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TO THE READERS OF THE SIKH BULLETIN

ds you are no doubt aware, The Sikh Bulletin has lately been experiencing
financial crunch. Until recently the primary source of funding was
Gurdwara Sahib Roseville at 201 Berkeley Avenue, Roseville, Ca. With
the appearance of two more Gurdwaras in Roseville with basically same
Sangat and our attempt to gradually take the congregation on a path of
compliance with Gurbani, we lost the battle and had to close down. We,
therefore, need financial participation from our readers.

To begin with we have decided to publish bi monthly, increase the list of
e-mail recipients and find volunteers who would receive the Bulletin in
bulk for local distribution. There are enough of us who strongly feel that
this magazine that goes to 21 countries and has been serving the Diaspora
for six years should continue to perform its mission. We also wish to keep
it free of cost and free of advertising. We wish to share with our readers
some of the solutions being debated:

1. To locate six donors who will donate $2,000.00 each year for one
issue and if they so choose, announce their names in those issues;

2. To locate twelve donors who will donate $1,000.00 each year
and if they so choose, announce their names in those issues;

3. Locate ten donors who will donate $100.00 each month. Their
names, along with other casual donors, will appear as usual at the
year end.

A supplementary suggestion is to see if readers in UK, Canada, Australia
and Malaysia can contribute $2,000.00 US from each country annually i.e.
cost of one issue, then, if US readers could fund eight issues, eventually we
could go to monthly publication. Your suggestions and help will be
gratefully accepted. We thank those who have already helped. As usual,
the names of all the donors will appear in Dec. 2005 issue.

ADDRESSES FOR SENDING DONATIONS (Tax-exempt in USA):
USA: K.T.F.of N.A. Inc, 3524 Rocky Ridge Way, El Dorado Hlls, Ca 95762
editor@sikhbulletin.com
CANADA: Gurcharan Singh Brar, Singh Sabha International (Canada), 603
Ray Lawson Blvd, Brampton, Ontario L6Y 5J7; brar_jiwanwala@hotmail.com
UK: Sewa Singh Sidhu, Singh Sabha International (UK), 26 Moulton Ave,
Hounslow,Middx, TW3 4LR; sewasinghsidhu@aol.com
AUSTRALIA: Bawa Singh Jagdev, 12 Meehan St, Matraville, NSW 2036;
bawaj@optusnet.com.au
MALAYSIA: Dr. Sarjeet Singh Sidhu, 50 Jalan Bintang, Taman Sunrise,
31400, IPOH, PERAK sarjeetsidhu@gmail.com
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GUEST EDITORIAL
TELLING TRUTH CREATES CONFLAGRATION
(A9 v 3rgg Hger )
Sikhism stresses truthful living probably more than any other
major world religion so much so that God is called Truth (Fg).
The message of Guru Nanak conveyed the need of truth and
contentment (A3, A3Y) for a successful spiritual journey of

life. He advised that only with an offering of truth, one obtains a
place to sit in God’s presence. If a prayer is offered with truth
and contentment, the Lord God will hear it, and call the devotee
in to sit by him. No one returns empty-handed, such is the court
of the True One.

However, truth seems to be in short supply in the political and
religious life of the present day worldwide Sikh community. It is
an accepted fact that deceit is a heavily traded commaodity in the
political market place. It is often said, “Show me a politician, I’ll
show you a liar”. This had been accepted as part of the system
long ago. Why then, the Sikhs have placed their religious
affairs and religious institutions in the hands of the
politicians? The Sikh community has long been witnessing
lumpen leadership of self serving politicians unwilling to admit
error or take responsibility for mistakes. Like the primitive
societies Sikh political or religious power comes from being
close to the religious Ayatola or a political mafia Don and
not from the high position one occupies. The public expects a
high degree of competence and integrity from those entrusted to
lead. Through out Sikh history a Sikh’s turban reflected his
integrity and he would never leave home without it. Today’s
Sikh leaders both religious and political have turbans, but many
leave integrity at the wayside. Only sound we hear from them is
the sound of integrity bar falling to the ground. The situation has
deteriorated to the level which Guru Nanak observed and
lamented to Bhai Lalo that falsehood struts around like a leader
and modesty and righteousness is no where to be seen.?

The Sikh community deserves better. Today the false
assumption of appearance of virtue and religion is every where.
Guru Nanak strongly condemned this type of religious
hypocrisy. One can not help being conscious of the fact that the
truth hurts. A famous Punjabi saying expresses it as, (A9
mrfinr 3rgg H'9ET 9) “telling truth creates conflagration”.
Sikh takhat high priests (so called Jathedars) and their masters,
Akali political leaders, mostly consider fabrications, lies, making
scapegoats, intentional perpetration, maligning and assassinating
the character of their opponents as their die hard mission. They
use namby pamby approach to issues of great importance to the
Sikh community. Their words carry little weight and can not be
relied upon. This is not just a simple deviation from Sikh ethos;
it is a culture in which their behavior is incompatible with Sikh
ethos. They are experts at bamboozlement of public to line up
their own pockets. Gurbani says those whose intentions are
different than what they promise are judged as false in the
Divine Court.?

We were nourished by our rage over Operation Blue Star, (an
unjustified attack by the Indian army on Darbar Sahib and 38

other historic Gurudwaras) to strike at any one. However, the
militant element didn’t just conjure up in our midst suddenly; it
was a product of a society that produces extremist fossilized
minds that are easily controlled. The consequences for the Sikh
community of this ill controlled militancy were disastrous. The
public still remembers the legacy of the militancy, if you want
it, take it, if anyone objects to it, kill them. This is a nihilistic
generation produced by a nihilistic leadership.

Words and deeds

The Akalis under the present leadership are so deranged by
their inability to compete in the arena of ideas and their failure
at the ballot box due to disunity, they are reduced to creating
pseudo scandals. These are the diversions created purposely to
distract the public from real issues and problems. Under the
leadership of Sardar Parkash Singh Badal they have lacked a
genuine program or plan and have allowed the Congress to take
initiative to lead Punjab into the 21* Century (hopefully). He
politicized the police and the bureaucracy, and made the pliable
officers his henchmen. He did nothing against corrupt officers
despite explicit promises made in the Akali election manifesto.
He is a one man show with the entire power concentrated in
him. The Sangat Darshan Program with entire cost to the state
treasury was a typical Akali act to divert public attention from
the rampant corruption. He completely failed to get any special
packages and loans waived by the central Government despite
being a partner in the NDA Government headed by BJP, his
ally. It is sad that this crafty Sardar now wants to build a
memorial to the ones who died during Operation Blue Star
(unjustified attack by the Indian army on Darbar Sahib
and 38 other historic Gurudwaras in Punjab) but is on
record to keep the ones captured during this operation in
jail indefinitely.

The glaring moral issue for the Sikhs today is the challenge to
the supremacy of SGGS. The Sikhs have always been zealous
crusaders at the forefront of almost every meaningful national
movement or cause. The present Jathedar enraged at personal
criticism behaved like a pit Bull and claimed Kala Afgana,
Joginder Singh and Professor Gurtej Singh as his victims by
drumming up false political innuendos. Yet he has ignored the
installation (Parkash) of a book, so called Dasam Granth, as
rival Guru side by side to Guru Granth Sahib Ji at two of the
most revered Takhats, Hazoor Sahib and Patna Sahib. This is a
betrayal and a probable act of highest form of blasphemy.

On April 15, 2004, Giani Joginder Singh Vedanti Ji urged
the Sikhs to follow Guru Granth Sahib and shun self styled
Gurus (sants, babas daredars). Yet he continues to visit and
patronize such deras in UK and Chicago, USA. He edited
the book Gurbilas Patshahi chevin and forcefully advocated its
katha in the Gurudwaras. He got SGPC to pay for the
publication from offerings of devotees. The Akal Takhat is
the most revered Sikh institution and every Sikh looks to it
for spiritual guidance through correct interpretation of
Gurbani. He has issued many edicts/Fatwas in the name of
Akal Takhat that nobody pays any attention any more. He
has completely depreciated the moral authority of Sri Akal
Takhat Sahib. He has excommunicated many good Sikhs, but
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has yet to convert a single person into Sikhi. His predecessors
did no better. As a matter of fact how can one explain the
appointment as Akhal Takhat Jathedar and now head granthi of
Darbar Sahib, the infamous Puran Singh (Luv & Kush Di
Aulaad) who was fined Rs.100 in 1980 for claiming payments
for performing two simultaneous paths (at two places at the
same time) while he was resident granthi at Taran Tararan.

The effect of the present Jathedar of Patna Sahib frequenting
Chicago Dera of a so called Sant Baba was inspiration for him to
marry his 2™ wife. Do as the Baba does (Chicago balay Sant
Baba ji is living in sin with another woman while his wife and
son languish in Punjab). This Jathedar said by having more than
one wife he did nothing wrong because Guru Gobind Singh also
had more than one wife. What proof does he have that the 10"
Master did some thing that was against what he preached? The
public has become so indifferent that they couldn’t care less
what these Jathedars are doing. If Sikhs do not refute the lies our
enemies wrote about the lives and character of our gurus then
these lies become the standards to follow by the Sikhs.

Outsourcing Prayer

Akhand path is a beautiful ritual if performed by persons with
devotion and not by paid professional readers. It creates a pious
atmosphere and inspires Sikhs on to the righteous path.
However, it has now become an empty ritual like the reading of
Vedas by Brahmins for a fee. Visit to any Gurdwara of name in
the world and you will find hordes of granthis sitting around to
earn their living by being employed as Akhand Pathis.

To have an Akhand Ppath conducted, for example, in USA costs
more than $ 1000. The cost of performing the same Akhand path
in India is approximately Rs. 5000.00 (about

$105.00US). The Diaspora Sikhs from USA, UK, Canada,
Australia, and other countries are now outsourcing Akhand
Paths to India’s gurdwaras. Apart from the emotional
satisfaction of having a prayer said in one’s home town
gurdwara, the enormous price savings also play a big role. The
Hindu community is one step ahead of the Sikh community.
They even have a web site called “blessing on the net”. It offers
opportunities for virtual worship at pilgrimage centers, including
the remote Himalayan temples of Badrinath and Kidarnath as
well as southern temple of Tirupati. Devotees living any where
in the world can log on and offer puja to be said in their name
and also submit Prasad Just by punching in their credit card
numbers.

Epilogue

It is some what encouraging to see young Sikhs searching for
true Sikhi. However the Sikh community must stop this
hijacking of the Sikh religion into anti-Gurmat rituals. It is not
going to be achieved easily and overnight. Financially well off
diaspora Sikhs must help their brethren in Punjab which will
provide economic up lift and health care at the village unit level.
Sikhs from each village in Punjab living in the Diaspora can
band together and adopt their ancestral villages. There is a
terrible need for clean water supply, sewerage processing,
village access roads & streets improvement and basic healthcare

facilities. They can help them make model villages and towns.
This basic help at the grass root level should ensure gradual
rejection of the corrupt politicians and anti gurmat ritual loving
Sikh Granthis.

There has been considerable discussion among various Sikh
organizations in USA, UK, and Canada on the need for a
missionary college to train educated English speaking young
granthis. It is about time these organizations take action and
make it a reality. This will be an ideal way to spread the Guru’s
message to the younger generation and keeping the revered
Jathedars at home to focus on the real problems.

1 SGGS page 878 Ramkali M.1

2 SGGS page 722 Telang M.1

3 SGGS page 488 Asaa Sheikh Fareed Gurpal S. Khaira
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NANAVATI COMMISSION ON 1984 ANTI-SIKH
RIOTS

Nanavati pins Tytler for ’84 riots, Points finger at Sajjan

Kumar, H.K.L. Bhagat, D.D. Shastri
R. Suryamurthy, Tribune News Service, New Delhi, August 8, 2005

The Nanavati Commission of Inquiry into the 1984 riots,
terming it as an organised attack on the Sikhs, has indicted
Union Minister Jagdish Tytler saying there was “credible
evidence” against him, that he had “very probably” had a hand
in the organising attacks and demanded that the government
should take “further action as may be necessary”. The 339-page
report said the riots were organised involving Congress leaders
and could not have taken place “but for the backing and help of
influential and resourceful persons, killing of Sikhs so swiftly
and in large number could not have happened.” It came down
heavily on police officials too and the failure of the authorities
to call the Army immediately to control the situation. “The
commission considers it safe to record a finding that there is
credible evidence against Jagdish Tytler to the effect that very
probably he had a hand in organising attacks on Sikhs. “The
commission, therefore, recommends to the government to look
into this aspect and take further action as may be necessary,”
said the report of the commission, headed by retired Supreme
Court Judge Mr Justice G.T. Navavati, set up by the NDA
government.

The report of the commission, which points fingers at several
“local” Congress leaders, including Sajjan Kumar, MP, late
Dharam Dass Shastri and H.K.L. Bhagat, however, absolved
the party saying there was no evidence to suggest that former
Prime Minister Rajiv Gandhi or any other high-ranking leader
had “suggested or organised” the attacks in which nearly 3,000
persons were killed. However, the action taken report of the
government on the commission’s findings, rejected the
recommendation against Mr Tytler saying: “It is clear from the
remarks ‘very probably’ that the Commission itself was not
absolutely sure about his involvement in such attacks.” In
criminal cases a person cannot be prosecuted simply on the
basis of probability, said the ATR tabled by Home Minster
Shivraj V Patil. Both the commission’s report and the ATR
were tabled in Parliament today on the last day of the six-
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month period by when the documents should have been
submitted. Mr Tytler was not named as an accused in cases
registered in connection with the riots. “In view of the fact that
the commission itself is not certain that Mr Tytler had a role in
organising the attacks on Sikhs and in the context of the judicial
verdicts on the incidents mentioned in the commission’s report,
any further action will not be justified,” the ATR said.

On the role of Congress leader Sajjan Kumar in the riots that
followed the assassination of Prime Minister Indira Gandhi, the
commission recommended examination of only those cases
where the witnesses had made accusations against him
specifically. “There is credible material” against Mr Kumar
and another Congress leader Balwan Khokar that they were
“probably involved as alleged by witnesses”. However, the ATR
said Mr Kumar’s name did not figure in the list of accused in
several of the cases, including an FIR in the Sultanpuri police
station nor was his name mentioned by any of the 118 witnesses
whose statements were recorded during investigation of the case.
Mr Kumar was acquitted by an Additional Sessions Judge in
2002, the ATR noted saying: “No fresh material or evidence has
been produced before Justice Nanavati Commission against
Sajjan Kumar in connection with incidents of riots covered
under an FIR in Sultanpuri police station. Therefore, it will not
be just to reopen this case.”

The commission was of the view that there was “credible
evidence” against Congress leader Dharam Dass Shastri and
recommended that the government examine the relevant material
and direct investigation or further investigation as may be found
necessary. Pointing out that Shastri was not named as an accused
in this case, the ATR said the government would examine the
factual position for appropriate action. The commission came
down heavily on the failure of the Delhi police and also
criticised the role of the then Police Commissioner S.C.
Tandon and the then Lt Governor of Delhi P.G. Gavai.

The ATR said the government noted with concern the conduct of
police officials mentioned by the commission. “However, since
these officials have retired from service there are legal
difficulties in initiating any departmental proceedings at this
point of time.” “Further, action under the pension rules is
possible only in respect of an event which took place within four
years before institution of the proceedings,” the ATR said. On
Mr Gavai, the commission described the explanation given by
him as “not satisfactory” and observed that Gavai “was the
person responsible for the maintenance of law and order in Delhi
and, therefore, he cannot escape the responsibility for its
failure”. The ATR said the government had taken immediate
administrative action. Mr Gavai was replaced by M M.K. Wali
as LG of Delhi on November 4, 1984.” Regarding Mr Tandon,
the commission observed that “it is no explanation to say that he
was not properly informed by his subordinates.....He should
have known that the policemen on the spot were ineffective and
in spite of the curfew, mobs indulging in violence were moving
freely and were committing acts of looting and killing freely.”

The action taken report said the government had taken serious
note of the Commission’s observations and would taken

necessary action to ensure better leadership qualities among
senior officers. On the commission’s views regarding “delay in
calling the Army” to quell the riots, the ATR said, “the
government accepts these views of the commission.
Accordingly, state governments, union territory administrations
and the Delhi Police will be advised to take necessary action.”

Accusing Delhi Police personnel of remaining passive and not
providing protection to the people during the 1984 anti-Sikh
riots, the commission said if “timely action” had been taken by
the police against rioters, probably many lives could have been
saved. It said police personnel had “remained passive and did
not provide protection to the people”. The government, the
ATR said, had noted all such general observations for taking
appropriate remedial action and to advise the Delhi Police and
state governments to ensure that police personnel performed
their duties properly in such situations in future. The ATR said
the government had accepted the panel’s recommendation on
providing uniform  compensation/assistance to  the
widows/families of the riot victims, including allotment of
slum flats, kiosks/shops and house sites besides monetary
compensation and monthly pension.
*

REPORT ON ’84 RIOTS DAMNED

Tribune News Service Mohali, August 8, 2005
“Three thousand murders, but not a single murderer identified
or punished till now. Is this what you call justice?” questioned
an agitated Hardeep Singh, a victim of the 1984 riots here
today. Reacting sharply to the contents of the Nanavati
Commission Action Taken Report that was tabled in
Parliament this morning, members of the 200-odd families who
shifted here in 1984 were an infuriated lot. Demanding action
against Union Minister Jagdish Tytler and MP Sajjan Kumar
for their alleged role in getting Sikhs killed, the victims rejected
the report that had given a virtual clean chit to the two. “I lost
my father and my four brothers in the riots. Was | left alive to
see this day? No action has been taken against any one of those
who came to my house, doused petrol on my father and
brothers and killed them. Then they burnt our house down.
After 21 years we have no justice and now no hope is left,” said
Inderjit Kaur who is living in Phase 11 with her family.

“Everything was carried out in connivance of Sajjan Kumar,
Jagdish Tytler, H.K.L Bhagat and Dharamdas Shastri. These
persons should have been hanged long ago. Instead all that the
governments did was constitute commission after commission
and look at the result. Tytler and Sajjan have been let off
today,” alleged Harpal Singh, who came to Mohali from Delhi
after his house was looted and is now the general secretary of
the Sikh Danga Pirat Parivar Society.

Members of over 200 families shifted to Phase 11 following the
implementation of a rehabilitation scheme in 1984. The victims
admitted that when Dr Manmohan Singh, a Sikh, was made the
Prime Minister, they had hoped that justice would prevail. “But
today all hope has died. Even if the report has recommended
inquiries against Shastri, P.G. Gavai and S.C. Tandon, we
know that nothing is going to come out of these. The PM has
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played the same role that Giani Zail Singh played during the
riots — watch like a mute puppet even while people of his
community were being wronged,” said Surinder Kaur, another
victim. “Who says there is not enough proof against Tytler and
Sajjan? They were at the forefront, organising the riots. The
police was told not to help us. It was the Army that came later
and helped us and we dared to come out of our houses,” alleged
Lakhvinder Singh.

“The Akali government got us these houses but the Congress
government asked us to pay heavy penalties on the houses later.
I lost my father-in-law in the riots. We have brought up our
children in filth and poverty. Now they are jobless. The riots
ruined our future generation too,” said Mrs Gurmail Kaur whose
house in Trilokpuri, New Delhi, was burnt down. “I have not
been given a house,” pointed out Gurdial Singh. The victims are
planning to meet the Prime Minister. “We demand immediate
resignation of Tytler and Sajjan Kumar,” said Mrs Paramjit

Kaur, councillor.
*

‘ATR NOT TO MY SATISFACTION,” SAYS NANAVATI
Tribune News Service , New Delhi, August 8, 2005

In a significant development, Justice G.T. Nanavati today
expressed dissatisfaction with the Action Taken Report (ATR)
tabled by the government following his voluminous report on
1984 anti-Sikh riots. "ATR is not to my satisfaction. It is to tell
Parliament what action has been taken by the government on the
recommendations of the Commission," he told reporters after his
report, along with the ATR, was tabled in both Houses of
Parliament.

On the indictment of Tytler, he said there was no reason to
disbelieve the person who had deposed before the Commission
against the Union Minister. But I have said he was very probably
involved in the riots because the evidence against him was not
conclusive. That is why | recommended further inquiry," Justice
Nanavati added. He said there was no political pressure on the
Commission and it had functioned independently. Justice
Nanavati said the riots took place in an *"organised manner"
and there was no need for Sikhs to name so many Congress
leaders unless they were really involved. Justice Nanavati
maintained that local Congress leaders were in some way
"involved" with the riots and further probe was needed in this
regard.

He also alleged "police failure,” saying so many people would
not have died in three days if the police had taken action.
Observing that riots cannot be prevented, he suggested that there
should be quick action by the police and intelligence should be
strengthened to minimise the damage. On politicisation of the
issue, he said, for political considerations, his report would be
criticised or appreciated by various parties in their own way. The
Commission "did not feel" that there were lapses "at the highest
level,” Justice Nanavati said. "Riots cannot be prevented but
quick action should be taken," he said. However, he added that
the Commission got little material about riots outside Delhi.
"Whatever new affidavits were received were only for

compensation and did not merit inquiry," he said.
*

CARNAGE WAS ORGANISED BY CONGRESS

LEADERS: NANAVATI
Pramod Kumar Singh/ New Delhi
[ANZ_SIKHS@yahoogroups.com; on behalf of; Sarvarinder Singh Roomi
ssroomi@yahoo.com]

Justice GT Nanavati Commission report on the 1984 anti-Sikh
riots is certain to resurrect the ghost of the biggest ever
holocaust of post-independence India. Describing the riots of
1984 as an "organised carnage,” the report says, "local
Congress leaders and workers had either incited or helped the
mobs in attacking the Sikhs. But for the backing and help of
influential and resourceful persons, killing of Sikhs so swiftly
and in large numbers could not have happened.™

Although the report exonerates the Congress High Command, it
indicts Delhi Police of dereliction of duty and points an
accusing finger at prominent Congress MPs of the time,
notably Dharam Das Shastri, HKL Bhagat, Sajjan Kumar
and Jagdish Tytler. As regards individuals, the report
recommends reopening all such cases against Outer Delhi
Member of Parliament Sajjan Kumar, which have been
declared "untraced". In the case of Minister of Overseas Indian
Affairs Jagdish Tytler, the commission is not very clear about
the former's involvement but nonetheless seeks a re-
examination. Justice Nanavati in his overall consideration for
the genocide that took place on Delhi roads in the aftermath of
the assassination of then Prime Minister Indira Gandhi on
October 31, 1984 has written: ""The systematic manner in
which the Sikhs were thus killed indicate that the attacks were
organised.” The exploitation of the situation was also by the
local political leaders for their political and personal gains like
increasing the clout by showing their importance, popularity
and hold over the masses. Lack of fear of the police was also
one of the causes for the happening of so many incidents within
those three to four days. Probably, there was a desire on the
part of some persons to teach a lesson to the Sikhs."”

That the capital was engulfed in anti-Sikh frenzy at the
instigation of Delhi Congress leaders was amply manifested in
Sultanpuri area, which housed the lower strata of society. In
Sultanpuri, the attacks on Sikhs were on a very large scale and
the commission has found the footprints of Outer Delhi MP and
Delhi Congress strongman Sajjan Kumar. The affidavits of
persons residing in Blocks A and B disclose that in the morning
of November 1, 1984, a mob of about 500 to 600 persons
gathered near B-2 park and was addressed by Sajjan Kumar
who reportedly instigated them to attack the Sikhs for Killing
Indira Gandhi. The mob was raising slogans such as "Khoon ka
badla khoon". More than 50 people were killed during the
attacks and more than 650 houses were looted and burnt.
Sumer Singh, Phota Singh, Sidhouri Kaur, Jatan Kaur and
Prem Kaur in their statements before the commission
specifically named Sajjan Kumar as the person who addressed
the mob on that day and incited it to attack Sikhs. Vidya Devi
whose husband was burnt alive named Sajjan Kumar for the
death of her husband. Moti Singh of B Block has stated that on
the morning of November 1, Sajjan Kumar clearly told the mob
that had gathered near B-block to take revenge and had even
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promised cash rewards for those who killed specific Sikh
leaders. As if that was not enough, Amarjit Kaur of Chand
Colony had spoken about the killing of her hushand Captain
Nazar Singh Mangat. She had specifically named Sajjan Kumar
as the person who led the mob, which killed her husband by
burning him alive. Sajjan has also been named for his role in
Nangloi area that also witnessed largescale arson and kKilling.
According to an affidavit filed by Satnam Singh, Sajjan Kumar
held a meeting in Matiala and Navada villages near Kiran
Garden and instigated them to attack Sikhs and loot their
properties. The MP also allegedly distributed iron rods to the
mob after which the frenzy began.

Coming down heavily on the conduct of Sajjan Kumar, the
commission has asked, ""Why so many persons had named him
and attributed acts like addressing meetings and inciting
people to kill Sikhs and to loot and destroy their properties
remains unexplained by Sajjan Kumar. A technical defence
taken by him that these witnesses had not named him before the
police or in the courts is not a good explanation for disbelieving
those witnesses. The commission is, therefore inclined to take
the view that there is credible material against Sajjan Kumar and
his associate Balwan Khokhar for recording a finding that he and
Khokhar were probably involved as alleged by the witnesses."

Sajjan Kumar was not alone as there were other Congress
leaders who took active part in the brutal killing of innocent
Sikhs. Om Prakash, the brother-in-law of former Delhi Minister
Deep Chand Bandhu had attacked the residents of Nimri Colony
in Ashok Vihar. Om Prakash had brought a jeep, which was
loaded with inflammable liquid and they started attacking Sikh
families in the presence of police officers. HKL Bhagat, who
was virtually ruling Delhi in 1984 has also been accused of
leading a mob in Seemapuri area where many Sikhs were Killed.
Residents of Krishna Nagar filed affidavits alleging that the
mob, which killed many members of their families was
addressed by HKL Bhagat. Kalyanpuri and Trilokpuri areas
were worst affected in East Delhi as the supporters of Bhagat let
loose a carnage against hapless Sikhs and there was one Dr
Ashok, said to be an ardent supporter of the Congress leader
who not only indulged in the killing but incited his ilk to avenge
the Killing of Indira Gandhi. After the mad frenzy subsided, the
victims and their families were asked not to name Bhagat for the
killings. ""The commission is of the view that there is a
credible material against the Congress leaders and workers.
The commission does not recommend any further action
against Bhagat in view of his physical and mental condition."

Dharam Das Shatri, the then MP from Karol Bagh led his
people to attack and loot Sikh families in Patel Nagar, Karol
Bagh and other areas. The situation in Karol Bagh had taken an
ugly turn after Shastri allegedly asked local leaders Tek Chand
Sharma and Rajinder Pal Singh to kill Sikhs. Shastri had even
slapped and threatened the SHO of Karol Bagh if he dared to
take any action while his supporters were busy targeting Sikhs.
The commission has noted, ""The commission, therefore, is of
the view that there is credible evidence against Shastri who
was a Congress leader of the locality that he had instigated his

men Tek Chand and Rajinder to organise attack on Sikhs.
The commission recommends to the government that it should
examine the relevant material and direct investigation or further
investigation as may be found necessary to the aforesaid
allegations".

Jagdish Tytler, who was MP from North Delhi has been also
accused of egging his supporters to target Sikhs. Surinder
Singh in his affidavit had said that the mob that attacked
Gurdwara Pul Bangash and killed Jaswinder Singh and Thakur
Singh was led by Tytler. Surinder had claimed that Tytler later
contacted him and asked him to sign on the dotted line but he
refused. In his cross examination, Surinder Singh stuck to his
guns and reiterated that he had not filed any affidavit earlier.
The commission has noted that it appeared that Jagdish Tytler
was in some way involved in the attacks on Sikhs or their
properties in the area. ""The commission considers that there is
credible evidence against Jagdish Tytler to the effect that very
probably he had a hand in organising attacks on Sikhs. The
commission therefore recommends to the government to look
into this aspect and take further action as may be found

necessary."
Kkkdkk

THE SIKH DILEMMA

Dr. Sarjeet Singh Sidhu, MBBS, FRCOG, FICS, LLB (Hons.)
INTRODUCTION:
Any minority community, be it religious or ethnic, sooner or
later develops a ‘siege mentality’, that is, a mental make up that
causes the community to believe that its identifying features are
being eroded. In the case of the Sikhs this feeling takes on a
hue more ominous than usual because even in India, where the
majority of Sikhs live, they are a minority. Even in Punjab
(India) they barely constitute a majority. It is generally
recognized that the survival of a community depends upon its
continued ability to make a free public expression of its
identity. In the Malaysian context this hardly poses any
problems; there are no restrictions denying us this free
expression. Our freedom of worship is guaranteed by law.
What then is the Sikh dilemma? The word ‘dilemma’ implies a
‘...choice between alternatives equally undesirable; a
predicament...” [1] Keeping this in view it is now possible to
look at the problems that bother at least some Malaysian Sikhs.
SOME RELEVANT DEFINITIONS
If the question: “Who is a Sikh?” is casually posed, especially to
a non-Sikh, the answer will generally incorporate a reference to
the turban and beard. In other words, and very generally, it
conjures an image of the keshdhari individual. Let us, however,
first look at some of the relevant definitions:
1. Sikh:
e According to the Rahit Maryada published by the SGPC: “A
woman or a man, who believes in one Almighty, ten Guru
Sahibans (from Sri Guru Nanak Dev Ji to Sri Guru Gobind
Singh Sahib), Sri Guru Granth Sahib and Bani and advice of
ten Guru Sahibans and the Amrit of Dasmesh Ji and does not
accept any other religion, is a Sikh.” [2]
o According to the Sikh Gurdwaras Act 1925:
A Sikh is defined as “a person who professes the Sikh religion”
adding that the following declaration should be required if any
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doubt should arise: ‘I solemnly affirm that 1 am a Sikh, that |
believe in the Guru Granth Sahib, that | believe in the Ten
Gurus, and that I have no other religion’ [3]

e According to the Delhi Gurdwara Act 82 of 1971:

“*Sikh” means a person who professes the Sikh religion, believes
and follows the teachings of Sri Guru Granth Sahib and the ten
Gurus only and keeps unshorn hair. For the purposes of this Act,
if any question arises as to whether any living person is or is not
a Sikh, he shall be deemed respectively to be or not to be a Sikh
according as he makes or refuses to make in the manner
prescribed by rules the following declaration: -‘I solemnly
affirm that 1 am a Keshadhari Sikh, that | believe in and follow
the teachings of Sri Guru Granth Sahib and, the ten Gurus only,
and that | have no other religion.” > [4]

2. Keshdhari Sikh: A Sikh who retains the kesh (unshorn hair)
but has not undergone the Khalsa initiation i.e. has not taken
Amrit. [5]

3. Sahajdhari Sikh: A Sikh who has never been either a
keshdhari or a member of the Khalsa, and has always shaved
and cut his hair. Some have defined Sahajdhari as ‘...Born in a
non-Sikh family but believes in the Sikh faith.” [6] This definition
does not take into account the Sahajdhari who is born to
Sahajdharis and remains a Sahajdhari.

4. Khalsa or Amritdhari Sikh: A keshdhari Sikh who has
undergone the Khalsa initiation by taking Amrit, sports the five
K’s, and abides by the rules of the Rahit Maryada. [4]

5.Patit: This is taken to mean ‘apostate’ by most Sikh writers.
‘Apostasy’ means ‘...the act of renouncing one’s faith,
principles or party...” [1]. In the ordinary sense of the word, and
as implied by the writers, an apostate is one who has renounced
his faith. In fact the word ‘patit’ as used in the Sikh Reht
Maryada actually applies to Amritdhari Sikhs who have
committed any one or more of the following char kurahit (four
transgressions or gross offences):

(1) Dishounouring the hair (meaning cutting the hair).

(2) Eating halal meat.

(3) Cohabiting with a person other than one’s spouse.

(4) Using tobacco.

Patit cannot, therefore, apply to either the Sahajdhari or, strictly
speaking, to an uninitiated Keshdhari.

Some conclusions can now be drawn from the above definitions
It is obvious that unshorn hair is common to the Khalsa and to
the Keshdhari Sikh (who, strictly speaking and by definition, is
not a Khalsa). In passing it may be worth noting that whilst the
turban has come to be a distinguishing mark of a Sikh, it is not
the turban as such but the uncut hair that is the requirement for
Khalsa membership.

Let us take a closer look at the definitions of Sikh as given
above (see 1.). The SGPC definition as given in the Rahit
Maryada does say that ‘...the Khalsa form should be the
standard version of the Sikh identity” but it does not ‘disqualify
those who are outside the Khalsa. One is required to ‘believe in’
(jo. . . nisacha rakhda) the need to take amrit.” This form of
words, strictly interpreted, means that ‘whereas a devout Sikh
will certainly be expected to take amrit and assume the full
range of Khalsa obligations, it is not an essential step. The

essential requirement is that one should affirm the value of so
doing. This will imply an intention to seek initiation at some
time in the future, but it will not automatically deregister all
who refrain from taking that step.” [7].

The Sikh Gurdwaras Act 1925 is by far the ‘broadest’ in its
definition of *Sikh’, in that it encompasses the many who claim
to be Sikhs but would, by other definitions, be excluded.
Strictly speaking, it does not exclude a non-keshdhari from its
definition of Sikh.

The Delhi Gurdwara Act 82 of 1971 has, however, changed the
whole complexion of the definition of a Sikh. It does not make
the taking of amrit mandatory, nor does it require a ‘believe in’
the need to take it. This Act, however, makes it mandatory for a
person to be keshdhari to be called a Sikh, even if he is not an
amritdhari (Khalsa). It is obvious that the particular pressure
group that influenced the drafting of this Act took it upon itself
to put the keshdhari on equal footing with the amritdhari. This,
evidently, was necessitated by certain ‘political’ realities
peculiar to and in relation to elections to management
committees of Delhi Gurdwaras, an issue outside the purview
of this paper. It is sufficient to note that being keshdhari was
(originally) just one of the requirements, after taking amrit, to
becoming a Khalsa.

All the above definitions do not take into consideration three
other categories of Sikhs. Firstly, those who trim their beards
whilst maintaining a turban, secondly, those who were
keshdhari but went on to cut their hair, and thirdly, those whose
parents kept them with shorn hair from the beginning. For
convenience members of the latter two categories may be
alluded to as Mona Sikhs, the protests of the ‘Orthodox’ not
withstanding.

MALAYSIAN SIKH COMMUNITY

A look at the Sikh community in this country will reveal that
only a tiny fraction of its members will qualify to be Khalsas,
and a marginally bigger number will qualify as Keshdhari. The
overwhelming majority will be made up of the Monas and
those who trim; which of the two groups outnumbers the other
is irrelevant. The point of these statistics is that far too many
Malaysian Sikhs would not qualify as “Sikhs’ if the viewpoints
of the ‘Orthodox’ were to prevail — and some of those views
can be extreme. One example,though, will be enough to secure
the point. In The Sikh Review of June 1998, in Amnesty to
Patits (page 63), the writer, Jaswinder Kaur, makes it
abundantly clear that she considers all Sikhs who do not sport
the Five K's as patits. She goes on to say that a Hukumnama
should be issued against those who do not “return to the
mainstream of Sikhism by wearing the uniform with Five K's
by a specific date." She demands that this edict should give
"clear instructions...that no Sikh will have anything to do with
Patits, and Sikhs disobeying the Hukumnama will also be open
to punishment by the Panth... Patits... should not be invited to
any social function nor should Sikhs respond to their
invitations. Let there be a clean break because the paths of the
two are different - Manmat vs Gurmat." Fortunately for Sikhs
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worldwide, and for us Malaysians in particular, no heed was
paid to such extreme views. It is hard to believe that this was
written at the fag end of the 20" Century, and at almost the end
of the Second Millennium, the age of increasing tolerance and
rapprochement. The freedom to encourage all Sikhs to adopt the
Five K's is not contested (even if the absolute necessity of these
symbols in attaining spiritual enlightenment is debatable).
However, the need to totally cut ties with the so-called patits is
difficult to comprehend, the practical impossibility not
withstanding. It is, however, noteworthy that there is not even
one Sikh family in Malaysia that does not have at least one so-
called patit within its fold, whether a blood relation or through
marriage. In fact the numbers involved, in each family, are far
greater than just one. Imagine the effect of the above proposed
Hukumnama on Sikhs in Malaysia. The vast majority would
never follow such an edict. In any case the Malaysian Sikh
Community is not rigid about the ‘external’ appearance as a
necessity for identification or for a claim to be a Sikh. That
having been said we can now turn our attention to the question
of the *Sikh Dilemma’ in Malaysia.

THE DILEMMAS

The main worries, of at least some Malaysian Sikhs, in relation
to our ethno-religious identity are confined to the following
issues:

Identity.

Language.

Conversions to other religions.

Mixed-marriages.

Unity and Organisation.

Ecclesiastic Authority.

ocourwdE

1. IDENTITY

When the question of identity is raised by Sikhs, it is in
reference to the contention that Sikhs and Sikhism enjoy an
‘existence’ separate and distinct from all other religions, and this
generally refers to the question of whether Sikhism is a religion
apart from Hinduism. This question is of particular importance
to Sikhs in India where there are continuous efforts by the
majority community to claim that Sikhs are indeed a sub-sect of
Hindus. That this is not a figment of their collective imagination
is evident from the activities of the Rashtriya Swayamsevak
Sangh (RSS), a part of the Indian political party, the BJP. It has
created another organization called Rashtriya Sikh Sangat (also
conveniently having the acronym RSS, for obvious reasons).
This very influential, and some claim militant, Hindu
organization, inter alia, makes the claims “...Sikhs and the
Hindu society are an indivisible and unified entity... Sikhs are a
part of the Hindu society... Sikhs are a sect of the Hindu
religion.” [8] Thus the intention of the RSS to absorb the Sikhs
into the Hindu fold is clearly stated by the organization,
whatever the motives. This is a cause for concern for all Sikhs. It
is for this reason that Sikh scholars go to great lengths to provide
proofs and arguments for the Sikh contention of their
separateness. Here in Malaysia, however, we have no such
problem; we are recognized by one and all as a separate religion;
there is no necessity, here, for Sikhs to provide any justifications
for the claim to separateness.

In the Malaysian context, the worry of identity, if at all present,
is in relation to the physical appearance, i.e. in relation to the
hair and turban. Within the community anyone of Punjabi Sikh
parentage professing to the Sikh faith is unquestioningly
accepted as such, whether he is a mona or whether he trims his
beard. The only time this liberal attitude on our part generates
some heat is when some preacher or sant from abroad comes to
‘teach’ us that a non-keshdhari is a patit. Thus, on the question
of identity, for us, there is no dilemma.

2. LANGUAGE

The importance of one's mother-tongue in maintaining one's
identity and one's culture is recognized by most. Besides our
physical appearance it is our language that identifies us with
our ethnic group. For the Sikhs the importance of Punjabi is
seen not only in relation to cultural identity but also in relation
to Sikhism itself. So interwoven are our language and our
religion into our identity that we have difficulty separating the
two without feeling a loss of identity. Edward Sapir, a linguist,
says, “...the mere fact of a common speech serves as a peculiar
potent symbol of the social solidarity of those who speak the
language.” [9]. Language has always played an important role
in the formation and expression of identity, a role that has an
increasing importance today, given that the other traditional
markers of identity, such as food, clothing, celebrations and
religion are being destabilized, including that of race.
‘Language... fosters feelings of group identity and solidarity. It
is the means by which culture and its traditions and shared
values may be conveyed and preserved... ” . [10].

That an increasing number of Sikhs, particularly the children,
have a poor or no understanding of the Punjabi language, is a
cause of concern to most Malaysian Sikhs. Even those of us
who can speak Punjabi choose to mostly converse in English. It
is recognized and accepted that the learning of English and
Malay is vital to our survival in the job market, and therefore
needs no further elaboration. This has meant the relegation of
Punjabi to third place. Many have chosen to abandon the
learning of Punjabi, conceding that the mastering of three
languages, above and beyond all the other school subjects,
amounts to unnecessarily burdening the child. We have this
perception that such a task is difficult and therefore an unfair
imposition on our children. But is it that much of a task? A
look at the Chinese community would appear to belie this
perception. In this context it is not the Chinese-school educated
children, who generally have a poor command of the English
language, that are being alluded to, but those educated in the
main, National-Type schools, to which we send our children.
Such Chinese children these days almost universally speak
Mandarin, can read and write ‘Chinese’, and also speak their
‘native’ dialects.

So where have we gone wrong and what can be done to correct
the error? We have, quite wrongly, considered the learning of
Punjabi as unimportant. We are wrong in assuming that without
any working knowledge of Punjabi, i.e. without being able to
understand and speak the language, succeeding generations of
Sikh children will continue to identify themselves as either
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Sikhs or Punjabis. Even if they do so continue to identify
themselves, they will not put a premium on it and will scarce
raise an eyebrow if one or more of their number should ‘leave’
the community. “...Within multilingual societies, the
maintenance of the languages of the various ethnic and cultural
groups is critical for the preservation of cultural heritage and
identity. The loss of language means the loss of culture and
identity...” [10]. It has been estimated that ... Today, only about
6,000 languages are still spoken and many of these are not being
taught to children. More than half of these languages are
unlikely to survive the next century.’ [11]

The dilemma: We either ‘burden’ our children with an extra
language, Punjabi, or we run the risk of losing our identity and,
quite possibly, our language itself.

The solution: Some Sikhs in Malaysia have woken up to this
dilemma and have chosen to do something about it. We now
have our Punjabi Education Foundation Malaysia running
regular Punjabi classes throughout Malaysia. But this noble
effort will not be enough unless all adults and families within the
community support the idea. The Foundation-run classes focus
mainly on the reading, writing and examination angle. It is not
mere conjecture to suggest that most, if not all, Sikh families
would be quite satisfied if their children could speak Punjabi
with proficiency, even if unable to read or write ‘Punjabi’. As a
first measure, and with no burden on the child, simply speaking
to the child in Punjabi, from birth, at home will lay the
foundation for the perpetuation of the language.

3. CONVERSIONS

When just one member of a Sikh family converts to another
religion it causes a great deal of distress to the family and to the
community; the distress and pain is magnified when whole
families convert. A minority community cannot escape the
influences of the religion and culture of the other communities.
Whilst Malaysia has freedom of worship, the country,
nevertheless, has an official State religion — Islam. Admittedly,
there is no official policy of trying to convert non-Muslims to
Islam, but we are constantly exposed to Islam and the Malay
culture. From dawn to dusk, and beyond, we hear the call to
prayer (azan), including on television (TV). There are regular
TV programmes on Islam, actively promoting the religion. To
presume that all this has no effect on the Sikhs, especially
youths, is to be naive.

Add to that the influences of the other major ethnic groups, the
Chinese (many of whom are Christians) and the South Indians
(who are mostly Hindus, Christians or Muslims). In all these
cases it is the influence of the other religions on the Sikh youth
that worries the Sikh elders. The cultural influences that worry
us are those that are so intertwined with the religions that the
distinction between the two is blurred. During Thaipusam, for
example, one will find a number of Sikhs carrying kavadis, to
“fulfill vows” made to the presiding Hindu deity, with the rest of
the chanting family members in tow.

Whilst the Muslims do not go from door to door to convert non-
Muslims to Islam, the Christians consider it a divine command

that they go out and spread the Gospel amongst non-Christians.
Being forbidden by law to preach to Muslims, the rest of us
become ‘fair’ targets. In recent years there has arisen a
common perception amongst certain Christian evangelists that
the Sikhs are more vulnerable to conversion to Christianity, and
an increase in the number of Sikh converts to Christianity
seems to justify this perception. The question is “Why have
Sikhs become vulnerable to conversions?”

Conversions to Islam, in Malaysia at least, have mainly been
through marriage, the law of the land being what it is. As far as
can be ascertained, conversions to Islam (amongst Sikhs at
least) have almost always been conversions of convenience
rather than of conviction. Whilst the same holds true in some
cases of conversions to Christianity, many have in fact
converted out of conviction. Belief in another religion implies a
loss of faith in Sikhism. What causes this loss of faith?

For most Sikhs the lack of faith in Sikhism is the result of a
lack of understanding of the principles of the religion. In our
Gurdwaras religious discourse is in Punjabi. The standard or
level of Punjabi used is even beyond those who profess to
know Punjabi. The preacher is far from interesting. The usual
questions of religion like, “What is the purpose of life? Is there
an afterlife? Do we believe in heaven and hell as in the Judaeo-
Christian-Islamic traditions?” are seldom discussed with
lucidity or depth in the Gurdwaras. Part of the problem with the
explanations may lie with the fact that some of those principles
are deeply philosophical. But even when some answers and
explanations are proffered they vary somewhat from preacher
to preacher. This is not to say that there is no consistent
theology on these issues, or that they cannot be simply and
clearly explained, its just that no one thinks they are more
important than, say, the keeping of long hair. So obsessed are
we with the need to maintain the Khalsa roop that we fail to
realize that there are some who yearn for their souls, and
minds, to be fed. Such individuals find it easier and simpler to
identify with the Christian concept of a ‘Loving God’ because
the “principles’ of the religion are explained in simple, easy-to-
understand terms (never mind the logic or lack of it). We spend
so much time and energy on minor and meaningless ritual
requirements that we fail to focus on the real teachings. Every
sant that comes to our shores brings with him some new ritual
and leaves the community arguing and quarreling about it.
Guru Nanak says:

*Je Janas Braham Karam, Sabh Fokat Nischau Karam’

If they happen to know the nature of God, they will realise that
all rites and beliefs are futile. ~ (AG 470) [12]

‘Aasa mansa bhandani bhai, Karam dharam bandhkar’i
Rituals and ceremonies are chains of the mind. (AG 635) [13]

And still we are mired in pointless rituals, such as:
e Doing Aarti despite the fact that the Sikh Rahit
Maryada rules that "Rituals derived from other religions,
such as...worship with lamps (aarti)...is strictly
forbidden." [14] Strangely, this practice is also seen at
Patna Sahib (one of the Five Takhts).
e Doing multiple akhand paths at the same time in one
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‘durbar’.

e  Kumbh Rakhna.

e Placing bottles of water near the GGS for the duration
of the akhand path to make ‘holy’ water for future use.

e Doing several sahej paths one after another, without
putting ‘bhog’ and so having a ready stock of sahej paths
for future ‘use’ or ‘sale’.

There are many other rituals/practices that shock the thinking
individual on account of the ridiculousness of the practices, but
two have been singled out for mention in some detail, namely:

e Sach Khand: The practice of putting the GGS ‘to bed’
every night, at the close of day, and after the last
prayer. A special place has been prepared in every
gurdwara for this purpose and named Sach Khand.
Many have air-conditioned these special rooms, or at
least put in a fan. When questioned, one ‘learned'
granthi is alleged to have replied, "If you need an air-
conditioned room for your comfort don't you think
Babaji deserves one?" This practice of providing a
separate room for the "rest and retirement" of the
AGGS for the night is practiced at the Harmandir
Sahib (Golden Temple) also. Several such practices,
including some of the requirements listed in the Rehat
Maryada in relation to the AGGS, make it very hard
to reconcile them with our strict aversion to idol
worship.

e Nagar Kirtan: Of late the practice of Nagar Kirtan is
taking root in this country. It is becoming fashionable
to take out the AGGS in ceremonial procession during
Gurpurbs. Several gurdwara committees have started
this practice, which was not in evidence before. This is
reminiscent of the Hindu practice of taking out a
chariot with the moorti of a deity in procession during
certain Hindu festivals in this country. Evidently this
practice is common in India also. What purpose does
this serve? This smacks of idol worship even if some
would vehemently deny it.

Over the years our treatment of the AGGS has reached
proportions that amount to worship. Have we begun to worship
the AGGS as an idol? This question and other issues in relation
to rituals, both in Malaysia and in India, have been discussed by
this writer in another article in some detail [15]

The solution: In this age and time if any principle expounded by
any religion cannot stand examination by simple common sense
and logic, let alone withstand scientific scrutiny, it is unlikely to
persuade anyone, except the credulous, as to its “truth’. We must
stop our preachers from spewing out mindless myths and
palming them off as ‘truths’. Religious dogmas must pass the
test of reason or fail to truly convert the unbeliever. If truth is to
prevail we cannot fear reason. As Thomas Jefferson says “It is
...blasphemy against religion to suppose it cannot stand the test
of truth and reason.” [16] We will have to justify every
religious demand or dogma with reason, only then can we point
to the defects in the reasoning of other religions — and, mind
you, there are many rituals and dogmas these other religions
subscribe to, that cannot stand the scrutiny of reason. With every

passing day an appeal to reason will be in ascendance and that
to ‘faith-alone’ in decline. Clearly, there is no dilemma here.
We must give up these illogical rituals and turn to reason,
which will be in keeping with the true teachings of the GGS, so
that our youth do not stray on account of being forced to
observe rituals that make no sense. Once converted, the new
convert, as usually happens, will defend his new-found,
adoptive faith to the hilt, even if some of the dogmas of the
adoptive religion absolutely fail to stand to reason; for example
the issue of the Trinity, or that God had a son, cannot appeal to
any logic.

4. MIXED-MARRIAGES

This problem is related to the fact that Malaysia is a
multicultural, multiethnic, multi-religious society. In the past
arranged marriage was the norm. Now more and more children,
rightly, want to choose their partners. As long as a child
chooses a spouse from within the community it is generally
accepted, even if there is the occasional ripple or even an
outright storm initially. But when a child chooses to marry a
non-Sikh it is ‘crisis’ time. The problem gets further
compounded if the non-Sikh is of a different ethnic group.

What, then, causes this reaction and despair? Repeated asking
of this question of friends fails to produce any sound or
consistent answer. In each case a different ‘reason’ is offered;
the only thing offered consistently is the feeling expressed by
each: that he/she wants his/her child to marry a Sikh. One
reason given with fair consistency is that the children of such
marriages are lost to the community, i.e. they are not brought
up as Sikhs. A quick look around at such unions will reveal that
this observation is substantially, if not almost entirely, true.
Where a Sikh girl marries a non-Sikh the children are brought
up in the religious tradition and culture of the non-Sikh father.
In the case of a Sikh boy marrying a non-Sikh girl, if he has not
already converted to her religion he will invariably be a
‘liberal’ Sikh who places no importance on religion. The wife,
on the other hand, will be quite firm in taking the children to,
say, the church. So the perception of ‘lost to the community’ is
not invalid. But is this the entire story? It seems very likely that
one major reason for the objection is the ‘loss of face’ and the
‘rejection’ within the community. The parents feel that they
have somehow failed to bring up their children in the right way.
This guilt may not be openly admitted or even realized but it
must surely play a part. The reaction is the anger and despair. If
Sikhs were in the majority, and the law insisted that anyone
marrying a Sikh must convert to Sikhism, it is very likely that
mixed-marriages would be more readily accepted by Sikhs,
even if not entirely welcomed with open arms. This, however,
is simply the opinion of this writer, mere conjecture. And yet,
there may be more than an iota of truth in the hypothesis.

The dilemma: Whether to ‘stick to your guns’ and shun your
loved one who takes this forbidden step, or whether to accept
the reality, no matter how heart-broken you will always be,
hoping that the next generation will embrace Sikhism and
return to the fold.
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And the solution? There is, of course, no ‘one’, or ‘correct’,
answer to this problem. Speaking strictly from a legal, ethical,
moral or even religious viewpoint this should not even be
considered a problem. And yet so strong is our urge to preserve
our identity, our need to remain within the ‘tribe’, to view our
religion and our Punjabi-ness as wholly essential to our
happiness and to our acceptance by the Sikh community that we
respond to it as if our world has come to an end. This is a scene
that will be played out with increasing frequency in the future;
and we will have to come to terms with it on an individual basis,
for there can be no ‘right’ solution to what may actually be a
problem only of perception.

5. UNITY and ORGANISATION

Through non-Sikh eyes, the Malaysian Sikh Community is seen
as a very cohesive and united community. How do we see
ourselves? Many are quick to say that we are a much disunited
lot. The truth is probably some where in between. Even as late as
the second half of the preceding century Malaysian Sikhs were
divided according to their geographical origins in the Punjab, i.e.
whether they originated from the Majha, Malwa or Doaba
regions. Fortunately for us these divisions are no longer visible
amongst most youths and not enforced by most educated
families. The same, however, cannot be said regarding certain
Gurdwaras and certain Sikh organizations; hopefully even these
‘recalcitrant’ institutions will demolish these very un-Sikh walls
of division. Similarly, in the past, we were conscious of, and
maintained, caste affiliations, the very disease from which Guru
Nanak, and his successors, had saved us. Fortunately, again, we
are now mostly past this problem; the increasing number of
“inter-caste marriages” is testimony to this. Today most parents
no longer consider caste an issue. It is presumed, and hoped, that
this discarding of caste is on account of the enlightenment of the
Sikh religion and the true teachings of Gurbani).

The Malaysian Sikh population is estimated at around eighty
thousand. For such a small community we have innumerable
organizations with different aims, performing different functions
and all claiming to do so on behalf of the entire community,
whether at State level or the National level. It is inevitable that
there would be duplication of aims and effort. Each organization
endeavours to conduct its activities by raising funds, and they all
tap the same meager resources. If the truth be told there is no
single organization that can honestly lay claim to being
representative of the majority of Sikhs. The total membership of
even those organizations that have the appearance of being
National organizations is miniscule and skewed. At a recent Sikh
Conference, those in attendance were told of a recent incident
where members of a particular organization went to the then
Prime Minister, Dr Mahathir Mohamed (now Tun Mahathir),
with some request on behalf of Malaysian Sikhs. The delegation
was told that another Sikh organization had visited the PM the
previous day with a somewhat similar request. The PM advised
the delegation to first ask the Sikhs to decide who represented
them. Whilst the details of this little *incident’, as narrated here,
may not be absolutely accurate, the gist of the observation is
unmistakable: Is there any single organization that represents
most Sikhs? The answer is a resounding “No”. Even those

organizations that claim to deal with religious matters are in
explosive disagreement over some of the tenets of the religion,
over the priorities, and over several theological issues.

What we need is a National Organisation that would be
accepted and respected by the majority, one to which we would
willingly give our allegiance, or at least admit that it represents
the majority of Sikhs. Of course an organization is only as good
as its members in general and its leaders in particular. Its
leaders will of necessity have to be men and women of
impeccable credentials and character. They will have to be
compassionate, liberal, fair-minded people who would cherish
reason and diversity of opinion as admirable human traits. The
setting up of such an organization will be difficult; given our
penchant to hold on to whatever little ‘power’ we have in any
organization, and the finding of such individuals to lead the
organization may be well nigh impossible , given our limited
resources (population). The validity of these pessimistic
assertions arises from the several failed attempts, in recent
years, to bring such a national organisation into existence. We
cannot, however, just abandon the idea if we wish to have any
clout with the Government or any other non-Sikh organization.
The problems of “politics”, personality clashes and self-serving
motives must give way to service of the community; jockeying
for positions in the various organizations to use them as
platforms for acquiring State and National awards and titles (a
hangover from our colonial past) must give way to seeking
positions in order to altruistically serve.

6. Ecclesiastic Authority

One other problem area for Malaysian Sikhs relates to the
question of authority on ‘theological’ issues. We do not have
home-grown experts on theological matters. Unlike, say,
Christians, we have no real holders of ‘Doctor of Divinity’ or
other Degree or Diploma in Sikh Religious study. We tend to
hold in awe anyone from India, or abroad, who claims to be a
Giani and visits our shores. If he has a coterie that calls him a
Sant we are almost overwhelmed. We tend to follow every
command or suggestion of such ‘religious’ men without
question. Equally, we tend to accept without question every
edict passed by the Akal Takht, even when the occupant of that
office is hardly worthy of the job. Take the langar hukumnama
case; there is absolutely no logical reason behind the command
to have langar whilst seated on the floor, there is no scriptural
sanction or demand to that effect. Yet it was issued without
thinking through the repercussions and without any consensus.
Look at the spate of excommunication hukumnamas issued in
recent years: any Sikh who questions the judgement of
established ecclesiastic ~ authority, or questions any
unreasonable dogma, will find himself excommunicated, no
matter how logical his argument may be. Here we face a true
dilemma: we have no established, reliable local authority to
resolve our religious disagreements; if we turn to those in
Amritsar, as we rightly should expect to, we see no cause to
trust their judgement. The SGPC has been called the “Sikh
Parliament”, the authority of the Akal Takht Jathedar has been
likened to the authority of the Pope, and the Jathedar’s edicts
to the Pope’s ex-Cathedra pronouncements. All these
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assumptions have no bases in either historical fact or in reality.

The Solution: For the sake of unity, and for historical and
practical reasons, we will ultimately have to look to Amritsar for
religious leadership. Hopefully those in Punjab will put their
house in order and gain our respect and allegiance. In the
meantime we have to rely on our common sense, guided by the
GGS, to arrive at resolutions that will stand to reason, will keep
the local Sikh community united and will serve our best
interests.

CONCLUSION:

The dilemmas/problems faced by the Sikh community, and
discussed in this paper, do not form a comprehensive list. Nor
are the solutions suggested herein going to resolve those issues
entirely. These problems are here to stay, and we can only hope
to find ways and means to minimize them for the peace of our
collective mind. There is no real dilemma in relation to identity.
The language problem has a solution; it only needs a will at the
parental level. The problem of mixed marriages may, as noted,
be simply a matter of perception. The question of unity and
organization will be more difficult to resolve, given our
penchant for intra-communal arguments. To combat conversions
we will need to overhaul our preaching styles. We must not
allow ourselves to forget that with a liberal education, an
environment where reason and free inquiry are cherished, and
where access to information and a diversity of views is available
with the click of a ‘mouse’, no one is going to accept everything
on faith alone. With the plethora of available information and
the inescapable influence of the cultures of the other ethnic
groups, there will be an increasing insistence on rational
explanations for everything, including a belief in God and
religion. Admittedly, ‘Faith is believing when it is beyond the
power of reason to believe’ (Voltaire), but ‘To rest one's case on
faith (alone) means to concede... that one has no rational
arguments to offer’ (Ayn Rand). We can either be brave and
choose to meet the doubts head-on with reason and logic, or
continue to avoid controversy and skirt the issues.

‘Reason and free inquiry are the only effective agents against
error. Give a loose to them, they will support the true religion by
bringing every false one to their tribunal, to the test of their
investigation. They are the natural enemies of error and error
only.” Thomas Jefferson [17]

‘The most formidable weapon against errors of every kind is
Reason. | have never used any other, and I trust I never shall’
Thomas Paine [18]
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DISMEMBERMENT OF LIMBS OF GURU

GRANTH SAHIB
I was pained to watch T.V. program ‘Gurbani’ by S. Raghbir
Singh Samag showing a booklet “Japji Sahib’ on 14™ and 21°
May, 2005. In this programme, Japji Sahib was shown in
doctored form, so called translation, deleting certain matras
(vowels) from the original text in Guru Granth Sahib. This
booklet has been prepared by Dr. Bhanoo Murti published
under patronage of Delhi Sikh Gurdwara Management
committee, president S. Avtar Singh Hit and general secretary
S. Kulmohan Singh. Besides this booklet, thousands of
doctored volumes of Sri Guru Granth Sahib are already in
public circulation.

As | understand from the booklet depicted in the above
program, this devious trick had been going on under cover for
more than thirty years. Deletion of vowels from the original
text of Guru Granth Sahib (written in hand of Guru Arjan Dev
Ji) is a serious move to misguide the Sikh masses and to
produce a doctored version of it is blasphemy. This trend if not
checked immediately, shall have serious consequences on our
future generation. Any deletion or addition of the original
scripture amounts to murder of Guru Granth Sahib. It shall also
change the meaning of the text and deprive us of its exuberant
poetic style. According to Sikh traditions the Guru Granth
Sahib is a ‘revealed or manifested’ scripture for universal use
irrespective of any religion and nation. To make any addition or
deletion in this sacred scripture, in my opinion is a criminal
offence.
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A legal inquiry should be constituted to find out the actual
persons involved behind this secret move and the persons
financing this unholy project on a large scale. It is a real
mystery. We should delve deeper to find out the truth, under
whose authority or approval Bhanoo Murti started this project. If
such trends are not checked on a war footing, they will create
confusion in the coming generations. Such additions and
alterations take us away from absolute monotheism to absurd
polytheism and idolatry, and we shall be groping into utter
darkness of superstitious and whimsical rituals, snared into
casteism - a pride of Hinduism. We should create awareness
among the Sikhs to check such shenanigans and tomfoolery. It is
the time to create consciousness to educate our youngsters
socially, culturally, religiously, professionally and to inculcate
Sikhi based values of high-spiritedness in them.

I do not hesitate to mention here that our own infighting,
ignorance, grab for power and unawareness of Gurbani in real
sense are the main factors for our degeneration of moral values
and others are taking undue advantages of our weaknesses. Our
management committees and religious institutions are least
worried to promote the ‘Values of Sikhi.’

Our young generation is losing faith in our invaluable legends
due to lack of promotion of Sikh values. Our so called self-
styled scholars, to express their vaunted academic knowledge,
make unnecessary criticism of value-based conventions which is
doing much more harm than good.

Such unwanted and unwarranted criticism is creating confusion
among the Sikhs especially in the youngsters. They are being
misled by the vested interest and are regressing to the caste-
based Hindu fold. Our hollow slogans are blowing off our
resources in the air without any constructive results. We need to
improve religious institutions to check Machiavellians of
mercenaries who intend to destroy our culture, scriptures and
legacy.

Instead of spending money on building and renovating
Gurdwara buildings and on fighting in courts for personal
glorification and to keep hold in Gurdwara managements we,
Sikhs should support our own media to disseminate Sikhi values
and build our better academic and ethical image. We today need
to build ethical episteme.

Logic must give way to faith, where there is faith, no argument
is necessary. Where there is no faith, no argument is sufficient.
Our five Beloved Ones offered their heads on faith without any
rhyme and reason, but to do and die. Thus the Brave Ones built
the invaluable institution of “Khalsa.” Let us preserve it, defend
it and build up awareness to disseminate the message of Guru
Nanak.
Teja Singh, 21 Chloe Crescent, Markham, ON L3S 2H3

tsinghz@hotmail.com
*kkkk

SLOK SEHESKRITEE KATHAA
Bibi Har Simirit Kaur Khalsa, Gurbani Prachar Mission of USA
510-432-5827
A& AIATQGST Ha®™ 9 1l (A3U)
Shlok Seheskritee, First Mehl (Ung 1353):

ufs uRx Aftpr g€ 1
“You study the scriptures, say your prayers and argue.”
Why do people study scriptures? What is prayer, and arguing?
Who was Guru Nanak addressing in this Shabad? The
language and literary style of this hymn is elite, classical
grammar, and vocabulary. Guru Ji blends this Seheskritee
language combined with Sanskrit, Parkriti, Punjabi, Hindi,
Farsi, and a few other languages. It appears as if Guru Nanak
was addressing pakhandi (hypocritical) religious scholars of the
time, in a region dominated by Brahmanism. Brahman Pandits
were the experts who publicly argued about their knowledge of
scriptures and spiritualism to win rare sacred texts. Often
wicked Brahmans would exploit people with superstitious
rituals that were contrary to the faith of the scriptures that they
taught. If you study this shabad more closely, you will see that
Guru Nanak was not criticizing the Brahmans directly. Guru Ji
only uses the corruption of the Brahmans as an example of our
own human weaknesses. Our ego is given to us to guarantee
that we desire to survive by having the best. Our 5 vices
confuse us, causing self-centeredness to make us clever,
greedy, and corrupt, looking for opportunity to prey on the
innocent for lavish gain.
fAs yAfA 9% AHrd 1l
“You worship stones and sit like a crane, pretending to
meditate in a saintly fashion.”

Worship of a stone is foolish. Rocks have no biological
function, they have no free will, and they are non-productive.
The rock as it is, is the opposite of production and self-
improvement. The rock is lifeless, passive, hard and stable,
and very little can affect it. Likewise, the crane first appears
the same, standing one-legged in a humble, yoga position on
this stone, a foundation for his deceitful hunting pose. The bird
that looks colorful like flowers, harmless and calm, yet when
there is good opportunity to strike, the fish in the sea are not
even aware that they are quick prey. And when the crane
quickly shovels the fish into its mouth, there is no escape. The
path to the cranes stomach is far and slow, prolonging
suffering. The fish slides tightly squeezed down the crane’s
throat, as it cannot even wiggle or expand its gills to gasp for

breath.
Hft 35 fagus A
“You speak lies and well-ornamented falsehood, “

Guru Ji exlains how these Pandits go out of their way,
misleading devoted people of simple faith away from reality,
tricking them into superstitious, meaningless rituals that
guarantee no benefit. People are lured into wasted time and
effort for the profit of the greedy. It is to the advantage of the
crane that the fish remain in ignorance of danger. People are
easily enchanted with exquisite language, full of false

promises.
U f3oms fags i
“and recite your daily prayers three times a day. “

Cranes boast of their caught prey. They swallow the fish, then
fly away howling in pride and satisfaction. The prayers of the
hypocritical religious leaders are nothing but expressions of
their gratitude for the blind, innocent followers, allowing them
to feast on them - exploitation. If these blind followers, would
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have known any better, they would have avoided the Pandit’s

trap.
s U 3% f&& 2 1

“The mala sacred beads are around your neck, and the
sacred tilak mark is on your forehead.”
Notice that the beads that hang over the heart are mentioned
before the mark on the head. This shows how the corrupt people
are being governed by emotions, rather than intellect. The
beauty of the colored, religious beads cover up the evil plot of
these pandits. Likewise, the beautiful crane has a destructive
scheme hidden under its beauty. Its beautiful beak on its head
and exotic, fluffy feathers cover its chest.
ofe Gt arg auré |
“You wear two loin cloths, and keep your head covered.”
One cloth isn’t enough, so two are worn to double fool those of
blind faith. The loin cloths do not fit tightly around the body.
Falsehood can be easily detected if one observe with careful
eyes. Without the knowledge of Gurbani, one can easily get
caught up in trusting the very people who have no care for your
well-being.
# A gor a3 1
“If you know God and the nature of karma,”
The only way to know God is by learning about His hukam and
living by it. All the natural laws of the universe which we
cannot change are God’s hukam. When one accepts this, then
one can learn to live truthful.

fa= Afenmgr Je fa= @3 32 U® 11 So how can one become

truthful? And how can the false veil of illusion be torn away?
IfH oret g% sex  fsfimr &% 1 O Nanak, it is written
that you shall obey the Hukam of His Command, and walk in the
Way of His Will. and Sfgmmehr gfonmdtor =9 oon gefe 1
“Merits and demerits are read out in the presence of Dharma
(Righteous Judge”). @@t wd wust & 33 @ f9 Il
“According to their own actions, some are drawn closer, and

some are driven farther away.” (Jap Ji Sahib)

A3 dde fone aan |

“You know that all these rituals and beliefs are useless.”

When one understands hukam and karma, then it is easy to
recognize falsehood, because trying to bribe God is a foolish
insult. Even worse is intentionally religiously misleading
someone. Imagine a government official lying about what forms
to fill out for benefits. The damage could be devastating.

ag &ad fordg fig= 1

“Says Nanak, meditate on the Lord with faith.”

Take the message of Gurbani and reflect on it, day and night.
Faith is belief in something that is beyond your understanding.
You realize it is all reality that you can never fully comprehend.
Giyan Truth will always be beyond our comprehension. We
only understand that truth is stable, yet we will never know all
the finite details of the universe.

s Af39E T2 & U N4l

“Without the True Guru, no one finds the Way. ||1]|”
If we do not follow the teaching of Guru Granth Sahib, we will
be lead astray by deceivers of truth, like the crane preying on the
innocent fish. Sat Guru is exactly the concept of God teaching

us truth with the nature that He created, because of His grace
JI yAfe. Guru Nanak realized this truth, and blessed

humanity with this revelation. Guru Nanak has taken the Giyan
Shabad and expressed it in a more contemporary literary style
for people to understand. Satgur is not the physical form of
anyone or anything, it is the Giyan Shabad itself, which is not
limited to language, form, or time. For this reason, many
hymns in Guru Granth Sahib are from different places,
different times, different languages, and different classes of
people. Our Guru Granth Ji Maniyo is the Giyan Shabad in the
language of mortal man, as seen with Guru Granth Sahib. Gur
giyan is so deep, that language can only describes in a limited
way.
foe® 37 AeHy eE goH & fEes
“The mortal’s life is fruitless, as long as he does not know
God.”
To believe in God means to know and accept God’s hukam,
Guru Ji teaches about hukam through the Guru Granth Sahib.
Without the foundation of knowledge of the world we live in,
how can one survive? From infancy, we learn about our
environment, created and governed by God’s hukam.
A5 AATOH g9 USA™E! Safa & I
“Only a few, by Guru's Grace, cross over the world-ocean.”
Knowledge of Guru’s teaching is the only way to survive in
this world of deception. Crossing over the sea is a figure of
speech, meaning, “deliverance from our sufferings”. H8 39
39 99 fAY 11 The faithful is carried across the sea of trouble
(Jap Ji Sahib), and also carries the Sikhs of the Guru across. So
why are only a few rescued? It is because only a few of us a
willing to take the challenge of looking beyond ourselves into
truth. 9= A9 AHIY I &J & HaTT I
“The Creator, the Cause of causes, is All-powerful. Says Nanak
after deep deliberation.” Creation undergoes an eternal process
of recycling. Molecular changes always happen with and
without every object, interacting and reacting constantly with

other things. fefs =3 fea a3 mssr fafs A 1 (23,

H®'d, HI®' ) “Some are givers, and some are beggars; God
is above the heads of all.” /& gaHt /=g Ag II “Oh Nanak,
all are subject to birth and death. (Jap Ji Sahib)
9z 993 <fA I fafs aw bt arfg 12
“The Creation is under the control of the Creator. By His
Power, He sustains and supports it. ||2||”
Although it seems out of control, everything is always in its
correct place, because everything obeys God’s hukam. All the
natural laws of the universe are eternally fully functional.
a1 A= famis AEE 8¢ ASE 3 gOHET I
“The Shabad is Yoga, the Shabad is spiritual wisdom; the
Shabad is the Vedas for the Brahmin.”
Just as Yoga teaches about the body, so does Gurbani, Guru’s
Shabad teach about the secrets of life. Just as Vedas is valuable
to the Brahim, so is Gurbani vital for mankind.
ygt AE€ B9 AEE AY AEE UTT f@s9
“The Shabad is heroic bravery for the Khshaatriya; the
Shabad is service to others for the Shoodra.”
Shabad gives us the knowledge of how to battle our five vices.
When we recognize hukam of truth, we can function more
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easily. We learn to make better decisions in life, how we
behave. Giyan shabad is our kiyatri weapon to defend ourselves
against falsehood. It is bravery in the sense that Shabad truth
need not prepare itself for battle against falsehood. Truth is
always ready and always prevails.

nife g 33 1l

“He is from the beginning lover of truth and other virtues.”
Bhagat Jaidev 526)

Shoodr are the lowest castes of people who serve all the other
castes above them. Shabad unlimitedly serves us. We learn that
God’s Hukam of grace operates so intricately and constantly to
sustain the universe in which we reside. God is as if our servant,
yet we think that He needs our help.

A99 AE¥ 3 ¥ AEE A o A 38 11 “The Shabad for all is the

Shabad, the Word of the One God, for one who knows this
secret.” Shabad of truth is only one for all mankind. It does not
know caste or status.

a6 3T & @ I ALt fadns @8 131

“Nanak is the slave of the Divine, Immaculate Lord. |[3||”

Guru Nanak has devoted his life towards making God’s shabad
known to all.

2 fqf 3 A9g 22T 2< 2 I »EHT ||

“The One Lord is the Divinity of all divinities.”

There is only one God that exists and He has the power of all
gods worshipped. He is self-sufficient and almighty.

w3 Hf IR A oE ABiH 37 11

“He is the Divinity of the soul, the Supreme Lord who knows its
Secrets.”

God has reserved space within Himself for all of us to exist.
Only He knows Himself, which is infinitely beyond our
capabilities to understand fully.

64 3T & T T ATt fadns @< 18l

“Nanak is the slave of that. He is the Divine Immaculate
Lord Himself. |[4]”

All creation testifies of God’s majestic hukam, we are all equally
blessed with the essence of reality. This relish of Amrit is
offered for everyone. Because this awesome taste of essence is
for everyone, Guru Nanak has devoted himself as a slave for the
spreading of Gian Shabad for all.

In conclusion, Guru Nanak uses the image of crane/pakandi
Braham Pandits only as an example to teach us that whatever
religion anyone practices, he must accept God’s hukam and live
truthful. We all, at times fall into this category of missing the

whole point of living faithful and saintly.
*kkkk

LETTERS TO THE EDITOR

In the light of recent Editorials in the Sikh Bulletin, and some of
the adverse reaction to them, | felt moved to offer my thoughts
on the matter. While much of the criticism can probably be put
down to misunderstanding, part of the blame must rest with your
initial contribution on Bani and Bana. Although | was
sympathetic towards the gist of what | thought you were trying
to say, it was easily open to misinterpretation.

Guru Nanak's main objections to the state of the established
religions were that their practices had become meaningless

rituals, that logical inconsistencies had crept into their beliefs
and that the principle authorities were generally hypocritical.
To a very large extent, the same can sadly be said about the
practice of Sikhism today. Guru Nanak's antidote to such
inevitable decay was to ask people to think about what they
were doing and why they were doing it; to ask themselves how
it was going to help bring them closer to the Love of the
Almighty, and to the service of humankind. It's a process of
introspection that must go on all the time if we are to ensure the
vibrant survival of Sikhism as the Gurus had intended.
Complacency, rather than earnest enquiry and continual self-
assessment, is the real danger.

I've also been wondering about why Guru Gobind Singh did
not write down clear instructions for the Khande de Pahul
procedure, given that it is the most important ceremony in
Sikhism. | think it's because he wanted to make sure that the
enduring principles enshrined in the Guru Granth Sahib
were the ultimate touchstone for guiding our lives, rather
than a hard-and-fast set of rules and regulations that were
tuned for a particular time and place. His intention was that
the Khalsa panth, namely Sikhs who were so committed that
they were even prepared to sacrifice their lives for the Guru,
would modify the day-to-day practice as required but always in
the light of Gurbani.

My final thought concerns the need for Khande de Pahul, or
any sort of initiation ceremony, in the first place. After all,
Gurbani teaches us that it's what we do that counts and not
what we call ourselves; this is emphasised by the fact that the
Guru Granth Sahib contains the writings of Saints from many
different religious and social backgrounds. Here | think an
analogy with a wedding ceremony is helpful: while a life in
accordance with the marriage vows is far more important than
the actual act of making them, the formal commitment is useful
for both the couple and society at large. | believe the same is
true of Khande de Pahul: the formal affirmation provides a
powerful and symbolic reminder to both the Sikh and to society
of the serious commitment made to living in accordance with

the Guru's teachings.
Dr. Devinderjit Singh, St. Catherine's College, Oxford, 26th May, 2005
*

April Editorial

| refer to the letter by S. Hardish Singh Sodhi in your May
2005 issue of the SB. The writer is obviously distressed with
the April Editorial. It was enough to make me re-read the
Editorial and examine it as critically as possible. To my mind
Sodhi rightly observes that the ‘...word Amrit can have many
meanings...” as is clear from the explanation given on page 3 of
the same issue under the heading ‘AMRIT’. In that sense it
does appear that Shergill may have wrongly confined himself
to giving the word ‘amrit’ just one meaning and equating that
with ‘khande da pahul’. But beyond that | found nothing in the
Editorial that was objectionable. | then re-read Sodhi’s letter. |
do not for one moment doubt Sodhi’s sincerity about his
concern for Sikhs and Sikhism, but | do think some parts of his
letter need a closer examination.
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Sodhi says that the only written record available is the one by
Aurangzeb’s informer. By this he implies that it is the only
reliable record of the momentous events of 1699; this he makes
clear by his next statement that all other records °...are
COLOURED by personal feeling.” Even if the informer’s report
is an eye-witness account, why wouldn’t that be coloured by his
(the informer’s) personal feeling? | am not sure who that
‘informer’ is, but if it is “Abu-ul-Turani” (page 7 of the same
issue) then nothing more need be said: that trash cannot be true.
There is more in Sodhi’s letter that is defective in its reasoning,
Sodhi is, after all, speaking from his heart (emotion), and not too
concerned with reason. At the outset he has already stated that
‘...Religion is a matter of faith, either you have it or you do not.
There are no grey areas.” That is understandable, but it has one
major problem: if faith is all that is needed (with reason taking a
back seat) then no single faith can lay claim to it being special in
any way, not even Sikhism which claims to be a universal faith.
To my mind reliance on mere faith should stop after that initial
acceptance, on faith alone, of the existence of God and of the
teachings of the AGGS; any issue outside of this has to be open
to intelligent discussion and to change where necessary.

Sodhi also says that Shergill should not call himself the voice of
concerned Sikhs worldwide “...if you do not believe in the set of
directions laid down by our great gurus esp the Tenth Guru...’
Why ‘especially the Tenth Guru’? The ‘especially’ implies that
the Tenth Guru’s directions have pre-eminence over those of the
others. In the penultimate paragraph Sodhi makes an
understandably impassioned plea to ‘..do something
constructive to spread the teachings of our Gurus & Gurbani.’
But if by that he means that we leave things, generally, as they
are, just have ‘faith’ and ignore ‘reason’ then | must disagree.
The letter by Anil Singh Brar (in the same issue of SB) says it all
when he says ‘...but one thing that | am increasingly becoming
aware of is the lack of critical thinking and questioning in the
community. | think that the spirit of Guru Nanak is one that
should encourage critical thinking and the questioning of
conventions.” As he says, ‘If this were done...the community
would be stronger for it.” | agree.
Dr Sarjeet Singh Sidhu, Ipoh, Malaysia. <sarjeetsidhu@gmail.com>

® € Asmwyrfen @
9T SO
398 How U Il 31 Jfg Afod - Yo A3 1l
29 JATEL nisg Ha |l fdg 39d Taf 389 11 q 11 ITR I

WIE: AY AAT © f&d HeA Jt ATT miEa-mid® uay T |
Tfagg vy & fIenit w3 HABHS' & fonr aoer 3 | S8
mﬁmwﬁ?aﬁwmm@tﬁ@ﬁ@ﬁ
mawyatrﬂ—er@fe—orzftﬁl

| believe in Almighty God, Who is the Supreme Master of the
Universe. The True Lord alone knows and decides who is a
Hindu, who is a Muslim because He has not made any such
distinction! (Pause)

I3 5 II€ & HT IHT' || f3F A=t 7 I8 fowar 11 Q I
& THES Hdle @% a5t §H fprs fder a7 | A 3 fhoe Fa
B YT T T 5H [HTET T I A9 dle-dgn & ey
57 T T |

I neither practice the Hindu fasts, nor believe in the
Muslim’s fasting month of Ramzan. | keep on reciting Akaal
Purkh’s Naam because Almighty God alone takes care of
the entire Universe. (1)

ITATEAC S SE YA Il I ARt meg s & 112 1l
nEE: H & 37 foem UZE BT HABHS' € HA § Aie If w3
& Ity a9s BEt fdent € ToH-niAEw € @S ST JF |
fea nias yay e s &t fanger of »i3 far gx <% fonrs
Tt &t féer |
Neither | undertake pilgrimage to Mecca, nor | go to the
holy places of Hindus for any worship. | have sought the

Refuge of Almighty God alone, and do not accord any
importance to anyone else.

yw 798 & foer Il Il EF fadae B fo8 sHAESE Il 3
nEE: W & 3t fdgni @i fan g3 & yr a9er of mi3 & &t
WWWWWWlﬁf&HWm@
ﬁ@z—mﬁmﬁn@@néaﬁwf—ﬁ'aﬁraﬁ
sfaag & & farger afder of |

I neither worship any Hindu god, nor | perform any Muslim
prayer. By inculcating love of God in my heart, | constantly
remember the Formless True Lord and pay my obeisance to
Him alone. (3)

T IHfIg s HABHS I nBg TH A fls uas 1 8 1
nEE: & H fdg T w3 & & yAsHS | Ko feg AalT »i3 13
A BA nwew ygy & & € I fAm § wAeHe
W EI/gEm Ifde I w3 fIg IH/YE Jfa & oe J9€ Ts |
I am neither a Hindu, nor a Muslim. My body and soul
belong to the Almighty God, to Whom Muslims call “Allah”
and Hindus call him “Raam”. (4)

g THI9 feg ot Ty 1| 99 Uie fHfs yfe uA user
nynszu

wIg: FI3 FEFIT A1 JfTe TS fa H' Fa wa® Yy & Her
BTH THHT & WA mgge &35 Bl R T e @ 7H wus
HEBE 55 [Ea-fia T famr T »3 85 Hg dgl Guer 79
BIT nr faar |

Bhagat Kabir says that by reciting True Naam of the
Almighty God, I have realized as if | have been emancipated

because | don’t find any distinction with others. (Guru

Granth Sahib - Page 1136, 5/ 3)
Free distribution by: Sikh Khalsa Mission Inc. (Tel. 61 — 2 - 9837 2787),
Sunday: 3" July 2005
*kkkk
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goe 7 feggn?
fyrtus far. gews fAw, Ay fiursdt, fest

fAy fefsam Hortes »3 »ug 99 3 W W AT B
AHIUS JEfAY’ Steet 3 97 &% 3fanr funr I, feg e
fea-¢ fef3oma wea o Jt faag age If
JIHS TB HEHS T6H BT a2l feR g®H-wifsnmeat € gadt
feg fea dgnms 3o & 78%H €3 a fe & 8 wad| fer &aws
& 3t v Tt It gt F »i3 mEt & adt /I fee &t
89 Ut gt W &t wiy w f£d f&'x 39T Al Bt @9t B
= feqd-feq Aawr Al 8RE Y= feu I3 ot grr Hae & adt
Al fegdt g€ Hf 3 %99 @999 UJY J9d STHAMT I €3
fesr A7)

fogesw i3 A3 # Ao fAw feg, ®% fa® € AOHE
I B-# Ay mdle o3 a7 99 Al »iF & a3t feg @R g9 &
@ Tt /i g W Fdo e9F9 T QUas gaHeH B & Y'H it
ABH T3 feg fea mdyT JaHE™M »i3 93 TYd %t I% A ‘T8
& 3t faafenr, far 3 faor 7 Aaer 3 fa “fay yoret ¥ar 99
5”1 Ug feg 7% feg &t A9 & o3t A Aoes & fesaw feu
u%3 €r 9 Sia 8r ¥ v = feo 39w UF ‘A9 g9 fAY
&df 8Rg &5 fezr A-’ 3' GF ¥UEd o9 & fAY & S99 &
niftor “H gg & fAY of, A9t v 35 8%t 3, HE Adle a9a
A%t A9 AEi 3% 3771 d9fAY ¥9 & Adl 3t @ fedt ug
fAdt & 83 odf sfanr »mdt a9 & s9 3 fefami Enf
Anft &% digeret fAy fefsama sfonr fumr 3

fea 99 digeHEt T9a- feR It Hos fef3ora wes o
fex J9 digerst Tg9a <t 1 I ger fRw /M goree & fages<t
Buds Bg 5% 760 fAYT § faesw a9a et fanier famm €9
mﬁmﬂﬁzmﬂﬁ»@mmmﬁmﬁfa@w
THH 3, stnaﬁ-wauawa*uﬁ?aaﬁem@m?aﬁzﬁlferr
wﬁmuﬁm@seﬁwwmg diz fRw AR 593
fefsaramt 3 disr 31 uT fed 3t fer wee € ft 3= fex ufag
T faag T AT Ha8 © AOHE Hes feu fea Ba=t < a8 &1
A-A fiwt § a3T feg I vz dir el fdat foviae a@ar
J=ar, A uafsa © Fgedt fes, ot @ 89wE ager dfenr
fea-fea fiw niuz fAg €F ¥ 3 Ty @0 AB® 5 d9d 9
g9 »3 BRT fAT § U3 3 v &9 €¢I AJlE J T3 I3
feg u&3 Tt fRwr @ Sufent-Sufent feg a9r =93 nredts
J B Atgw mRfHmit 8, 760 frwt fed' fea & & fAt & fanmr
adt &fizr »3 fu3 HE nust feg fop-du@ gouam @
fesi vz T ger flw it goeg & Foes 3t nuEt fHAS
iy J A
Ao fAy fefsam sfanr fumr 31 Hie Hg <t afeodt feg soeg
fAustnt & Arar fefsam fem nmdt AeHs=t & wez J fARet
firs A9 ARG feg’ et g7 UF adt &9 AfanTl aHs 3t feg 3

fa A3 fefsam fev fea & nmdt A &t 7 a9 & A 3
U9H % 7 919 @8 fu's dist »i3 fAt 3 vy 928 fersy fegf
I iz goee fRw-fludt &t a3 feg »Be I8, Ha3Ag
2 Hedrar few Adle € It wot fAw »i3 It HOHI A8
fefsam 3 fegt fe'es & fev 3 afeni w3 Adle JT fiwt &t
fasst st fe'st 31 fegt vos Rl & e few win €8
Jfenrm

g nAt dg € fegt How AUSt & dt fesAe i3
feg a% 3t A Uare"'tf—orfsﬁ ezcraﬁ"'r et ni3 fer AE® 3
‘HISAT @Wégﬂﬂﬂfenﬂlwa?mgfeamﬁaag
& fu® Afenr fa feg fAw, usAg 3 feE3 o w3 fae As 37
Afee AseaH fev ferg wiRt & Afanr wideus Afog € 3K
UT &% 3 QuT TR ot I St i fedh fast a3t
fa8 g fuzr 3’ 9 T9 AT TV HUG HIle »3 fa' Bt &
9 ¢ fou & & € 8 Z AT a9 ot n3 w39 fAY &t
fen fefsora wes v feg gve @ Uy fome dt ot gl
& fegd Harer 1 &t nuE »iRd Y9 & niFt fegst Haw a1g
3 AYSt »i3 AdfEt T A3 &9 99 OF A awEE st ot adt
T Yg9 ga¢ age, WHl gS J9 It 83 3t adf <93 397 €3 &
feg fefsoma Aar Het HAW® @ § &fa Ao=dl HAW® o A fa
ferg nit Hodt 7 I3 T unft & Agie’ 31 feo few TuTr
FIHI US &: 61 “HE Huit w3 Ba=| v g Wit HIe T
WUE TES JIH3 US & 46 ‘e A fagzr 5|

TARE fusT & 6-7 U9, AW3 1761 3< fersg He 1704
T Ufg® Je3 viseyd Afog @ fas udt a9 fe3n &5 &% &
St Aot 918 3 39s et uEnit g e ) dar & geee
€ =dv Bus T I fesn fus fiwt € ys & fimm, <5t
YTt sE-AOATI USHT & <9t €% § IF AHT 58 U8 TFS,
MUE 5% J 33 IAT © 91 o fed WIARWY e § wEl
Ji3T AR a€1 3 WHASG g0 Jfenr fersg au ot feg nEt
eﬂ%mﬁeﬁa»@aﬁm@wmé&auﬁa
famor| 3T gEat T, e%aéﬂﬁawe ﬁﬁs&waﬂeﬁm
fis o3, HiSS <% g 9% uBI g & Hios- It wait fifw, I
dar fAW m3 et ATag AW &% HABHG! 31 feu fe sl <% 29
U2 J9es, € €3 Afggae w3 150 | ate fiw Juz @5 3 98
2| fer v feu fei quemg ‘Y9 fegzw ¥ige 31

fer nigg-3adt »i3 I3 T Wy Ta9 Teu, &t fAW
AIA" €t far AN’ At T a1 ndd et € 3¢ 93 a'| uge
Afog fea sfonr wives Ffo3 fAr feg goee ot o=t &
A5, &et © 3¢ I | fefsoragt 3 fer gfm & s fefenr
o3’ 7 ‘fefent AR 98’ = 06 & He e 31 fed usAg
= fort yog & 3 fofmat feg Sfeur fomrm far 33 feo
Y= fegz Ifenr GRS a2t fitw &t 93 @ 989 few Afsge 3
feg'g a@ 7 feg mIA €t 82 T I u9 feper feo W3wg <t
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&t fa fAgs fe'e3 €9 AN @ AQ FAOm &t 32 It 83 o A
Adle J IR udies fegst feu’ aet fiw & fig! fed” a3 ¢t fem
73 Az gwe feug 8uy faae 7 %a w3 gw few 7 AR fen
vig AW Td A96, BA AN USAT § g9 adt fHe AAI fem
Wawémmﬁmﬁfﬁﬂzﬁmeﬁu Afog fRw
Bl Fﬂ%ﬁfg?ga;@arfa?mﬁ’f?ga?waﬁ-laww
famnfenr 31

fersgt ndat fiw & Aor €t 32 J IF, Bos' feu &t
gH93 T X, feméu‘u’eaaﬁra@mam@ea’ueﬁwﬁms
aﬁﬂalwmmwﬁwﬁméaﬁﬂaﬁt?aﬁm
3 fHee niHs= A dix 8RsY, WWWH’TM@Q@&
Hfa®, & Tt 3t nyR feg fH® ] M3 & & a9 Afag 31 3T
Si& g3 wiAdnr yEgt & o gat Ao fa J9ee 9HAS ©F aFt
feg rdfle J ¥Q I HAETs §Ts' fAW § HER-HS nife nuE-
wm%ﬁmﬁuazrﬁmmferr?fw@@nﬂﬁ@wawwﬂw
ae”fwé?ae‘tm‘fﬁt wfuaaaa@étﬁuaa‘?

H?ﬁafeamaﬂﬁwfeggﬁzeﬁafwu’aa*
& Ao f& goee € fus feg orHe Tt SAf o’ Is1 I Ader
J fa fegt 3% gdint U'ed’ &96-nEwk 9 Aoy < fer ST
=3 feg 3@y <t €3 J=1 AS feur famr 92 fa mfee feo fAw
39 3 FHY I & M T6 7 nuet A6 fumist a9a g § fu's ®
g I51 fen TH3 8Is § ufaw s Hog-3we w3 Yy &
agmdt & Afgst udt 921 €3 fegd adt Bie & we &t 5=t 3
golt JEainfi|

89! w3t feg YR feo fAY 7 9de 3t o™ &% niuE
yegt few 3fo Aae Asl Bust § TUAt € gaHeH 3 &dT FB
yH| gz feg & uaat & »r ganr Fs, fa 39 A AdtE adt 92
3 39t v% Bt € fug ar 31 »ug 9Ig | §I 3 IH IH F9ES
396 T8, AY I3 & fAY fev adf A5 ger3 a9 Aae fa Guat €
fest @ gerg, €33 feg d° 3 €u wat feu Hoz| fefzom
nigA9 g fegs & v Tur fHes g 83<s fiw, 3t wat
fiw &t aHs feg 43 AGEE I8! It Ha' fAw & feas wet feg
TuR yi fiuf fed' & Asl »Bat &< I18Y S &® o IBI STB
&t i, 13T I 39 3 widt I} HEr & aHs At fersgt
feg feg 3° fanrg It 37 aHg, e § idl I] HEE THS g9
YE W g1 39 It dErt ' s § AIweT, niu@ miy few
g3 g9e 4 fa 4z Adge 98 fRw feg, didh & fug a4t Aw
fefsam feu fa'ag 3 fea®! W™ g1 &9 = O fHser 31

HESAT © AE', fARG 8€° vead &t 9 8 5H 5%
Afenr A A EA3 8 do B afimE iz e A 3 femAg o
fieu Af3ag #t &% dfenm gu SISt few yuts, eARR # 3,
HEge Ha3A9 Afog € AEs 3, fex &9 § HIws far A3
gfenm Haft g a3 faara 3, Aar A3 fer AE® & 9= usET
@O 313 T I Al TRHE € UdYE € ¥EST Aol widl 7 &
Ty 8UT JeTe & Haur A o

3t =8 Yt 3A8 &% THEeS dfenrl geeR 3, a7
g fRwt @ 78 €l »et I & Aoorad! ageel fabfa feo v
&=t w3 39-37 Al g mfee Qo & nust & fedt wiom
Al 87 3' €33 W »u@ wiy § 9 3 g€ »3B fouz IT
Hf9AA 39 I3 Asl T9 BuT J9e< & »y HIT' Agfenl ¥"
3’ 90T AW HI9 <t aH's &9 I Aol %3 igAT fA8 gRHe
T UFI I IGT g, JIgee 39t & g9uT q9e w3 It Il
Aet feg Az Ur 29| »iz It T% Aes 23 famr, ef3T geee
&t J€h ST T 3 Iot 83391 g fegt Aor-rftmff, gaast
€ YA Ak § fimrfonm feg-feq Adle & o A= disT AT
faefm gt Hat fARW € AT »iE 6t A6l HST 39T a9 <t
fifes A& i3 gw feg 5<3 a u=sAT © &% It AY A
g Hafamit & T9ew fes »3 oadt § ‘HasAe © ufeg w3
Hed &M Tl WA J9e< 38 YA A, nuE feast
st Gual

wifyg feg 3t € fifw A fAgst & Barse g&t 99
fAw @ &% Farsg, & HIB I niseys & W9 o a3t
Ad AS1 AIAT a¢t @ fonmsx @a3 3 &t &% Asl fezami
HAtesT Afds 3 e, et <% fest & Tur, AR & HAget Al
I3 AT MidH € v, Ug A U war fa Bast @ fow =r
USHT HAG® feg 3 3 851 § wuE A maH, 3T BT &1
yg| fex et feg nuehnt Aet I9 USAT 3 g9 F9E THS
% UT| e v gg Afog 3 nEdl I & B3 »i3 AIEM § YU
321 feg I fAy fefsom = €g mefodt Yo, g usAT 3
fegfont @ fHoy @1 sy & feo wes 21-22 AN, AHS
1762 3= HEt Ho 1705 €At <t 31 fAr Aes 3 feg goesT
Jei, et & oe feu 88 guenmmT ‘gt diet’ Hge JI

Jeenra mfog & aH g I fa€? feo fex
33% H, It Ho' fRw w3 fees fiwr & “u=smEg wit 39 3
22 93 A UT 593 & feg A 33 & diw fesn Ug € Haw
weE T fAsg a9 76 3t gIHE I6 fa “fen 398 3 8 fumm
% foger It AHS Ao J-fA0F 36 W6 @9 @ J ¥ J<I
frgs™ HfgrR a9 foor 9= fa Gust & Ifgwe, Gust € foge &t
gaae-Gag,yAEst feg 97 3 €U fees q wat § um o
J=? fad #dt ¥is & veAE J<6ft »uE Af3aY 3° =9 =9 76
B fegs’ Fodle goee &, 79 99 € Sfon €l AT Afsa’
& goHTenT J=ar ¢ A 3F g 3 €< T adt, He FTA I9 AN
3At 73 It a9 &% A, 393 He & die A 79 & H, AT 3
ydt 397 9 &% die 9T H w3 e 9T 371 feRm uwe few €8
A & fefsora geener 2&t @’ fer fun & @ 3
AHIUS T

Fue-feg qf fegzr Jt At- fen fen Gue a3 T
A feo9 Hant* I5:

(®) A9 &€t 3 Y=g feegzr A fefsorAaa Hee Tl
nidat AW AIAT &t &t 3¢ T a8, feg & A9 & fefsorae
Hee 61 Ao & a% 3 A 99 USHT T muT Y=Y ni3 89
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Hos y=9 froe fa ag @ fAYt few & me3’ <0 wos
Af3aaHar y=9 Al Aa9 89 &t fou's Aaer 3 37 33 a9 & fAw
& fa€ ot Ae fauz AeR?

() feg & st I fa yeg = fsuzs fen o fds T
fg fruf »i3 SFF & aH & w3 <97 & Y= § T »3 Gam
fed o'z Al 7€ fa A @ niuET 3939 i3 AN 3 B3 w3
Adle d= It #h fea &

(¥) fAa3 fAw AIr &< feu gfg e, 89 37 v Adle
&dT I8 Fs a=s oel few It 3t =fo I Ael fersgt 69 Hew
g3 A fus € a 37 5dt A5 <3|

feg & A9 fef3orae Hee I fa &<t @ Ut 993
33 gofa fagr g9e A, feg feo femr 3t J9 & afoest 3° Aus
% gF A I w3 fern foors Haer 3t

(7) feg fansgt Ase 3 fAoz st feg afo 7= 37 89
A € A9 &t Adte &t I Al A9t T fa Gowt fes” &t uat &t
333 J9E BHIS J I »i3 ¥ e A9 »r ot i A e AM
dt I&dt I3 @ H fer T3 I3 @ 87 Wy Ia9 9T, BRI
fewa feg, 6AT O & & o3 fo'ez <t a8 97

(T) HIA3AT € AT 3 feE3 IT AW »Er 9 Hagge
J¢ feg &t A9 fef3oAaw ¥ize I&1 A< feggs < I® AUHS
3 7 Aol fa fe'gd a8 w3 fad As? fei aws feg wa faus
ndeyd Afge fed e Tt % 73 It HgH Jet 31 A fer
feg, vt 3 't HoT =@t % o°% Ugl, AUREe ferdt 31 nifug
fe'ezs <%t o 3 fa U9 & faus I &t A

&) moEt feg & 3 fa g9z feu fefsom @ feus =
foem ufenr Gt wige 3 J1 fer 3° ufost Ig3 a9a wes= Tt
fodintt At A1 feR aga fRY fefsam € g3t a9a fafumr
&dt famm 7 g3 feftmr fiser & T 3t Qo effrt 3 fafir A
feg fegtinit &1 a3t feu fa o9 faR & faftmr & g Sa1 5%
31 97 3 Uz A I fa A3 fefzom @ ot U8 37 A3 &t o
I, A< fai wes § ya ads @r3| fedt o fer & Aune I

(W) 7 J9, YygBe nigAd He S fonr A< fa fag €
& 3t A fefsoRas Hee T5 & fag € T09 Byt It & ugr
Al 88 TrH S37 A ISt 3 831 ot A A I4t? 37 fea:

@) TU 315t § v fagr & AHSE T% He ¥ feg Aeer
Jfefved Bee @A T AME M A A 3T A A &8 § fae
wels § Aear fa feg AoHT S @ & Wud wgt § &t ugs'Edr
At 99" HF A 8Ye 7 & 9 A3 & nies §F AEar?

W) feg Gr 2 =% <t FoAMB ST @ A X 99 S
RIAe I AEt T A8 »udh a@-gge et adt Guds @
froz S =%, q9e< BuT THB 3 & TH odt wrfenr, 3t feg
gs fAw 3t 139 s feus 3 Gos I3 B5f § fa wells I
famr w3 U8 Bw A= fesr famr?

(¥) FER ¥ 39A feaw Ax ¥ 3t g9, HES Aar feu
fog fedtl @ 93 &1, UAT 9€% & TRHT @ AE 9 9 9T, 3
& oAHT ae €It 3 IIA &dt S9E IiH 5% o T I Add
T} fanrfes &9 3t fedtt @ 33 GwaeBs < alus &% A A

J-=0 3 <7 Adt &t I B T wUE UT fod’ foas AT S
3t Bust § T AEYE dT € A & 9t de J1

(®) I88 us feu fesui, ndx fefsama fuAs,
g o fiw M 999 &% 760 fAY @3 fenie a8 feast
feg St fAy 37 aes o1 H3T It Al F&n § 3T Adt 9E
feg d=® niuzt dF &8s THS, HIS Ade% & feug 8us,
T FHfe § Uaza e & fasst ot Tt /Y vmdt aws
few <, gow9 g9 ARSI 760 @ 760 fAwt fed fex &t o
G|

() rify3FAe € A AR T e fiw 9t Sl
fugz 3, A9 T AT fRW 3% AT TH yu3 a9s 9F3, s
2Ud nidt 7 f539, fea =t fus adt faan

(D) vt B d I® T, A Foa™ ATY, dAAT A3
nife @ Hafont AN & »uSt A8 finrdt a9a €3 afent €t
fea &t furs &t fHedt wiadht weset &% Ay fefsam
gfgnr fumr 31

(%) feg aa9 3t wiE & Ualdt 3 & iy Sftr J)
nyrs fa% Aew ' A ‘¥ H59- ol d¥ €H Aew J f&
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&t uaz w2 a2, G5 fed 993 37 nmASia & (TES JOHI U
2 U< fije Hs 1984 3 2005 Sta) A%t few It ug Az IT Tl

fa3at virftg % I fa nideus Afog € WS feu fAE
Rt <t aH's J=° < vy THRA /it 3% At-fex &dt gufa fe'ad
TH IY & S BUT niAt »iid THG Barel 7 39 I fa BT a9
3 FEer ¢ 9% fe9 of feg afox vde of fa “usma &
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feg fer o € @O yI fev ¥-fAgls © w9 BIre
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Mo %, feegT w3 221 et 3t fef3oAa weset J=
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fonm “gHT g3 ur %<, AU U39 few wirl At I wifel
Aefa fAy didn &, 3 g dt? AUAe 3 f& nmdnf ot @
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It At v <

fog & fem u¥ doz @ dar T AST GHSt andt, "
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as’ fie 3= He 2005 § fer wee <t Sindt a3reet @ a1 Jo
¢ At ug 7 feg YaoH win He=AT Afod <t fefsoma Tost 3
Hofenr @ faor & 8T Wit A A=t feu adf oBfa Sl Het
feg Tt feg AHaM &3 7 9T T UT fER & # TIved ufag I
8v feg fa fer vos fefsora AR § Tgs ge< € ud Tt
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et maftg a9 fem 3 ufgst 1999 3° 2002 3 HHST
JIeT YHUK SHST & YT It fer yoedh 3w ‘g et gt
¥y fegdt fa A9 997 gfa | fer €9 et & 8T & fautar
oM a3 fa miv Ug = A9 A9H &% S famr g9 A miuE
37 T YR 3T © »iet HiE 3 HHST andt ‘T or J & 8Tt s
adt 8, 7 8F a9t gt Al 89, qdenaT gStHMS afHAs o
éﬂﬁ’émwﬁw—%’?ﬁa‘r@éfaﬁs@éﬁ?ééﬁ%l

mﬁﬁﬂaﬂﬁgmmﬂ—aﬁaﬁmﬁﬁp{ﬁaﬂﬁ%
ygT 35 7, € feort g 9 dist & a2t gesfant € 43-g3t §
me*a’é‘!wwﬁwa Gwé‘mrrmaﬁwsam‘famém
Hue a9 a3t fer wag ’3 %am@méwmﬁw
ma@aﬁ?%wmmwaﬂmamw@w%ﬂ%—
aﬁwéwéwwmm%am{ﬁmgm
Waﬂ?ﬁmnmféewfﬁwﬁﬁﬁéu‘rfaa?ﬁuaam
ﬂﬁ?.mfﬂwwéﬁw.w.ée‘r%méﬁ(ﬂ—g
A (7 I@icA<s ), 3. Adgy fAw sftmer & U39 gfleg
e (37, FEgY iy, 3t 9eU® fiw 83T AN et usg fiw
HTﬂT:’EE!%T@EETE'H"TU figt © fAgt '3 Iy fron & F RS
WM@WW)EFW%|

fer 3 fewe gt w3 AT Adea & Iedl aUs &%
7 U3t =i I, B % X € 319t geendt 3t 9T Ot I, %
&% &<t Wigt '3 & 93 wiAd fimr I 3 89 g99 U 9t 7 e
éww@wm%u%ﬂﬁgﬁéﬂﬁéﬁwgﬁ?%ﬂ%
Eror ‘a3® 9= 3Tl Ud TEsfont &% wat © AYg digr
‘FHHT JE T Fege 2004 T HI AHE anet & yus gy &3t
aTétlaﬁrErwaﬁwfaaﬁﬁr?uwysﬁwﬁT Adr fere
ﬁ?tﬂﬂ??»ﬂwaa@mmﬁmmﬂfe—ﬂ ffafded” =
Www%aﬁmm@m HIEh Fgeetl Fefs
U5 »ar A. fges ffw W WS’HB’HUH ‘nrae
yfsAss @ FEUST A s §= € € 9 o9 3 8Fe
dstest & 7y femer fozn

J
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gt 3 ufost g3 T9 B AUt aHdt T yus gfenr
RfeTdus fiw e & gt Ushit-fidt g9a3t a9er faar
fHefe Te39 A7 & 3%q BT 3 & & IHfes & Us IIe8e
3o f&g 99 firy feddt & few AHS foor| fea I3 Sar&T 5913 Har
i &arg AHST anet €t yorsaht IS a6 BT 1999 'Y UBH ©
300 A fAgrer feerm Ha 300 gHfes & us g9 g JI
diger-siiger &t BEE? &% e AT &t aedl Fag fai o far
iy fedtt &1 "9 999 AHS Ta|

for AR WS sR<t @8 gogel, fefson 3 g9 fiy
Afa3 99 &) 87 a9d a4t J faar, WW@WW&%
mﬂawﬁ’%%%wfrfewﬁmm%ﬁmﬁwﬁfw‘wa
dwar TEEt aret 9, e fHge feemt #a @F% ffegde '3 ¥
9T »EE U It 9T Jal fegt ust v 9 feg 7 fa moment
?%éwswﬂr@rag@wﬁmﬁw i It 3T
fagr qer I for vtg-ardty LFEUF"&S"T S & vy Y & TSt
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‘USt T U U I 9T T (W I s’ T yIee findt nigAg
SJt, TTTE 3t JIHIS MigAT HEE™ Hies BB '3 dd fadt )1
fiut g o =3t for 83 Us yTEl a9 gadr, wEs ust
37 fege Ts, 7 Ut § I faz 5 9 9o feg a9 Aifuss ©
‘fa9z a9, o1 AU, €3 =7’ ¥ fuz § fis feuBz @@t s J1
Adr g Afdgs & 3f E-AAST € UGSt 3 IHE GO U
FIOHS & BI63T Uehnit I51 U3 wird A3 feg Uer 7 ¥ feg a¢°
gaHe ﬁ:i'bﬂ?il-ﬁmm 'Y I9IET BT U ITx
& & Aas S I H9 € IJ TS, 3T 7 AITS T famrs widr & 2O
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st 3 fewer At anet ygu I gsemt a3g-yAte
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VA% Y3 '3 JI&T YT & A¥CT & <t HIH &t It
J1 8T & a5 w3 T U U uy ‘HS YAt ¥ J¥ TS| MIEH
Sudt, iF i g=a Wiz g8z <t <udl, 996 gmz <t
udt, feres d <udl, 98 TE8 & <udl, €A39 AAGE I
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T T&| I ATEW foa feoHt €9 U Wie-ue ¥R %Y guT ot
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AHS anet © gre © &3 foAr gesfant &t {g fegdt
fmAz °3 y9w Jer 71 58 39 fa 9 v Aorgt @ &9 gwl
et § ‘gg o Iva’ & 93 1St At J1 foE 37 fa AEus
WHES 3 AT anct 05d © HEdT @ BR fewd © qraenfont
) nHes ygue AT & €3 St I8 T iR fx 9ede ond &
A9 fef3oHa I9en AETY Adee AW 3%<st & AT 9T J6|
fed & gIenrfont € IBa AHST aNet € uAd '8 Ay de € &
R feg 3t €3 st At I
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Wuﬁwﬁfswﬁgzeawaﬁlwaﬂ??wwmm
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396 o O
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Bz fiar & Uzt 3fies &9, H‘ﬁn?_dfﬁwmlaﬂﬂ?i far: mar
A wiasT, Uees fAw & g%3a9 o fAag dStet 3y Jorfes
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fewer fen feg 25 Jafis SARIT Io! fegt SARITT feg nid® U
@ 1860 @t fex Uféar, 1880 @ fox &Ha™ 3IAST, 1984 I9
fedi®s dr & 3 @8 famg Ot fea Ufeq, ges & ges
Fg8e & @2, Afded 39 ges o gfong & U feg dfont <t
g2, Ho fiw &arg & gHfee ust dhut @2 & mivs gs1 for
fasg feg 80 AE »ia™® 343 Afug © €®AS <7, 500 Ag &30/
9 M3 60 Ae WSt TAsRHT © Jofen fasme fev 7y 3 »iis
200533(?2203‘@%3?060@%’1%%38%?{%
ToIfeR 3 fewer HoH® fE39R »i3 300 © o9ty Je UASS' o
fore & fer feg fet ot I feo yA=a fUe® 300 AT @ ¥9<
&% fezam J1 fer § vias 33 Afog T weAeasUishr &
faor 77 Aaer JIfeR fosmg feu 3ux & Toa T & feudht fadnr
Ts gt feg” a3 mifgH I et 7a:
offiy g®AT feg yAd! a®RA It &t 54t (AET 27)

o iy Aoy’ Ue & 293 I®3 3 wiffiy argerel I feg yard
1 &<t 33 e a9s ©F Afae T
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IS (26)1

oFg iy 397 & far: 391 fiw &, Yo fiw & it maftg a9 §,3
mﬁﬁwwﬁswm&wﬁﬁﬁmafﬁwmmé
gurst 7 F MES AT fagii(37)
01979 3 HAIG" THWTHT »igdt W3 AT & 3auTg & AN,
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Waﬁé}mwf‘sﬂmm—g’@?@ﬁaﬁrmgm
& wge & FF IFT BF T (38)

oHifdreg fiw AUSARS &t g 3° g9y™A=dit WAw feg d99ds fiw
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g T U9 JJ6 € I3 100% o<t Aet € nifl9 fev 7Y
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ol HEHIZ iy »uE »y & UU € g9 & ot &Y, fersH €
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IS IY3 Aoy & fiat Tmedt 2uiEt @ wifoe fegw I1,6at
fUE® 300 A feg g e & < &dt 3EH(564)

TSI ¥ 3 TIHS’ IIoH mg3d fw § & vz uBe T
IS(564)

o HoHI3 i § T 3 f9a3 v8 I GRS Afdg & afenr
famm(559)

o3I JHIZ fHw & »ad® Uz Afog § o2 o9 39S 9
Ifedt HH(513)

offT HY AT (FBEI) MUE MU § GH € ATE9 AHST & &
fsaeeg msT 91 BT mud wy § 39 T aHfEe, BH-T1g,
&H T He(fiw Afos) =draT AHST 99(529)

oITF WS B3 IIS3T ads IfgR digar I gfomr I
@ J g I9(535)

ofeg I TRt feams fiy 3 Afdes iy (FeEh & | fegt &
W ‘TIHR IRER &dt feu faar(603)

ofI3T T a9 B 37; fewdig & faor i w3t AEeg ©F &=t
u3T &tz feg niger y3H a9 fezr Arer grdter 91 8t fea & faar
& nia® 3u3 Aoy & 396 a9 & H3 3° <8 deddid 93T 3
et ga) fegt €0 3 ft waewr (fafleie) swfenm A
e J1
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fanrst A3 fAw WA
3IIB9s i Sngis His8TST afHEs & aH B U3 |
fesat oET fagrdt I- famist A3 fAW HAsT®- T A= |
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U&3dt 2w (e 9eF 938) foa® A 141

(I wI-digfe 1) »yE i3 I9HT € nitls (TgHs © g
feg’) 8 &t faot 7dt o' &9 g2 melt, < 87 & (At IH
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HAC 33T He 39 AG; w3 T6-Us St9u-fenss nifed aHt
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U39 Ht ? 3 A< 59 fEo uast »i3 &9 nigw ", 3¢ feu
de (fim & 3/t uovsw w UG wy 99 9) fag A
1113781
J IE | (s 3% feT I & R yg) T e T fedrs (3R,
7 Yg ae Hifen T »iAg J6 &t ot AgeT), €9 gs feg &t
n@er, 89 (FHE Hds ¥) Ty feg &dt Uer | adl9 =
AT (AT #dT3 ©7) UBedTd WAT J fAr & &7 St Wi 3, 3
& fug 121191701
ﬁgﬁhaﬁ%ﬁﬁm@rmﬁﬁgmﬁ@m
FIdt I 3T 2% B9 &® 3AT fedt fo 99 T fx 9 v Afom
]%Uﬁl?mé'dd'é‘]“BdeUIF[jd'éleUW@a’U%(Eﬂ—d
Itw wfog few fie nreIt o €33 At I 3t I g9e
IS J Al falfx g 3t feu feuw g fa “wfgnr fiaar
TJaf3 fefo soa fogn® Ug g&font”| Iadl W39 gager
feg' & mget € Gerg9st Fige I8
398 HI® 5 wd |
€ Afzae yArfe I Aaet @3 ufi 37 9ndt 1 wimen
g3 e ForHT 1111 39fH 3B 59 I3 IIIfeE I ASH
HIE 3 II3 aafEE 110 99 I I UHg wefEg 99
6T 76fH & HY I A B9 11211 AI® UIT efg &Jat I A
HY A%8 A3 qafg aag 73 1311 A6fH & HI & MR & A
I 378 a yg Ifa& AHfE 14111 s 1136}
WTE —FIAT ¥ 96 JIJ UT 9T I Hew | 3 feg It
It 79 foor & (fa uarm=swr & 39 =t niEeHt & fars-3u
feg 7aH fonm) | UGHSH AHE HIe S UJ J 111908 |
J grEt | (3t feo St 9 T fa) ugHHT 3 I9 Adert fgst
&3 gfgx faSit, w3 (329 @) nimeHt fi3 & 87 & 7an
fom 111
JFE | U 587 & 3 B o (0T I8 UIHSH § fams-
HIST T QU fem) wefer & | I 99 3 S IT HIY | UIHTSHT
Wﬁﬂ?%mm@am

J FEt | 3 (f@He-HIst @) & T I (g TH 3
WHW&W? wfeaaw)mmw(@%
U)|H3W8(33T)@Umﬁﬂ€?aﬂtﬁ“§mzr1%(m
g g6t feg M@ I 131
UMIW?WH@WWU 8T &g AHET
JETHIT I, ST BT I sT AT T 14111
ﬁwh%ﬁwﬁﬁﬁﬂwﬁnﬁﬂ‘t@%%ﬁw
X &It € AAe I B9 s9e faH w ot ASY Agwr J¢ TR
9o It JITET WA IS B IT § &It Heer | JIget 3t
frge AIg-fenmuya Iv § dt et T 3 THIE T UST TH
gvd AIg-fentug &3t fer a9a gt feg fom 9w g9
&€ foftmr 3t
A®E He 1 | AIAT ©7% ¥ fég Inrfenm 1 ugr 91 3= wfs
wfen || wig 7 92 Siftmr ufe | WA T9a0 & Aafe
32 I foaqw sfonr | AT sune fegfs afenr 1 32
TIfig &x J=fe || fafs HizT »ret 383 =fe 1 J=fo ufs=
3T HE9 || fis & mmdt 993 gefg 1 32 Fenmr ufe afenr

I gt argfe undt sfenr | S=fo Ay HATEx W9 11 »ifs
% H3 &d 13 I I=fag I= o uzTe I wig wfg varfo
ifamr 7fe 11 Jefo faous Aafo ug Afe 1 Ufsz Jefo
famrs arefe 1| g 92 &7fo 339 1| e TN A8 KA
I ¥ &8 AT fafs 7afe 1 »iBdt a9n & & e 11
(0sT 953-954)

WMIG :—(T3H fIrt &) T9 (39 & 56 € & feeg & g
fasr; (ff I 9¢ 3 »iuT 98 YIT o) UIH IH WI T
Ifenr | I wim Ifenr 7Y @R § (e &t f&3h) fBfmr
et uEt, yg € 9gdt fed niadt It e fieet 9

e I () & er-feare fufenr Mz save fegs 3t
gt 3T | IeE, fAF 3 Ay g X A3 (F9n) feniet A
Fr g I Ifenr | (W) uiE, fagt T uA & A fams w
IfIT Ae (3, fAgh & Vv o9¢ A8), Ae ([ I ©)
HY9 ¥ 3t I | I AeHTT ¥S famm, (18 goWEt § 76
fem) fea g3t € age yndt It sfenr foor (3=, 93 &9
Tfenm) 3 Ifewnr |

T U9 nifeq 8t 9T U5 fa W3t nis © AF It fausT o
UT | (39E9T dndtge nifed) I A4t I J T I U8 A
W3 WI 7 S Hare 95 | BH U feder 9T 95 ud
3% I5 A¢ 89U us (BIat URH) 9% AT I, famrs & g3 @
mﬁ‘s—géfmj@aﬁ | ferst 9t 9 7 (fAg )
USt 50 9J | J &B | AT 7S I Tt I

H HRY YZ T &H § Haer I (3, fAR ¥ He yg © aH feg
L@WU)@U(W@M)W&WU (‘W T
faar) a€t I9 a1 (fiedl <t g+t fifsT &) Ae® adt Jer
11

338us fiw i €u feves niifst adt 7 fdg nez=t & I
3 &It He® Ad 89 feves nust 95 ° feat € 9€ &
ASg I9¢ I | wmwwﬁ?mwn@m
W%ﬁwwﬁﬂﬁaﬁwﬁ%zﬁ?ﬁ| ferm a9
308 At g3t T fa 3AT wust gort ©F w9 feat
n@wafﬂwemww?ﬂﬁr@ﬁfﬂu?uﬁwﬁw
Wﬁfmﬁ?maﬁ?aﬁwﬁﬁrﬂwﬂf&ﬂ
I 7 It I fa€fa vy B I dw Afow I fanas &r-
Tfae g51 303 aAB, FAst & gt fes, 7 I 7 Aoy
feg =aw I, J=F WAt Begge J° far feg niesg-Tw <
YHAT St 39 3F 799 feue A9 @S ®gee ATES dRar|
fAdt 91 Ho®T 1 wg 4 I T AIE A3 T o 1 g3
feger afe & i I AT I3 3T 35 I 1 F fex
weg 7Y 111l I 7, J9fd 3978 1| ¥ O faw &
yret 111908 s 25)

1974-75 €t 9% I fx HAds #t 3 for Adx <t ufost darst
3 uas J Uer 39 aE AiSt| “yHsHT @ fed BI3 Arfonrt
feg S0 F9<t 1 Az & fder a9 I ARt & fSer s9er
I AR efort &t fSer a9er T a3 nius fSer ager J1
a3 Jfger I 3 I 3 T B Jfder I G 9t Arfaort
et feg g It 793 AW 9t 91 fem 3 e A 51
HAGs wt & wer g Ja1 dat Iftmr 3 & 31 3H J Wi 9
T 3 & nuTht FEt BBt I9 F9 F WIT § TG IT |
U ufenr famrm @3 AT wife”| feg A HAds At <F
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FET| Y N WS o J Y. mfog fRw T S St 3t 1%
fEa file feg U8 U ot 3 o feg & AHS o ot &
HA S it I®3 »i9E I IJ AG |

Ydg —M36 3t fie I6 (feast ASs™ © niwd) fox ugH=3HT
@ I sE 3T B3 IH 9 It I, (USHTSHT &) JET S miET
e Uer &dt o3 AR & B 3 feger Ifuwr 92 1 fag fAdt
W(wﬁ?xwa)@aﬁwﬁeﬁm@aﬁwaﬁ
|(@ﬂmﬁﬁsw)m€(mﬁg)w@?m§(ﬁ€r)
IS AT To | g HIUTET 395 @ yg vy I 111

J Hie | 3 (nrut dat BS-nias feue ®E) fal st
WUQ%Wﬁ(ﬁ?EW)WﬁUgﬁﬁ
e T, I3 g9 & B 11T

1994 € gg=dt &t 9% I f& garg o7 Joenrar Aoy feo
J9 A% T 39T A3 ni=9 w & mgnre fent S g9At
Hotet aret | Hﬁéf&ﬂaﬁzmﬂ?ﬁwmw
weHT YUz Ifenm| FET it gEreot Sut & udte sEr
Wlﬂ%ﬁmmm gt St 2aret 3 IRt oSt
feg I5dnr Fo, masa:—msﬁw;ﬁa%%m|ﬁ'arm%
ﬁaﬁwmﬂaﬁwW|%ﬂm%mﬁam
$ &t firs aret | I Jeit Her 37 F ' ¥ A o3

“ gt grgeTH HJt miusht gt feg 3TEt Heed T fHeg
a9e U6 e ‘feg g9 »i@® U gAT JEEr HIEsT 3
famradt =9 & 13-14 UGt feu feg 3=t Hows @ faag
BT I U9 IE g% © &M &7 IAT fIH geml 3 9@
I miEt aur feg faas 3T 7 fx 3t a9 919 aTex Arfog
= HE AT ufgst 3t faos A3 fAw HAdls & 99 &0 9u Had
I& 7 How As dfoe &1 A3t 3 fda3 udg adt JdteT| Har
Aoy " fa ity g9n wivferem & uyIer @@ I 3 I9 A
iy 3 do9es iy 956 & J9H JI¢ I6 3T HANIG Al
Ffoz B gEt I TS At ferer FES J1 B faor vAdle
7 feg At 37 wigget € JAg oftmrBE 3 S ot gmie
feg fedt aret T 3t Ast S99 § A win-femet fitat & yo
we gw fazr fog B feo & afo o= feu €% &t =Jat
gger fa gonz Sfder At fa 7 gonE & fgor I 7 ata T
for fdsz ud3 &dt w9aT| faoz iy »im fiy uan 3 fds3
uﬁgﬁéa%m@afwzﬁr g fai & fan gy feg niw <t
FOHE T U T | mﬁm%ﬂ@a@ﬁfﬂumww
I TS|

1994 & FET it € dfAer 7Y d& J6 3 83 © wiog 3 It
fAus ot 3 3 A3 fAw A HAdTs foug wve wHBe =Er
FIT AG |

FET “ nfedt 1 I9t AeT | GH HF & F9eT I 3 Jar 2
HS 3 B9 GHF & & 9T 37 J 3 BF nigAS nieHt § €8
fiwer I I T9 HZ X U AT Is 3 oAy gaBs &t
HeY 3 feg 3 Ao & U I 3HF aHf &7 &ur mr A
e feg U Jer 3 fx fer wahor feg A fqug d9 7ad
BT 3T HeY T nUT I8 A J famr? W3 I oot 76 3
76K B A8 | ug feg 3t iy fAu’s &t

At HI® 511 79 X8 & HIE 39 fom 937 =5 J9H 9
wfEnt Il niusT 8% wify afg 98 axfd 996 garfenTiil i

HY THITE ¥ 3 Ig & I | W J937 »irfy I8 A9Y
fogsfa AT 11 IT8 1 Uar 7481
J IET | 7 v AATG It & A (feg e St adt A/, 39)
feg e oo q9e AT ? 3, JU3 A9H 9 o fog I feg
wifen T 9 (niA® 3% feo fa) ugH=sHT & iy &t Far3-
JgoT Iot I, BT »iy I niyEr feg HAOS-3HHET 99 o miU
It fem v g 2w faor T 111
Hfg 9 3fe€ 1 feg M8 wife gor arfeGni1n so€ 1 Jg
33 fHifes arfenr diat, 33 q0T 3 &6 I 1| 9K g0 30 A8
93 I, S9Hfo fafs M€ &g I 121 593 g #, Jar
87011l
IHT B, I 3Et | feg niye I fa desyr 3 q9HT S9Ht
T g3 Ifenm I, (U9 viAs 9% feg I fa) vt & St ufost
§35-H3" 3 faar 39 fam & =ge feu forBe A 7 (3=,
Font § 3t ufgs feg S35-FA3T & =ge feu fonr@et
I 121
HAGs A 3t gz fer 713 fou adt 96 U9 feg <t feo A=®
83t 3 HuUs 9 U8 &%, N AHST df, fa frg Ae®
@#%ﬁﬁwamwﬂUW|
H JU BF HY 3 || A6H HIG T 3 IMIC 1161 Y »itar
wg 3 fHfeG 11 H:5, Uar 24111
el ?ﬁmwmmﬁ?wwfg I 56 Hod &
A9 giE foft gifge Ife 111 H:s, Jar, 25511
ASA He 3 |l Af3J9 ot AST Ae® J 7 o &9 fg3 & |
3H uTgg uer nifds @R Hfs »ife | AeH HIs Ty
& I8R HH3T 7Y 11 83H uet uEhw me 99 AHTfE 0l
361 Yty fis I8 Bftmr a7 Afzgrg Hignm nrfe 11
{d&r 552}
T HeY He fear & Afzgg & (EH &) a9 &9, 37 €T Aer
mmeﬁa—wmmwazmzaﬁ?(w)
W& feg nr SFeT 3, 9% WH3T B9 T At I 1 3 feg Aot
8HT = Y dfen Aer T | (ag—cf‘m%—u')%—@gwmwa
Wou Ha It feg AHewnr Ifder T |
(U Af3gg T FFT AL AEH I &I); T I | HE I
(3 IT I SHT nigA9) fagt ¥ foge fev (F9 AAT9)
@ﬁ%ﬁ%m,@aﬁ&ﬁﬂ%@wﬁwﬁ(m,%
Af33g 8 UeE 8T T5) 111
Wmmm%qwérmaﬁwfewwﬁq
E fx3 adt Sfanr X vt R Fo T oR feg few
WHT%'HW@?TUl A 870 3 748 UaT T A I 3T
fedt AHs UEt 9 X 99 WY ufost AeH &< I 3 feg o9n
(SH) &IeT J| < oIIH fer HaY © A feg Io & fa Hay
feat ot T <n few 91 v Aoz feg dfenr fa a0 39w
THS fog AO9 9dteT I I HIl9 J 3T F9H TS| H HO9
&dt 3t oI <t &7 |
gJIust feg € 397 &t A3 ©F 9w 9 fEx 3t Qo A3 A gEast
%m{nmwfsaaw@?‘fm 39 Afog yT© < Iedst
oo wigAg feR FA9 T 99 a9 a1 J51 f¥F 13 80 A
a‘o’;ﬂ‘g’gﬁ@%#mw@ﬁ%l
WTHT HI® 1 | »ingr dier ferg Hfg 78 1 nmafs niBur
Ao &8 1 {Uar 9}
39 Afog fer AHE HIs © I9a9 fes wret § dee sde
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I6 o & 7 Fedst fouH nigA™g AHET 3 Has J|

I8 Hom 31 wifenm AT FE® 93 A€ faBxfg ©39
Sfanm 7fe IHey Jfg gfoar M8 mae g=e fefg ufel
Aae gee fefg ue ofg nrfu swe fes fafo €39 3 |
Joufy garfs ugnufs 92 dAiefsnr €8 wabmr 1 [Uar 245-
246)

feg I 33t BT Finf niusr HHE Has S @1 A7 Fedst
HS I BuHS g nmet § | 7 Aver I 87 3 vier & T faBfx
feg mdte Ao Ifoz = &t

I HT®T 5 I »is yTd Yg e fmmedt 39 yArfe 38
I I niry f3nrfar S BE I Aefser f£8 wahar
(d&r 750}

HAGG ! €19 @9 A6H & o & HEY W& gt & &yr
HuT &t fo¥s ARt I9 sgHE feR 39T I

g | Y J3fd 5 gt fug fis 3%s09 I EYAGIS
Tt & s ufg €379 111 Uam 2611

HASTS At ©F Ao o96 I Uds fRw udh & feg I
JITE T Uz A v e FeEeSt It HAsls
& Br33 feu et BT B9 gevEt ym 98 ud fEx < 3% &dt
Al & HAdls #F & faosr fAy fHu’s GAwe o3t fHAg
ufgst @ A9 JEg 3% I A |

39896 fAw &t 3AT fg fewm, © HASlS At & niyE Jat
feg fodt 12 cI=st § Hg fodt fa W 13 H9w g niees feu
AHOH feg yAt” ug o furs forg o8 ges fomr @
nidt AN feg HAGts Ht © AT A9QW E9EW A€t 303
A& | HAGTS At § el da & fgamt It ufenr &/t i3 &t
F9E I HAGS it g& IAT »iust I8 § TAH 8 € 0¥ ©
T J I I9Hf3 T yu'g 96" B AHST J1 9% Ae I fa 7
mfﬁwﬁaﬂmaﬁa?ja:@ﬁﬁzwﬁ?maa&ﬁ.
9. St & f3adt e I 3 g fegn fifw € auz o 6R
TAH 38 g 39 fg3 I&7 AEs J9e I 3t WA i 2 fag
sft feg T wuE AER| WSS Jegst € 3
w96 Bt Ay AUt 3 TN dF T 9 faf fiie
AS 3K iy AIE?

A0 IAT T InfInsr AT It /it 3t 307st fea St niygrg
feg &t /it « fitut feg 9= y=e3 371 AR voa feg niA
3 A Y 3% HI IJ I& BH HeA feg wigr 3 w8 3 J9
AT ue A8 w2 fAR® Hous © 99 I3 &dt J Aae
1989 €t 9% J f& Ht'T ue Bz &t HagT feg It Tar 3 T=5
&3 ¥ ANt 9-T9Hs I 3 A3 s gmie Jhuge
oSt f& I=6 q95 3% IIede fou T ITTIH Bt mEt
fer 9 HiT Uz &t aet Agear adt 7 Bt AE3 Jfenr|
fer Ho € g=ge & 7 3AT iy dH § HoWsT © A FIeT
gde J 3t 3T HIAT| AR dH feg HeusT < SHEr &It
€7 v g Afog § fan & BI3 feu y=% & I Ao
it feg ges & Y=oz 3 qous oo fan ffa Ao =
WEHWWWU?Wﬁ?WﬁW
et

35 ¥g = T, fifw AeT fEscgdnas aasT,
I99ds fRw (BT T s9ues |

*kkk*k

I faer &t gaw I8 o

-gr9sns fRw sfesudt (fu fegmg Ha)

Fdtg 4000 A 9T fx wAd Bu-HaEy 393
feg €39 Uay ¥ uggst 997 3 BW I widh™ SAS ©
¥ Uag mi3 g © fewfont @9 nr a1 ufa® erstar
3 3t W HafeT A Adiet uaTst 7% g7 fosT At 8t
'cfaﬁa?ﬁwmrl govE § oo &% SR sHEer
ST Fis 7 WSt g 998 Uds 3 & o, HIe 3 <
g 3 Weut § efort, wist 3 godt Tt T It
Wfﬂéﬁ&gmmﬁzﬁwwwﬁwm
JIHT J=I3T 39 ‘I WiEt 3 39U U9 AEET o afenr
i faar 31 §r6 7978 BEt FoE 3 HOEQUE Teontt ¢
FEITT T ST T A, Aee 3 59 sEt 3 feat Gftmt
T gt § €23 Ha fenmi U3t 32U B, fer gt
Tfent § TF o A &ar »i3 Afontt & AT a9s BET,
fer @0 € IOH I BT NAG ITHMT AT QUIIS AT
3 I AT B § HEI Afg F HRYST & &5 ur fost ew
T nigfaasT T gt fIAT goHE It uE BT »i3 gt
B g N nitls dH-I5 ¥ nio9 ‘3 I fiIn feg
g3 o, for o & Igdt = IH F9et »r Idt I oA
9 1881 <9 A9 3ou® fegers (Denzill Ibbetson) &
fsfimm /M fa “aAst S5, fdg goH &t wifndt ARe T &
AAg f&T a=s fer & gow &9 3 w3 govs SE3
SH 3 gev ¥ st 9 31 feo At i3 o=t &
TEst A T 91 fdg fefsom & aw fest e
goHsTT 3 fdg v faor A= & »i3 feg uan,
ferwsa 3° 51 ¥ T wEest & nwigIg-3=dt It =
famir >
HeY (FBH gU-567/487 Y H:) HEs 9 wrfenm 3
AT Uda9t & grovE & miargreTdt § H3H a9 fsT, U9
IS AU (FoHT) @R umer faor, Afamt o9er faar 3
Ifrmft & 3% e J98E f9url »iH € fem oH &
fer ¥t uoH § goHE Hag nEdhr & ans 8% B9
fonr| forediBaast fes Wsgs f&shrr v =937
AT I fg “govz-T=t fJg gadt w3 T Aot &
aﬁwaﬁr@%wawﬁ?| 8t ¥ ¥eat (fsh)
% wfg 3t a9 fosm, @memwa—d%—%
yrsas " 631 fem 39, fEB(FIUU?I’HEjE’FTYHEH
maaﬁw@ﬁrw%w&m g0 u9H 2 & faari

gIHT' Eff FTH I JAIHT 96, UgH 3 83
mwmmgwww(mﬂ)a
Moz @8 st & fer fems Qu-Haehy 83 o &9
fenr gaove @t gust, »if & Js1 fegt 9 Ot
fef3amh, »mUE »y § To9T8 ®E HEES J1 A 1000
3 F9g 500 A 3, UAy = fef3on vHe ¥ 8w
gIHE & gUHT geHdt ©F Ht ggdt K9 it 3% Afonr
goveRe T fefsom /W 7 @ 7 feg foser Higpn
FJ 3T AR T HSI® I TS oIH ad6 3 adl fBHAeT
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ug, 7 feAe I 393 wr 7e 3t fEg g3 3 U afznrar
3 nifg3ws 9= 7w J1

1469 gt fSg dag nitg £ @ar uydm 3 T
WWW#%WW?%&E@W?S
2arfant 3 HIer fddhnt & J93-He g6 @ Jar fozm
8r w9 &, 3. feaEms § afoer fupr A
feg €3t vy A=
Idte ot ¥Ag A
fJe I fex Hafe aHS,
& ArfEnT yeTg H |

fer HIfe IH® w3 fere Hafoa A&HS a9
Afaas & »ium 3 miuE Ufgerat 3 miguremt It Arat
J996 oddl, I-993 J Tol 3 FIHS-I<HT HIHT <t

I3 fHW © &6 39 7E & 7% adr iy s,
7965 HH AW »iedt 3 niast g% fiw <941, 99 <
SRIEIMT § T TT SuT Tt FfaET ISt ST g
fir 83 37 des HSt IH T nigeer Y onmr o
FITfenT famir|
(*F fx93 g=r v fiw 33t HaE™)
FOHETE T YgT
HI9wT a3 fAw € Hfies & K9 I, gove
3 fiy oon § BT & &t A ‘97 U=9a wigA9
Safantt 3 goHSt & 39 F &3 fem 7t wITE niel,
JIHET IAHT 3T I% T IEMT| I8 T JT Bar, IH
m?ﬂmagzra@ A€ 3 gouz & uwe mg I A
HI9H & HIE I muy 9 WA a9 3T faor 3 8RS

ASH T ot Baret 9 izy 31| UF FOHE & I TIT
<93 o fen gfhA® fHY uan § H3H 396 ®TT, I9 9%
g3t fefsom a=g I f& goHE & Y% TerRdT © &6
391 A iyt @ fAST © H® U &ar 37 fJent 3 nrusht
FFnit © g 2w 9, @##?‘m@ﬁfmwamm|
WW%Wmmlwfﬂwsm
fgT <t Wee i3t affa a9 Afogs & Ay oaH AT Ot
fer et 7 fX HeoH 3 HASHS T 3 I fiT A 99,
fﬂuﬁﬂw%%@%@ﬁzﬂmaﬁm T
SEIHT 3 NfoHeRT nigewt 9fomit &% gaat df
HIJeT, HAfeH 3 fdg femsdhit § g5 @ wI-wdt
ygg8es, ferm & wEs T ffAr 31 feR I a9 FER
HASHS gt 3 Gftmrt & it § ifee 5t /11 a9 Afoe
3 FAT Ten I gfgs9 @ iy g 3 A ¥ A
&3 U= 3t HAgH € ATTEST 98t I »iz »iuE feR uoH
JIH Tt 76 2 3 & g &t geT

AHT nifenr, s der fRw soes & 99 difde
fiw &t 3 guzr & 3 ¥3 & ugs w3 &g Ay I
YTBHT @4 €7 7Ada® g€ famml 1710 3 1715 3, fer iy
AU 3 AHeT 3 I 3R, HA% I © U9 fow o3 3 a9
sea-3g dfde fiw & & a1 T fifar gefenr Gret
HIE ¥ 9 A% WG, gede goHEeE €, iy At 3
A9 dAE, fES w3 Usdh g dt. 83 ueAer YoM

A & ‘St gt WWEH fer fug HorgmT
JeA3 fiw & AII-T-USHT AEUS 13T, | 1799 I
1849 I Iat| feg fox fems 97 H 7 Tfonr aHs
(HITG" AS®H) 3 AHde 3x, ey 3 faggys g 3x
e Ifenr AT

fig o €t 933 oY d, T UOHT © &4 & iy
HﬁGTSlwaa%mgmﬂfﬂuﬂﬂEﬁﬁw
HIgHA o996 %411 fefsara foue 76 fa usAr I <9
iyt &t forest adte ¥ o793 At gone 3t Aer It AamEt
fgor 31 fitw 97 &8 goveee 3 ysusat 3 IugHMt
&%, w9ug f& fitr Aowet & o A, Wit €3 uH
Ihtmr 3 w999 R9 wiuEr Iy g feurl HoewT

«d,
h )

I T famr| AT & d9H v & §, goHE © JfgE
3W§aa‘hvﬂnﬁgmﬁ?ﬁmmm§u
@ﬁwﬁﬁm,ﬂ??uﬁwmwﬁaw&
I&TIH, IfdTTT 3 A6 &8 Udt © Hed' § TT% JITenT
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Following May Be Ordered From The K.T.F. of N.A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA 95762
Books by Gurbakhsh Singh Kala Afghana:
1. faugs ot 913 3 HY T H9dr 39T 9-€ »i3 90 H. JIIHA FRW THT nigarsT ||
2. H'H H'H &9 HIY S92 3. 93T 572 4. JI-T31 & A<t 3 JOfgsH USATT €. 10 yAsSE &t Fer US $110.00
fea yrAsa & 2T US $10.00 w3 US $3.00 57 = I
For individual volumes please add $3 for postag, maximum $10.00 . Please make checks payable to KTF of N.A. Inc.

In Canada these books are available from: Gurinder S. Brar, 122 Old Mill Road, Cambridge, Ontario, N3H 4R8

Other Books available from K. T. F. of N. A. Inc.:

8. Sikh Religion and Christianity, author G.S. Sidhu, UK Bheta $4.00 including postage ~ Note: Any 30 copies
9. Sikh Relgion and Islam, authors G.S. Sidhu and Gurmukh Singh, UK Bheta $4.00 including postage  of Nos. 8-11 donation
10. An Introduction to Sikhism, author G.S. Sidhu, UK Bheta $4.00 including postage ~ $100.00 For free

11. Panjab and Panjabi, author G. S. Sidhu, UK Bheta $5.00 including postage  distribution by donor.

12. Teaching Sikh Heritage To The Youth, author Dr. Gurbakhsh Singh. Bheta $5.00, including postage. For bulk copies please
write to Canadian Sikh Study and Teaching Society #108, 1083 SE Kent St. Vancouver, B.C. V5X4V9, Canada.
13.“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage.
14. SGPC publications FREE. We pay the postage.
15. A TE faas, fapat 3w fRw, »igs Bheta $5.00 including postage. (In Canada for Canadian address this book is
available free of cost from: Col. Avtar Singh, 2339-68 Corporate Drive, Scarborough, Ontario, M1H 3H3.
Books and CDs available from other sources:
16. Avtar Singh Dhami, 3336 Bridge Road, Hayward, CA 94545. Religious bks. Dr. Sahib Singh’s ‘SGGS Darpan’ on his website:
www.gurugranthdarpan.com
17. Guru Granth Sahib- French Translation: Jarnail@sympatico.ca
CDs: (1) ‘Sikh Di Pachhaan’ Free 23 hr CD on 25 topics answering most commonly asked questions about Sikhi on the basis of
Gurbani by Prof. Darshan Singh Khalsa (Ex-Jathedar): Interfaith Charities, 1540 Barton Road #222, Redlands, CA 92373.
www.Interfaithcharities.org

(2) Gurbani-CD Free by Dr. Kulbir Singh Thind, MD, 3724 Hacienda Street, San Mateo, CA 94403, USA drksthind@yahoo.com

Khalsa Tricentennial Foundation of North America Inc.
3524 Rocky Ridge Way
El Dorado Hills, Ca 95762

Address
Label
Here

If you do not wish to receive this bulletin, please write ‘do not mail” across the label and return to sender.
If you wish for someone else to receive it, please provide us with their mailing address. Thank you.
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