
ﬁﬁﬁ”lﬂ??ﬁ?ﬁmmﬁéﬁmﬁfﬁﬁm
YTos BH § IAGIH 13T A< - AET IASH 137 AT faar)

HHE SHSt witls wBT widdh Jeeee mAd As H fd
-8 Unrg @ fan g €t vans ffena y=&t § arssT o
& & Aot € 9 ‘I@ weuw Ifoz & uer § IHS F9s €
AHIET Sue AG| U 8T’ €t niHEs ©f féa a8st St ae an &
a1 & mEtl “nitt Iws famrs fegat” fefenr @ Tos § I9ReE

II U IS § Bex et € AIYASt g9eT AEET SIFT
U yTAT I § fegge faari

7 Ao a8z YW, 9t Uy FEew @ faged =
HEigE J9ie 3t W9 fagmr ot UB U<t I | wifyor A< At
BHT 33 g6 © IS faur Suzm AGt 8HT <t far & eHEsT
IT 3 I Bl o Hadt w3 gg3t /T 1Y HaT & wige HiEer
W3 MUE 33 IT € IIH § uBe foar 3t gt mifzamst adt
g

1977 fé8 8r & & AgT & feae yfiu fry sfiee
fiu ws 3 Hdt 1983 fe9 feo gHat anet & yosdt g8 &
TE F63d 39 83 a9 & IH AT T HYI gfenr mi3 §uds
T nige AYIT o3l 5% JElE fourl a@ gEt niger &
8T = Ae feg Mes a9 Al 3T Wets &% faar 77 AaeT A fa
faR & fai H9 €3 I “H »Erg § JHet Inet & yus adt
FEAM @ Ni%s 99 A% sedd 98 3 ufgst a9aer 3T R =
WTH I3 (I3T8) A

wUEt uaet fedu Ie9ad § HHISH, 1980 »i3 2002
farerarg fedu Ho & uge, a5t At @ sIya fmmrt Hies o
St de f & AEUS o9 AAE €A U6 fa 8F € #esw
femmsT §'ar ot gt T &t A1 €A <t 99 €3 fAoe yursdt i3
IH A & sHTEed ITHS &6 3K HINS A

1996-97 fé9 €A 3 feg nige vaH® 39 €3 Il @
AOHE IfEmrg He &, A § pHet andt w3 feus AT dhnft
Aot fedet & wiftarg @ & yuz 131 feg o9 I8 pordte
T vHdl T Al @9 I UBS8E BT miad® 3IWI T IEL
I3 fAw g T93T < St Hadt <t fezar /1 e HaHS
39 €3 I3 29 & 397 §8 a9 T €I yusdt w3 €F IH

9, 1,

g  Hifenr| B FE 39T fRY § w3 JEt Tt 3BEST
TIrg & Hfew At

A3 g9 AI8% AW &% 3337 @ feyrer, Agardt oHd®
&t g3 fe9 nruEhit BT fegr B2 @ wiss, Hortefan € T2,
yfsAs & oHfes A yoradl w3 Hadt €73 98 Ifox @ =t
&3 By As A GF 3B USHY § ¥&El € gH UaT € Yude
A5 | fAR & @ AOHE BF © WuE WS ngHY ABed & TH
feest At €A @ fd9 HBa3 AT 8 & ATaGt HioHs AT g=ar
HAZS! € F9] I5 ISt A, IHSIST s — At gwH E
TIBT THH-3131 |

I&H Ifgz W3 wuE Fat § d9t T IHH FTRT <
315t 7 far 3 fAust 92 37 67 § Uw 935’ AEET J9uds AW
Zg7 3 €31 IY adt HE AAET| AEEY ST FH-IT AHST
A fa 67 @ mdt geH & THE Hee Ifos wEt sdew e @
By As| ufasr 3t fmt @ 5% Bl gHede! feuBe fa
€T e 3FT 9 6F § »uE BT ys € wiEg Heer @
JyE| g BY A wrar € AT <9 € 33uT Sfoe fa GH 3
wots 39 fa g&H &r T @3 &g yans 39 €3 6r © foe3
f&g g51 Ht T9u wfow @ mdtel, fAgt &t s €3 &t =5t
H9 & frgt €t R 2 feT St As, 8ust IF mdlet €t
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o fa=st q9oT, & foraedl 3 & Ot wredre g8 89 HA3
gger J1 vofamt Sa faer 9t 3 yursdint afen Juz & I9
& &9 At
fast aret 31 feo ey & I fa@fa WA Al &g 7 fa 981-
T® IH 196 © J9r 99 fAASEs gEEl et 9, AEE9 A
ferrsed A 37 9oz It EEwHa 31 Sfua feHserdt 3t FEE
¥ 33-33 <1 odt Al — &t I A & ¢ GF = fAUEE U3
B #gdt I Al wust dW & afeedt yst @ AEew
fenserg adt Mt — a4t 37 g7 AIes fAW & 33-33 ot afder)
UR 0o faR I 3% fensed AHS AR ABEY € IH-I9 §
338 Suz gz T

Te-gEt HATgY I6 fa e&eT JoeedT AEeY € <8®
AHIE § ®eT &et fesr dfenr /it roumEt efent dt roamst
fést 3 fa Aaew € a9 we-we 200 fadtes e AT 97 g9
Fadl HlI 8R € yger uWid-ue € IA9 99 € I, U3T &dt muE
2 fafant feg AaeT ot U3t dimer At? wim @ aHs <9 37 AT
it IF wr F Ftes f3nraie B HAES T5 | AEEY © mHES
2 A9 forg @ 99 A frgt fe8 w30 w3 wost ® 10 =W
feggint et <& gt w3 Awg wife @ 7 U fegs 3 Gud
nr fggr /it &t feg far zom (f5€<h) 3§ fermet % fagz
®T nr faor M7 feo 29w o HI? AT g=er T

#9! oot I Tt IH famrl g W § HAHB 39
€3 Aer-8-gr3t 3 fHeB Bl fAge fea-wim 89 a9 & ot &3
31 feost &t €o® @3 & feost @ Ifogg g9-g9 3H & wE
9T 99 Ts w3 feT dA-<F &, €%-vHa &% fegs’ € @ 99
UT I3 I5| AEET wMuE g9q feu Aes dfenr iy dn €3 4
fes 8 fewrBsr grder A “F fes nies & |

skokskoskok

ISH3 WSAS AT-H3 ue <1 fanrfemr
"ed =g =93 Ial AU 7 7Y fJet 37 = mae I w3 fen = »om
TUSH B A3 3I€ B I8 YIH © TS| A3 =1 98 3 UgH3H Ul
g faoae

fdg, gu »3 7 H3 wrfe 393t uaH Wieg st feg o=
I HIITYTS T3 M3 T UIH MUt »uet HE3 migHT WU
A3 3 Ao 5El 93 ferm J9H 3 ofoet fore age I, ug feg
Afowi Weg g3 A= 3§ I fegt gy | A3 AU 5T f3wmi 5=
Agal I e w9 g9 W3 HAGY UTSE ©1 HY HHS' T f3wm
Fga U fogesw fafenr erg fHst A Asat wougw UR S
3 USH T YI9 995l WH 39 fegt S & fenzat fawma = A
3 g I w3 JE U ugst A fogm ufor Jer I | fest <
Hel 7 W3 & Y3t J1 fIg uan | dfeowrn 3 So=n wHeH 8
Tgst »3 Sui 3 Fotn € feag 3 3t A3 It I9 AR T T
H3, digd TeEl W3 WS =TB U9 ood Afog Al e fegg
FEchy S, 31 B3 w3t Tt Aol feR 39 T Hige <1 8w
Auge »3 fsaHs Huge © 84 st g g9 3 &at | fawa =8 H3
IJTET TS|

frm 39t g9 Jait a3 »H 39 3 AH U 3 feue T=a
gfg #El 3, fe€ It A3 Auge= g2 89 far H3 A ugH &
A, AH U J fag sy dfg ol faa SY g€ A€ & AU 3T
A3 UT € HO33 9= fa3t w3 Ac vivas! dfamrel At Iat, 3
A3 AEe v Afsag = & fao »fad A3t €t Het afost § 2u ot
Fetg mfog & faor wt -
WA AZ & Ha s=fol 3% A Uz sear=fan (o 7t I=ia
A8 Us 89¢)

gd HS' few 9% 7 Hawl H3 # AU = ufgem I3,
Uyg JoHf3 vieg Aa 3 A3 uel &t forfuor g3 fegye 3
forat J1 goHf3 =8 AY 581 & wa 59 3 St g9 = fawa
Agat I, 5 fefumr 35 v Us = Svs #3 & gI9 H4l STt Sy
fag »ives € fAY A3-AU Ugs agd fAY Hezt § 9= Ial
fegst &t famrer g5 wilat fee et 3, fa8fa wmils uaH &
yate Age I Ag I3 feg 3t fan wgawdl nere @ s+ I fAn
STl Af39g AfIS Is: AU A &t »ggd J=11

AU St A9 o 91 %31 AT St AT AE i3I
"U §t Agr 89 3 €9t AU &t AT ye 3 Hehl (AI8FT AvHSt H: )

"y < =fswel IRt 3t faud oot A Hod mu
Hoz g 3 B8R = feug pee T 8re &3 I3 »ugu SuR AT
I5 3 fAar Bug H3 faour &t fea femet ur 32 8r <t i =5t
Yz fag S usH I ATt I ¢
-3fe »ara 7o Afa fHSu H#3 fqur 3 7 3 g2
-Au I Hfa yu €78 I311 AU Afd HE ATt 8311

A 3 Hfa fHe wifgrrs Ao & \fe yaie mfemrsi

Ay €1 Ha= Fifsui He € €3 I Ie AEt I w3 fead
wieg wfewr Ha <99 He <1 g3 =51 fa9a gu =% J #Fw 31 Ag
Jag € »ls I & 39 €1 IAT €9 €5 Bug deds JuT &

Ay ] wfa wrefg gfr den

fes Ay w1 Ao= =foag € e Wieg Bis I9<t I A3
T JeT &5 =foag fumrg fuwe 3 fi's ST 3 we we rieg
g fere I:

AU 3 Afa &9 yg His g F Hfa ufe ufe sto
Af3gg, A3 €1 Age fav w8z I Hay = 8=9 Hoe Is:
H3 Adfs 1 A Ud A A6 Gudsadll

fa@fa o 3=r #3 § yg © 333 YUz Iet g+t 9,
8n ¥ yg &3 =t 3=t 3

&5 AU Yg Ife wretl (FuHst Afag-299)

Ay € yg &3 gt I 999 8R § Uz 9e' J fa ug
faazti oI5t 3 yr Jde I 3 Iise I3 w3 69 WUt Has 96
=3 § Yyg § 98T T A AUS AHS' J 8AT U3¢ fa9 Az &«

J fAr &5 8 = 8vg I Aw JI =sfa Afzeg #t 7y =t
=f3uret g9 IT €R § g T wuT gu J1 TR Is:
AY St Ag' U fs wEtl s 7 Y 3T S 3T
FuHaT Afas203)
393 gf=en Al T 596 o
gfeen 3T 7 76 A A€l A3 »d3fa M3fa satn (wm-ste)
AuHat Afog <t AT wmeust veg By € He” © |
T I8 I5 871 gT o=t wrAeusl vieg goH-famrst € =98 I5
fare = feg I fa 7 W3 FoH-fomrst € AHs Afastr 95 =
feg 86 fed 373 © fanast € &+ Is1 AU 3 AUS FU I woE'3
IIH Tt worgr 8F wmEer § yust |13t I A gon-forst §
gIH = famrs 3 oFs JEt I
feg wfseg # 3 7o H3 < féfer 7 €A o5 Flow
THI AuHs! Afog feg ganfer J fAs fa:
A3 ot fée oo sufa sgfa ni=zai

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 18



The Sikh Bulletin TI-AeE U3E

June-July 2004

A3 o fdeg fus feas & uet-Az & <4t 98 Tga 18 Aarfell
Afzag #t 73 § fEst va33 2% Us fa 89 Ay "3t 2
995 €1 U9 T AT § HUS HY AHSE Js:
saa w0 fed ay v 1 98 afg Azs &t gai
(T 9831 yast HIw y-ua3)
HEH H3d SE »y €1 gee &
995 AU J Gfe Gfe ulen nafu g I8 »us At
AU it gfg I9g ferssi 7a Gufa Aet gasll
(FuHST Afag2t3)
far Ao 7 A3 § T Afsag e a9 €t wrfemr Af3Tg
II2 T5 OF €1 Ho3 996 I HaY § # B9 Jea 85 fed I= g
€3 Ug3Y U6 fa A8 96 =5 muE md feg wisse sgdr fa €9
AY € Ho™ ied g3 S J wEn
al g Afa »mfafs Hs U= (FuHst Afag—=99)
(3= B8R T Ha 3Tar aJt Aar fearg feg »r A=ar)
21 AU § Hfa wefa =\ Ja1 (FuHst Afag-209)
fés gues J2ar fa feg Ua s=o=’ €R T <A feg Ifasain)
31 A § Hfa 7t & Hell (FuHst Afag—299)
(3= R § STt g wreHl gT 7 8R = Syl Y33 aat I=am)I
81 Ay J Hfal »rg AN (FuHst Afag-209)
(32 680 & A9 AT T A5d I96 3 TH SBH Ad AAE € AHIE I
A=A |
vl 7o g Hfa g3 Yy Hisn Ay 3 ®fer wfe wfe st (gt
Afag-209)
(3= YyZ v oH 8¢ f=v BAS IH (=) wios= J=ar »3 8F §
Tg Al 3 Yt H3g vieg =foag w1 Af3 gvl It Y33 I=a)
g mfog A3 ©1 fesues fed == Ts:
s Ugg faafe afg Adi yg o s His' vl
B 1 H3s wugll 3fe 99 A it uar 29l
H3 993 A&d Ha et € st Hfow s & Aetiigagll
=g3fe 7  I=B THII »SE U Fg3Is farmHIl
fHz A3 7 3 B AHSII Y "US fus wi=g & 7l
3fe dfe »u Fes Ta gd efs I95 7 I T3
H‘d&hm&&ﬁ?n&@ﬂmﬁ?ﬂ?ﬂaﬁu
3 & Ha Tefo HIS= iy T9H Hes W & A=
afg A% Sod A9 »getAll Afg H3T I8 € aE3ThI
(" H: ¥4-3¢€R)
fern mae feu H3 & fosyst ofoet @ a= femm Uy
fE@:HaU?S:
ql H3 7d Ugg =fagg § " Ha Aee Il
21 8n €1 9= vieg uA afde Ji
31 oH $ »ut fieait = »rag Hise JI
elwwaﬂﬁ»remeﬁuswm
qlmewémﬁ@némgmm
glgamgmﬁnaenmafeaﬂf?mﬂmmgﬁm?
w3 feu® Se-3= aat AHSE
91 °H3, HY © IHT JI93' U 3 fegt I =ud Y g9 J9a A
o5 I T JI
Tl HOH gTEd J W3 §8 38 T UT' J
€1 8r & Hfewr 8us Yo =rlarg I we= 89 uegw 3 Reuhnt |
Hg W13 f=9 &at egre
qo| B8R T T9rs W3 €A € 13t A= e@set JI
fern mae feu A3 & 7 3A<e A/l 99 »oFs
fust 3 w3 fram fasyst afoet = ugst H3 & =fmr 3 €
far femm Sy & fsgm © =95 sdf, & HAQ @

{24
oy

feassn faze dles = fagg J, 5 ue ufgse 3 It Sen sEt
31 Afzag # T favg wieg fea famm »3g Wyl # w3Ha afas
T U958t HoY € &H A3 I w3 wfaat afas Sfae =8 < &t
=fsuret I fa Afzag afde Tsi
A3 7o' dt 28 gall
"3 ue ¥ fesst =fanet | favg & ag a5 | 23¢
wmm@n?mﬁfﬂuwemﬁﬁ?ﬁ
IIAY § WUE &H o8 HI UE Az & IF &t fas Aax €
fefgam rieg »rt et 575, FE HeEmY, gEt sfae, et fugr,
FEL 7, FEL feugl, gt ¥z, 3Tt H3ten, sEt agetr, sE
or fiw wrfe w33 gafAd | o1 UzE Fee T Ug o=t A3 875,
nrhawammaafenm?ﬂ i ““e’tmruemruzsng
e 2 wfgardt sat As AH=EI
AR gge J fa Aa9 o9 gv 7@ ge sfae, afmi fansshr
SEl I A3 UT =93T 319 sIT Adfswr famr 3 mfee qodfs
TH A3 o= fed wegra Age It 92, fARel Tonr<t st
Hi=s ¥ieg I& He= It oot fAm A3 A Ao w3 yg © f=us
fés 3= It et aat 7 Wy fadarg st § Aae I €9 mue fan
HaY BEl =93 e I w3 feg 8 u=s mae v f3raa Ji
yg fAr Age € g1 Ha33' I w3 fAr H3 AU € Mo
f=9 So= <t Afseg =9 =9 Yds EF Ts, 8F ©t wied® vis &
31 far 39 &9 o9t fAR’ 9g soa Afog gaHE® Ts:-
AU Af3eg 7 TS 3t uehit 9t fousi (Frgtama H: a=9) fea:
Af3ag Au s Afenr afg gafs s get (A I
far ey Afseg A 3 3= AUTe J95 =3 fea 34
f=9 g 3 oAt f=u 8 »oa f=u 7u 7 H3 =33 four T
9 fifs U8 g7g Fue, Ay 18 ygg Haall
893 yHet 3 feg mime Je I fa 9g ooa 9= 7t 3 °H3 w7 AU
Age © =93 » J9a 91g | wigwt fau F13t J1 g viee = A
3 A3 AU U= =afswr It oot »3 fad 83 ugl J fen = 3= 79
UB =93 d ydiefenr 31 31, 98 3 UAT g mfogs <t gt
weg fas faug A3, Ao 3 Tor-farrst mee »ag yadt €1
fonaztes I <t forfur 52t =93 95 88 fegt Afon & =
g = I I »e= oig =t 9t An I J fAn § W3, U 7 goH
fomrst faor 7 Aae I »3 fag ot = ugsl feg § wamfenr 3
89 73 9 9g 2 I5I Af3gg = I9te sowet fer 39t sg=t JI
Afsusy fafs afewr Afsgaa fa3r s 5811 (FuHst Arfag-2ce)
w3 Bugd T9n 13 HEE vieg A3 €t Ifas I fel =ast JI
B &H H3S WOl (A HIS' 4-3¢€), W3
ZTg3fe 7 =TS SHII (A HIT' Y-3t)
feanf?@ga%ﬁa'
fry St 99 TaHf3 HE fadil (FuHst Afag—=te)
A3 @ gec g1 feg ot
dc S MU TS TI' (WA HIS' Y-3€)
st Afog fes Ao 3 yg A god famrst 3 fadara
3 fea gu afemr 31 fer 39+
g 564 56 Ifg Afell (@3 HIS Y-tey)
Af3 gfu afg wfu 99 s5a FTTEII (ARETE H: ¥-a80t)
fen f<=u ag 3 99 s5a § safes # ofg Af3 faor J
fegst aust 3 A3, AU 3 99 AW Afest Yactes =8 mae fru
I8 Jsl =H BuSH © gu f=u 98 ygn § H3 A H'U © 5H &5
HEe $1 293 U5 ¢
q| Afgafa au faaat A3gI IfgaH 3T TR 98 T Aast
f3rs 85at ATl (SHAB H: ¥-€ag)
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21 94 3’59 HEd H3d A=fe ugg fuwai "3
weg A3 furgd g st 999 Faetl (FHAST H: 3-€99-€9t)
31 A0 H& " H's f3wrai@ll I Fu Haif3 ga7s ot 3 3 mifafen
9L Il (AEFT H: €29%)
ug feg’ mae € fen 39 €1 =93’ Fe=a ae3q (I95
foem) €t =93 I w3 €8 feu H3 AU o fe8yue3s' =gsc st
goel fasuzs gu eg fAE Bo g S o =& & 9@ WU T 3
Mmmwmwwmﬁmfmaﬂmwﬁmw
AT nEHSA, mh@memama&’rmmf&w
Ifenwr J, fensqﬁhghnmwmgmw@eﬁéng
$ A3 Jfoe gg og &3 I A far uA Ju 8 ugst I A wg I9
asasatwa?mmaaaaﬁaﬁﬁzwﬁ;IME
hﬂﬁﬂf?ﬂ?&@@temmﬁamammﬂm
Eﬂafagau'aﬁaearéﬁéﬁaanaﬁ»rf??»rhauawasﬁ
gﬁfﬁuﬂ?malwmnﬁéaoﬁaﬁému@ﬁ
weg Ifemr IJ:
R399 a6x T8 »ry Sufenr 9g viee a9 fAd s=rE wifenri
JafAd I 919 »Ha Af39a Ifenrl 91 €H 99 fAY 39 Ae=fewrl
I wgrs 9 frd yaret wfewrn o9 frd ofe dfse s B3
garfennl|
fern At fegg 3 wrt fer fAC 3 yAe o fa:
al H3, AU 3 FgoH famrst mHs 3= Yacls =8 maE I5!
21 B3 AU Jfgg@e @ 8t Iaeg I A:
(&) »3HoA &% FoEg J= »3 fAn | Wieg =fogg = Afs #ei
JT A 87 € AQ I9H 38 3 wfarrss g9 Je|
() fAR & v9-Ad, Ho-MUHS, 8RS fde It 35 & Aae W3
St e
(®) A Hfew T 9dx yagd | yg=t 3 W HaZ 92 w3 II5' §
HI3 996 € AHIE J2
) A foras v Ua »3 e n3 39 <o Ifaz 9=
Q) A A= Buarg 3 go=st €1 Ifaz afder I
31 IIHF3 »fAat aie mis IRt fea fea Afzag &t Haet Ji
81 33 A3 7 fern gA3 39 U5, fAY Ta! fAYE w3 € fAfur §
g 8= 8% T I9H Tl
A fro Ju 3 fa goel Yies @3 AU, gor-famrst »fe
Ao Af3gg v Haz 2 I ffd Aget &t =93 3 cus v 3
g 29 ' TS ug =9 famat A3’ €1 €3 wieg gcde €t gafan
83 39t YOH3 =B A3 &1 fasues 3= 9g ood Af3 »eg I
7 "o gu f=v Iv9 swe JI Afswg dfge fAu A = 3l 3=
m;ﬂeﬂa&zﬂma
1 fAY 9Ig9egns St 9fol Tars =9 58 At wfall
HeE B ggfos o3 sfel famrs wee o9 BE Aefel
A U3 =95 Hos ot ofell a5a At ug BE fa3 sfeln
H gu 958 W 751 fer # 3 sJt a8 Hall
(do=e Afaz: fi frAsa fsa sfore)
skskesksksk

s uts Haur At fegradt?
-g9u9% fRw (Stee-fity fearr, W)
Tel.: (403) 250-8898 Fax: (403) 250-8825
Address: Harcharan Singh, # 208, 4656-Westwinds Dr. NE,

Calgary, Alberta, Canada, T3J 3Z5
e-mail: editor@sikhvirsa.com

S Us &t 92

wds Us' 3 g° J, H 99 g Aoy & gt
T %39, fOst g Us I95T| gEE "Ug yEes Ay
Ifaz Hfgwm=r' &gfeamm?f&fﬁwaﬁwa s
us fan diF IV i3t 7w Jifeg us e 39 3
IFIEs 48 U &9 AY9s &3 AfET I, U9 Us AE
SHT ufgnr A SgS W U R S ASs ¥ 3
IS AHS & w2, 9Tt & fogedt Jinug, &
H'39 T fiors 99 & U's HU 3 AURES i3 A, AN
IR IS UK BaT 7= | v Us fAR ufges AF Has
3 &9&" I, 87 iy 9, Jg9 ¢ fan nedt, AN
AEgt, fif39 nife fHe X 951 Us J96 Tfent
get farsst Hage adt' 17 gt fonast 7 ufses us
Y &9 &9 AKET 37 fIA 99 USt a&° AT &<, U9
feg & 32 f& ust »m feder afg X Us q9eT 9T 3
Aar3 A ufge9 = et HE9 gIer Ot &7 J2 feo
J9=Et ©t fagedt 31
AUHE fandntt € grege of »ift 89 A8 I3 &d a9
3J farg Higurer fSg gaget v foges a39ar faar famrm
I Ifaz Hfgoer &g fsftmr dfenr I & Wiz ue
F (Aar B 77 A Ug I3 y39 ff9 99 I nivgaH
TH3T 39) Y 13T AT I IT MES U J98T
W?WWU%%BW@?U&?U@T

7 ffa It g% feg 25-25, 50-50 A 100-100 Us Ju
J¢ I5|IfHE 9ot @9 AEs T 3T g9 € T9 yAE 3
Foz B & der &t JeTl IT JE goentiont 3 i
I T U Ust ¥ BT Is, B yme T938T BTt &
IHYTIETd FIHITST JY fonr I et 79 wifgar & Jer
J & 7 I J9HY fimiTaT AT € I UTS HEs »iT It A
3t yat 7 3t o K9 fesal 3@ us a9ed & res @
3 593 9 ®8T I & I3 UB &I Ue I 7 feg U
fug % foor 9 afg 3 fezat mis e ufgnr AT J fa
HEs T8 § Ho A g dt fower femer 91 7 fex &t
IH9 9 f&a 3 2u us (50-50 Us) 98 Je Is 3T U
3t fEx Ut J9er J, I et ¥ TW F U9 IF
USee IS |
us gt YU I8 By JIEI?

fomr w7 fefsoma 39 T oot I9RGq gt 3
aat fheet fx wifrg Imft ust & Yuar o=, fam 3,
ﬁwmk—ﬁmaﬁzﬁwwf&am%ﬁmﬁ
ﬂﬁﬁgﬂ?ﬁwmﬁﬂwwwaﬂ?w
Has-uyast § 98 da® 3t R AN H 99 JF Afog
ﬁu%ﬁ%ﬁawm&mmqﬂﬂﬁaww
Us gae | nis fer AN filgt @ goentfoni @ 2%
mw(ﬁﬁ(wzwwm@rm
feees A5) 3 BEH WIS I% T famr| fagt & fity
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fefsom 3 gonfs femmet § fearss & JFt AT ot
adt 28t 8T o # gonE BF fos I d95 BT U3HS
A, far fes a9 sox u=ET & & A® o 9 f9
JIHE T I8 @3 o BT 788 ufuse 3 51 J9d HY =
768 U9s I96 T QueH ¥ HY &9 3T M1 gonE A
NYE W § A T Jg »uegEr A, 89 e g9eHEs
9 AIET AT f3 R @ aE QuEH TF I HAUsT § BFer
B T AUST, IIH-ZBT, SfIHT-ZIHT, UsT, JIHAST
3 niEe J9d HOT Y3z 578 A7 27|

e iyt ¥ daw-ugst fdg 9% AT Buds
fequfentt 3 Geiit 3% fidt © Wy Sed Jgenifant =t
Scd® g% famim 3t faug 7 99 Frfog @ AX 3 It fidt &
I9 B U3 I96 it FTfaET 99T foar A, @F{?‘?fE?F
mrz@mnﬁmﬁ@wwﬂm@iw
e Sy-Jy Bart &% Ja-fefsam 3 fearfanr, €8 wifrg
FoH-as fifdt &9 v 3 yIw3 a9 o, fagt = 39
Hﬁaﬁmzwmgﬂwﬁammaﬁ?ﬁh
T3 oy I fears i3 I Ae fo iy gon © et
Wﬁmmﬁgwwﬁ?@ﬂ@eﬁw
Tt It AEUz a9 o3t it A, 919 38 &<
ﬁewmﬁmmﬁgwuﬁww
A, WE&EWW@W@?M&?MH? et
fefsora goenrfont nieg WIS TRt § & & 8T
sl fer 3 femer nidat wiffd JTH-I3 qgentfant
3 ¥ss o3 famm /1 fiw A9 ®fog B9 I 5% fegt
HIST & U Quser By Ifenr 3 geenmI AW Bfd9 &
fegt & gar ur fozr| ug wim & A3 f9 HIst @8 ot
aﬂﬁwrram-rrumaﬁ ﬁwaasnﬂaﬂ?ewum
Hﬁwwaﬁfaqvﬁww%wﬁl

s Ust g9 fEx iy feo

T UaT 206 3 goH famrmat Hofusgw A3 J999s fAw & &
s utst g9 fEq @93 fn fedt 9t I

"fAR T3 99 39 Foed A Yy f39E 3 o
5, 88 W3 eat A, ﬁmwmﬁ%wﬁr
@waﬁwﬁmﬁmﬂﬁaﬁramaﬁmﬁgﬁr
iﬁﬁémaﬁa},wﬁﬁ(a‘faj@'%mﬁﬁ)
45 A% ©F BHI T T I, gT 3T H U3T T oI &
2ftm | 8R T3 AT & fxam: w3 #t| feg efogg ©
TH I A HY UfSHT § grfenr U39 suHEEd| --- HTST
3 ¥t St fa fae vt feer ydt 3R? - R ===
Ho9H Afog 3 feor-dar »is us q9€1 # H 99
de mfgg 3t €6 T AQY &% Ae----1 fAm T UA
UTST: 1. TS M3t €A, HdlT 2. STET efene | mdie, 7
oS mdlT 9T 3. 3Tt J99UR At HAT-- 4. 3T JIfe3T
7 5. vz 8 73t I, g nise” usag = fiy 7

-—- feg ¥ fiu ust &9 As | fegst 3 g 3ar
gaed Arfog & »idfs us gaefent /1 HE 39 difde fRw

t & naHs TAS-3IT YA IHTT SH-fer yas Ht 79
difde fiw A =7 niaHs dfenim
feg mime I fa »is ust & I3 g9 397 goed
U39 Yyt of fegr et g@er AT IR Hotudwt & feR
yrsa feg feg & fsfimr I fa feo 93 g9 ofsdfhse
Afog 7/t & g&ET A
THIT U

A3 Ao fRw A Jgend IHYT 83T ofent &
Tfenrt & fest fedit 31 8yt & vt yRsa-'A
fadfanm™ T Uar 244-245 3 fem 37 fofimr 3
Ufert™® ot & nids Us © d6 ff9 &ae AN ©f
HfgomeT € g9 Har yaie o137 3F A3t 3 faor fa o AR
feg fager Afzet © a8 It ager B »a® fes yam
95 QUI3 JIHeHT & X Af3gSt & ggdt 9 g5 AHt
s st w3 Bfger A7 © 996" @9 a3t o3t 1,
gdtg foem & »y T AU T A wpis US niPg
Fater I, At AHuSt of wisswr W fEg It JFt
gdtEr 32 7 U wie AHT a1 7R 3T g9-Higuer &g
e eI I &I UeT?--- g H § AfYt & T9Es ©
IAfaar Qo AST T gua R fE@ J: g #t 3 Haz 3
eﬁ»n%rnﬁma;ﬂamaﬂ?a%rﬁmw
Afre @ HigoreT B3 =% A it Tt st 91

¥6 HIydre iy A9z feg 93t Afssauar &
JuT TS| T& HIUIHT ¥ &N nidl ABIT 3% FIH
fammat ferme & @arfenm #ier J) fssm—mw;ﬁ
foue g fa »ids utst & 93 g9 ofgdifde Afog 3 B9
St At 3t g 391 Foreg & UsT yust st wads
s & agen |, far 5% 39 dfde v @ T miais
afewrﬁ|€ﬁwwuf$u€aﬁ%(@waaﬁﬂ°ra
mmgamﬁﬁwwﬁm@w
GRINESIH

WHE nUE % Jot feust od9s € 8 SRS
Usst 3 €3¢ I fa 8T ye niAsh3 dgT @ afae 95
fa d= Adt T 3 3T TBI?

et ag fiRw 7 53T nigAe

Jg & H™s feees 3met ag fHW a3 niust Ug
yfita yrAsa 'Ha's ar' € UaT 422 3 fem 397 faue Is:

"USH T g % ©f 913 A fa AT HfdH '3 77F,
A I9 Ifes 97 q96 T HaT 98, 3¢ I 98 Aoy =
U'S IO WIETHT AU J 937ET SISt AtEt HIae a2 WiAT
96 <9 ot fos & AT As w9 s Uz 3 a=t 337 &
fews J Ae AG | fimifent & ABT &% s ue =
ydg &3 famr fa 39t (13) ufgst K9 Sa1 U7 & 9w
WY 3T AR IR TH I 3947 TS & I3 0UST BT
w3 feg A9 Ug feg foem U famr J&-J& 339
ARSI ¥ TF YUdr 9 »ids us 8 139 AU I famrm
@ﬂwwé]?wawwm—dmﬁa
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T T93IQ I Farl HE THaET o YISt BET fEw s 3H
Hien & &ar fiprr |
IS T Uy

Wm@m,ﬁ@?%@mwﬂswﬁﬁm%
U333t @% e, FA3T, 3T, gHTfEE nife @ ust g9
@Gﬂ%rﬂmfewawgsmwfeﬂwwmzﬂ?%
%%Uﬁaaus?aﬁﬁm“r A3 ygrad, wﬁwrr
amaj-da’réfm:

5T Tl Yginm &7 g51T STT

e &6 H3T € TBIT HT1EHT &7 1T )

G5 5o] f7d 5 IS AT H AT/ (U&7 56)

wigE: Ufs3 (Wide® A USH/YIad) &S UIHR 9"

(YHHo(MB(E'Tade'dH'Ta'IHaTErHTﬁrH St fedint
&% Us g€ I6) U 87 fadt gual 999 f I9T I8
(fa wiFt 93 393 gt © uast I, miit 2 ufent feg
100 U8 U3 €€ I5) nASMS § adF AHSE | YJ 99
o 79s U X (BFE fithmr 3 9% faoh) nA@mE o ASt
o I &t AXErl 7 @€ Yy @ e g v foge
g =BT Is, B9 ufesg s @& ¥F #7F I§ 3
fifedlt = AJt IA3T €3 BT TS|
UEF YST1T S57S1T @8I W39 @A & 7317 3T
T 1G5 751 g5 3 I AT T TIowT YT FIE
(UBT: 355)
mIE: 33 3d <€ wife o9fia g uze I5 (fam 39°
niAa® 399 AY fedntt &% H 39 dfF Afag € us

m%(ﬁﬂwwmﬁaﬁmwﬁr&@wme
(FIEB’?)G’&ST—!"?UH (@@?%UW@?H)WFEW
FHBE wEt Turd "fenr Ifg Afer I1 AIT (fitw) Iz 58T
JEst f&g geger Ifder T (3e WH 39 3 st gaHt
foniaSntt @ nied S5-g39 Je7 J 3 gd9 famrs dhort
W%@M)l@ﬁmmwmwmaﬁ
e (foge ff9 fear a €R nigA9 ies Ter) & AHe
Ifast T
THIT YAZE T YT 1B FIT HB1T FE=lT T3
WATGIT FUE FIT 156 Y& 15 HIZdIT 35 37 YT1EnT)
(UBT: 1043)

»igE: (U353 B MET JE) I UI'E »fed (TIH UASST
A "t 39 g Afow T fedhet &% us) Uz I8, 7 I3
8y m=8e U5, GRS nidat g€ 5 o s &% HEe
aﬁluﬁ%ﬂW(%amwwmgww)
mmmé‘rmﬁgwmﬁ'w fa€fa g ©
famrs 3 fast mASME AHS &t wre | (fer mee &9
a9 Afog & fev 3 Ifg fosr I fx oafia et € ust &
finrs &% fAde AEs @ dt Hifenm € Ha < 3¢ &dt
godl, Adr WY fRde o9W st fg It gexer J1 ud
nide® € figt @ s ust @9 3t us geer & Jet &t
3t feT €37 & o ®5 I AEE J7)

USTT MW YT 11T 3T 7T 37 3 FSIT FINH FHET/]
B & @6l 215 Bardl Mz o % e T
H13 FTRZ U317 YT T ST 3F 37 7737
I%’FWWE&'U’Z’?WWWWWU/I (UBT: 1032)
"I W%Eﬁgmww(mm)m
5, U3 BT (BA Uz 9T 3%&%@)%&%"%@
8H YH3HT € &H ©F €9 &dt AHST, Hfenr & geaer
ffg O & qgd ug IfJe Ta | (AT »iEst aaHt <t
niAE3 feg det 9 fa) fomest & & st aerdnrt fée
TS, BT &% Bt Hae Ts (<, I8 & »idg AHS I
87 nigAT muET fies T%s ©f B3 ©f YIJ &7 JIfen,
HﬁmHWH@HWE’TWW%) fer
%ﬁwm&@w%mﬁgmﬁaﬁruﬁaﬁﬁr%l

JI/ITET TI5) I II&' § fenrfindr I3 AEET T,
g (fog us i3 fentfane vife 99 AdE € Ja9 feg
Ifg ) feg 3T & AHST & yH=1r &7 FH-uT9E
nigd &t I (fednt 3 AH & ATfEST 7% o3 Uat
fSg &dt I AT vieg I I) 1 YyH=3H IIX © fage nieg
fenua I, ug feg AHS (B9 ust AT H3T 7UT &% o
&t »r@Eh) g < faftor 3 I o It nrBEt T
f&3 o g5 3t fa A AHS U A 3 ot § oo &
uzs 3 fast e 92 a9s © It %3 &Jt, fega &
frge I3 999" &t 9 € & 3 det &dt, ®g fAde
fem o T I I fx wit 87 ugt, B, feodt et
MEAY ST Hies gEEe | /99 g Arfoy <o fer
fen &% AYU3 We-uie 100 32U J9 HIT IS |

T ust T fgag »r@er I, €1 i3 us 3 gAT Afow
U | ud 3fanit @8 nushht geenit S9-39 Higueret
WEATT Ust Enft famt feg Is:

AUSS YA T US

AUGS IHT T US

fHass et us

s Us

AfgT Us

AUT Us

AU Us AUGS

AUS nids US

I HUT US

10. fedt =/ Bue us

11. AUS™T US

12. AUSTUR BAT UG

13. fegr yax us

14. AYET % UG

15. fearm fsufae us

16. 25 fRut =& us

S

©
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arfesdt, aeH »ife e<t-2<3n © H39 7Y 96 &'
wdat 390 Ehoft It FIEShrt RS J98, HAATHETR
ydnt Iz T 390 Bat €9 goHE 3 At 3 ufenrr
Jfenr /1 fere 56 I grove @@ HeY § AEMT 37 B
Ifaz gmie feg 97 7 fonr 7 fa for Hey & Fer &t
LﬁS’T—EHLﬂB'TB’%EﬂB‘%WFHTWU 87 § ohm
Mz?rf%ﬁw(ﬁmm)?aa foft, o, unist,
JIHAST, W%ﬂ‘e’ﬁﬂwrr%w%—fﬂﬁrl fer ®ot
JIHE 3 UIF5-TBUE 3 U9H-JIH € AT I9r MUE I8 &
afsﬂ%ﬁatﬂ'ﬂ—é}ws"maw%wﬁzaiérm
faar I

T AfIg®s & MUT 239 A% AN 9 Hay 3 &7
frge fewrdt famis &% 73 & 7Y B3 furdt g fiasr m,
A ARt 39 3 famrs &% 93 JuT wet fewrdt famrs ©
AHed Ao H 39 dF Afdg € &3 &ar 3T »i3 yHsHT
o yust wEt fan food & %3 It u3H a9 f&st Atige
e T feniadt (vae/fersdh) fem famms 3 3 Gor
AJET H | gOHE, HJ3, fsans AT feg daft 397 Aee As
fg fite 3 fidt 3 89 37 &t 3fm 77 Ao A, faser
fog 89 Ht a9 dF Afow € famis 5% 73 IT IsIfen
wet feg wgat A fx e groHeeTe! 399 3 fIH-3IHT 3
I3 T TRy fefzam fagfaer Afer, €8 aat ©r W39
Us g JI&T 937 A9t At o Bar &% yeAT Uy f[*9
maaﬁwmm%ﬁaﬁwméfw@weﬁr
m%%%m@ma@wmaﬁﬁr@ﬁ@mﬂ@
HBHwBH—g’afswrr f38-f38° fiy findt & fanrg fruis 3°
Ze o g3 ¥ 439 ust fTg €33 o femer s3F nfF
AZ € AOHE J, A 93 UZs-Aes-fegrds-nng 395 ©f
1% famwa® nidy I It I 3 &t @ Uts 313 ¥ udhert 3
FI8T T F9H It I JIwIt [T I ggenrfont fog
¥F THS I3 HAG® &% dTt fenast 8 I faarfent
7 3179 fx gur 92 395 AT 93 HEfAS 5% I AT
T I HoE J1 WS Tfent § v e AEd & o€
313 feg feow &dt fiwer f& 89 us Az AAE |

Wd goHer 399 © iy 3r feos 39<< A
TH 'HIUT YIs Jed’, 'TY Srat ged’, 'feut @1 ust @
mmﬁamam(w)erwﬁﬁrﬁﬂw
mﬂﬁmmﬁ@sew o fa<, faog 38 &
2Ior I nifex € QY-?Y €% T o B © Ha' nied

X I g THY Aa8 s9ee € FoH-A% €9 gt 397
Aafsnr 77 faor 1 fewdt gt € Ju-Jy muer © feut

TH AU 5% IY-IY TH TAS TS AT JIIHIIE! 394
T 39 iy w39 foa-fes 8r9 99 g5 #73F W3t &
FIH fA fe5" J9e= & oR I HRYST § Y famrs © &3
wfen |, 8r &g ity mvw fed-fes aga Jer 7 faor
J 1 gz utst Eort B3t gf-gt 9% gdintt I8, U9 BES
TH T B I = fer g9 Y gHarg 9% faor
J, 88 q9owmg fidt T de9 & Ifg ¥ Tugd wied
ge¢ 7" 9J IS |

far <t Jem™ T yIud 5% die o9 oY, nidl-
ey i3, Fﬁ%@?aﬁmmﬂ&&éfw
TH U & FEET, Ut fedes I aHe fEY us J9eT
J, for 3 fx I ufgeg sar B & &dt udge, ud
fen &% JIenTd § nHEs det J1 7 J9en Us &t
JUST It BF I UTTEIRE Al 9% Ut JIeT BEar?
@U%U%?WM%(WW%%(WW A3-
g Jex Higwer 3 &9t Heer, &&t @et uger 9,
WWWWWWWW@?
J, U9 of JIItT IIF g¥ T niddt HIUS Is, Bt et
It Tednft Js, %W%WW@EWW
garst I AT I
fafemr fenr I fa wids us A faR 99 g7 2 us
THI3 I, 13, FHIET niffe JuTT 7 57%-55 A &9
&g fai 39 T3t v us 7t JusT HeHf3 T1" ug
3JT9 mid Ugx g3 Higeer & Y=g &7 J9d &g Ag
I3 I IJ I6| fJg UIH € 339 HHIT WigAT [T Uet
(et fest f&g AHUZ JT @) U, AUST Us, HUS
us nife| Ie-gA3IT 9 I ust ¥ HIA, d%,
WAE, T, Wi, UEt wife Tefoft T Uy Ny Y X
agau?(%mﬁw)wm(mmé’rw)
ww@éw)m(mwwf—eﬁw)
m(wﬁ@aﬁw)nﬁ%%m—raﬁlﬁqﬁr?
FTOHEETE a96 3 Ifor fust (3=t A) S feg
AS &8 wigs Ust i fidt 3° g9 & 8 nid® & yarat
UBH & der-gef3nt @y % U faor J1HEIUT €@ &1
Emwmmwwwwww
U|mﬁmxw—wmw@wm
e?mve%’e%mwgwaﬂﬂﬂmw
wwwmm&g@aﬁwwm
I5, M8 Aes @ € &dt Jeri fAde faare @ ust ot
't 95 YI I 9 I T I&Ifest mIhort wr
stmwwmﬁﬁﬁmwm
> AT 3T foots ags T 8 AUs g=T oo fanr I
a8t goen™ gz odfix wied & Ifg I TUTR niEd
3 A3 © »i3 93¢ 77 3J I |

fex An® fAge f&x ot
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Jt grdidt I gr, 19386, AT AT US| UT NTH
fed® us a9 fgar Jer T 3 grag I4ft, =T AT sEEES
MUET YIeH J9 IJ I I8 1T US famrer Agdt I 3t
feg 35 fes us I I8 HIS »™ & Us AT, o o933,
g, HFGI e A9t I6 3t 8T I, fev v & &t B3
37 feggs T dw feg I fx 7€ a9 Afog »iy A9
U &9 Hge As 3t & A X I Aqr a9 Aog nmust
Wﬁ%?&%@ﬂw3gﬁmwa€ra—d
dﬁmwwa—a’ﬂa@ﬁr?ﬁ?ﬁﬂ'mﬂa@ﬂ‘r?a‘rw
»m?qrg'afaﬂﬁa?jm@a:@m?fm‘?ﬂ%wagu
f&g a9 Guer =9 faor Jer T 3 o feg grathnit, Tsnit,
FaeEE nife § ges ©F &t %3 7 Aot 97 of feo a9
e Ffgg & Toedt 540 fev f¥x 39 feogs o aaT
J fa 7 fea de /a9 g Arfog 3 us a9 foor ger 9
3t 8F I @9 25 A7 50 AT 100 I9 U's J¥T T ot I
get 3?7 €t Aqr feg & vus 9 w8 9 fa € um
3t Uts 9% faar Jer I, &% It ¥a ger 227 gt 3 AuRt
Afos A FuHer Afow &9 foor dev 9, & Ht 39 I8
o &t gt f&g It it Ifg At I, ﬁﬂsfe?rua%
T Yt F9er 7

feg A9 SIHAE u-Jy 3fanit =F wUE nuE
39 @ Hfgwer § g0 3 Ju <Uhr 3 Io feget ydhnrt
FI6 TH A3 &6 BEF JF Jer I Sdeent @ fern
adt Aoe fa wiffgr agd & fAge wrAt ¥g yes3 fiy
Ifgs Hiseer & S¥we aoe I, Ad »At Tt 3 99
Afog T &t foageg Jav I 3 Buat © Jaut ©F Bdwer <
e I

HIUT ¥ &H I IHIT F9aT

niAas feg w TuE BEs § fhger 9 fa 7 et
forast famr AREr 7 goen € ydux ¢ afder I fa
gret Arfag feg fAgsT a0 a9enms J faor 3, feo a3 3,
JoHfz 3 8%c T A Um Y3 iy Ifgs Hiswer &
SBuEr I 3t nid AeE fHear fa A uzT 3 T fx feg A
g8 J foor § a3 I, TJOH3 3 8% HeHf3 T, Jax
it Feaet gt Jet I wife nrfeist & St
IIHAS A YUTT B3 IS 9T I 3T AU € &H I B
IHTENT A7 AaeT I? Al 39 fefsar feg” a3 Geragst
T I Vg AUAC I96 ©F SfHA IJdT |
1. fdg uan § ¥az =fent & gaat At 3° A & IAH

US Us UH He o Ja9T AT ©F YUdT 336 Sfamit B
fife adt ®fen|
B.Wﬁaww?m%ﬁ—%eﬁwﬁﬁm
8395 € mour gt 9 A 3 feg €af & nmuE feme
yrr & ¥ utH Higuer At 3 3, wmwﬁaxw—d—é’r
ﬁmwaawm@%émamm
wmaﬁrama‘l—f HGTWE”TW
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farur| féq ui 3t B9 fAged Jug filw & Suee € AN =7
ygaeT § A9 fa gv I 89 fagee € fie méeys arfog w3 &
ygzT famg g9s e fager fger 9, fAgs fa mume gu s
fIengTs @ fuit g9 € »iwg ot fify SU&s &t var d9er eng=ed
167 “ymAr 7t € FHuR” € ad, frm & fa BT U T uw
AI3 Haer 7, & fAged Jug fiw € fama i3 W3 © was 55
AT T4 60 & W3 © ffa Ag '3 @t 373 I = Hat deF 3T
e fa fegst maet v 87 sH-fonrs =t 54 | fagems aug i
& Wred 39 fiw e fenw fsaeeast sanfent Gv feo &
Afow Ot g% fapum fa €T ye <t Weg At T feremuraa /it | iy
BT € fAn Agsy 575, 87 €t W3 € gu 'S ferrfunr di3 7
Bud3, yre3 fifw IEt AT JusT ude &Jt gdeT, 9nns, fan

fes fegs™ & fedfon &0 fawy & TmgsT T #es i3t A/
€9 &7 =93 vHeT 7 € ¥ J9 o At Ae fq figeTe aye fiw
W 78 Nge it grews &bt wifaghrt @arett 39 & widar
75 187 feg =t guer T fa ity THEs &t =ag3T = fage &x <t
»rUSt YRS iy e fefsar feg St ige I

ST nigwg iy Suee’ € fegmw & grdt a3t fw Aom
&fgg I 1 €T AIaet AYRSt yuz fefggmarat <far ot viser §
fa fitut €t mzfoer ufgeres € feg e Yo ufost =9 fiw Aom
g & 3137187 feu ueres &9 »es 3fder § fa fyen 578
fiyt & 2uat ufgere €€ o mau=z T et At 7 I9 a6
o9 & A5E U9s 95 3 fesard a9 f&3T ft| feg €€ Jg =t
yu3T T JrEt A A Mads Afay ©F Aatet fedu W IR d9s
et d=w ffa vos met A9 &t f83feur w3 7€ fie worst
ot & A a3 vz gae 3 fesas a3 Gust &
Sust & AE fE3 A, 3 = ymr S fo | eBwgy, €T WdamE
€ 393 T HIEST I35 Hel fedd Ifg e |

Ag Aev 76 fa fdg-393 © A9 H3=yds ferast &
greT gur fiw € fedusT JiSt I TAYS™S € Ay I, A M
9 A9 §Er i § H8tHe J9s SEt 99789 H/Saung &%
AT 3% | B9 € 39kt & ger fiw feaut ufon & WEt Hew
HIET Jt3T

fiwr Fe Bfgg © sH-fors 3 < fag ufost fdgmt &
wefores gEsT M3 JeTht & iyt § Suewe <% dfammi
»igrET € S13t 3T Aar fiut & fdgmt € 33 duer A, fagh <t
gt § Gust MruE 3 ufgd yAsHS AHET 2T Afow 9t A3
fenr it 1 8ot & Faenfont fRe fdg wast S s s fagT &
Ht e9umg Aoy fE9 Haghn raruz aa fEat |

»ad At & wirdb AR & 919 aTed Arfag € 3dts
33 F fIewt €t iyt y3t s=az e yarereT ai3T 71 feg s=e
Tau9 Ay & 9ge 9 A3 y=ust 3 39 & Y3y yare €t I
fegdt g3 argt & 1947 A8 »ushwt yeEs™-Ag= g
gaatenT| filw AgT & wWuE sodfont wWa Uedet &9 fer
WsfraraT = dt fegu sisT fagst fa fiy e & snit unsa feg
J9 fergays=a femaa J13t aret At | €7 © yf3den =+ 9t gt
g W 5787 & g e 39t unsa fay & fer er fedu disT|

»HdT I9 993 99 feueT fige T ug Gudas ot ar=t 9=ar|

»Hdl H3q Bfdd € YHY drae ITHT 393 § e ufaeTa
»Uls Jue & HawT 3fa3 fdenss € gA339 & feag gu e
afag-arat wsers & &9t &3 AT Jet HiguHg-Hafest gaar

UH 13T fardT | o7&™3 fAgH A€ 39 W3 AJATdT EHer 28 dig

9 d9 € °F onAr A3 fgsaiefent fAg Higwr #fer foor)
»wIBE 337, fAgt & IHSIST Uug '3 A3 € Uy YgsT gTdter A,
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‘Fe faad &%, a< faardt 3% ©f €98t 43 §3¢ 99 | §v ded
Heag 5% fwl-fusst ne fam & €97 § IHAT AT Aue T d=%
Foyer gt &dt J13T Aar fiuT @ a3@W a9 &< Guds I 9-T9
Sust & AT AWt &t T 1 yare T g9 A9 34 fen e '3 ugee 35|
&It At | Mo IUI € 37T, HoeF Ry J19U™ '3 IHsT T iyt
T W& It 8w & fIewt € Iieq <9 g9ar = €99 Haw
A5 | 89 I8 €Ut 37 Jdemtodt ‘I <t oWsT di3T fAE get
fesgtersT 59t At | €7 & ©999 Aoy '3 €< ovs™ &3 7" 919
I ATfIT & Adtet Y9y '3 a3 <35t e fIw fedal Jet T
g9dt eut =T Jfg Jfomr soe avisg farust 7% fiiw =t
Afearger § fg ovsT a9s 3 ufost Aar3 & o799 foas »rEs =t
et fagrest adt &3t aet| fe€@ wirt A7 Faw of fa WA Wenr
gt A/ nam@ it 9t A feeer afaen § yus 9et s i3
AURE gV ‘T ¥H ANY dd & »A% §TF At | fen Ag g § fours
feg Jufent, yaeg fiw © wewt eforgew § Afeae adgsT
HHSS J | §F € fegg & 9153 I W3 I€ 996 War |

it =far It iy &t ew € I-ydu 9 S99 IEte s
75 | Hfgw Wiefareat g 9 arae Qust § wicdifent a4t g A
AaeT | fidiaat H3T afer@e =8 Ia3<d’ © &HdlE ©F <9S6
ge fefsom st gur| iyt & muer Ia-ydu ye Isge &
yar-yar wifugrg | &t FI339 ©F I3 J; A 3T €W 593 I
foor™/ waretT a9s TfEHT & MTUST I1B3 URAGT 3° JUd=,
fefgam mruE-nmry & gogr@er ggar |

skoksksksk
@ﬂ@”ﬂ%@ﬁgﬂﬁll@
GISL RS R A
H'S HT®' U || 39 3fg Afad - Ua™ qou |

fag sy mivdt yz g 1| & wirEs Rfgs 9899 11

fAg & & mitt 1S difeer ATt &9 87t /i€ 11
TG [FH ATT €8 GoHy Rmie wan® Yoy e 3 HHTe
T3, B zt-g &t Sy Bl g 57 8 Hax Bar 4t T e
H3 € HITs IS, T, 88 @R 1amH & ue 391 Higpr Jef |
Ug, B7 € HargB [€v 78 &faglg € &H 3dT 71T e,
E7 ere J2 migg 71 5 sae g5 fAe 67z Aa® I |
(R yafE A3’ 57 e miuE nied S73 1T B3] gdiel I 1a
H'3T Hed HIlg 7 HI& W, Wa® Yoy & 3 &1 fag 3 557
a3 Fy/a®] 37 a7 Bare ?)
Where Name of the True Lord is recited, even those barren/ruin
places become useful mansions. Where Almighty God is not

remembered, such habitation places look like the deserted
places/wild forests.

afg Tt 32t wfe A 1| ofe vi3fe aafs sefa faas 1l
ufe ufe a9 geest msfegatadtdA@ u 2

oG HIFT Y KT e afT & g4 921 47 &, Tugig e
BTH BTF HJIFnr FfJeT I, I HBS € FE feg e I, WA
Yt 3 15 AHT e wars Yoo R € Mar-Har gfder 7 |
YT, 67 € BB OF | 797 Ho ¥ HH'T € YToq ¥ T & §9
&4 It ager gfder g, 6F € a1 &M e mnE e far B
Fgog € dfewr & 9351 a7 fogr g2 ! (&g da He aM @5
AT I | w6, Afomg S3i8)

Those who live a simple life but always remain attuned with God
feel satisfied and rejoice their living. Whereas he who eats
sumptuous food but commits evil deeds that person’s life is like a
field of poison.

A3 A3t 31 5 B 1| A3 Afdl feaaH aHE i

THI TT UEl nifamrat 7F niust wify Sut A€ 11 3 1
WTE; AT Y'ST HAF € WAE 3d1 HEeT 3 Hamnr 3% YH
397 ager, WA Y & B3 55 e fa BT HiEur
&, He ax J95 @ It g dfder § | AR yET & T8F
&z J A 67 3 9-AnsT a9a, wsT a37 Adlgar ATHT
| (FET FTenfons ey 51 Hazt 3 ni eftmr Jear & Ae
HE T8 feg a3a/aaT T a1 get T 3 YFaa W3 o THITH
fev 85 & ’Fa-g7 € 4o feoa aoe ge a5 | Fiee 657
AGH He® &9 HaE | Wa® Yoy A'g AT 3 FHIT SR I
WA JF € IHY & gIie)

The stupid person who does not associate with the holy persons in
the Congregation but remains engaged in worldly false attachments
and does evil deeds in the company of wicked persons, that person
has not only lost his precious life but is also responsible for his
own destruction. [Let us avoid falsehood & hypocrisy]

391 AIfs WY ©ls efe® 1| FY AGIG WS 39 JU' 1|
afg fagur ad I are  IT AIH WiATE A 18N301321
& T war® Yoy, H 391 Aa& €T wiewT T w3 Ha 8ud
Hag & fabitar AT ot Ha gue® a | 391 Hog Aear at H
39 g arer T, g elsnrEl ager gIT | I Sladg ! AEl
BH TY I7 WAt elenret fead fea § & yuig 37T Jeie |
(&1 wHT 37 aet #H wIeH 3T T ? U WHT 3T TT HTEWT
& 83, Ha, ndag, va9" €T 4 & SAlTw & HHs B56¢
T W3 IF BT YT wE [HG T famr: “fam & &7 65
& gH"”)

O True Lord of the weak! I seek Your refuge and pray for
Your Mercy because You alone is the Supreme True Entity.
Nanak says! Let the True Merciful Lord grant me the boon
of singing His praises and through His Grace, save my

honour in this world. [Let us live in harmony by
practicing Gurbaani & Sikh Reht]
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skskoskokok

AfgAodt o1&t UF &JT AAE I 5T AGE -g&H

I I fAgr marEet B2 g fegar
18fF ofg & A3 & nidl I&9r &T 31 |

& g3t 772 3 9319 AY o=t uf3z T 0l

= fem 39t &t A It Jarg T adti

&t Afgrarst fiy W3 & Ak adt J AaET I

dt 55 8% A §UST 3 Ha9e' Uf33 FIH &It I

&t 38 39 AW BT § BT UfSS I9H BT |

ot afantt (ge) At Ti6 BI HIweT uf3z &t

T UAT 3 AITY €3 YB3 IHGI3 °¢ && uf33 adt |

& g @ UfFmit & g9ed3 Sdat ufss oaaH &dt |

S e @ UMt &% IS It gwan Uufss adt |

dt B2t ¥at, T niEAE HAGH HEo/HITE Ufss &t I
ot 3<t fAg 3 3fome At AggeT/fHeTfan s9ar ufss adt |
& farest 3t 3 Saatt IgEt ufzz adt |

S sIHTBMT 3 Sfanmfant 33eTar dnit St Fgamit ufsz

roridl|
ot fadardntt 3 grurEmmHIv famit dfewmt 3 @2 Harg ufss
ST I

St JrafawH uSHETT € SHT g9ronel fegraurar @it

Vi3 N3 feaut fasmar feusit ufsz adt |

&t fed fad A ¥ w3 33 & YA T fagst € mude
foud/fourg ufzs adt |

st 7t a9 g Arfog € 99799 fam 99 8 T YyIH SI&T A

I g9THES 9o uf33 adt |

at Hfen ¥ 3@ & FFSIEH A9 UfII F9H &Il

&t 95t 3 HE9 TEMR A9 gUT T 3 JH3 TY g yHfe3 I
I

dt 95t 3 33 B9 &T 3 g feg gt Aost ufzs st

ot ynfs3 3fa3z HfgmmeT 3 vy & & g% uf3z &dt |

S IITIHST FIH 13 T Hifenrm uTf3g us f98 uf3z &dt |l
at orafia #tsat § IHAT UAe & 3y It ufss A &It I

at 9t feg foaws udm T8t & genr sEa/gsee Ufss adt
I

S T fart 3913 Ve 3913 T9Ae uf3s adt |

at JIHTS TSt BET IHTES/TEHS © UTs JIE I3 &I I
S THIBe  farfant dfen J=r uf3z &4t |

S T%I®Bs € A 9 €A 39979 AT 3 dieT & gut Ao ufss
I 1

&t VA3 T THAISA TILIS IS A qgee! Uf33 &
dt fare UsdtHeT T g8 g T9ster ufss adt |

ot feert 9 77 Hfewr € 912 fead adaT 3 g9ed3 odar ufsz
9T 1

At NIt T o, 77 HHY A9 UE USE % JIHGTH AT J9aT
CIERGTI

&t dar grfentt 9 fa93 3 3313 AT Sfontt § HissT Tt ufs3s &t
I

St gt &t fAge 337 9es It JIaT, 5T ANSET, & fegrdar,aT

Hes T &g q9& fogr Tar I &t I

&t fa93 95,5H 7UT, 23 292 § f3umd € niust It sedt

et ufzz &dt

S Ut "HTT 9 A7 IIAT U39 UsfETHeT © 5Y agET diBS

Gl

St I¥ ¥ AQY § HET 3T 2FET, T TH IT 3 &7 9% 21

I I

ot ggTgneEt diar ferets T9-3ee ¥ fErss Uy THS YgTasT

A Hosr qonf3 fegdt &dt |

St FET Ut ygt TREtUEET uf3s J9H &dt |l

o fgHesT T Idfa3 & aHe3 3 fAeu® T gonfs fegar

GRill

&t HEWSS J9 ATfoeTs ff enit § QU,EIU 3 HE 238

HEHS &dt |l

3 B FTdT T THTEL A9, MES US Fd6 FIE  AIHS

fegdt &4t |

&t w=T et ugat I gRfowt Eoff wigst s Adg 9 ufss

GRill

S g gt ugat I gareTg Seit /et St ufss sdt

St g grEt st I fEu AY &9 HAgeT Uf3s &9H &t |

St If3q fa fermy fdt un 34t fazmg gravs fedut Aen At &

g3 $ 8H9T I35 T a9 fitw forednrs €t fouz die

SAT gevs ugfer g vy I feadt dT q9at 39w udfha

Fzafau = it &% femeus &3t |

o mifiEuUs & J9aT, % de2 3T Uf3s I famr - wifigurdt

3 g¢ T J fonesys, mowe, 63 55 g%, nieds 3 o9

JI& - »A T TSHA/THA/ITENT e T FEE | Bgdr CU%

I5 -fAdfimi™ @ Jxeg gE o |l

&t JeAT Iony fitw U § 2ae 3% adt Arfas dfenrm i

23T 3B &J, AT fAT 3% J - fHge feef3- gew B3z & @9

T

3 TX U € IHTET 996 3 I3 39T AT - 33T 986 II6

TIfHa »rql - MI IR 3% fed g fiy 878 8 a9H st

FIHE I IF HIIS € U US fsa 7« wAn fusT « § afek

fesH a1 3 QAR R 9fag nrfea @ fua A3 a9s

3 38 Ift I - § fAour® fe@d-At fa wdhr famy = ufss

fargar

——————— s U< »iwg gfog 3=z 30 38 AA9 ——-————————-
&.q96%. niHg Hw fega, da37

skskokskk
Ao fen gt R B 3 Hos = 36 2
Jag 3 89 €% & At afess feg f&a It yswt &t 73
YT I51 BT & HIw f&ar A Aaer J1 ( fafs His v U
HIH9, WH a8 ¥ T I Ust 404 || €Y feF ARY 3H U
Tg I T IUT Il Tt 922 1

sfeskeskoskosk
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(X IECERMEUETO)
SINGH SABHA INTERNATIONAL

APPLICATION FOR MEMBERSHIP

SECTION 1.04 MISSION STATEMENT

Ensure, safeguard and promote correct exposition of the teachings of Aad Guru Granth Sahib.

Interpretation of Gurbani and representation of Sikhi in their real perspective.

Project and popularize healthy and proper image of Sikh culture and institutions.

SECTION 1.05 OBJECTIVES

i) Establish, maintain and manage an institution for standardized and correct study and research of Gurbani and

Gurmat, and for training suitable persons for propagation and dissemination of Gurbani’s teachings through
publications, conferences, seminars, group discussions in Gurdwaras and homes where some intellectuals can

gather.

i) Promote Sikh way of life in accordance with the teachings given in Gurbani incorporated into the Aad Guru Granth
Sahib and by Sikh Rehat Maryada (Code of Conduct) laid down by Sri Akal Takhat Sahib as an institution.

iii) Cooperate with other Panthic organizations working for safeguarding, maintaining and promoting independent status
of Sri Akal Takhat Sahib.

iv) Support all those institutions, such as Missionary Colleges, those are training missionaries according to the

principles of Gurbani and Gurmat and help them perform their function in more effective way. Develop and promote
programs for education of Sikh youth and others about Gurmat, Sikh history, Punjabi language and culture, through
organizing lectures, seminars, symposiums, conferences, Gurmat camps on Sikh religion and preparation and
distribution of single subject pamphlets.

V) Organize Sikh Sewa Dal in conformity with Sikh tradition and inculcate the spirit of selfless service among Sikh
youth.
vi) Develop programs for eradication of the evils of caste system and social inequality among Sikhs.

vii) Check and oppose growth of Santwad and Derawad.
viii) Protect and promote Sikh interests throughout the world.
iX) Own and operate a Gurudwara.

X) Own and operate a Missionary College.

P endorse the mission statement and objectives of the SSI
given in Section 1.04 and 1.05 of these Bylaws and pledge to work for the fulfillment and promotion of the objectives of the SSI.

Please choose one of the following memberships. Patron and Life member dues may be paid in ten equal installments. Please
make cheques payable to Khalsa Tricentennial Foundation of N.A. Inc. and mail to Sikh Center Roseville, 201 Berkeley Ave.
Roseville, Ca 95678. Tax-exempt receipt will be issued by KTF.

1. Student Member $ 25.00 Please mention the Institution being attended.
2. General Member $100.00

3. Life Member $1,000.00

4. Patron Member $ 5,000.00

4. Institutional Member $ 1,000.00

5. Donation $

Patron Members Please Name The Loved Ones:

Name: Please print first name first.

Address:

Tel/Fax/e-mail:

Signature: Date
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Following May Be Ordered From The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA 95678.
Please make U.S Dollars Cheques Payable to K.T.F. of N.A. Inc. and Mail to, 201 Berkeley Ave., Roseville, CA 95678
New Arrivals: ‘An Introduction to Sikhism’ (76 pages) by S. Gurbachan Singh Sidhu, UK.
Two other books by the same author ‘Sikh Religion and Christianity’ (110 pages) and ‘Sikh Religion and Islam’ (Co-
Authored by Gurmukh Singh-155 pages) were published earlier. These books were published keeping in mind the needs of our
Diaspora Youth. Unfortunately the current managements of most of our Gurdwaras have no interest in these issues. We, therefore,
appeal to concerned individuals who would take upon themselves the sewa of distributing these books to the youth in their
congregations or Sikh Student Associations in their Colleges and Universities. We will make any 20 volumes available for a
donation of $100.00 US. Within USA we will pay the postage. For other countries postage will be added.
Books by Gurbakhsh Singh Kala Afghana that were banned by Vedanti are available from Sikh Center Roseville:
New Arrival: g-87a1 € qR<St 3 gafawm usHdt €1fen 339 age <ei=$t & A, g9sur fAw g Saurdhr gerfenr
Other Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville:
“Bipran Ki Reet Ton Sach Da Maarag” Volumes 1-6 & 10; Bachittar Natak; and a few copies of ‘Maas Maas Ker Moorakh Jhagre’.
Bheta for this 10 volume set is $110.00 US including postage. Bheta for individual volumes is $10.00 each plus $3.00 for postage.
Books by Gurbakhsh Singh Kala Afghana available in India:
Jasbir Kaur w/o Kehar Singh, Chandigarh, Tel: 0172-793920, 94171-06213
Harmeet Singh 768, Chabi Ganj, Kashmiri Gate, Delhi-110006. Tel: 011-22153616, 23974543
Giani Surjit Singh Missionary. 44, Mehar Chand Market, Lodhi Colony, New Delhi- 110003. Tel: 011-24621245, 24652977
Inderbir Singh H. No. 4321 A, Gali No. 4, Ranjitpura, P.O. Khalsa College, Amritsar. Tel: 98146-45805, 0183-2228572
Rajpreet Kaur, W/O S. Gursewak Singh, H. No. 15273 Ward No. 1, Kothe Amar Pura, Joga Nand Road, Bathinda, Punjab. Mobile No. 98149-45270
Dr. Gursharanjit Singh, 16-New Modern Colony, Chheharata, Amritsar, Punjab 143001. Ph No. 0183-225-7894
Didar Singh, Khan Hospital, Sani Pur Road, Sirhind, Punjab. Ph. No. 01763-228121, 98152-46182
Inder Singh Ghagga, International Missionary, Vidya Nagar, P.O. Punjabi University Patiala, Punjab. Ph No. 0175-228-3316, 98144-55582
Note: For more sources please visit our website at www.sikhbulletin.com
Other Books and CDs available from Sikh Center Roseville
“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage.
TRH 38 f598, farwrat 3T firw, »EmsTil Bheta $10.00 including postage
SGPC Booklet publications, Free and we pay the postage
CDs: (1). Gurbani-CD Free by Dr. Kulbir Singh Thind, MD, 3724 Hacienda Street, San Mateo, CA 94403, USA
(2) ‘Sikh Di Pachhaan’ Free 23 hr CD on 25 topics answering most commonly asked questions about Sikhi on the basis of Gurbani by Prof.
Darshan Singh Khalsa (Ex-Jathedar): Interfaith Charities, 1540 Barton Road #222, Redlands, CA 92373. www.Interfaithcharities.org

Your kind donations are used to print religious literature and this Bulletin.

Khalsa Tricentennial Foundation of North America Inc.
The Sikh Center Roseville

Gurdwara Sahib Roseville

201 Berkeley Ave

Roseville, CA 95678

Address
Label
Here

If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender.
If you wish for someone else to receive it, please provide us with their mailing address. Thank you.
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