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EDITORIAL
AT QuR wifyz T3t aenfy wify AEefonr (H:3 Uar Qu)

“The divine ‘Word’ manifests itself in ambrosial Bani and the Guru

orientated people present it to others for hearing.”

Mankind is one but it speaks in many tongues. Bani in Guru Granth Sahib is also in
many languages although the script is Gurmukhi. It can be written in Devnagri
script without translation and be understood by Hindi speaking people to the same
degree as the Gurmukhi script version is understood by the Panjabi speaking
people. That represents a small percentage of the humanity. How do we reach the
rest? To address this issue we published four articles, including the Editorial, in the
November-December 2006 issue of the Sikh Bulletin on how to make the message
in GGS universal. Extracts from two articles are presented below:

Devinderjit Singh, St. Catherine’s College, Oxford wrote: “What would be most
helpful, in my view, is the availability of ‘commentaries’ in a variety of languages
(English, Chinese, Spanish, Arabic and so on) along the lines of Professor Sahib
Singh’s magnum opus in Punjabi, ‘Sri Guru Granth Darpan’. Here each word
(albeit its transliteration) should be translated one at a time, notes provided to
explain the background and context of any references used in a Hymn (e.g. Indian
mythology, Hindu and Muslim beliefs and rituals, Yogic practice etc.) and then the
overall message of the Verse described in a narrative style. This is a mammoth
task, and needs a dedicated group of individuals with the relevant knowledge and
skills to work on it together for a number of years.”

Prof. Gurtej Singh wrote: “It (GGS) defies being classified as the scripture of a
particular religious denomination but tenderly and most profoundly caters to the
human heart in search of an intimate relationship with the Ultimate Reality... The
Order of the Khalsa, the finished product of the Sikh movement, was created by the
incomparable Tenth Guru to embody the teachings of the Guru Granth, and to be
the ultimate guardian of the Truth of the Guru Granth. Order of the Khalsa was to
perform this sacred duty until at least the rest of humankind generally became
aware of its message. As it now appears, the Khalsa neglected its primary duty and
pursued matters immediately relevant to survival. Now in the year two thousand
and seven it obviously has no such urgency. The unfinished task is beckoning the
panth and the Order of the Khalsa.”

There are many translations of GGS into English and some other languages but
they are all individual efforts and have serious flaws. For example in one version
bhagat Kabir’s ‘gur gur meetha-deena’ is translated as ‘God gave me molasses’. In
the past several months | have come across two instances where a chance
introduction to Quran (in English) led to the conversion, of a famous Christian
musician in England and a recently elected member of US Congress, to Islam. |
wonder if at the same time these two gentlemen were exposed to a proper
translation of GGS what the outcome would be. We have a donor who is
committed to finance the effort. What we need are a group of people well versed in
Gurbani and its grammer, all the languages in GGS and English. If you can help
please volunteer and/or recommend someone you know. Hardev Singh Shergill
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A Universal Faith?

Dr Sarjeet Singh Sidhu, Malaysia <sarjeetsidhu@gmail.com>
Sikhism is a universal religion and knows no cultural or
geographical barriers. [6] How often have we heard
statements to this effect? Too often: if the truth be told. But
what does it really mean to refer to Sikhism as a universal
faith or religion? This paper is an attempt at exploring the
validity of such statements.

Some Preliminary Definitions

By ‘universal’, an adjective, most people mean ‘embracing a
major part or the greatest portion (as of mankind)’ [3]. Faith
is defined as ‘belief in the traditional doctrines of a
religion... firm belief in something for which there is no
proof’ [2] and in this context faith means religion. Religion
by itself is difficult to define, since it means different things
to different people, both academics and lay persons; but very
broadly “Religion is any specific system of belief about deity,
often involving rituals, a code of ethics, a philosophy of life,
and a worldview.” [4]

With these definitions in place, it may now be possible to
analyze the claim Sikhism: a Universal Faith. The key word
to the analysis is ‘universal’. Clearly, by our definition of the
word, Sikhism dose not ‘embrace a major part or the
greatest portion of mankind’. The number of its adherents is
too small to qualify as ‘universal’ as defined here. What,
then, do the proponents of this statement mean? What is
probably meant by those who make this claim is that Sikhism
has the potential to be universally accepted, owing to some
truly unique features, which should make it attractive, if not
irresistible, to the majority of mankind. Of course only those
who believe in a deity, and are of a religious bent of mind,
would have an interest in any religion, and that would include
the majority of mankind. Assuming then that Sikhism has the
potential to be a universal faith it does seem strange that
almost 300 years after the death of Guru Gobind Singh, the
last preceptor of the faith, and after the installation of the
Granth as ‘Guru’, Sikhism is confined to a very small portion
of mankind.

This gives rise to two inter-related issues that need resolving.
First: What is so special or unique about Sikhism that it
should be attractive enough for others to forego their own
religions and to embrace Sikhism? Second: Assuming that
there is something special, why has it (Sikhism) failed to
have been more widely accepted?

Uniqueness of Sikh Scripture

H.L. Mencken says that religion’s ‘single function is to give
man access to the powers which seem to control his destiny,
and its single purpose is to induce those powers to be friendly
to him. That function and that purpose are common to all
religions, ancient or modern, savage or civilized, and they
are the only common characters that all of them show’ [2].

This proposition, generally, holds true; and that being the
case, any religion claiming to be of universal acceptance
must, of necessity, offer a great deal more. In the case of
Sikhism that difference and uniqueness, if any, must lie in
its Scripture, the Aad Guru Granth Sahib (AGGS) [1],
Sikhism’s final and eternal ‘Guru’. If Sikhism has to have
any impact on mankind its Scripture must provide spiritual,
moral, and ethical principles that must be truly different and
special vis-a-vis other faiths, must transcend geography and
time, and not be just something that common sense does not
find abhorrent. This would necessarily imply that there be
no contradictions in the AGGS if the claim to Divine
Inspiration is to be upheld. The focus of the Sikh
Community, if it is to maintain its claim to possessing a
universal faith, should therefore be on expounding upon,
and promoting, the virtues and beauty of the ‘spiritual
truths’ of the AGGS. The AGGS will have to be the final
and only yardstick for measuring that claim; and therefore
there can be no compulsion in the imposition of any rule or
dogma that is not covered by the AGGS, and which does not
fall foul of the spirit of the Scripture. The focus of our
preaching, our sermons, should be on the teachings of the
AGGS, whether or not the Community wants, or hopes,
Sikhism to spread its wings across the globe; time should be
utilized mainly for this. And yet, if one listens to the
preachers in the Gurdwaras, more time is spent on the
‘importance’ of the Community’s need to maintain certain
do’s and don’ts in relation to food, attire, outward
appearance, etc. The vast majority embellishes its
explanations with absurd myths, quote discredited literature
(Gurbilas Patshahi 6), revere ‘controversial’ granths, and
perpetuate un-Sikh like rituals. Very little time is actually
spent deliberating upon the meanings of the verses in the
AGGS; and when explanations are finally given the verses
are taken out of context, or one preacher’s version differs
from another’s. For too many Sikhs (forget about non-
Sikhs) the truths of the AGGS never reach them. Those
professing to understand the Scripture have failed to
disseminate their understanding even to those who claim to
be Sikhs. For centuries the majority of Sikhs have been
Sikhs with just blind faith in the AGGS and no
understanding of it at all. The bits and pieces of ‘theclogy’
that most have absorbed is the distorted version of
uninformed granthis and sants. With such a state of affairs
within the Community the claim to the ‘universalism’ of
Sikhism is empty.

Clearly, if Sikhism is to have any appeal amongst non-
Sikhs, its Scripture must be fully explored and exploited.
Those who know it must truthfully and unambiguously
translate or interpret the bani, ever mindful that the
explanation / translation is not in conflict with logic and
common sense. Bear in mind that new converts, and those
who will oppose such conversions (assuming that large
numbers from a particular faith start converting to Sikhism),
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will subject the Scripture to microscopic scrutiny and
critically analyze every claim made. A further adaptation will
be necessary: Sikhs will have to come to terms with the
suggestion that a translated version of the AGGS in, for
example, English, and bound in one volume, can be installed
in a gurdwara, and reading from it will be as valid as the
Punjabi/gurmukhi version, that such a volume of the scripture
will be “Guru Granth”. Only then will larger numbers of non-
Sikhs begin to accept the faith.

Defining a Sikh

So, will someone who now accepts the AGGS as his Holy
Scripture', and professes no other religion, be called a Sikh?
The answer should be ‘yes’, but the acceptance of this
proposition will not be “universal’. All the current definitions
of a Sikh require more than just this to qualify. Perhaps we
need to re-define a Sikh: A Sikh is a person who solemnly
affirms that he is a Sikh, believes in the Guru Granth Sahib
and no other scripture, believes in the Ten Gurus from
Guru Nanak to Guru Gobind Singh, and has no other
religion. [5] One can easily recognize that “...this definition
is a modification of the affirmation required under the Sikh
Gurdwaras Act 1925 To the horror of many such a
definition, ‘...in contrast to the others, like the one in the
Delhi Gurdwara Act 82 of 1971... leaves out the requirement
of the Khalsa initiation...” and the consequent need to be a
‘...keshdhari as being prerequisites to being recognized as a
Sikh.” [5] But the ground realities (at least in the Diaspora)
are such that if the rigidity of the other definitions (like the
Delhi Gurdwara Act 82 of 1971) is insisted upon, far too
many, now accepted as Sikhs, would, by definition alone,
become non-Sikhs; either that or we ‘...continue to accept
them as Sikhs despite the definition requirements not being
met — a rather hypocritical situation...” [5], one must admit.

The ‘ground realities’ aside, there is another reason for
wanting to re-define Who is a Sikh, and that is to allow for
greater acceptance, amongst non-Sikhs, of the truths of the
AGGS (the Sikh faith). 1 belong to a multi-ethnic, multi-
cultural, multi-religious country, and like most Malaysians, |
am familiar with the thoughts of these several communities in
relation to our need to maintain long hair (kehhdahri
appearance). They understand the wish of many Sikhs to be
keshdhari; that is part of our religious tolerance; the ‘turban
and beard’ are not a disadvantage to selection or promotions.
But try a serious discussion, with no holds barred and no
offence taken, and almost ‘universally’, and like many Sikhs
themselves today, they express a failure to understand or
accept the need for this physical appearance in order to be
‘closer to God’. To this the two immediate responses of those
who will not accept a non-keshdahri as a Sikh will probably
be: We want quality over quantity and White American Sikhs
(followers of the late Yogi Harbhajan) are proof enough that
a keshdhari appearance is not a hindrance to accepting

Sikhism. Let us examine the two responses, taking the
second one first.

My non-Sikh Malaysian friends, when asked whether they
would ever consider conversion to Sikhism, always find the
need to be keshdhari a problem. And yet, we have a fairly
large number of White Americans who have with ease
accepted the keshdhari appearance as essential to their being
Sikhs. Why this difference? To my mind, to a large extent
this is a result of the liberal education and liberal society in
which they (the White Americans) have been brought up;
but to an even greater extent it is a result of Western"
thought and philosophy. We often note that Christians are,
by and large, very tolerant, that whilst their sensitivities are
often hurt by writers and film makers when portraying
Christ and/or Christianity, they do not resort to violent or
protracted protests against such persons. It gives Christians
and Christianity a very positive image in the minds of right-
thinking individuals. Is it because Christianity is ‘by nature’
tolerant or that the Bible teaches such tolerance? | think not.
Fortunately for Christianity (and for mankind) it first spread
to and gained strength in Europe. There, though it took time,
it “‘succumbed’ to liberal Western Philosophy. Somehow it
is the European mind that first rebels against unreasonable
authority, and then the rest of the world begins to adopt such
thought, and always in small measure. Had Christianity first
gained strength and adherents in Asia or Africa, chances are
that every bit of the Bible would have been literally
interpreted and enforced, and a non-tolerant brand of
“Christianity” would have been murderously imposed, as it
was even in Europe for a time. Thus, it is this free and
liberal “Western mind’ of the White Sikhs, that allows them
to pursue and experiment with different thoughts, to rebel
against inherited tradition or religion, and to convert to
another faith without fear of persecution or prosecution,
which makes them accept ‘Sikhism as it is’. But be
reminded that if for any reason they should question the
need for keeping long hair and a turban as absolute
prerequisites to being Sikhs, if they should question their
relevance to enhancing their spiritual side and find no
support for it logically, they will be quick to discard the
faith or, possibly, start a “Protestant” version of it. On the
other hand, non-“European” Sikhs born into the faith
(almost all of Punjabi descent) appear, by their actions, to
not possess the mental make-up to take such steps, even
when in the deepest recesses of their minds they are
convinced that knowing God cannot possibly hinge, in equal
measure, upon their physical appearance and upon their
understanding and obedience to the Scripture. They do not
renounce their Sikhism even when they know that
significant segments of their Community consider them
apostates (patit). | now return to my non-Sikh Malaysians;
they consider the “turban and beard” a hurdle to conversion
to Sikhism (that is, if they were to ever even consider such a
move). However unpleasant this may be for many, it is a
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fact. Presumably many others are also “put off” by the need
for this long hair and turban (this is by extrapolation and may
thus have no validity).

Assuming, then, that a non-acceptance of the keshdhari
appearance will amount to not being a Sikh, we have with
one simple stroke destroyed Sikhism’s hope of becoming
universal. There can be no denying that far too many will
question the logic behind placing ‘...as much emphasis on
external form as on internal discipline...” [7], and upon
insisting that in “...obedience to the Will of God, a Sikh is
expected to...sport unshorn hair and beard.” [7] All this
leads us to the second response mentioned earlier, the one
about quality over quantity. If the numbers who can be
considered Sikhs are too small, then, by our definition,
Sikhism is not (yet) a universal religion.

CONCLUSION:

Admittedly there are other problems that would make
conversion to Sikhism difficult for a thinking person, such as
a continued belief in caste affiliations, caste based
Gurdwaras, absurd rituals, the near idol worship of the
AGGS, etc. However, the two main stumbling blocks are our
failure to emphasize the fundamental importance of the need
for inner devotion by exploiting the spiritual truths of the
AGGS, and the retaining of our focus and expending all our
energy on external observances such as our insistence that the
“hair” is just as important (as internal devotion) if we wish to
be Sikhs. By our definition of ‘universal’, Sikhism is not a
universal faith, and unless these two main “problems” are
resolved Sikhism can never become universal. However
painful this assertion may be, it is a fact: more than five
hundred years after the birth of its founder, more than 300
years after the compilation of its scripture, and nearly 300
years since the demise of its last preceptor and his declaration
of the Granth (Scripture) as Guru, it is but the faith of a
handful (in World population terms) who themselves are
divided over who really is a Sikh. Without a change in our
collective outlook Sikhism will ever remain a religion with
the “potential’ to be universal.
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"I have deliberately avoided using the word ‘Guru’ since in the minds of too
many Punjabi Sikhs it implies a ‘person’, resulting in their treatment of the
AGGS as such

"Read “European”

SIKH COMMUNITY
Dr. Jarnail Singh, Ottawa, Canada

Where ever two Sikhs meet they talk about and complain about
the poor situation the community finds itself in. The complaints
are about every thing under the sun; viz, prevalence of
superstitions, brahmanical practices in the Gurdwaras, lack of
guidance from the Akal Takhat, corruption and lack of
foresight in the political leadership, prevalence of Deradar
Sadhs, treatment of converts from the so called lower castes
and converts from the western countries-whites; the list goes
on. Whereas recounting of complaints is unending there is a
complete absence of any thought as to how the situation can be
improved. Invariably the discussion ends up with - our leaders
have failed us. And the present day leaders are compared to old
heroes like Nawab Kapur Singh. At the end there is wish list:
“They should do this-Akal Takhat should do this. Gurdwara
managements should do this and so on”. Is there a possibility of
progress? And how this can be achieved? Before proffering any
suggestion it is imperative to examine the present situation
realistically and the role played by various elements of the
community. A community is defined by certain core values.
These values might have developed over long periods through
common experiences, hardships encountered, successes or
failures. Some times a strong personality can deposit-infuse-
certain values and a community develops around those values.
That does not mean that these people forget their old customs
completely. This is what has happened with the people who are
these days called “Sikhs”.

Guru Nanak, the founder of Sikh religion was born in 1469, in
a place now called Nanakana Sahib. This town is about 50
miles (80 kilometres) from Lahore, in Pakistan. Guru Nanak
preached his philosophy of equality of mankind, without any
distinction of race, colour or gender. But it was not to be an
abstract idea. This philosophy was to be practised in the daily
life. That would involve honest earnings and sharing the
earnings in the community. This of course would need the
establishment of community structures, maintaining and
defending those. As a logical consequence over time these
structures would need changes as well. Guru Nanak was
followed by 9 successors. They preached Guru Nanak’s
philosophy and established community structures. The last
Guru, Guru Gobind Singh ordained that henceforth the personal
Guruship would come to end. He declared that Granth Sahib,
the holy Scripture, now known as Guru Granth Sahib would be
the perpetual Guru. In other words, the community would be
guided by the principles enshrined in the Holy Scripture. Of
course, the scriptural principles have to be interpreted and
mediated in a given socio-economic-political environments.
That task, duty, has been assigned to the corporate body,
popularly known as the Panth.

Starting with Guru Nanak, people started coming around the
philosophy of the Guru. People came along as individuals and
some times as groups, i.e., families, castes, clans and groups of
clans as well. Guru’s philosophy was the attraction. That does
not mean that these people gave up all their old practices and
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customs. Human nature does not work that way. Over long
period old customs did lose their force. Traces of some can still
be found in the present day Sikh communities. This very fact is
utilized by certain scholars- of the Macleodian persuasion - to
argue that Sikhism is only an amalgamation of old customs and
Guru Nanak had not much to contribute. This is twisting the
argument to suit their own preconceived ideas and motives. How
the scriptural principles are being interpreted and practised?
Apart from the actions of individuals, corporate actions by
which the whole Panth or section of the Panth is to be judged is
of paramount importance.

During the Guru period, the Gurus were there as the final
authority. And they did appoint their representatives, popularly
known as Masands, to various areas and localities. After the
death of Guru Gobind Singh, the community/Panth went through
a crucial and critical period. On the one hand the Mughal power
in Delhi was totally hostile and Pathans from Afghanistan were
trying to have control over the North Western part of India.
Sikhs were caught between the two powers, both hostile to
Sikhs. The very survival of the community was at stake. Sikhs
put up a great fight and they over came both Mughals and
Pathans. In the struggle the community did not escape
unscathed. Apart from the loss in men and material the
educational side of the society, which was still in its nascent
stage came completely to a stand still. Rather it slid backward.
The Sikh shrines came to be maintained by individuals who
were not totally imbued with the true spirit of Sikhism and were
not considered dangerous by the ruling powers. No doubt some
of these individuals were sincere and pious people. But with the
passage of time and the position becoming hereditary
degeneration set in. Sikh Gurdwaras became more of a Hindu
temple, with the introduction of Brahminic rituals a common
occurrence.

The fighting force of the Sikhs overcame the Mughals and
Pathan power. But in the struggle for survival they lost the
progressive view of Sikhism. Power itself became the raison-
d’etre. After the middle of the 18" century Sikh chiefs were
controlling vast areas, from Jamuna to Peshawar. But they never
paid any attention to the preaching of Sikh principles. In fact
most, if not all, families of the chiefs were served by Brahmin
priests. In other words, the Sikh chiefs, due to their lack of
education, had not developed self confidence required by their
faith. They still wanted to be approved by the Brahmins. With
the annexation of Punjab, rather kingdom of Ranjit Singh in
1849, the community went into a slumber. Political power lost
and no educated class the community found itself vulnerable to
attacks from the Christian missionaries and Arya Smajis. It is
ironic to note that Sikhs were equally, if not more so, to
welcome Dayanand to Punjab. If Dayanand were more
diplomatic or less arrogant as to call Guru Nanak illiterate and
some other epithets, he could have more success to convince the
Sikhs that they were only a sect of Hindus. But that is one of the
“ifs” of history.

Shaken by the insults of Dayanand and attacks by the
Missionaries the community did come out of its slumber. The

inspiration came not from the wealthy and the influential
section but from poor and unsung heroes, viz, individuals like
Prof. Gurmukh Singh and Giani Dit Singh. Here it is worth
mentioning that descendants of the Gurus were trying to
establish themselves as worthy of special reverence. In
particular Baba Khem Singh Bedi was trying to establish
himself as the 11" Guru of the Sikhs. It was due to their
influence that Prof. Gurmukh Singh was excommunicated by
the Pujaris of the Golden Temple and Akal Takhat. Eventually
the community rose against the Mahants and those who
pretended to be Gurus. Sikh shrines were freed from the
Mahants and the Shromani Gurdwara Parbandhak Committee
came into being. Compared to Mahant period the management
of the shrines did improve. Unfortunately the progress was
stalled pretty soon. The SGPC has established schools,
hospitals, but their functioning is overridden by favouritism
and nepotism. As for the preaching of Sikhism to the masses, it
is about non-existent. Hardly a preacher visits the rural areas.

Through the developments over the years, the Akal Takhat is
presented as the Supreme authority of the Sikh community. It
was Guru Hargobind who established the Akal Bunga. At that
place the Guru used to discuss temporal issues. Guru
Hargobind left Amritsar to establish himself in Kartarpur,
district Jullundur. Then he moved to Kiratpur, in the foothills
of Himalayas. He never again visited Amritsar. Gurus
succeeding Hargobind did not reside in Amritsar. Seventh,
eighth and tenth Gurus did not even visit Amritsar. Guru
Tegh Bahadur, the Ninth Guru visited Amritsar once, but he
was not allowed to enter the Golden Temple. During all this
period there was no role for the Akal Takhat.

After Guru Gobind Singh, during Missal period, Sikh Sardars
used to meet at the Akal Takhat. They discussed the affairs of
the community. Mostly, it was the war strategy. The Care taker,
Pujari/Jathedar of the Akal Takhat, was the spokesman for the
decision of the convention. He had no authority of his own.
During Maharaja Ranjit Singh’s rule the Akal Takhat did not
play any role. Akal Takhat comes into prominence during the
Gurdwara Reform movement. Again it was a place where
representatives of the community used to come together to
discuss various issues. It is only after 1947 that Akal Takhat
has come into such prominence. Now it is declared as the
supreme authority of the Sikhs. In this regard two aspects
need to be explored.

1. Nature of the authority
2. Functioning of the authority.

Akal Takhat is the Supreme authority. Actually what does it
mean? Does it mean that the Jathedar of the Akal Takhat can
dictate anything and to every body? What are the basic and
fundamental principles- constitution- under which the Jathedar
is supposed to work? Can there be an appeal against the
decisions of the Akal Takhat? How is the Jathedar selected?
No body knows and it seems no body cares. Then there are the
other four Takhats: Takhat Kesgarh -Ananad Pur Sahib; Takhat
Patna Sahib; Takhat Hazur Sahib and Takhat Damdama Sahib.
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Takhat Damdama Sahib was so declared only very recently.

Here are few questions worth asking:

a. How these Takhats were established?

b. What are reasons that led to the establishment of Takhat
Damdama Sahib?

¢. What is the authority of each of these Takhats?

d. What is the relation of these Takhats with the Akal
Takhat?

e. How are the Jathedars of these Takhats appointed?

Functioning of the Akal Takhat

What are the day to day functions of the Supreme Authority?
Does it help to interpret the scriptural doctrines in the present
day environment? What activities it adopts or promotes to
preach the Sikh faith? Answer seems to be nothing. Over the
years Jathedars of the Akal Takhat are frequent visitors to
foreign countries, especially, Canada, USA and UK. They
seldom visit poorer countries. Even in the rich countries their
activities are usually in association with the so-called Sants or
cult leaders, generally not very savoury characters. Their visits
provide good holiday junkets and money to these individuals of
“authority” and their cohorts. And these worthies generally
create more divisions among the public at large. Secondly, as for
clarifying the scriptural principles, the Akal Takhat Jathedars
have done their best to muddle the issues. These examples are
sufficient to explain it:

1. Publishing of Gurbilas Patshahi Chevin:

Giani Joginder Singh Vedanti is the instrument in the
publishing of this document. Why did he do it? What was the
purpose? He even recommends it to be propagated in the Sikh
Gurdwaras. As every one should know this Gurbilas is nothing
more than fairy tales of the Puranic lore and it denigrates the
Sikh Gurus and Sikh principles. To add insult to the injury, this
work was eulogized by the ‘who is who’ of the Sikh authorities.
This clearly indicates (a) these worthies never read it, (b) they
did not understand it, (c) most likely they were in cahoots with
Vedanti to denigrate Sikhism. For what purpose?

2. Issue of Hukam Nama against chairs in Langar halls

The Hukam Nama was issued just to please one faction in a
Gurdwara in Surrey, BC, Canada. As long as this faction was in
power they had no objection to chairs in the Langar hall. When
they were thrown out, Jathedar came to their help with the
Hukam Nama. While issuing the Hukam Nama the Jathedar
forgot/ignored that long time ago permission was given to the
Sangat of the Stockton Gurdwara, California for the use of
chairs.

3. Dasam Granth:

Some vested/misguided interests are doing their best to raise
Dasam Granth to the level of Guru Granth Sahib. The Akal
Takhat Jathedars, rather than resolving the issue, are doing their
utmost to support these vested interests. Jathedar Vedanti has
requested that no body should discuss Dasam Granth. Net result
has been that the vested interests are free to do what ever they
are doing, including Akhand Paaths of the so-called “Dasam
Granth”.

Shromani Gurdwara Parbandhak Committee:

The SGPC came into being in the twenties, following the
Gurdwara Reform movement. Its function was to manage the
historic Gurdwaras and to make plans for the preaching of Sikh
religion. Without any doubt the management of
Gurdwaras under SGPC is better than it used to be under the
Mahants. It has opened schools and colleges. Its failures are:

1. In the schools and colleges under its control there is no
systematic imparting of the knowledge of Sikh religion and
Sikh values. Development of scriptural studies is totally
missing. In this regard SGPC controlled schools and colleges
are really not much different, let us say, from the Khalsa
College, Amritsar, the premier institution of the Sikhs. Even
that college did not develop any reasonable programme in this
respect. The failure is more glaring, if we observe that Bhai
Jodh Singh, the accepted icon of Sikh theology was principal of
the college for seventeen years. On the whole SGPC schools
and colleges have not been able to develop their reputation
above the run of the mill institutions. They are faction ridden
and subject to favouritism and nepotism.

2. SGPC has failed miserably to inculcate Sikh values in the
rural Sikh population. SGPC members are elected by the Sikh
electorate in Punjab and surrounding areas. Still Sikhs all over
the world seek guidance from this August body. Unfortunately,
SGPC, collectively and individually its members, are the least
concerned with the well being of the Sikhs abroad. More often
the diaspora is considered as a cash cow only. Quite often
SGPC members on their foreign jaunts are a cause of division
in the local communities.

3. What is the working relation of the SGPC with Akal Takhat,
other Takhats and the Delhi Gurdwara Parbandhak Committee?

4. SGPC elections are controlled by the Government. And the
elections are at the whims of the authorities.

5. Majority of the members of the SGPC use SGPC
membership as a stepping stone for political achievements. In
this regard it will be sufficient to note that Jathedar Gurcharan
Singh Tohra was at the helm of affairs as chairman of the
SGPC for more than 20 years. During most of this period he
was also member of the Rajya Sabha -upper house of the Indian
Parliament. Simple question to be asked is: Is the Chairmanship
of the SGPC not a full time job?

Sikh Politicians:

Barring a few honourable exceptions, most of the Sikh
politicians have no interest in the welfare of the community.
Basically there are two brands, Congress-ites and Akalis:

Congress Sikhs had never an independent opinion of their
own. They have been most of the times subservient to Congress
chiefs. Before partition they were fascinated by Mahatma
Gandhi, even when he denigrated Guru Gobind Singh. After
partition they became worshippers of Nehru and Indra Gandhi.
Not many congressite Sikhs raised any voice against Indra
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Gandhi when the Indian Army attacked Golden Temple and
active genocide of the community was going on.

Akali leadership is totally confused. Most of the times, they take
shelter of the grievances of the Sikh community. More often it is
to get the chair of power. Once they are in power they do not
know what to do, other than using the power to fill their pockets
just like the Congressites. Of course Akalis are not that smart
even at that like the Congressites. Public administration has been
no better under Akalis than under Congressites. But Akalis
surpass Congressites in one aspect. They actively use the SGPC
and the Akal Takhat for power struggle and as a result have
brought down the prestige of the Akal Takhat and other Sikh
institutions. There is a prima facie reason to believe that Akalis
were a party with Indra Gandhi in the attack on Golden Temple.

Various Akali factions and even Congressites have established
their counterparts in Canada, USA and UK. The individuals
involved are generally to bolster their importance and they
become conduits for getting money for their factions. Sikh
politicians in Canada are not much better. One prominent
Canadian-Sikh politician is supposed to have said: he is first
Canadian, then Indian, then Punjabi and only then Sikh. Another
told the Prime Minister’s Office (PMO) that the publication of
the French translation of the Guru Granth Sahib was only a
business proposition.

Sikh Intellectuals:

Question arises who is an intellectual? Invariably, if we disagree
with some one, the usual response is that he/she is not an
intellectual. For our purpose we consider all educated persons as
intellectual. Arbitrarily, any person who is a graduate of a
university is included in this group. Sikh intellectuals, as a class,
are not contributing to the well being of the community. More
often they use their position to get advantage in the name of the
community. Quite often they complain that the ‘uneducated’
people do not allow them to come forward. In this connection it
is worth noting that the Gurdwaras run by these intellectuals are
no better than those being run by the so-called ‘uneducated’.
Various societies out side the Gurdwaras are not doing any
better.

Even the University Professors are not much better. We seldom
hear any critique of the Sikh leadership and their policies by our
social scientists. A section of them-of the Macleodian
persuasion- are busy denigrating the Sikh religion itself. One of
them has gone so far as to suggest that the public- Sikhs- should
not concern themselves with what is going on in the universities.
His contention is that it could lead to the loss of faith. In other
words he is openly saying, “Sikh religion is not based on durable
principles”.

Sadhs/Sants:

Sadh —Saint- is a revered concept in Sikh scripture. Sadh is the
very salt of the earth on which Dharma is based. But in the Sikh
world a class of individuals has developed, who are known as
Sadhs -Saints. Most of the times these people are illiterate, but
they are somehow able to attract large following through their

pseudo piety. A fair number of them are smart charlatans and
even criminals. They have the support of the politicos. In fact
there has developed a nexus between Sadhs, politicians, police
and human and drug smugglers. Over long range these people
get exposed, but the damage is done. With the help of
politicians, Akal Takhat Jathedars and so on, a number of
Sadhs have established themselves in North America. Where
ever these Sadhs are, they preach the same thing: improve your
self, Naam Japo. No body can be against Naam Japo. But with
the Sadh, it is be all and end all. In other words they advocate
no involvement in the community affairs. That way they are
preaching old Rishi and Sidha model. It results in the atomizing
of the community. That is what the Sikh community is being
reduced to, individuals with no coherent community life. In
such an environment no body dare question a Sadh, and that is
what the Sadhs want.

Public at large:

There is a common statement: “A community gets the
leadership it deserves.” It is a valid statement and it implies,
to work consistently and over long haul the leader (s) need
support of the community. Without such a support, no matter
how talented or sincere a leader may be, he cannot go far. In all
likelihood without community support a ‘sincere person’ is
more likely to suffer defeat and even ignominy. This is what is
happening within the Sikh community. After the Guru period,
the struggle for survival became so intense that the
development of the community and its institutions came to a
stand still. And the development has not kept pace with the
times. The community is looking for a Messiah. That Messiah
would solve all problems. In the process they have forgotten
even the advice of their own Guru. “Apana Karj aap swariay-
we have to work out our own issues and destiny”

What is the solution?

From the above not a few are going to comment that it is too
negative an attitude. One should be ever optimistic-charhdi kla.
Before making up your mind, please read the following
paragraphs.

First of all, we have to recognize that we can derive inspiration
from old historical successes but we cannot apply those
methods and means to improve the present situation. There is
nostalgia about Mughal, Pathan and Sikh struggle. Things have
changed. Mughals are no more. Pathans are in a terrible
situation in their own country.

Gurdwara reform movement, which achieved the ouster of the
Mahants, is also mentioned with great pride. That was a simple,
though hard, problem. The Mahants had to be removed. Every
body could understand it, there was no argument. Present
situation is more complex and subtle. Individuals in power are
our own brothers and sisters. Simple alternative of their
expulsion will not convince many. It is to be understood,
improvement in any situation can only be gradual, and even
then there is the perpetual question that the rot may not set in
again. For argument sake, let us suppose, by some means-
death or some miracle- the present day power holders are
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removed; who will replace them and will the new comers behave
any better than the present ones. How the improvement can be
sustained? Mere dissatisfaction with the present situation is not
sufficient. Individuals or a group of people have to know what
alternative is desired and then devise means to achieve the
objective. One item that can be identified is the functioning of
the Akal Takhat. It is for illustration; other issues can be
identified. To begin with these are the questions to be raised in
this connection:

A. What is the authority of the Akal Takhat, viz, of the Jathedar
of the Akal Takhat.

B. How decisions are reached and Hukam Namas issued by the
Jathedar.

There are other issues, but for our purpose these two are
sufficient. The task before the community is to resolve these
issues. Unless a consensus is developed, the Akal Takhat will
not work in the interest of the community and the Akal Takhat
will lose any moral authority that it still enjoys. In real world the
way to make progress is to follow the steps as follows.

a. Some individuals see the issue in the proper perspective.

b. This group brings it to the attention of the incumbent.

c. In case the incumbent(s) do not respond, bring it to the
attention of other stake holders, opposition parties, intellectuals
and so on.

d. All the time keep educating the public about the issue.
Hopefully, over time people see the light. Either the incumbents
will behave or others will devise means and ways, hopefully
through peaceful means, to replace them and then affect the
reform.

This is particularly important for the diaspora Sikhs. At this
stage the Diaspora has no say in the Sikh institutions. The Sikh
leadership in Punjab considers the Diaspora a cash cow only,
nothing more than that. As time goes, next generations abroad
will have less and less connection with the politics in Punjab. If
proper institutional linkage for doctrinal purposes is not
established Sikhs abroad will be like a tree whose roots have
been removed. To achieve meaningful linkage it is imperative
that the diaspora Sikhs develop their on communications within
themselves in every country outside India. Without such an
establishment nothing will work.

Final question?

Will such a process start, let us say in Canada, USA or UK? The
present writer does not know the answer. As alluded to earlier,
any one who might be tempted to pass judgement that the writer
is too negative, let him/her ponder over the situation and
propose, if they have any better suggestion. Other wise this
proverb will be the answer: “If wishes were horses, beggars

would ride.”
*kkkk

A CRITICAL APPRAISAL OF BHAI HARBANS

LAL’S WRITINGS ON SIKHISM
Baldev Singh, Collegeville, PA, USA
A brief biographic sketch on the SikhSpectrum.com under
“Authors” depicts: Dr. Harbans Lal is Emeritus Professor and

Chairman, Department of Pharmacology and Neuroscience, the
University of North Texas Health Science Center, and Emeritus
Professor, Guru Nanak Studies, Guru Nanak Dev University,
Amritsar. In 1954, Bhai Harbans Lal was elected as the President
of the All India Sikh Students Federation. For his services, he was
recognized by robes of honor by the Shiromani Gurdwara
Prabhandhak Committee, the Chief Khalsa Diwan, and the Sikh
Educational Conference.

In 1995, Guru Nanak Dev University awarded him the Degree of
Doctor of Literature (honoris causa) in recognition of his
contributions in Sikh Studies. On April 14, 1999, the Anandpur
Sahib Foundation awarded him the Order of “Nishan-e-Khalsa for
his superb accomplishments in promoting the glory and pride of
the Khalsa Panth.” His writings on Sikh subjects have appeared in
many books and Sikh journals and he serves on the Editorial
Boards of the Sikh Review and Understanding Sikhism: The
Research Journal.

He is a member of the Interfaith Council of the Center for World
Thanksgiving and Advisor to the American Project on Religion
and the News Media, and to the Sikh Foundation. He is a trustee of
Bhai Nanad Lal Sikh Academy and Founder Vice-President of the
Sri Nanakana Sahib Foundation. Presently, Dr. Lal serves as the
Founder President of the Academy of Guru Granth Studies
established for the promotion of scholarly works on the Sri Guru
Granth Sahib.

Introduction

Misinterpretation of Nanakian philosophy (Gurmat, the
teachings of Sikh Gurus) started right during the time of
Guru Nanak, and it is still going on uninterruptedly. Not
only the non-Sikh scholars but many Sikh scholars,
exegetes, casual writers and preachers are involved either
ignorantly or purposely. Such misinterpretations are also
found in books, professional and non-professional journals
and magazines, and in all the translations of the Aad Guru
Granth Sahib (AGGS) in Punjabi and English and other
languages. Most of the literature on Sikhism in Punjabi,
English and other languages is superficial, superfluous,
contradictory and outright repudiation of Nanakian
philosophy. Denunciation of Guru Nanak started at the
moment he refused to wear the sacred thread (janaeu) and
proclaimed his solidarity with downtrodden masses.

"Let compassion be the cotton, contentment yarn, continence knot
and truth as the twist thereof. O pundit (priest), a thread of this
type awakens the inner-self (conscience). If you have such a
janaeu, then put it on me?" AGGS, M 1, p. 471.

"Nanak will stand by the lowest of lowest, not with the elite.
Societies that take care of the downtrodden have the blessing of
God." AGGS, M 1, p. 15.

"Some say that Nanak is an evil spirit; others say that he has gone
astray; still others say that he is a helpless poor man. But |
(Nanak) am intoxicated, as | am madly in love with my
Lord/King/Husband (God). | do not care what others say, except
God."

AGGS, M 1, p. 991.

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 8



The Sikh Bulletin

HW dIE U3tT

January — February 2007

Since the defenders of Varna Ashrama Dharama (caste
system) couldn’t do any physical harm to Nanak, as they
were powerless and reeling under the Muslims, they resorted
to the policy of Kautilya (Chanakya) -- Kutil Niti, perverse
morality based on Lord Krishna’s sermons in the
Mahabharata -- deception, manipulation and lies in the
pursuit of victory. They started a campaign of misinformation
and defamation against Nanakian philosophy through
interpolation, misinterpretation and distortion.

I am not aware of any Sikh institution/organization or Sikh
academics with the exception of few non-academic Sikh
scholars, who are involved in challenging the subversion of
Sikhism. In 1999, Prof. Devinder Singh Chahal launched
Understanding Sikhism:The Research Journal under the
aegis of Institute for Understanding Sikhism (IUS) on the
premise of projecting Sikh perspectives on the basis of
AGGS, the only authentic source of Nanakian philosophy
(Gurmat). In the highlights of the proceedings of the seminar
sponsored by the IUS in Canada in 2002, Chahal reported
that Prof. Harbans Lal proposed a resolution expressing both
IUS and speakers’ concerns on the rising trend in
misinterpretation of Gurbani (sacred hymns of AGGS) and
Sikhism by both the Sikh and non-Sikh scholars. 1 am not
aware of any effort by Harbans Lal to check the
misinterpretation and distortion of Sikhism. Rather, Lal
should reflect on his own writings since they too contain
numerous misinterpretation of Gurbani that distort basic
principles of Sikhism.

I have not read all of Lal’s writings on Sikhism. However, |
am familiar with his articles, notes and reports published in
The Sikh Review and Understanding Sikhism: The Research
Journal. I think it is appropriate, reasonable and necessary to
critically examine his writings for the benefit of readers,
since he has won laurels for his contributions to Sikh studies.
The following account scrutinizes his five articles.

[In this issue we publish the critique of one article. ED.]
Interfaith Dialogue and the Aad Guru Granth Sahib*

This article is about the ecumenical nature of Sikh faith as
demonstrated by the AGGS, which includes the works of
Indian sages of diverse backgrounds: Bhagats (saint) and
Sufis. However, it contains controversial statements and
misinterpretation of Gurbani and Bhai Gurdas’ composition.

1. On page 6: “The holy city of Amritsar was founded four
centuries ago to overcome the conflict among various
religions and between heaven and earth, the sacred and the
secular.”

First, what was the conflict between heaven and earth four
centuries ago? Besides, Gurmat rejects the concept of
heaven. Second, the founders didn’t name the city, Amritsar;

rather it acquired this name gradually after the compilation
of Adi Granth in 1604. Here is a brief history of the
development of Amritsar.

Guru Amar Das purchased the land from the villages of
Tung Gumtala and Sultanwind in 1564 and directed his son-
in-law, Bhai Jetha (Guru Ram Das), to set up a town there.
He first dug up a pool and then established the town in
1574, named it Guru Da Chak. Later, Guru Arjan renamed it
as Ramdaspura in 1581. The pool was lined with bricks and
a congregation hall (kotha) was constructed. In 1604, Guru
Arjan compiled the Adi Granth (Pothi) and installed it in the
congregation hall. Slowly, the congregation hall acquired
the name Harimandar/Darbar Sahib (God’s Temple). The
Adi Granth was regarded as amritsar “pool of the nectar of
Naam).” Gradually, the name of the city also got changed
from Ramdaspura to Amritsar.

2. On page 7: “Guru Nanak tells in the AGGS that one is
born with innate tendency to seek four life objectives. But
soon after birth, one finds oneself trapped in the house of
Maya, the great illusion of a Pseudo-self. So blinded, one
misses the objective and is lead away from
Reality.”*“Humans are born with an inborn drive to secure
four life objectives (dharam, arth, kam and mokh): thus
they start living within the walls of Maya (illusion). In
addition, as they are blinded by darkness of Maya, they
forget about [nomenon NAAM] and lose contact with the
cosmic Creative Self leading to defeat in the purpose of
this life.”

First, of the four only kam (sexual drive) and arth
(economic drive, the need for material goods for survival)
are innate, the other two, dharam (religious duties), and
mokh (salvation) are man-made, the products of the
environmental influence under which a person grows up.
Second, Maya (material world) is not illusion according to
Nanakian philosophy.® For the Gurus, the world is real, not
illusion and their emphasis is on the authenticity of life —
becoming a gurmukh leading to union with the Creator.

This world is the abode of the “Everlasting One” Who resides
in it. AGGS, M 2, p. 463.

It is for the gurmukh (God-centered being) that the True One
has fashioned this Earth. AGGS, M 1, p. 941.

The Earth was created to practice righteousness. AGGS, M 1,
p. 1033.

Liberation (mukti) from ignorance and falsehood and union
with God is possible while performing worldly duties,
fulfilling worldly needs and enjoying worldly pleasures:

When one understands the True Guru (God), the objective of
life is fulfilled. One is liberated (becomes a sachiara/gurmukh,
one with God) while laughing, playing, eating good food and
wearing good clothes. AGGS, M 5, p. 522.
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According to Nanakian philosophy, Maya is the corrupting
influence of the world that alienates humankind from God.
Whosoever is afflicted by duality is the slave of Maya.
Intoxicated with Maya one is vain and mean, thereby getting
away from God. Maya is that which causes humans to forget
God through attachment.

Maya is that which makes a human being forget God and
creates attachment resulting in a sense of duality. AGGS, M 3, p.
921.

Maya is Haumai and its progeny of five: Kam (lust, sexual
drive), Kroadh (anger), Lobh (covetousneass, economic
drive), Moh (attachment) and Ahankar (pride with
arrogance). The five drives/instincts are responsible for the
corruption of morals and the development of criminal
behavior. Behind all human problems from individual
suffering to bloody international conflicts is the invisible fire
of Haumai fueled by these five elements. That is why in the
AGGS the Gurus warn us not to vyield to the
pressure/temptations of - Kam, Kroadh, Lobh, Moh and
Ahankar, and to live a life of restraint and modesty:

In Haumai, one is engrossed in Maya and its corrupting
influence.

AGGS, M 1, p. 466.

Whoever is afflicted by the overpowering malady of duality is
the slave of Maya. AGGS, M 1, p. 1153.

Intoxicated with Maya one is vain and mean and suffers from
delusion, thereby getting away from God. AGGS, M 5, p. 924.

Third, Lal’s interpretation of verses is Brahmnical, and thus
not consistent with Nanakian philosophy (Gurmat). Here
Guru Nanak is commenting on the four Brahminical
objectives of human life. The desire to achieve these four
objectives leads to entanglement with Maya, which causes
alienation from God. The primary objective of human life
according to Nanakian philosophy is union with God.
Furthermore, the concept of mokh or mukti (salvation) is also
different in Nanakian philosophy.

I don’t crave for the worldly kingdom or mukti (salvation) —
going to heaven (surg or baikunth). I crave for the comfort of
focussing on God’s lotus feet (attributes).AGGS, M 5, p. 534.

O my mann (mind) meditates on God, Whose virtues are
indescribable. Whereas others long for wealth (arth), sexual
gratification and heaven (mokh) and perform religious duties
(dharam) to obtain them, a gurmukh (God-centered being) is not
distracted by them. AGGS, M 4, p. 1320.

The people perform religious duties (dharam) for obtaining
wealth (arth), sexual gratification (kam) and heaven (mokh), but
it is the Satguru (God), Who controls the four padarth (dharam,
arth, kam and mokh). So by meditating on God one obtains
freedom (mokh) from the other three (dharam, arth, and
kam).AGGS, M 1, p. 1345.

3. On page7, Prof. Lal interpreted incorrectly the
following two verses of Bhai Gurdas:
“Like the intoxicated in sensuality the female elephant
loses freedom in the hand of captors so has the entire
civilisation in this age succumbed to intoxication of Maya
and lost out to the delusions.”

Bhai Gurdas, Var 1, Pauri 7.
“No one respects any one else or their deities.”
Bhai Gurdas, Var 1, Pauri 7.

The interpretation of the first verse does not match the
verse, as there is no mention of sexually intoxicated female
elephant in it. In this verse, Bhai Gurdas has described the
moral degradation of the society of his time:

In this age the world is in the grip of Maya and everyone
has been deceived by its glitter.

The second verse is also about the moral degradation of
society. The problem was not the lack of respect for the
deities as interpreted by Lal, but the absence of morality --
alienation from the “Real Deity,” God. And, ooch neech
means good and bad. Hence this verse should be interpreted
as:

People do not respect each other and have lost the sense to
discriminate between good and bad.

4. On page 11, Lal says that Bhai Bala was a life long
companion of GuruNanak.

This is a false and misleading statement, as Bhai Bala was
not associated with Guru Nanak. Generally, Lal quotes Bhai
Gurdas’ works abundantly in his writings. However, he has
ignored the eleventh Var (ballad) wherein Bhai Gurdas has
listed the names of prominent Sikhs. While the name of
Bhai Mardana occurs near the top, there is no mention of
Bhai Bala.” Hardly a surprise, as the name of Bhai Bala is
not mentioned in other Janamsakhis (biographies) of Guru
Nanak. Most historians agree that “Bhai Bala Janamsakhi”
is the work of Hindalis® (also known as Niranjanis), who
were the bitter enemies of Sikhs.® This sect played an active
role, along with other Hindus, in the extermination of Sikhs
during the time of Zakaria (Zakariya) Khan and his Diwan
(minister) Lakhpat Rai.° Therefore, Bhai Bala was either a
member of the Hindali sect, or a fictitious character and not
a companion of Guru Nanak as claimed by Lal.
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[From SikhSpectrum.com]

DASAM GRANTH:

EVIDENCE, RESOLUTION AND PROSECUTION:
Dr. Jasbir Singh Mann, Los Angeles, USA

Respected Mewa Singh & Darbara Singh Gill Ji: | have read the
opinion of both of you on Dasam Granth Resolution and
Prosecution.

In my opinion both the parties are taking extreme positions as it
happened in early 1920s before Panthic Sikh Rehat Maryada
was evolved. It is just for information for forum members that in
early 1900 there were many different Rehats in different Sikh
institutions and Gurdwaras were controlled by Mahants,
Nirmalas and Udasis. It was only in 1920s that dedicated Sikhs
who knew what real Sikhism was envisioned by Guru Nanak got
together and made Gurdwara Sudhar Committee and later on
SGPC and got all Gurdwaras under control. These pioneers then
wanted to create one Sikh Rehat Maryada for all mainstream
Sikhs. Therefore initially a Rehat Maryada committee was
declared by the SGPC on March 14, 1927 which included all the
important Sikhs, Members of all important Sikh institutions,
including Jathedar of Patna Sahib and Bhai Hazura Singh from
Takht Hazur Sahib. This committee also included Babu Teja
Singh Ji, of Panch-Khand of Bhasaur as well as Giani Sundar
Singh from Damdami Taksal, District Ferozpur. Both these
committee members had extreme views and it is noted that no
progress was achieved by the committee until 1931. It is on
record that then ultimately on March 1, 1932 the SGPC general
house meeting recommended the removal of Giani Sundar Singh
Ji Bhindra as well as Babu Teja Singh Ji Bhasaur from this Sikh
Rehat Maryada Committee. Then ultimately, the first draft of the
Sikh Rehat Maryada was created and discussed initially in
SPGC General Meeting on October 29, 1993 but there were few
differences and it was postponed ultimately and was approved
by the SGPC by their resolution number 14 on October 12,
1936. Second time the Advisory Committee again considered
the draft in its meeting on Jan 7, 1945 and made
recommendations for certain additions to it and deletions from it
and by resolution number 97, SPGC approved the final version
on February 3, 1945 (For details please read SGPC publications:
“50 years SGPC Ithas and The Sikh Rehat Maryada Introductory
Notes in SRM).

It appears from the above that mainstream Sikhs never accepted
any extreme positions in the Sikh Rehat Maryada. Now again in
the early part of 21" century we are in the same position. Main
stream Sikhs again will not tolerate any extreme position now.

Both the parties have not published their position on the
authenticity of Dasam Granth in details anywhere. It appears
IHRO position is to accept Dasam Granth in total, as corrected
by Sodhak Committee in 1897 AD, as a complete bani of tenth
guru. The other group, before going into any details, appears to

be rejecting the Dasam Granth in total based upon the
compositions of Chiritropakhian.

It would be better before creating confusion both these parties
must give their academic position on the authenticity of Dasam
Granth by Scholars supporting their position. The mainstream
Sikhs completely understand Gurmat and the propaganda
created by both the parties. This issue, raised at this time,
appears to be more related to Punjab elections.

In my opinion Sikh Panth never accepted any extreme position
in early 1900s and neither it will accept at this time. Sardar
Mewa Singh Ji has given the right Sikh perspective on this
issue of dasam granth dispute resolution and prosecution. For

details please click on
http://www.globalsikhstudies.net/pdf/Mewa%20Singh%20DASAM%20G
RANTH%20%20Dispute%20Resolution%20and%20Prosecution.pdf

I will also agree with Judge Mewa Singh that “Supporters of
the dasam granth allege that it was so done by Bhai Mani Singh
after about two decades of the heavenly abode of tenth Guru,
but some scholars falsify this version. Admittedly Guru Gobind
Singh had not done it. Even if for the sake of argument, it is
admitted that Bhai Mani Singh did it, then the question arises
that what right Bhai Mani Singh had to do so. Any Sikh,
whatever esteem and respect he may command among Sikhs,
can have no right to act as Guru or Sikh panth. Such a panthic
decision can not be taken by him as only panth has the right to
take such panthic decisions, which has not so far been taken by
Sikh panth on this issue”

I will also agree with Judge Mewa Singh that it is a panthic
matter and must be decided by the panth and courts may not
bring any solution. Judge Mewa Singh says “The person
prosecuted has got the legal remedy to prosecute the prosecutor
and claim damages, if the prosecution is held to be malicious
and without reasonable cause. So let the persons who want to
try this venture have the taste of the court procedure and its
results themselves, which may prove to be neither in their
interest and nor in Sikh interests”

Presently published and available Dasam Granth is a piece of
Sikh literature like many other books in Sikh history which
contain Nit Nem compositions of Sikhs as sanctioned in Sikh
Rahat Mardaya. Bani of A.G.G.S. is the sole Guru for Sikhs
and a sole canon to accept any idea, concept, suggestion, and
any writing. Based upon above doctrine, Banis of 10th Guru
that are accepted in Sikh Rahat Maryada got sanctified by Guru
Panth (1927-1936) are final and unquestionable. Jaap Sahib, 10
Swaeyas (swarg Sudu Waley 21-30 Akal Ustit), Chaupai, 1%
pauri of Ardas, Dohra and Sweeya in Rehras (as sanctioned in
RehatMaryada). Additionaly Other compositions including
Akal Ustit (except Chhand 201-230), Khalsa Mehma, 33
Swaeyas, Shabad Hazarey and Zafarnama are Banis/writings of
10th Guru as their interpretation matches with idea, content and
message of SGGS. “Khalsa Panth” is the only Sikh entity that
is collectively authorized to make/accept any changes based
upon the doctrines enshrined in A.G.G.S. acceptable to the
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Guru Panth as finalized by the 10th Guru before his demise on
October, 1708 A.D.

Evidence is very important in any legal matter. IHRO must
prove their evidence that this1428 page presently published
Dasam Granth was written and sanctified by Guru Gobind Singh
Ji. They will also have to prove that it was present in Sikh
institutions in Punjab in 18" century. Budha dal organization
which is one organization in IHRO Prosecution team herself
admits that Dasam Granth came to Punjab in 1803AD.( SEE Sri
Sarbloh Granth Ji, Published by Singh Sahib Baba Santa Singh
Ji at Budha dal Printing Press Lower Mal Patiala, Editor and
Writer Jathedar Dyal Singh Year 2000 writes in Introduction
page Khakha of volume one that “ Sarbloh Granth and Dasam
Granth came to Punjab in Samat 1860 (1803AD)”. DS Gill has
also to give evidence of his contention “After Dasam Granth,
they would take up the issue of Bhagats’ Bani.”

The second party cannot simply demolish total dasam Granth
based upon Chiritropakhian. Guru Granth and Guru Panth is a
well known Sikh doctrine which has been practiced by the Sikhs
since October of 1708 after the demise of Tenth Guru. The Sikh
Panth per Sikh Rehat Maryada accepted tenth guru’s
compositions as Jaap Sahib, Swarag, Sudh Swayas (11-21 from
Akal Ustat), Benti Chaupai, Dura and Swaeya in Rehras. This
was a decision based upon the Guru Granth and Guru Panth.
Any Sikh who does not follow this doctrine has no place in
Sikhism and will be rejected by the Panth. The second party has
to produce the evidence that how they can demolish this doctrine
of Guru Granth and Guru Panth practiced by Sikhs since 1708

Dasam Granth as corrected by Sodhak Committee in 1897 has
no place in Sikh Rehat Maryada and 1925 Sikh Gurudwara Act.
SRM clearly accepts and recommends only SGGS as the only
Granth & Guru for the Sikhs

Compostions of 10th guruas accepted by the Panth (per
SRM) are final and unquestionable and can not be challenged by
anybody.. This was the gigantic task before Sikh Leadership in
early 1920s A.D. Dasam Granth has many interpolated writings
of Patshahi 10 and other similar saloks like GGS which were
inserted in it to gain credibility of this Granth. Sikh leadership
in early 1920s knew which is real for Nitnem & Amrit sanchar
so they sanctified it and included in SRM. Probably they agreed
with Giani Gian Singh who wrote in Panth Parkash 1880AD that
“The Granth that is now known as that of the 10th Guru there
was no Bir of this Granth during the time of the Guru. Banis
remained separated here and there.” They decided whatever they
found best based on oral evidence and whatever written sources
available to them at that time and setteled the issue once for al.
The following evidence is clear that Guru Panth (1927-
1936) never used the published Dasam Granth as source of
10th Guru Bani while creating Panthic Reht Maryada as this
document of Dasam granth published since 1900 & 1902 was
available to them.

1) Sikh Rehat Maryda sanctified by Guru Panth recommends
reading of "Benti chaupai only upto end of hymn ‘Dust dokh tay

loh Bachai’ (401)."Why they left 402,403,Aril, 404 and 405
hymns as present in Published dasam Granth & various hand
written manuscripts?

2) Why they recommended only 10 swaeyas (swarg Sudu
Waley 21-30 from akal ustit only and not its total composition
of Akal Ustit)?

3) Why there is no mention of Dasam Granth in the sikh rehat
Maryada ( by Guru Panth in 1927-1936)?

4) 1925 Gurudwara act recommends sikh institutions to follow
only Guru Granth Sahib Ji and any minister disobeying it can
be removed by section 134(g)

If there is issue of other compositions of tenth guru in the
Dasam Granth then in my opinion it can only be resolved by
the Panth and not the courts. The dispute to other compositions
that are in contradiction to the Divine teaching of Sikh religion
must be resolved by the Panth. But in my opinion Courts will
not help. Only guru’s instructions as enshrined in GGS can
help. In 1708AD before his death 10th guru sanctified Bani in
Sri G.G.S. as spiritual guru and guru panth represented by five
khalsas as a physical guru. He also declared that Bani of Guru
Granth Sahib is sole Guru for the Sikhs and a sole canon to
accept any idea, concept, suggestion and any writing. Third
guru was very clear from the beginning about such issues and
recommended “Aao Sikh Satgur Kay Piaryo, Gavoh, Sachi
Bani” in Anand Sahib. Final seal of AGGS Mundavani M5
discusses use of Sach, Santokh, and Vichar on issues. In
Sikhism, victory always belongs to Waheguru. Let all of us
follow Guru’s instructions as outlined above, work together and
create one consensual panthic opinion on this issue which will
save the Sikh community from Panthic Divisions.

I will request Scholars from both parties should put up their
well argued written positions based on evidence in detail before
the Panth. Sikh panth has not taken any decision in this regard
and this issue is being postponed since long. Time has come
that the Dasam Granth dispute needs to be resolved in
accordance with the Sikh concept of Guru Grnth-Guru Panth,
to be acceptable to all. I will request Jathedar Sri Akal Takhat
to constitute a committee of Panthic scholars of all shades
under the guidance of SGPC and Sri Akal takhat to act as soon
as possible on this important issue which is producing so many
Panthic divisions.

[Rehat Maryada is a product of its times and reflects influence of
Hinduism. It is not sacrosanct as Gurbani is. It has been changed at
will and at this time discarded even by the very institution that is
supposed to follow it. Three of the Banis for nitnem and for
preparing Khande di pahul are from highly controversial Dasam
Granth and in conflict with Bani in GGS. Thanks to our religious
and political leadership the duality of Guru Granth and Guru Panth
is currently non-operative and it is hard to see into the future if
Sikhs will ever agree as to what constitutes Guru Panth. If Dasam
Granthias, individuals like D. S. Gill and G. S. Lamba and
organizations such as Akhand Kirtani Jatha and Damdami Taksal,
are not checked there will be duality of Granths and that is the real
danger. ED.]

*kkkk
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BAWA SINGH JAGDEV

Honoured by Community Relations Commission for NSW, Australia
Congratulations are in order to Bawa Singh Jagdev of Sydney
Australia for being honoured by the
Community Relations Commission
for a multicultural New South Wales
with the 2006 CRC Lifetime
Achievement in Community Sector
award. CRC promotes
multiculturalism,  ethnic  affairs,
cultural diversity, community unity
and harmony in one of the most
culturally diverse States of the world,
New South Wales, Australia. “Bawa
Singh Jagdev has contributed immensely to the Sikh
community developing many education, religious and
cultural programmes for the community. He was
instrumental in establishing the first religious place of
worship for the Sikh Community along with weekend
language schools. Other significant work undertaken by
Bawa Singh for his community includes the provision of free
meals for the community, the establishment of a free
meditation area and the organisation of many cultural and
sporting events, not only for members of the Sikh background
but also those of Muslim, Hindu and Christian backgrounds."
These are the words of Mr. Stepan Kerkyasharian,
Community Relations Commissioner, NSW who presented
the award.

For us Bawa Singh was instrumental in making Australia as
one of the six countries to host World Sikh Conferences in
Sydney in October 2004 and establishing The Sikh Council
of Australia that became recognized as the official spokes-
body for Australian Sikhs by the governments of Australia
and New South Wales as a direct consequence of that
conference. In our observation in those five countries, other
than India, it became obvious that wherever Sikhs have
settled that country has become ‘des’ for them. Addressing
that conference, Mr. Stepan Kerkyasharian, who was an
invited guest had this to say: “lI want to say in conclusion
that the fundamental Sikh values of equality, charity and
compassion are very much similar to the fundamental
principles of multiculturalism; accepting the diversity and
respecting the diversity of each other. So Sikhs are at home
in multicultural New South Wales. I wish you a very
productive and successful conference”. Referring to the
challenges faced by Australian Sikhs in the post 9/11 era he
commented, “The government has very well established
protocols and procedures in place, which are ready to deal
with any racial or religious abuse or harassment. It is
important, he said, to have a Council like the one you have
to deal with such unfortunate circumstances. He
congratulated the Sikh Council of Australia for
establishing itself in the first place and putting New South
Wales on the map internationally with the Sikh world

community by hosting the World Sikh Conference here in

New South Wales”. [From The Sikh Bulletin Nov.-Dec. 2004]
Hardev Singh Shergill

*kkkk

HOW THE BRITISH “CREATED” THE SANT
PHENOMENON.
JSGYANI"ARSHI" [JSARSHI@GMAIL.COM]
Specially chosen "British Army Personnel™ were delegated
as SANTS (Holy men) and dispatched to Punjab, part of the
Imperialist programme to keep the SIKH NATION
Subjugated..

The Gurmatt path to Salvation based on "Knowledge" and
free of Rituals and superstitious beliefs founded by Guru
Nanak ji Sahib was fiercely opposed by the forces who
thrived on "Superstition and Ritualised religious Dogmas".
From Day One Guru Ji’s Revolutionary New "path" was
opposed and castigated by the entrenched religious leaders
who had the most to lose from Guru Ji’s "Emancipation™ of
the downtrodden and under privileged segments of society.
Due in large part to the intrinsic qualities inherent in the
New path of Gurmatt, this new "way" continued its
relentless march forward and its enemies also kept up a
consistent attack posture to thwart its progress.

The First wave of attack was the creation of rival sects, rival
"banis" and rival "paths"...udasis, minas, dhirmalias, and
even as far as to instigate the ruling Mughal Govt to act
against the House of Nanak. Guru Angad Ji, Guru Amardass
ji, Guru Ramdass Ji all faced great odds and fierce
resistance form these groups and Guru Arjun Ji Sahib paid
the ultimate price of being martyred on the burning hot
plate. Guru Hargobind Ji rose to the new challenges and
promoted the MIRI aspect of Sikhi in addition to the PIRI
concept already being practiced - as a last resort it is
righteous to draw the sword. The entrenched enemies of
Gurmatt also continued their unrelenting fight to destroy or
at least styme the progress of the Guramtt Philosphy.
Towards this end Guru HarRai Ji and Guru Harkishan Ji
also faced great odds. Another dissenter arose in the Ram
Rai, eldest son of Guru Har Rai Ji, who courted Mughal
Court influence and the Masands set up by guru Amardsass
Ji to spread Gurmatt had by this time become fully
corrupted and self centred — collecting funds meant for the
Guru for themselves. When Guru Harkishan Ji passed away
at Delhi at a young age without appointing a successor the
enmies of Sikhism thought they had won - 22 self appointed
GURUS set up "shop". But this was not to be. A devout
Sikh Bhai Makhan Shaha Lobanna discovered the TRUE
GURU and revealed Guru Teg Bahadur Ji to be the true
successor Guru Har Kishn Ji had alluded to in His last
words - "Baba Bakaleh." Teg Bahadur Ji was His Baba
(Grand Father) son of Guru Har Gobind Sahib Ji and he
lived in Bakala. Based on this the 22 Sodhis and others had
set up themselves as the "true Guru" at Bakala village to
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hoodwink the confused Sikh sangats. When Guru teg bahdur
Ji was revealed to be the True Guru and successor to the
Gurgadhee of Nanak. The enemies made an assassination
attempt to kill Him. Luckily the attempt was not successful.

Attempts to curtail the spread of Sikhism continued, ending
in the Martyrdom of Guru teg bahdur Ji in Delhi at the
orders of Aurengzeb for refusing to convert to Islam. Guru
Gobind Singh Ji, like his great grandfather Guru Har Gobind
Ji was forced to pick up the sword. His KHALSA was forged
into steel through great battles with the overwhelmingly
strong imperial forces of Delhi. On his passing away at
Nanded in 1708, Guru Gobind Singh ji ordained the end of
the Human Guruship and instead passed eternal Gurship to
the SHABAD GURU - the Sri Guru Granth sahib jee,
originally prepared by Guru Arjun Ji before He was
martyred. Guru Gobind Singh ji added the Gurbani of His
father Guru Teg Bahdur Ji to the Aad Granth and bestowed
Gurgadhi to the Sri Guru Garanth ji.

For a brief period of about eight short years the Sikhs rose to
prominence during the phase of Baaba Banda Singh Bahadur
who was sent to Punjab by Guru Gobind Singh ji to continue
the "fight" against oppression and injustice. But alas this
period was short lived. Baba Banda Singh Bahadur was
betrayed by a group of his own Sikhs who were "bought
over" by the Mughal Govt of the day. Deserted by large
section of his army, Baba Banda Singh was caught in a siege
of his fort at Lohgarh and captured alive with 700 of his
Sikhs. All 700 and Banda Singh were cruelly tortured to
death in the streets of Delhi — not a single Sikh availed
himself of the opportunity given by the Govt to convert and
live a life of Luxury - proving that Sikhs could be broken but
not bent. Banda Singh's flesh was torn off in pieces with hot
pincers, his eyes were pulled out and his infant son had his
heart taken out and stuffed into Banda Singh's mouth.

Then began a wave of persecution, a virtual tsunami of
killing, death and torture the likes of which the Punjab had
never seen before. Sikh men, women and children, even
infants were hunted down, and put to the sword after cruel
tortures of the most inhuman kind. A Sikh "head" was a
prized possession. Rupees 80 was the princely reward for
turning in a  Sikh. Sikh women and mothers with nursing
infants were cruelly tortured until death, but first their babies
were cut up in pieces, sewn into garlands and put around
their necks. Sikhs retreated to the Jungles and the deserts of
rajasthan. Small battles and skirmishes between them and
mughal forces regularly took place. At the battle of Wadda
Ghallughara, where a community of about 40,000 Sikh men
women and children were surrounded by the invader Ahmad
Shah Durani forces, a huge massacre took place which
resulted in almost the entire Sikh Community being wiped
off the map. But even this huge "Holocaust" failed to wipe
off Guru Nanak Ji’s "Gurmatt Paath" off the world map. The

enemies of Sikhism had a field day. All the Gurdwaras and
religious places fell into their laps. With Sikhs on the run
from mughal forces, the Udasis, the Dhirmalis, the Ram
Rais and the Minas took over the Sikh religious
establishments and began the work of "SABOTAGING"
and "SUBVERTING" the pristine pure Gurmatt of Guru
nanak ji through adulteration/mixing in and introducing
rituals and superstitions of Hinduism/Vedic/Mannusimrtis,
false banis, false history, false episodes from lives of Sikh
gurus. Everything that Guru Ji had categorically
REJECTED was reintroduced., subtly and not so subtly.

This subterfuge and underground assimilation of Sikhism
into Hinduism and Brahminism continued even during the
brief Sikh Rule of Maharaja Ranjit Singh. While the Sikhs
under the Misls and then the Maharaja were busy fighting a
political battle for survival, the "anti Sikhs" in charge of
their Gurdawaras and Takhats were busy writing and
rewriting Sikh history and adulterating their Rehatnamas
and other works. When the British took over the Punjab
after annexing the Sikh kingdom, following the death of the
powerful Maharaja Ranjit singh, they too took over the
"Govt mantle" to continue the "psychological subjugation”
of the defeated Sikh enemy through the "destruction” of the
pristine pure Sikh Gurmatt to be replaced by the
"compliant” milghobha "adulterated™" Sikhi that would make
it easier for them to keep the Sikhs enslaved. Towards this
end, while those Sikhs that the British took into their
employment as “paid soldiers” were meticulously
channeled towards the pure khalsa traditions of Panj
Kakaars, Gurbani, daily Nitnem, Rehat etc so that they
would remain top knotch fighting Khalsas to serve the
British Empire, those outside the British army, that is the
general populace of Punjab, who could rise up in revolt as
is the Sikh character, were to be 'sabotaged and
subjugated" perpetually by undermining their Khalsa
tradition by taking them away from the true path of
Gurmatt, Gurbani and Khalsa Rehat into the minefield of
Brahminsim’s hopelss and senseless rituals/superstitions
etc , nearer to the Hindusim that Guru Ji rejected and
farther from the Khalsa that Guru ji created.

These "Sants" established Deras and not Gurdawras. They
refused to have the Nishan Sahib or the Nagara or weapons
normally found in Gurdawras. They refused to marry.
Remaining celibate is not a Gurmatt attribute and strongly
condemned in gurbani as not the way. They refused to wear
shoes but instead propogated barefoot walking (copycat of
Hinduism). They refused to wear the big Sardar Dastaars
prevalent and instead began to popularize the small patkas
and small rounded turbans. They dropped the blue uniform
of the Khalsa and adopted the pure white uniform. They
opposed the sikh kirpan and shastars. They opted for the
small kirpan/or even smaller symbol kirpan stuck to the
Kangha or worn around the neck like a symbol only in place
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of the 3 foot sword in vogue at that time. They took away
Sikhs from the knowledge/understanding and practice of and
Gyan of Gurbani and instead put great emphasis on the
Brahmin idea of "mantars” — like Akhand Paath, Sampat
paths, this Bani path in this way and that bani path done that
way, this ardas and that ardas. They led the way in creating a
"sikh clergy/class of Holy men" who did no honest labour or
earnings and instead lived off the hard labour of ordinary
Sikhs. (Note: none of the Sikh gurus had this tendency to live
off the earnings of their Sikhs. Guru nanak ji himself farmed
his fields and earned his living). In comparison none of the
Sants ever did honest day,s work. In their Deras, these Sants
created "yes men" of ill repute not honest hardworking
selfless Sikhs that came out of Kartar Pur of Guru nanak Ji.
In a multi-pronged strategy they further began the practice of
bestowing sons on childless women of their devotees,
encouraging all sorts of evil and unsavoury incidents and
depravity to spread among their followers. From self
confident independent minded Sikhs, the Sant followers
became zombies who say ‘haan ji’ (yes Sir) to every single
word of their Sant baba ji master. They began to propogate
very strongly all the Brahminical Karam kaands — empty
blind rituals condemned by the Sikh gurus and Gurbani. They
introduced the "Moortee Puja" and humanized the "Shabad
Guru" into a "living Human Deh" on the principle of the
Hindu Brahmins who treat their Idols this way. They stopped
genuine Sikh history and gave preference to tall mythical
tales from Brahmin myths and turned away from Gurbani
Kirtan to singing their own jingles and catch-word liners
called Kachi kavita. Christian Missionaries were unleashed
on this rabble of a confused Punjab to convert through every
persuasion possible those that felt the inclination.

Secondly realizing that the Sikh Psyche and Ethos was very
strong due to their very strong and total belief in the living
Guru Shabad Guru Guru Granth Sahib Jee, the British
brought in the spurious book Bachittar Natak, supposedly the
autobiography of Guru Gobind Singh ji, mixed it up with the
works of various poets and writers and introduced this as
"Granth of Dasam Guru" into Punjab in the 1800's to dilute
the Sikhs' undivided faith in Guru Granth ji and raise a rival
granth under the name of the tenth master to drive a wedge
among Sikhs. In furtherance of this policy the British also
unleashed a "secret weapon" to further undermine the Sikh
beliefs and weaken them. This was the British creationm of
the Sant, the Holy man, the Sikh equivalent of the Hindu
Swami/Sadhu, to mislead and lead the Sikhs astray from
Gurbani into the Quick-Sand pit of personal dehdharee
Guruship. Towards this end several Sikhs in the employ of
the British army were specially chosen and sent to Punjab as
Sants and Holy Men. These Sants were actively "promoted"
by the presence of the high ranking British Army
commanders, Governors, Majors etc at their deras. The Govt
gave huge grants of lands and financial help to these deras. If
a senior Britihs Govt official ‘matha-tek’ and presented gifts

to a Sant why would the black/brown/and pink local ‘goras’
stay behind and then how can the ordinary Joe Public stay
out of the Sant dera. During the King George Vth Golden
jubilee these Sants were even invited by the King to places
of "Honour" in His court. In contemporary Sikh history the
King George Vth Golden jubilee is the first instance of a
Sant being actively promoted to prominence. These Sants in
the employ of the British army were also boosted by
propaganda through miracle stories spread by the British
like Sant Ji never attended to his official army duties yet his
attendance is registered and his pay is also being sent to
him. Of course the army would record his attendance and
pay him as he was still an employee on special service.
What is so miraculous about that? These Sants never set up
any Hurdwaras but set up personal deras, thaths, bhoras,
which were their personal property and not the common
Sangat property. This personal property passes on from one
Sant generation to the next Sant gerneration. If further proof
of "British Govt" complicity is needed of this phenomenon a
cursory look at contemporary Sikh history will suffice.
While the entire Sikh Nation as one united front was
engaged in a life and death struggle with the British Govt to
liberate their Gurdwaras from the British supported Hindu
mahants, Nirmalas and Udasis who had controlled them for
decades and the Sikhs were sending out shaheedee Jathas to
liberate these Gurdawaras, suffering shootings, beatings,
prison terms, and confiscation of their houses and lands, the
Sants were being feted by King George Vth by being invited
to his Imperial Darbar. None of the Shromani Akali
Dal/SGPC Presidents or leaders were invited to this
Imperial Darbar. No Sant sent out any shaheedee Jatha to
any morcha in the Gurdwara sudhaar lehr — neither did any
Sant dera participate in the 1980-2006 Dharam Yudh
morcha/ Punjab Lehr either. They all disappeared into their
thaaths and bhoras to do meditation — but once the "Peace of
the Graveyard" descended on Punjab they all emerged like
mushrooms after a spring shower — to reclaim their place in
"propogating Sikhism". They are also in the forefront of
establishing the so called Dasam Granth as a rival to Guru
Granth Sahib Jee.

Notice the "similarity"? Prithiya, enemy of Guru Arjun ji
was actively supported by the Mughal Govt. Subsequently
all enemies of the Sikh gurus had Mughal Govt favour.
During the British period only the pro British Sants and
Sikhs enjoyed Govt favours and now these same anti Sikh
Sants, Baabas, Deras, Thaths, Radha Soamis, Nirankaris,
Namdharis, Ashutoshs, Noormehalis, Pehowas, etc all are
actively supported by the present Govt and politicians like
Badal and Company. They serve to carry out the Gowvt.
propaganda and policies, be it Mughal, British, or the
present Govt in Punjab/India.

Jarnail Singh, Malaysia

Adapted from Rozana Spokesman with thanks.
*hkkkk
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LETTER TO THE EDITOR
To: info@sikhbulletin.com; Subject: Comments
Name: Narinder Aujla, Email:narinderaujla@comcast.net
Sat Siri Akal Ji:
I read Sikh Bulletin and I like it for the most part. You tell
the truth which is very difficult to do but also it is very
important thing to. Also Gurubani interpertation is very clear
informative and easy to understand. Thank you for the hard
work it is eye opening.

One question for you. In our culture and religion we cover
our head to show respect and | go along with that. So on
couple of occasions | kept my base ball hat on when | went to
the Gurduara. Some people did not like it and asked me
politely not to wear TOPI in Gurduara. | don't like to argue
about it and accepted it. But | asked them why you call my
hat TOPI? If we expect others to respect us why we ridicule
others? What if someone calls Turban a TOPI?

Second part of my question is Guru Nanak wore Topi; | saw
his pictures with Topi. If later on Guru asked his followers to
wear turban that is OK. It tells me that our Gurus told us that
dress could be changed according to your need (If they could
change their predecessors’ dress code). The main thing is
your head is covered. We do not wear the same dress as
Gurus did. Please enlighten me so it makes sense to me.

Thanks and Sat Siri Akal, Narinder Aujla, Richmond, VA

Narinder Ji, allow me to answer your question in three
parts as followes:

1. You say "in our culture and religion we cover our head to
show Respect”. You are exactly correct. It is a cultural
phenomenon. For example in a Church men remove their
hats thus uncovering their heads and women cover their
heads either with a hat or a scarf. In my opinion, if you have
enough people who share your views you could gather in the
presence of GGS and not cover your heads and even sit on
chairs as not too long ago sangat did in El Centro, Stockton
and Yuba City's Tierra Buena Gurdwara, all in California, as
per the April 25, 1935 resolution of the then SGPC's Dharam
Parchar Committee. (‘Panthak Metai', Dr. Kirpal Singh
Editor; Dr. Maan Singh Nirankari, Retired Principal Medical
College, Amritsar, Publisher p.14) The membership of this
committee consisted of S.B.S. Kahn Singh Nabha, Prof. Jodh
Singh, Prof. Teja Singh, Prof. Ganga Singh, Jathedar Mohan
Singh. Compare this illustrious membership with today's
Dharam Parchar committee of Sant Babas and pseudo Sikhs
like Dr. Kharak Singh Mann of 10SS. SGPC too has recently
published a book on these resolutions but this particular
resolution is missing. It is quite likely that just as the
leadership at Akal Takhat has been corrupted under the
influence of Damdami Taksal, resolutions deemed 'wrong'
have also been expunged from the record.

2. To you 'base ball hat' is perfectly respectable head cover
but 'culture' does not permit that deviation from the norm
and cannot be tolerated by people whose only connection
with Sikhi is ritualistic. An example from an incident in a
London suburb on July 16, 2006 will illustrate this.
Speakers at this seminar were Prof. Gurtej Singh
(Chandigarh) and Pro. Inder Singh Ghagga (Patiala). The
latter is a missionary and among other things in his writings
he has exposed the anti Gurmat practices at Damdami
Taksal. This particular day 20 to 30 Taksalis donning taksal
uniform tried to storm the assembly. Just then Jasvir Singh,
an announcer on the Panjab Radio showed up to join the
seminar. He was severly beaten by the Taksali 'Khalsas'and
had to be hospitalized with severe injuries. His fault, as
announced by one of the attackers, "Jasvir Singh says on the
radio that Guru Gobind Singh had only one wife". What
price one has to pay for uttering the truth? These Taksali
'Khalsas' do not want to understand Gurbani with their own
inquiring mind but believe the lies and distortions given to
them by Taksali eadership.

3. Finally you say "Guru Nanak wore Topi; | saw his
pictures with Topi". Just because you saw his picture in
Topi does not mean he wore one. Just as, because you saw
his picture with Mardana on one side and Bala on the other
mean that Bala existed. Bala is a fiction created by
detractors of Sikhi. Gurbani does not believe in miracles but
snake shading a human face with his fangs and a cropfield
run over by hungry cattle recovering instantly are miracles.
We have been indoctrinated by such miracles from 'Bale
Dian Sakhian' from childhood.

I hope this answers your questions. You say you read Sikh
Bulletin but 1 was unable to find you in our USA and
Canada mailing lists. Would you like to receive your own
copy in the future? Regards, Hardev Singh Shergill

*kkhkk

CHANDI CHARITER UKTI BILAS

And Dey Shiva bar moye...
Pritpal Singh Bindra, Mississauga. Ontario, Canada , <bindra@rogers.com>

The hymn known as Deh Shiva bar moye... exists in a part of the
Dasam Granth known as Chandi Charitar Ukti Bilas. It contains 233
couplets. The couplet number 231, which is an Ode to Shiva, is taken
out of contest as an Ode to the God Almighty. Based on the internal
evidence, and with reference to the context, | have discussed in the
second part of this essay that the Shiva of this hymn is just a deity and
not the Akalpurkh. Now, in the first instance, | delineate on the
authorship of the whole of the Chandi Charitar Ukti Bilas.

Among the 233 stanzas, as many as eight times, one comes across “IT
SRI MARKANDEYA PURANA SRI CHANDI CHARITER
UKATI BILAS’ - This Sri Chandi Charitar Ukti Bilas from Sri
Markandeya Purana. This makes it quite clear that the whole hymn is
part of some medieval composition known as MARKANDEYA
PURANA.
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What is Markandeya Purana? Bhai Kahan Singh Nabha says:

A Purana in the name of Markandeya containing 9000 verses is
famous. Apart from other renderings it includes the narration of Durga
which is known as Chandi Paath and Durga *Shapatshati. Its
independent translations known as Chandi Charitar and Chandi Dee
Vaar are included in Dasam Granth.’

“A Classical Dictionary of Hindu Mythology and Religion”
mentions: “Markandeya, son of Markanda, was a sage and is reputed
as the author of Markandeya Purana. He was remarkable for his
austerities and great age, and is called Dirghayus, the long lived one....
“That Purana in which ... everything is narrated fully by Markandeya as
it was explained by holy sages in reply to the question of the Muni, is
called the Markandeya, containing 9000 verses. This Purana is
narrated in the first place by Markandeya, and in the second by certain
fabulous birds profoundly versed in the Vedas, who relate their
knowledge in answer to the questions of the sage Jaimni. It has a
character different from all the other Puranas. It has nothing of a
sectarial spirit, little of a religious tone; rarely inserting prayers and
invocations to any deity, and such as are inserted are brief and
moderate... The popular Durga Mahatmya or Chandipartha is an
episode of this Purana. In the absence of any guide to a positive
conclusion as to the date, it may conjecturally be placed in the ninth or
tenth century... Professor Banerjee places it in the eighth century...."

It should be quite evident to the so-called protagonists of Dasam
Granth that Chandi Charitar Ukti Bilas is not the "Baani of Dasam
Patshah' and any portion from this could not be accepted as the Sikh
National Anthem.

However, in Dasam Granth, the verses being in Braj Bhasha create
confusion as the original Purana may be in some medieval Indian
language. Who rendered it into Braj Bhasha? It is made clear in the last
couplet 233: “Granth *Satseya was translated (kareyo) as there was
none other like it. “The aim, to attain which, the poet did it, Chandika
may honour.' This may be the work of some poet from Guru Gobind
Singh Jee’s Darbar. In the presence of Guru Granth Sahib, could
Dasam Patshah seek honour from a deity? As mentioned in the first
paragraph of my deposition with regard to the Hymn, it itself is
appended below:

Shiva, Akalpurkh or a Deity?

Oh, Shiva, shower this blessing upon me, that | may not hesitate
partaking in noble deeds. With no fear, and with fortitude I may
enter the fight and seek the victory.And then | enlighten my mind
and be enticed to extol you. As the life-end seems nearer, | may
jump in the struggle and sacrifice.

The above eulogy appears nearly at the end of Chandi Charitar Ukat
Bilas of (currently know as) Dasam Granth. As a piece of poetry it
is magnificent. It, no doubt, inspires, infuses courage and motivates
to sacrifice for righteousness. Since its splendid recitation, if 1 am
not wrong, in the film Nanak Naam Jahaz Hai, it has been promoted
in the Sikh Community as its National Anthem. Almost every Sikh
Celebration commences with carolling of Deh Shiva... And Shiva is
epitomized as the God, Almighty.

Till recently no one questioned the assertion of SHIVA as
Akalpurkh, the God, Almighty. Suddenly a section of Hindu Society
commenced to promote that Guru Gobind Singh “believed in gods
and goddesses.' Frequent quotes started to flourish from Dasam
Granth to support this ideology and foremost among them is this

hymn used by the Sikhs as National Anthem. We cannot blame the
anti-Sikh forces for labelling us as the believers of Shiva.
Although the wording of the hymn is fascinating, still it is asking
boon from Shiva, the deity. This is quite contrary to the spirit of
Sikhism. A Sikh only prays for the benevolence of God,
Almighty, the Akalpurkh.

I had the honour of attending "Interfaith Dialogue Lecture" at
Punjabi University, Patiala on February 22, 2001. It was a matter
of great satisfaction to see that the proceedings were commenced
after the recitation of their own "National Anthem", a Shabd from
Guru Granth Sahib. But _at the beginning of four-day
"International Conference 2000 on Sri_ Guru Granth Sahib' at
Guru Nanak Dev_University, Amritsar on February 25, 2001,
""Deh Shiva bar moye..."" was recited as the National Anthem.
Inspired by the action at Punjabi University, |, at the beginning
of my Paper, pointed out that it was un-Sikh to ask Shiva, a deity
for_benevolence. A couple of learned professors during their
speeches criticised my assertion and stressed that Shiva in _this
hymn was addressed to God, Almighty, the Akalpurkh.

This hymn is taken nearly from the end of Chandi Charitar Ukat
Bilas of Dasam Granth. From the text of the whole Charitar it is
evident that it is an adaptation into Braj Bhasha of some parts of
Sri Markande Puran, a medieval granth. Whether the adaptation
was conducted by Guru Gobind Singh himself or by some of his
court poets, is matter of serious investigation and scholarship and |
hope one day the Panth will be able to resolve the matter once for
all.

To ascertain whether **Shiva™ refers to God, Almighty or to
"*Shiva™ the god or deity in this very hymn, we must study the
‘word' in the whole text very closely with reference to the
context.

Excerpts from Chandi Charitar Ukati Bilas

(1) The One who is Primal Being, unfathomable, implicit, deathless,
non-committal, without specific garb and indestructible, who, through
his might, created SHIVA and SHAKTI.

(4) You are the source of Shiva’s power, and also of Kamla, Har
(Vishnu), Adrusta and wherever | see it is You.

(19) Who can count, how many were killed and those who ran away
in fear, they contemplated on Shiva and headed for Kailasha Puri,
(Shiva's abode).

(43) The warfare was so intense that, on hearing this, the
contemplation of the one at Kailasha Puri (SHIVA) was dissipated.
(52) Chandi disappeared at this place and reappeared on the site
where Har (Shiva) was seated on the Har (lion)'s skin.

(65) Then, on both sides, fighting developed and no one remained in
delusion. On hearing the news (of war) many jackals and the vultures
came forward and the Shiva's companions felt pleasure too.

(68) Dead hodies got piled over one another; the jackals and vultures
started to feed themselves on their flesh. The white fat gushed out of
the hair on the heads and sharply flowed on the ground, which
epitomised the (river) Ganga flowing out of the matted hair of
Jatadhari (Shiva).

(73) Indra, Sun and Moon, they all came to and took abode in
Shivepuri (the home of Shiva) and, in decayed condition, they hid
there.

(116) Annihilated the whole army, as Chandika had a fight with
Chund devil in such a way. She took a spear, hit so hard that the head
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of the enemy was cut off, as if Shiva had severed the head of Ganesha
with a trident.

(166) The Sumer Mountain was shaken, the heaven was terrified, and
the mountains began to fly about in all the ten directions. When the
confusion prevailed in four realms, then, even Brahma (the Creator)
was put in doubt. Jati (Shiva)'s contemplation was subdued, and the
earth caved in when Kali took the sword of death.

(193) Holding spear in her hand, took courage and thrust it in the head
of the enemy. Piercing the steel cap, it shattered the forehead and went
straight through. The blood stream spurted above, how could that be
narrated, as it seemed like the flame coming out of Shiva's third eye.
(212) When all the four armies were annihilate, then Sunbh confronted
from the front. On all sides the earth shuddered and Har (Shiva)
sprinted away from his Har-aasan (the seat of the lion skin). The
garland (snake) around Har (Shiva) shrank and, in his heart, he
trembled with fear and it (snake) hung around the neck like the thread.
(231) O, Shiva, shower the blessing upon me...

Now we must consider the position of Shiva logically through these
instances. He has been created through the might of a Primal Being
who is the source of Shiva's power. Shiva is not omnipresent but
resides in a particular place called Kailasha Puri. Shiva's companions,
like the vultures, feel pleasure on seeing the dead bodies for flesh. It
was Shiva who cut off the head of the Ganesha, another deity. In the
stanza 166, two entities are distinctly mentioned, Brahma, the Creator
and Shiva, whose contemplation was shuddered. Nowhere, Shiva is
depicted as God.

From the foregoing, it is quite evident that the Shiva, in the above
hymn, does not represent God, Almighty. It is just a Hindu god or
deity. But the question remains, why some of the contemporary Sikh
Scholars and Theologians adamantly twist the meaning of Shiva when
they reach this hymn, so called Sikh National Anthem. In his English
translation of the same Dr. Jodh Singh and Dr. Dharam Singh write “O
Shiva [literally Chandi, or wife of god Shiva, but here as attributive
name for the all-powerful Real One]” Why this ‘But’ and how this
Deity becomes ‘all-powerful Real One.” Bhai Sahib Randhir Singh Jee
has done a great job in preparing “Shabadarth Dasam Granth Sahib.”
All through his interpretations of Ukti Bilas, he defines Shiva or his
associates simply as deities etc. But why, when he reaches the last
stanza, he denotes Shiva as “Kalyan karn vaalee, Parbraham dee
Shakti.” i.e. Benevolent Power of God, the Transcendental One?

Except Akalpurkh, Sikhism does not believe in any Davies, Devtas,
gods and goddesses. To adopt this hymn as the National Anthem of the
Sikhs is the infringement of the thought and philosophy promoted by
Ten Masters through Guru Granth Sahib. | hope the sense will prevail
and, under the guidance of Akal Takht a Shabd of Gurbani, with
universal approach, will be fostered as the Sikh National Anthem.

*kkkk

DASAMGRANTH AND DIRTY ROLE OF

THE TRIBUNE
(Letter to the Editor- For Publication)
Dear Editor, lease refer to the news item datelined Amritsar, in your
esteemed The Tribune dated October 23, 2006 at page 5.

Your yeoman’s service in favour of the so called
dasamgranth, is universally understood as aimed at
undermining the Guruship of the Guru Granth which is
central to the Sikh faith. Your attempts to keep the issue of

the dasamgranth alive sometimes become ludicrous. In your
write up about Sardar Ghagga’s ex-communication, you
have tried to make it an issue of ‘kabovaach benti chaupai
and the ardas.” Only supreme ignorance of Ghagga’s
immediate position and the status of the chaupai and ardas
appear to have led you to propagate that blatant falsehood. |
have the Sandesh dated October 21, 2006, issued on the
letterhead of the Akal Takhat by Joginder Singh before me.
It does not mention the cause that your news item seeks to
popularise as leading to ex-communication.

Apart from that | have before me an e-mail sent by Puneet
Singh Lamba who is taken to be an impartial observer. He
has seen the video film of the discussion between Ghagga
and a representative of the Akhand Kirtani Jatha. He has
summarised it in the e-mail. From this also it is apparent
that the question of the kabiovach benti and ardas never
cropped up between them. The video film is available on the
internet.

Replying to a letter by Santokh Singh, the Dharam Parchar
Committee of the Shiromani Gurdwara Prabandhak
Committee had written with the concurrence of Darbar
Sahib and the Akal Takhat that they do not believe that the
Charitropakhyan chapter of the ‘dasamgranth’ was written
by the Guru. It is this chapter which includes the kabovach
and the ardas. That is where the sordid controversy ended. |
have seen the letter reproduced in many books and
magazines. (For example, the Sikh Studies Quarterly,
January-March, 2001, 91, of the Institute of Sikh Studies,
Chandigarh, situated at a stone’s throw from your office).

What do you think your deliberate falsehood in favour of
spurious literature will earn you except odium of the
objective and the right-minded?

Several times in the last decade, | and others have tried to
draw your attention to the false propaganda being carried
out in favour of propositions relating to the ‘dasamgranth’
by your paper. Must you persist in falsehood? Do you really
believe that your persistence will destroy the real Sikh
ethos? Is that your mission? Must an Editor have no regard

for truth? Yours etc.
Gurtej Singh, 742/ Sector 8, Chandigarh,
Telephone: 2780449, October 25, 2006.
Hard Copy delivered by hand to your office.

*kkkk

SIKH LEADERS DISHONORING

GURU GRANTH SAHIB!
Kirpal Singh, USA.
Date: Maghar 9, 538 NS (Nanakshahi)
Waheguru Jee Kaa Khalsa, Waheguru Jee Kee Fateh.

I am personally against any kind of Ex-communications for
the simple reason that any such practice is an Anti-Sikh
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practice borrowed from other faiths like Islam. However if
there were ever a befitting case for such an exercise of such
an anti-Sikh practice to be carried out by the Sikhs, then there
cannot be any better case than excommunicating all those
who have installed the Trash of Bachittar-Natak-Granth (also
known by its Thug name of “Dasam Granth”) as a ‘shreek’
co-equal of “Guru Granth Sahib” in the so-called celebration
of “Fateh Diwas” or anywhere else.

Any such excommunications should start with the
excommunication of the Care-taker of Sri Akal Takhat Sahib,
Bhai Joginder Singh Jee Vedanti; who, by the nature of the
office he holds, is duty bound to protect the honor of “Sri
Guru Granth Sahib Jee (SGGS)”. However, in this case; by
actually participating in a ceremony where the Trash of
Bachittar-Natak-Granth (BNG) has been installed as a
‘shreek’ of “Sri Guru Granth Sahib”, he has dishonored the
Guru. And, thus he has become a partner in crime.

Furthermore, by presenting himself at such a forbidden place
where SGGS is being insulted, he has sanctified the actions
of all those who have no problem insulting Sri Guru Granth
Sahib to begin with. Thus, with his presence at the forbidden
place, he has encouraged the vicious criminals to continue
their insults to the Guru with impunity.

Moreover, he has also violated the Sikh Rehat Maryada (the
Sikh Code of Conduct) that he is duty bound to promote and
uphold. The Sikh Rehat Maryada prohibits the installation of
ANY other book as a co-equal of SGGS. Thus by showing up
at a place where such a violation was being committed; Bhai
Joginder Singh Jee has given encouragement to all those
elements, which has no regard for the Sikh Rehat Maryada,
to continue violating it with impunity.

Next in the list of excommunications should be, all those
Sikh leaders, who (in addition to Bhai Joginder Singh Jee)
presented themselves at this place of the cardinal crime of
insulting SGGS; and did not raise any voice of protest. May
be this is the only way left to get rid of this cancer.
Obviously no cancer is ever in a mood to cure its own-self.
Therefore none of us can expect the present day Sikh
leadership to cure itself. They will rather shamelessly cling
on to their offices because they know no shame.

Therefore, the question that is staring us all, in our faces is:
Should we get rid of the shameless Sikh leaders by not letting
anyone of them, who, as a partner in crime, promotes the
trash of BNG, to appear on any Sikh Stage? Or should we
continue letting the criminals carry on their criminal activity
of dishonoring Sri Guru Granth Sahib?

*kkkk
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Higar fewea nife &2 3¢ oI feg & foo & & Ag U’
et get ot A%t 7 ot I fa feerdt ‘Ager (4390 &% 39
feres agdt I, ‘Tt 9T H3T |

¥, mfog fiw &t & for mee & afgest e & q,
Iy &dt diSt Bast it HAgIt IEt 3t I Aaet Ia|
T 39 HIar| Ut I JiaT, AT, dieTedt A It ' 99, 99
gy & IH9 fa I T ‘H20’| diar &9 wifadt faast
yIBuUadt 991 g3 Uet f atg w7t it Artet 33 T feg
far gH3ag enrdr fHar A (Hat & ¥%) wis &< g 7
T U9 o BF aaHSt u® Bug ga aiT| 89 fogs <t ¥ st
37 gt = 7 fangt adt H X wieH e U w9 fodt |
HOY T 39 ¥ & fHar &t 4% J9fam uet 3 &dt 39 At
hﬁmmﬁsmamwﬁmm Bast
WW@%@H’%NE&?? ‘&t diaT T wigw A=H dar
ofanr ot g1

T WiIrs Afag & wdx AT @ 3 Ime, I<t
eﬁwf‘egaaﬁwﬁmw@awéﬁégaaaw Ut & et
Wﬁwﬁluﬁwmmmaﬂmm@ﬂ
& I3 2, MHIg-JI91g, AT A7 99 &% ogt &7 ¥ &dt I
ﬁw;ﬂaemwmwﬁé&%ﬁ&%m ust e 39T
3%?WMM%WU|WWWH@3
Ifaz =% Hief T AJlT 9 @t 39 3 Uet I99 dec o It
Wﬁ%l%ﬁmqﬁéfﬂgﬁﬁﬁluﬁﬁvaﬁzeﬁ
fiet T AT T 223 odt, ‘TW®es’ B JT Ia| fagt It
wed famr T urat, meﬁﬁwaﬁ?mm
nmﬁﬂswﬁﬁ%%ammmwmaﬂﬁmﬁuﬁ
& & gufimr, et mfee €U seEt FeE @ He?
TAN UTT3ATT At T A9 ufgeg w3 iy, & 593t & niar
Wﬁwlmﬁmﬁuﬁéw,ﬁ:@mﬁ

|1%ae?mwwwm?ﬁ3wwwf%wf

.....

T FRIY geT 3 593 A (7 396 € N9 o1 Fe) ST X W
7| i 3K UTE &t ITHIT od1 g, geBe df AgTesT & JTt
&dt J1 Ut § mushntt B3t wet T93T € A9 fHuE 3 fast
ferd Fegs &3 &dt, fears w93 e<dr|

g TET W% 1Y <% udse! 8T faost Adle At &
geg # & 33 ot BT o o As  aEfle f §
9IS B TISft arEhr? 8T fxaSt diar At fam few atg
g Sfanr & 9o HI? ... IAST A 3 goHT & fer 93t
343 <9 J9 JTt A33T fegrguar usue &dt st /e fan &
FOHT! AT ¢ 9196 ! 79T & AT €9 &It 3t Ufss ' &
UgT A3 WEH 3& A YT must v fYf3meT gar Jet
AT nrEt yAE Har 89 Hasw fHeT fT gwer ferer Hiar,
agg, fodht e I8t fed’ yre fore ) feo® Ifo & us JT
AI9 83t R9 fHass a9e, et o et I¢ forl yar &
HT-IZt 5% HoHdd a9 €3¢ fem...| B8t & U7 goH
fout, oot €3 99 t & A gu Ufss #t € aHs dof f*9°
nIG! © 3783 foawe Barl TIH € Hiome™ § Sards T &
Sfenr famr, st &9 fitar T o ufenr famr, »iut T 38 o=
o3 I, I8 U9 de 3T ! a9 HI /e /it 979 fAT aBH
3T /T AgeT H| AE 99 dog IS 7T AGT AG| TH AU € &9
IAH &9 =ar Me Jfde H3T &t At fer = wigw 3 At fx
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T9Hx UrSt faR fenwiast fedu 7 996 KW' a=e AT AN @
m(w)@ﬂﬁwmﬁlwﬁvmm@?%ﬁ@
% & f&ar adt Ifenr a9eT| A ‘ToH Wt afg e - i R
SAH &9 € REUS wiftadt & feg ‘uonx @9d’ H & B8R
feniast § #o He It niar R A3 & 3AH (A0) &3 &1 AT
Ut i ¥R &9 AR 3 U yaie a9 At 3t feser afaer
It et ‘fagdie 99, wwma”raﬁm—ﬂwwﬁm
For 3w I d@MH‘HGdd'é'WR@TQ‘S’%Rﬁ%? ferer
fior He®E M i 8T § I AT BHT IA96 AT 06 €] 3
Iw & foer /Y, fodt At e ges)
HISH 80 1 & ‘gares’ JiSt /il groHet 8¢ ¢ JIdt He Hiat
It /i ug feg 3t €3 waT it 31T T SIS As| ¥U K3
T9 Jfamr At grone & e feg BH 39T HOY HZT 3 affmrm
Wmﬁﬁlm%ﬂamﬁvuﬁwﬁwﬁﬁﬁm
T 3 ‘mares’ © §37 ghol s i € a2 A,
AN 3 993 widr /| 537 fegu Jfewr, ug Bast &t feuz ()
s Jar fewr Iat /Y fesras & ufggeg Ifeer #t Jdia
t... foN A9 § & & widr <uT &7l 99 58 Arfag #t & Aot
& ¥ 119 U9 a9, %ﬂmﬂﬁaaﬁﬁwgmf‘?ﬂ
Wﬂw@wmmwaé}mrasﬂwzﬁwaﬁlw
ﬁ”“aﬁgzaﬂmlﬁmféﬂwmaﬁewémaﬁg
39R &t i3 7 AaET J1 wA® Y €39 yer (@) gondt
A3 € Yoz JT © f&g gu3 It puet fewer m o g3t
RISt & dJ9H, JUF U A a7 UG, aEt g9x adt UeTl 7S
goHe! »eIT JIT THR J6, AW I gaft. T yae sl
efmret & fogarg - 3rar, AN, AT HAM, e W wet fedr
ﬂgarsﬁmwﬁrlfsnfew@w@mraﬁ ‘Frar &t wet
= ar@ur'?r & wifiper wier fgar A ufost 7 nrdinis
IHE=T TS F93 8 7S 3 e 53 fex 3t fedt Aoeat
I wrt A diar wiet F feR wdt € GuIw uTst <9 feust
WIS T B AIEH USTT BT AS 3 »BT T8 AN BTt Aar
@ 3ot q9T el frigt & wim T3 faor 7 oo 7 feg wAs
feg St AIaw, Wwﬁwmﬁwemﬁﬂmm
WWWW?WWN%W@W&
%ﬂWWH&‘hWHﬁW%ﬁWWEWW
& fedt o ot & 1 Uiz wet e U, B H3E uEl €
SEMT (Far-AHeT) ‘urEl T oH J951 e 8739 9% uost &
i3 3Tl AOHE Je® fEa adt et Ifg aret BT @
TAHE § fEx ot 3 91 B, I HHES oot i feg dt i
IOBE T SIHG A9l 9¢ Aol er It Y < growet fefenr
T JET TH FTE I IES WS ES © 19 €8 T HE
et & g3t SafoHt 5% gafenT Aer faar

mwema&ﬂa;ﬂa%%ﬁwuﬁlw
aﬂaﬂéfwwzw»rfumwaﬁmuﬁw@wwsﬂwswﬂ
WW|W€%6&E&W@WWP&W®WM
mﬂwmm|ww%€ﬁw‘rm
fegrguraT & AHS & 3 ©f 9 &' MEs aJ fa3T-

g "HE 19 I A9IS o F9185 A I9 SN

mﬁ@aﬁ&uﬁwwa@ﬁwwﬁn(%ﬂ

Udt I39E w3 IS © IBYS, JIHT I AT T
W?ﬁwﬁlaﬁmémmméfﬁﬂg
&t &9 AaET HY ol w3 wadt 5% wiEs &9 fosr f fom
TR (8Tt UT3s At f&9 TH TR 39St T It sy &t
I feT 39St 3U5 Aas off & AHUe fiar A, fer set mee
‘IS, T, HAG' I3 J) T I6 B &7 JJ T JIHS
< UT AT (IE9) dI9 &dt J1 fea 3 ye d < & a3
frftpr = figarg T gl J1 99 I T STIHSS, TS, IN,
war wife &g 893 famr 1 HEuz™ B2t 37 for & o3 & &t
371 I9 F -

Fdtg vife 3@ 30 g o 7 3 390 & AfEll
ws&wﬁenﬁr %%E'Téazrrf‘en(lsm)
mmﬁ%mwwﬁwwﬁqﬁ%@
T I, 7 ye 3 I3 fegouT ffw Stor &t A, Ao g
a1 9% & 2ot & a3 fither fog 39 753 o9 3 RS
MIAe » 3T I8, fa HE 303 du feo® Quen <t 83 adt
U|W3ﬁﬁ?3mmﬂ%§uﬁu3éramﬂ'€3ﬁe?s
AUY| 9K I&:-
FJ3 FHT IH 315 A<l fIT 397 28 ms=gI (429)

I3 THUIT I& MASTTI| 8T 39 3 IIfT f&ga711 (329)

HJ'® F9ST ISt HOH JEI9 7t /e goHe & A3, °F
aﬁmﬁwy%mmawmﬁ@
A aadr? At g 7t 37 8d @A & wd 3T 50—

THT S99 907 & AQ 1 UTs3 Wt &3 281

Ufsz yet  fou S| 2715 98 91 a8 & ®ril (1158)

FEg @ 3 A9 SIF HaT & AE Jfd a3 & wirt
quwéra?ﬁfﬂmrma—aﬁaa?mﬁqsfew%
FHH § BT A3 ‘U9 UE” &9 fou ofanr I, 1 € A
mhalwwﬁﬁzw% ﬁ%a‘u’f‘ame"?arwmﬂ
A9 34t I gIOHE 8 ‘UM & 239 efenr g Fe 3
Wgﬁ»ﬁﬁrmaﬁ?wmﬁa%§aﬁm
&% &a1 AT J1 Yo Uieht IAHT § Yt 39 9T &9 3T J1
TIHS T -

g 3w g U §ufe€ ‘gre o Bfog’ safxi

79 2fH€ §3 Aon9T 37 83f9 ufg€ I8 =afail (1368)

A 3918 Afdgs & (MES I &9x) goHe! Jat k9
5293 3t foarg & i AT /Y Y s999 @ AfES &t
& J<, B o 33 fegz It fao39 J1 fom ot adle & &
e afg figr - ‘feg groHet fegg ot 837 503 €9 39 98
Gﬁwalféﬂeagf?ama—a’a?amféﬂgaaﬁﬁ%%v
fa8 Feg 9t foi Bt i g99 =@ Bar S FEe w3
W< IH UIAIE &It Si3T OF EBIG 3 HYS UR 13 I61 I 4T3
#f A ftrs a1 wiHt fHoss HAEdt a9, I o @ 3t
yEE 37 319 3 HEd d9€S A 9J IT U IHT IIH Il ar
&,mwﬁé—aﬁnﬁw&,aﬁaﬁrﬁmwm,ﬁzzﬁﬁ
596 % 9l 3 879 @ gT §87 IAT ¥ 3t ‘UgH miAEst
f‘e‘v’uﬁwm@%—{uﬁﬂmm HOYT & nirfanit &% dig
aeaaaa%—emfaa’érmrswzs@—trmwm
T3 »yer IJ I wmsﬁwaﬂmﬂa—éfaﬁl
TIHS Ts:-

UShorr g2 g3 3H Wl
g7 UIeT AE® THE I &7 Aug mismar I’
T YIS UF & fomr g 9 9€6 AF 37|
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TH &M &t T3 5t At R 839fi uram|

Hhf Fag 7 g9y afg BUg Musy J9Y &3

WA ag His<es afg gug & ag agg aArgt (1102)

9 7t Y9 ya9 o dfd IJ I& feos’ goHet da &
393 T AT feerst @ et S5, Waaaasﬁwwa ydt
wmﬂﬁm@alwﬁgwawm
JIg9 39, oA Hafha gt € Ao 336 SRS ¥93 736 i3
gl €& a1 I et & USH 396 Tl odt B3 a' g
TIHS IHH ¥3H ST6 THI BF T TS| UF &g et miey &
%ﬂwﬁﬂwmﬁ@ﬁ%@aﬁmﬁlﬁﬁmmém
It 3, aE'ﬂHFﬂga"‘ruérs

e ot udt fifiyfs st Afam et & 3 weh
a2t & A& 3ie &g Al AT AS Jfe AaT &€ el
IH 2u3 fafs A war Bienm
g 9 H I &fa glenrmi (329)

feg gondt fegguar & »iHg @ B usdew T fa
memﬂwﬁ%@wwmwew—efmuﬂuﬁ
Bw%ﬂe?ﬂaauasﬁvafﬂwmmmf‘eaﬂgwﬂﬁ
w%vaﬁzwfwéfhwwﬁm%vuﬁw
@E%ﬁ%éﬁ?ﬂa?amuwaemﬂfswaf%@azﬁﬁmaﬁ
USSTH 98 SN famr I, 99 @6 31 3 Ao 89 ¥ & adt
f&Ar Afcnr, US 33T AUSE 5% 799 & & o I gauis
Heat ff9 Ifg 99 firdt 3° Bvle it fx J7rg 3 dfta noeret
=41l Aar €% gag feg 9% famr T fx sow feus go-fasst
iy, fas e JFe & 993 U IF I&| BN © forrdus
et Start Hi9s @ grIget ©f feg9uar ¢ fifs € &, €AH dE
T YISt T 1T T5| vt eHeHt caAs (Mg 91 @%) muE
METIH Afontt 3’ IT5 IIBT IJ I5| fegst & gaH faprsh”
T 36 &I II6 BT HY & 8% AA| JE fex ‘goHfammat I
&t Tedt a9 v fae fa ‘Iet Ages AW Adte I JfomT T
3H ge9 & 38, A ¥H QA v S des Ry g7 I7
feags & e aBar 3fanr R far @8 f9 HABHS Tu® 9T
%ﬁm@mma‘mﬁrm‘da‘waﬂ?amws
7 3 HABHS 52 fon 7 o3 ag o3t fanr =1 e fierss
&t wifiar T0 T, fE w1 X HABHG WIS 7 IF| I UfsASS 3
3T 51 393 89 <t Uear a9F HASHS Hie I et & M
BT TUTT TH B € Ha 8o AaY I51 uT fewes ¢ Y fen
3% T 7 & Mg 3793 fereH € 33 J6 faf & »r Afomr?
feAsHE 83 § I9X a9 <! eBes 831 fanex J1 fias fa
TH ‘GeB T RIS TB YU d96 THI THEH €9 THS 7
famr 8T fog &<t TUR UT3 & &t nifenr| 8T €@E® T Far
@ widt gronst AfswzT g I:-

W S I & auw T,

& Ad W niear o A W ofaar
a?réw‘u’ﬁﬂ%ﬁwmm
éasww%#wa»ml(fém)

7§77 13 o 33 famr, Y 5 ToH WS Ot 3 3
feu gdtg Jete, sHew Teie vt fessuesT amr 9 761 feir
iy <t fodifenT It famr AHS a0 @t aidt & (w3t ITHET

fUzT) 37. nigTag & SEaH feu8fenr fagr At - ‘ov fdT Far
mammwmaﬁlﬁlwa‘}mam
W@é@aaﬁfﬁa@&ﬁm| 37 37, T & ATI
Je aafont Haet Ju Sfenr - ardt {1 et gt ot
TE ¥13 YT Ua16 &t a9 AaST| fiis 3EafES, U9HR I9E 1
JH HE9 & BT, ISE q9 €6 T8 QUEH four I 85 Ag ot
9 2 Y3t & I9 ¥t I3 & AOHE TiEat 9 fedt B, mud
TE H el BT &9 7% &1 H AHS Bar X mu Taet
fesASME & UgR W J1 ardt fastfent - Wi &dt 7 AssT

7 adlg it & St 3Tt Ao 89 Ao gronS feggurar dmit
it gEaET €It 3 99 fEa IAN foew, § s9Has § udt ST
JT a9 fi3, # HeY § faA TH T g&H T8 99 3 feq der
wdt 9 yers 95t gronet fegaua qut e TR (dus) Jda ft &
éaﬁﬁlﬁwéﬁa»@mmﬁﬁ?%vﬁmmwamm
%méweﬁmﬁ%&aﬁm@zﬂmm@muﬁm
firg™ & aeite #t & 37 R 3, IS Ut 397 WS Hiea 3 FoE @ 9T
IO 3T 1 »iEeS U8 3 ATt & viAdn3 s s9T &S uIHE s
99 75, 3t X xR § 38w o7 99 feg ¥t 3wt T greEd
T &t gIaHs J:-

A3 A3 gT 99 vy faeq
3U IUAI A 39fF a=es 911
He IIHT 3 EAIE YA II3T FE |
JI1 & B UFYIH 3T AIUT &I Ufell (71)
g AR 59 At Ou Ao €<fs10
yAfH ot IfT I9 576d SH HSI (265)
WHANT 7915 || 3T YIY || YraT Feras 1|
38 & yrfs If9 Siafz anl
aifenr s 393711 o9 MifF AT
HfY 8T 939 UI3TI| ATIS ToH mfEsTll (873)
g g€ fiu< 3811 € WA YSH A& AS|
&t 31 JifSe a1 T& (229)
Hfowr & afsfa g2 gon 53t 716 3=
NRII & ASfT W || YHAT UIgIH TH3 11 (894)

Us uny A gfe fesfenr, gronfy wiiiz B 31 (1050)
m%mwé@aumﬁmﬁf&ﬁ%m@wn@%)
TH »is Biu Jefg ufH|| 979 8T HY9P sl
faa g% A3 uSifi dft11 (1169)

E FIE FE WE Uy U el
@%ﬁ?ﬁ?ﬁ@?ﬁlﬁﬂﬂﬁ»@al(m%)

Sfex fegrauT At goHTt FIHAS § J9Fe! Yt 3
Wmﬁm%ﬁmmaﬁﬁmfgﬁ
ot 3 JHEE T FaT & fed® w9 ft § o dam &
®ag’ (fJg Afonz) 9 adt a9a o3 fomrm Far €5 <5
J I Il fer 3T fonrar ueA UE, goHet ¥s 9 o &
ST 3% <t ST T I wifiar fie HeTg, 7 39T 3BT
U8R 83 ¢ 9U & & faord & 222 &t 3t A3 937 grgfomr It
AHS|

a7 8ft 5 Afak dus o T
3fg A9=g 79 88 39 39T TIF'II (794)
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HET Wi Ha® ATE

AIer3 fiw, Sacramento, USA

Hy 39 3 Tof 9 © 337 © &9 Jol fea fimmt 859 3
THY O9tHa B 8| fg fiHt B89 nust gart Ims
J96 U3d 163 &% aTl < U i 33t fans gt a9 A 96
88 udfia feniast fage 3 fAde A9 §oe 3 foue J51 A<
et gafia »e BT T fenadt & AT #i39t @8 a9H
gger 7 3t 8T ft 7 gfgguer nue@er I “3Y feue FE &
IHR” NI(UaT 231)|

I3 fos 9T st feags Fw & (39 <t fagrg iy gz’
f&g A9 & udiet fa Afee I &<t 87 99 Aexdt Jf 1S
aedft| fear wfemit o9 Bfenr M fx feg Joat »RIST AT ATt
91 5T Is 3 U f8U I6 UT faste ugw Ty dfenr fa feg &
mgmawuﬁ%wammw%?m
gfﬂu%ﬁwaﬁ-mammmwﬂ%%ﬂm
IEERCER

Ifa3 Hower w3 Jfazafimt feg v Y3t mie gan 1x gor
31 UTET 3° 3@ I HA &dt urET 1@ 87 HTH HABHS! 3dia 5%
gfonm 9T 7 fdg 3da &%’ (291)1 5% It feg fau fidsr fa
IfI3 HIwe" & 1945 few Aoz T8 Udfia ASTAT aHt &
JoT HaT BT geae ¥ fozr, fan feu 3o v »idg I8 niger
HABHS 39t &% f3ng ug Ut © W9 HR & foar famr T
35t fega fw t, of Jo7, a5 M HR & wae @ 1936 3
1945?%?@3%%’1%@?(%7{%%#)5?&
At ust {3 fegsT © »igg SU-<4 I ?

1936 few 8v fAJe ygz™ At faF fov g T 0-we a9s QU3
7 -1- 1945 & A &3 famr # fer 3 ufosT 3t gedia fiw
9 H3T <t UTH 13 famr AT “AITTg IfdeH fAw 7t & 3T UR
a3 fa 3t gedis i f sear ue @ wi=zodt i &
uﬁgmga@wﬁﬁfﬂﬁmﬁ?mwﬁﬁ%aﬁlﬁ
wwﬁg@mmf‘?ﬂﬁé@wmmmmﬁ
@tﬂﬁmf‘sﬂwﬁwﬁrmﬁwﬁeaﬁﬁgf‘auﬁw@w
A<l fer g9 feg v3T Wi ISt € AysE Ji3T famm”
(AHST JIET™ YIuk IHST T 7G9S fEd33T HIg 5 1944
fas wizerg| oA At Ut /it =7 50 A fefsam, e 212)

A3 AHH & 7 HaueT 1994 feg g=et At €R feg =97 T, (3)
TEH: - (HA) y=T| (s 23) of €9 fAge ‘v It &t foy
ASY AG ? Jd1 Ifa3aiimT & dsl 8/ g9 &t vy = amper
Adt &t T, I 2976

T ST 8 3T 29| Wi HTH % It & 35| Iret o i
(Ffazam s 130)
TH qIE AT 39N W, 3T USH afss FAs
WH YBHE YSH UT Y3, f69d9 B AU HT6 1151511
mm%v(aﬁs’wum%)

I3 T U U &1 fa U fem & 3 ygs3 Ifemm winy w1 €t
wmhmwmﬁuwaﬁeﬁwa”(zw)
JIH3 IS UaT 305 3 ‘It »i3 S ©9d I Ud vidi» Ud
8uT 3= 306 BUT It 3t A iy 7t & 2 I & T &I
MW&HWH&?WWUl
nig 7 fiag o9 & A 3t 5o & He (TH HHEEN)
nifyg wisg” g fox, uaa for umeT)
39fg Y HH &, € HE H SU|
H yg & fea & ad, 3f0* w3 feam|
IS H'fg S &9, 3 Fae 8991 18I
(IT Y3 HIA, T3 6,1H 45)
‘Ho's IR feu < fog gew w9 T | fEu far o fonr A fx
ny & fer & &t ufgnr 9<ar 2
aaszaaaaa&ﬁrﬁ|na%é%ﬁﬁzam|
aAs ot Ay YU & BA39s H aew I8118|
(I35 fAw 39) -
TOT' S U9 & &I M<I HH &fJ %dId T |
gret 2 i (SfazaH Uam134)
firu Farz R WA € gonrs sy I wiu / feue I, 7
ez feg AElE 3t Uz 9% I fa yIe <=3t feg s <t
fart-yat, Houge w wiftr3fHx Hgar & vt 98 Is, €9
HA @ A<S a1 A &9’ (U™ 297)1 YI'& AN 3 vy @7 ot
e T ? vy i fad g yIrE AN & 31 g9e 7 7 fgur aurst &
faor, “T geTs, HEg U3t 3 §of @t feeaet! 39T ust 2=
feeg Aet T WA 231 ue fios puefes T 3 @7 & FO3
YHE J 3 3HT R HA & [§Q1” feeget & €39 : for s
wﬁﬁ-wﬁawm?w Ju 3 ¥dt feg B9
F1(13)) e & faor : 7t u=S AT wet fegi-dg At o
HA fJget I, # 8T W e of, ARG 1 AR fAgr &9,
steaﬂ?ﬁzrﬁwwm?ﬂweewmgﬂwm
Sl IfTTr I fEeast & 839 : foR &9 Ha ust T<-
I fEeg A9 yIrt 3 ¥®, gU I gt few 89 I1 (14)
(foee, HS® 10,Fa3 86,A39 13 w3 14 & nigee)|
o=t Afort, T 19)

Wil vy 7 fsue 7, g9t RS geht™ i3 fegd Hagr I3
fAw = & IF wrfenr | 9 © oF feu a9-fU® figt <t faast
WIIHH IF B 22 J TIIHH! feHeHs © Byt i3 Wi
feras & fer- %Wwawﬁaélﬁwsﬁ?@ﬁ—
HITTrMIT, HR®HTS S8t mi3 teret & eur-aft Hie & As
HY &3 371 (298)1 3¢t fearamss fiy w, #AT iy
MIBEHMT (1718-1783) 0 <8 fex AT HuE a3 At
HET 5% 23 H miY 3t 38 wigr gadr o dver /(i
fef3am 1736-1799, UaT 42)1 18 HA 3 ot findt & Asea,
ﬂﬁwﬁzﬂ—ﬁﬁﬁ(ﬁwéwiwﬁﬁmﬂﬁrlm@fﬁﬁﬁ
A6e9 & ST © 391 &% Hifon AR | A€ fiag few Aaeg
HnT A< 3t ST Agat ad1 HI Ueht €t aigee HaF fedt
At Ht U3 fiarg feg HY Uit Bet feg & Agdt oot Al (T
250, fiy fef3am 1736-1799 4 It IH )| 7 fa
I3 A = AHT 1780 3 1839 3 T i
I AT I3 »iug AETeT| IfT &1 f3H UAS HaaTl
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fT sea fguefe 7 uarl 86 99 AWsS 39 241911
(TT Y3 HIA WS g H 5 T fiend’)
yg | fig »io9 If9 Ais 83 fqums
g% ifex firy Afg v 37 a1
Ufors &st fHfs 3afo, g9 g9 Ao
fufes Afaz Hig* »ivg w1, 88 3R ae 12711
Ufag 33 II3W YN, YS nirfHY nireT|
fex fer Ufaz HiT' eu 39 fes Tarme
39 faws ot fae, fefit xafs fagmam
oy v & &, Jfg wis wigraril 2811
fefu atd Aasu &, /it a9 & 7T
HUTT & 998, HY 911 T
U913 Hfg 7 &< &9, 37 T »igar
iy &g USHIE, 35 aaH faamamii31i
&J1 v 39 WA &, AfF A3 U |
f3uz 3T Uaf3 83, 7% Us a9
HH M o J1f3 319 &dt, Jouw €9 s,
3% U "9 8%, g9 g93 fagtiz2il
(T UI3Y HIA IH Ufgst wig 15)

g ft, »y T TIA S 3dlar € oA 5% (TF) mHI
T # a9 miae € #t § 1540 e & As T wiy 7t & a9
WHT @H A ¥ Ales 9 fJus ¥ (o 171) for &9 Tt
At & fAgg adt digl o It Ay i & 3o fefier 9 A7
WY S AT g3 & T 13T T 7 o feR 397 migdt Areadt g
w99 feeeer & He féwr I wiy # fRue 9, “grg
Afdg & AY IA-aA" feg” WA ue § g fanaa w3 €37 IR
i 37(ar 300)1 T8, feg Aeardt fe@ fa vA T IF &
‘s w3 @37 I »iag 3 fsg 97 32

IH HfEeT, I JUT THIE, I7 UIHB o TH I

IH W3, IF AA Heg, 97 HiST, I HH |

€3 A A9 &, & wie a1 fse| 121 (15)
Ao gt (fedor a98) & gnar, fergt (3=, W) & 9Fa,
AUt & Sdis, Wizt (8 AT T B, (394 39H) AT 3
(AUE) HIB-HSt & &, (Femes) fid uT9m, 3 HA
(UT) T TAT—H HeY AT ¢ fe3d 9Ad &dr dT dJ<, 3
UTHBHT & &H @ feare far foge feg T Aae T 721
&C :—Hge T nx &: 2 § s &% U | IR I I 9,
HF T | HOY 3¢ It g9J UT T A< AIOR 837 3w I
IAx few @/ A T | f£7 O 99 U 735 & J, I oIH-
THET @ J, 97 AIE wJ go7E @ I, 97 fHfenredt uE = &
I 9T HA YT @ J | B, g1 IR 2T HTH ueT St 3¢ It
gut 933 J A fg gAar g A I 1@ Fas: § Afog
fFun)|

RS JU & Ufges & 7 90 T Us: (aHfE) fergt & 3918 a7 7
IH T g (UIHS) 9T6 ol AU & BAMEE o 1 IH J| wig WF
Ug 938 & 7 IF I Us: AT UF Rd nig Heg X 3fds o 7 97
T vig W& UE & IF T Us: WA 376 ods o 7 IF JI
(&) feg 38 fymH aEs diT J° AYSS () wide AT J
fetr R 9T T UIHHT T &1 W3AGTs H far FEs A fsem
TR N( ete act Sar)

fan fow feg a1 @7 39 (A €& 9T & g ’iwwr 3fenr 3)2
(FEe9l)| 99 3 fan feges & »idd »igg &dt o3| f&g 37
IR & 3% I IIt T AT I 97 g9E9 TS| U9 wiy A fex It
IH & ‘fonmea w3 37 T IJ T | el IAT 9w A © o
fegg 37 vy 7t & BUaz 9Ft feg I9 fam-fam gm & fwmr
AT T ?

iy 3fgz Howe few a=70 yafe € frady J6 Taa J | ()
a9 yre fang ags &t fedt feg I- mie 373 '8 f3g=st
(e, 83 fite 3 uft e fAd uT & ) I9get & us Jae 9T
g di3T A< (U 15)1 () 37T YATe B3ng a9 <t fedt
feg T-mwiE 373 9 f3ged ((wrer, €3 fiter 3 oFt )
TOHI ISP T HI| 7B QI A ITH T A YT F IU w3 HE
AUt Afog ft @ us g9 I8 f3mg 3T ARI( A3 AHH ©F
HITE U3 14)1 U<s 35 USs a9 85 | s Her 83
AHS1| Jf9 I37d 7Y UGS § 58| 319 YA mIeH sua ||
@Yz gIA)| R fa »ift A9 Aee & o »3 BUas
et wiF fifeT 99799 @76 & € I6 M3 A%, 1§ 919 & g
J | fegt TAgt 9 vy 1 T & fe99 T5 ? oo He, famr
g a3 fHer, fomr Her, fam e Il ( 121,05 a82)1 IE vy
@t 8Yazs Uart & fourfinr a9 feg acadt e fa qost
TAZ B3 I = faT 7 wisys wfaer € 3t HAgST AHS
T T fa €T Tt €t ATt fenrfimr 0t 9 Faw| vyt It
at HAgSt I fa wiry it S 8T Fdtet et Tl It € 99 972
ot UB € UGS U'E WdTl I& ? ol A € AWl U grdier I 7
A& 99 vy 71 € of fegrd 95 2 ust 39 HifsaSt, urst urst
M8 (s 479);at €T mF Tt & =93 ITat AGT T ? ot
Streptococcus salivarius ssp thermophilus and Lactobacillus
bulgaricus bacteria »H3t 84 ¥y & far=st few AHS &t T ?
iy 7t fog Aaeadt fe€ & faos-faas viem w3 ot urdh
T I 3T | e I3 T €1 3 gfon 77 A ? A3 T
e F A IF & JfE || ufgst udt A€ I Az afanr A3 afe
I ( H:1, UaT 472)1 widl wiy 7t fsue , a9 difse fAw
Ho9H & 3t fenr fiw /t § 7 Guew fezr 89 ‘Auge
I . HT HA W & I U 316)1 I8 | s o 39t
AaH &, B 3 <o dfgt & g © J fudt widt Jarst ‘Ha HA
yy | gE for ot ot & U3 faw sute? ws 39t
et it 3 fegrg adiE |

(4) Ifa3 T 3ret efenr iy
o U, HE U | 591 Hfg A€, HeaT, A a8 g9 &rdtl
(316)

gt efenr fiw 7t & 3f0z s feg ‘g 8%, v Uil 7 599
Hfg A¢” 3t 7 (IfgzeH U 70) ug gt Jarst ‘HeaT, iR
ag gJ adt’ a4t B3 AfanT U fer Uaist § ¥3e- B3 J9
Uarstni Aig B et a9 €IHG : 397 I HA ufe w grar
39T, F €6 a9 o Al (UaT 71)| 7 39 H WH dfex e |
g3 35Ul wS G MUASH-SATT, HETT, 39X & HH,
T T R 303 a8 H omf3 gy ues 31 (T 72)1 8§
UrgEnT, 96 UrgEshT, I wid B e & urfel (UaT 73)1

vy it feue 7 8% wiTAET AN 99 Afde & Ae€ ufuse 3
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Ae fEod9 J9d, A6 ¥9 JUT € Tdr € HIS3T i BH
WSEI AN UE WA & it 883t festl (T 319)
3JT JUTIY I THE T WE ||
gfg gaar 3fs urfenr rg & v urfe 11( 121,037 471)

g fER UdiSt © nidg odiE:;
aug 3 (3, qud e &) ger dfser JeT I M3 gOHE
(FAHS T wd) o & (BR Ol §) S T J | (WI »E I8 AT
WEI-A ) HSTT HY & 3 9g o ywifenr wer J; (urdET)
aaaunﬁmwzr‘ﬂ%@wfewﬁiwa 7€ ufenr famr I
(ém.qﬂﬁafﬁw)myeﬂwgm@ma|
fr 3 Ae Aog I & 8 AN v 3% f & w3 It I HE
3 II UTTTET T SHB-51% HTH <t fafenT Jfemm /i

3A% I3 M feastel| »ifHy a9 a1 Haret

# 831 % J arstl Afsfs witg &6 ustiisi

(Al 3768 yaH “HET HE)

A58 T U35 3t gt Uarst fem i3 famr T
Jfe yger gt St fefg urdhal 99 |
&6k 39T & 2T 7 3fqT I AT 121
o 322€ »ids fog 3t vy /it wiue ufo® fegg wr it o€
a9 J, fa fadleqr vow 1 ot /Y g dm mfog & € wiar

mlsmmmmﬁwmﬂg?waﬂm%ﬂ
Hee fe¥ AJ AJIGR IF fans 96 Guds 39 ood &< At &
Y'E T% UT9E HA & fEa €37 9F Hfenm I 7 mifter3fig Hraar
T Ut Bt o1 fAHds ads feu ffa 903 <37 fews T

IH AfEsT, I U IHfE, IF UIHS of TH I

JH W, IF AA Hed, 90 Hie™, I8 H'H |

IA AT &, & wie aH e/ 121 (H:1, T 15)
UT »9E: JF—IAF | gU—aEl | THlE—FERgt | uaHs—
AAOt | UIHS ot ITH—AIT Fwd | Fed—AdE wg | 83—
fe33, et | & ufe—fan fage few 221
T feqgs fiw 71, f&g asadt e fa ‘vr ffx fansa miz
A3 TSI IAT vy, o ngE farue v agd 39 I 2 fom

U& & nidlg fog Is i Jgdnt @7 ges 2 &,

H'H H'H Jf3 HIY S913 famis famrs &t /el

8T WH BT Aar II'e fam Hig Uy AHTE |

(H: 1, a7 1228)

feg 3t U 323 ¥ n93 feu foue I, ‘99 Hoow # & fer
Aee feg effnr I f& WA & SaE™ yau It a9T I | 7 MEH-
TIH W3 FOHTIST 9T I, 8T mifiar 53t aew falBfa 8o 3t
fodarg @ ¥R € TH I© I&1 8Tt T vieAw feg R wiZ AT
fex ms JT I8 vz 8Ust & JE U &t HareTl 7 ooy &
3 fer dt fAe 3 udue At 37 §-FFni wiz ey 3 Ay
THH' & 90 A B A9 < ot BI A ?

% JT AL IT9, YU &7 HBE T3

334 UaT 3 miy 7t fHue 7, ‘fﬁumf‘eaﬁﬁérmea?ﬁ
HIYSH, JOHY w3 I8 IT Is, 8t & »y HA & Aes
ﬁﬁ?wwﬁwsé%ﬂemzﬁﬁwa%ﬁrﬁq
a‘aa’@@aa‘sfsﬂuwzr WESOWS’HEEI’H"THUWHHMS’
mé%ﬂz%ﬁalw3z33waﬁwfﬁwa%( HH &
393 HIY It a9e 96 »3 g e 7 & feg nsv eIt

THfgWT & & foR € Aes 3° °9dA¢ As 3 feg feg yau d= 38
TS A e ARt T CRfew &1 st e mm , & 2 U
fimrg wiz &: 26 3 far: ar9s9s fiw &t ueA B39 #f T
H =97 JI

(1) & 39a& 3 WA 7 u<fal f9a 39 A9< g9s 7 ar<fJl
ISUTISH 38 &€ B (Ifaza™H Uar 58)1 ‘B 3Ia6 I HA T
yefg’ 3 32 I3 3 T &M HA UE & Ha™dT|

(2) 39 I HTH UTfE i AW 341, A €6° &9 o Al 1 39K
H HH &fd U< A 937 354dmT| »i3 83 Ugsnf, 996
UgEr s Wd BT Ufenr & uel 3fas aH 3ret v iy
(IfgzeH U 72)1 g HA & uehyr |, ufenT ufe & 59
3ret Arfag i (fazs Uar 142)1

(26) IE-HABHS & dBH & fagr &i3T HA &dt uer
gdter. . HAsHS & T8t Udd9 fev Agr H & fan Ja3t
HITES <, HaT™ HISTBTT J< HABHS IS Jde A SBHT
Y3 3 feg Qo uie M Af3ag Arfog v Arfog At & fer
3% 3 faeafza oz T | figt & €F @ €39 ¥ T3 ST
asH T% 3 fan fdg & wfonr dfenr, 7 iy & sear adt
FIfa3 T Iautder I 7 &3 ggH &) Iftmr 9 9T Har
T q95 ms wife & 1% 3 yrE Iftpr TR e ue 3t JEt
ST AT o Y'T 99T | BU St 7 I9x foz 99 3T AT AR & B
3} gger 9< 3t & JH S FI| (JTITET Us TIUT UsT 66,
937, H Hs " 335 for: 9996 i #t s f339es)

35 & 8f% U3 A It 11(904)

Hy 8% feg ny /t & 39 3 fewer 3. g9gun i (Arear
St it & @) T foee @ 3T I B 37 gowur ffw T
Hie a9 fegg <t e &eiT

Gurbani tells us that the claim of vegetarians to be superior or holier
persons than nonvegetarians does not stand the test of logic. A vegetarian
eats grains and all grains have life. The grains grow to multiply their
species like other living beings. We drink water which is the cause of all
life on this earth and contains many living organisms. Drinking of water
has to be given up by those who claim that they are perfect vegetarians.
People consume milk which is not a vegetarian product; it comes from
animals therefore such persons cannot claim to be strictly vegetarian. The
futility of arguing over this issue is mentioned in Gurbani in the following

words:
H'H H'H 33 HIY S913 famig fimrs adt /e |
8T H'H IBT AT aI'e fay Hfg Uy AHTE 1(1228)
The Sikh Faith Questions and Answers p. 139

g/t & 3t 9 fw @ g @ q fefimr I fx g edie
1 & g9-g9" A% Hat feg 3U A3 (Ua™ 348) o9 Iar
gdie At & It © ©IHG
I A% A% fomr 3<fa, =fs a7 H3fa |
THt Ig fonrshl, 798 foorm g=fa 11U a3o1)

iy fefsam & fUeEd AN % 33 HIIE 3T Uz &dier J I 993
ASWT Gdl 3H 13 I | fiy uan feg HA Uz 7 &f yiE =
T HAST It 341 T| f&T 37 IS I3 U3 3° wisA'E BT &
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geg® @ Te-feew Uz i3 Ifenr I mifad egs © fefimrt
feg firut & 8&sm & wifdd a8 »iry it & aHret 3 3fanrt 3
oot &9 o6t 9 3T I6 UT Yt § HH u'e Af &f U & ga9
&g ufenr dfenrr J1 I9 5761k USHT T UET UE g9 83 fAaT
A fraig J
T JF U YA gorg |
A3 utr 35 WS v Hia gsfa feara naul
FJTE I1(H:9,0a7 A)
UJ 35 §B § IJ Afae /it & I57-33 R HI T Sa9 g ue
T g9rgg wifem J| JTORSE T
A8 || gF 8f% HIE'g ufe || niedt & AHST=iE Afe |

HS™ oy HO™® A || 376& WHAT »iigl A7 1901 (H:9,0 a80) I

Jodt &t 9% I & /a9 Ju mfog & € ogdt 9 S &
mm@mmmmﬁ?ﬁ{mﬁam
WWHE@EWWWWHTFWE%@E&G
fidt & 8BS BT e® o8 JoHf3 € ol Jo fefonia nied &
% IJ I | AR UT I J fa fegt wirfontt '8 fAftmr yus
FIA wRE T feenragt ot 8 fity fegrgurar & J=ar A &HT,
g&9R € JATSt fdg fevaar € ¢ am! findt f9 feg 9357
WHST & Ufgg's 396 @ fis 2 |
PiIZH YTEAT ¥ AHEHT uT Jrearet € St
aifgeg fRw g973,Cambridge, Ontario, Canada.
brargs@rogers.com , 519-653-2588
feu 3y fouz 3 ufos® B onmr It feo fegg s & Suer A
HSt yIex fiedlt &3 ager 9ofifeq fes A B fan
JIEn, 7 fAge TuE § It goena e I U9 8T HeHz
T ded I J, feg »isH nigeH @AS famr 3t A9 He nieg
feg fegg yauxa I fomr fa & W Yt 7Y <97 Jo B9 HY
iy It I9& UE TS|
iz TEt iy v @ S ARTEMI01 {UaET 808}
ni3H wiJeH © fegt Aot feg gouet € 8T g9as i3t
AEt I fArer T96s J9aT & §g3 I HES® J1 nH et §
fea%rﬁlﬂﬂaw%?ﬂﬁ?aﬁfﬁuwéfwf@ﬁw
feggt T ugH &t I fam o9 99, UgHow, fgsIIUS,
MTSHT T AA®U e 3 &dt gwd 8dt T 7 1469 3 ufomt
ﬁ|f8awwnm%feaaﬁ%ﬁ§éa€m°r1%(wm
feg o9 feq o &=t T; “Hfgnr faar mAarfs fefe sox
foons Uy gofenr”, www@awﬁw&aﬂ?w
HWW@M?Wﬁ@mmfwmm
87
W WiET ¥i3H niger feg Je g3 qonf3 fegut fegat <t
UZES% J9d1 Ag 3 ufost 3t fer o 3 A9 fesr AT ¥ fa
“MEs Yy {8 fer Yyt § »muE g9 feg Aar fe” i3
mmmﬁwﬁamm&m%ﬂmxww
aﬁ%mﬁwmwwwwmﬁ%ﬁﬂﬁ
AT gt & ge fegst I€ new § fuse 37 duws @
3% 3t fEg fx ot ygH=HT aEt HEY I far © A8 <far 38 U9
I57 far © 99at feu foem a8z @H3 wiHt onf3 fegat

JIIH I If, off UTGHSHT a3 ©9 foem a9er I, #
st gErEt it 3 o9 9, fay fe=st I8 w3
yJger 97
mse%w,m%waﬁréﬁra@,mgaﬁ,wéagﬁu
AIR uT fis, 35 8 uw, ot fag, AOR 3% du, feT 9B
a2 7z Hfs A3, #fs 3 Afe 1 37 2 gofe, Az Wi 9oF
afe n [P.13]

73 fiet feuw forug 9= Q) gardt 3Tt niyt I (uS,
fograrg d= a9, I yg !) St S wiwt &t | gESt It
Ao 5, U3 3t a4t ot A & § | gwvat 33 AR U9 Us,
(UT faTare 3T a9x) 39 ¥ &t U9 &t | Tt 3T A T3,
ys 3 3x 3 faer t I | 3T miAT I3 3 HE IJ9w ST Ifemr
3 1219 izt feu fed @R v A At 93 IR T | €A
#f3 ¥ ygaw 5% AT et few T8 (A5-39) I | WS fem Afs
= famrs 1g <t fiffer 5% G Fer T

9 dfF Afow T ufgs wig 3* & g9 Afgw 3t feo fews
o€ I6 f& ugH=H 3t A9y fenug J187 a3 A3
WAHTS 3 &d1 i3 & It far uH fega & g8 @R3 fan
uTH 9F feg nr@er 9 A Ifder T

SdIg-8 Eniarg, €3 fex 6wi # fex-am I, # T9 & fonmux
1A, "€ = nEw I "fex wA® Yy, ® fex-an femmum
I

T ygH3HT fea A foniux I 3T n3HT T wiBE 3 AEr
o= Ifenr? 7 H3H3 7 F fEu ¥ia &t ®Ete & W3 799
At T 3 o a9 Ao ¥ e ySt o3 fewe § S
aﬁrwm%wmmwwwmfm
m%ﬁm@r%@ﬂmgwﬁwaﬁ'ﬁﬁrw
7 Idt 3, ﬁ?mﬁmﬁ@w?mmma
ﬁ%wsﬁwmammmwwa
mwmwmmﬁwm a’ru’mﬁrafsw
fﬁwswmﬁﬁafeﬂwn—ﬁﬁmmm
TUTHST (FTFenTaT THeT) T Here feg wrer Uer T

S WAY »EHT ¥ nigE fR wieHSt g fed 3T adt & 9972
ﬁﬁw%mﬁ@aﬁaﬂﬁaﬁﬁﬂﬂﬁaﬁ%
WEHT aJiar 3t foeg mifimr & 73 usH J Fedt uI A
AT 39 I9E Afag  § niy ugst »iz fegast It &dt 3t
fewgwﬁin{fﬁ?looma' niAge J faffa »ift 3t 99 a9
FI"ﬁIHFﬁE’WB JTEATT TS I S TUSEST 3
g9z few won AHsT THifed d9 mee few g9 Afow
Ffde I&;

3 u ue vi3fy, A9T fsd3fs /t, 39 8& Y9y mrer 1[P. 11]
It | § Aow fermum T § At figeet few few-am Aae T
3 fea vy Gt A3 few AHfenr dfenr & |

L, eu

g it Jt 39 I9E Afog 3 feg vse 7 (BT Ame
H'e 96 fAgs 2uE § iy sae 96 ud fan a7 fam »adst
A3, goHfomral, Ao © 98 95 »3 8Js’ § I Arfog =F
fodt gt T &t fawas usT &dt)
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79 90 I3 39 3N 3Tt, »iF IH TT TH S

»g IH 3H B 3T Ifg, & T Hg uShardtuaun[P. 339]
fzar fog vt g3 98 foee of (3=, I8H nidae 9¢ Tf) 3T
3 (T yg ) § A3 nied ygae adt Jer (T BT BIT
F9er), Y3 A€ = 3 wy (A3 few) foem o3 3 3t A3 fem
@auﬁlﬁra@ﬂ?ﬁﬂ'aﬁln(ﬁua D g 3 vt fEm-gu § I
T, as%a%uawmnaﬁmrr%(f‘aza"rzﬁ' 3% I
»rﬁtasé?mﬂ'a*) 1l

AT UIH3HT I Tt fex IR wiz wiudt At It fandt feg
nry It mfenr Ifenr T 3t vmewr @ foR uR Adr A
YHTIHT ¥ 996" feg A'E €7 JIeT 5dF7| A% JITE © nigg
for I9 ugn ¥ FHE3TT T wigAg J9e IF 3T g9TEr & A
AHS & U o foi nieHst Jaf @t Ao A8 U U At I 3
mﬁ@waﬁmmnﬁa@ré@mmamaﬁ
T It 7 viAw feu I3 1 39 3t 99 fea iy ARw fagdt
T HIE® I nmEt fex fasme feu feu 3 feuet 9 fa /e
et yat fen uIst 3 yg T & &t fAnger 3F Has I
gmie 8R & neH Y3 feu @l adt det Ao (AT T 39 )
far J9 AIt9 feu IS ATt T i3 fer 397 76K HIs © Jag
feg ust 3fdet T fhar foag €9 uan=w feu &ts & T
Al gF AS® uz fou Jer T fX 7 wid (UIs) wisHT
TTHS AT ©F QumEET a7 J° 3T ot UGHSHT A%l A%el fed
J9 AIT UTT II&d M3 msHT § fee J9adr? gt a1 feg
ygrat At I fx AEt uSt gt ot yH3HT © v9ue feg W9
JT U € THSI N FIet JI f&3 nit & 8F 397 < Sat
feg 3t &t »ir aF A 19 919 361 €< Ht A HRUS J9¢
Ja57

ASE M3 A Il 7 Haar wg ¥ w3 Hio fusdt &fe 1 nwdt a7z
freeht fusdt S a3 1 =&inifs o8 T & yAEt Eo F3fE
oo vidt ® 48 fir w2 wd Afe nan [P 472]
nEE :—H JE 3q YITEwr wI 39, UST w3 § 3T & (89
yTgE) nuE fuset € sfHs 89, ?(HH?HHﬁ-IEﬁMFETﬁE{T
niuger §t 3 31 uIsx feu €9 ueE faefenr mer ¥ | feRm
397 89 HeW wuE fuzet § () 99 e I (fR€fx Gost R
aa'te*mﬁmvs»rr@??r) | (o) yg feg fonit a9er 3 f&
(ﬁaaﬂ?mme@m)m%aaeéw%m )
aad | (faR @ niuzrfenr fenr widt dig fiser § ) wiErig 3
W3y § 83t a3 fiwer § 7 dewr 9, auiwr I 3 (T) T T 191

&t oAt g9 Ao © fnfar HeEt 3dta 3 feg WS &3t AR
TIfHa gt &t fea 3a1 &=t At far &t 99 7rfog & g3t
U 5% UsaT At TIF ATT T AN fEF o9t o
ﬁ@wwmmﬁwmywﬁrﬁﬂﬁ
aﬁ%wmﬁmhmwwwmwﬁw
WS faast w3 misfha feesr I fegst AN Ae® € A<
" a9 dg Afor & d% I # oAt fimrs 5w, gt &,

25 o J9FS § AT »iTEt <9 YorasT ULdr |
st gotegict ufems 3 ‘e 98 feg

feufies M3 Jarfest § WA goaet A & afemr
Wmﬁaﬁﬁm€ﬁwmﬂﬁamfe®m
¥ TR JF @W%ﬁuﬁwmﬁawﬁgé@
]%TWUIUH Wwwuﬁeﬁmmaﬁmﬁﬁfﬂé

& sfegutuas w3 Acde 3% T3 Ife3s’ T§ Id1 &
W%ﬁ%ﬁﬁ?lwwamaﬁ?
9% ‘v | g g & .7 & & JI9i-5u HEet (HEe
m)gﬂ?ﬂr&r%—a &t farfen |

ufgst gt & gfier 3° i3 mure deF I & galedfict & feg
foHz 3o 3 ARSIt SHE win 3 25 A ufst 1972 ffg
It ag feor /| ug, feg yare 3¢ dfenr AT Aee9E 8U &
HIalle &g wifem| wifrar fdun 3fant 3 fogsrea Ere 8=
et 7 89act ¥ feges €t Nt fogas Jet, 8ae da<tad
A&, A3SaWar 7. 396 fAw #t w3 Afgwet Hed As 57, UH
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THIS ISSUE OF THE SIKH BULLETIN IS BEING MAILED ELECTRONICALLY ONLY.

Realizing the need for correct information about Sikhism in the English language for the benefit of Diaspora youth, KTF
requested S. Gurbachan Singh Sidhu, UK, to revise some of his books and write new ones. Mr. Sidhu is one of the
founders of The Sikh Missionary Society of UK and Guru Nanak Charitable Trust, Mullanpur Mandi, Ludhiana. Of the
many books and pamphlets in English that he has authored we have been able to afford to publish only four:

1. Sikh Religion and Christianity — 110 pages
2. Sikh Religion and Islam — 153 pages

3. An Introduction to Sikhism — 76 pages

4. Panjab and Panjabi — 177 pages

These are excellent books for Sikhs and non Sikhs alike. Reading these books you will get the real meaning of Sikhi,
something that Gurdwaras have miserably failed to teach. These books are for free distribution. We invite our readers in
the USA to order any combination of 40 books for a donation to KTF of $100.00, including postage, and distribute them
free to their family, friends, local sangats or schools operated by Gurdwaras. Your donation will help in the publication
of The Sikh Bulletin.
*kkkk

We invite your attention to the Editorial in this issue and ask for your help in identifying individuals
who can assist in a group effort to prepare an English translation of Guru Granth Sahib on the same
lines as was done by Prof. Sahib Singh in Panjabi language. Thank you

*kkkk

Punjab’s election results are in. Badal ‘Akali Dal’ /BJP duo, the worst of the two evils, has won. BJP is the party of
the worst scum on this earth, the Punjabi Hindu, the only group known to mankind that disowned its mother tongue.
One wonders what the Sikh leaders of the post partition Punjab gained by separating Himachal Pardesh and Haryana
g from Punjab. Look for five more years of Vedanti at Akal Takhat and worse nightmares to come in the name of Sikhi.
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