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GUEST EDITORIAL
BHARAT IN BHASMASUR MODE

‘India Today’ is a widely circulated magazine. It commenced
publication simultaneously with the start of the last Akali agitation
in the Punjab. All along it has been propagating the views of the
government. In its anniversary number dated December 26, 2011, it
has published extremely significant article by Chandan Mitra who
is a prominent spokesperson of the BJP. (See P. 10). It is reasonable
to assume that he is reflecting the thesis of the permanent cultural
majority (pcm) on the issue of the Sikh unrest. His thesis, besides
being written in foul language is meant to convey the contempt of
the pcm for the Sikh issues. It also presumes that the pcm has dealt
a death blow not only to the Sikh issues, but also to Sikhi itself. Our
political leaders need to take note of the peep he has afforded into
the pcm’s mind. | hope those of you who have access to the Sikh
leaders will be able to bring this article to their notice. It is
essential that a reaction to it comes from the field.

The other necessity is to put together a Sikh thesis on the subject. |
have tried to contribute my mite to the project. | know it may not
seem sufficient to better informed and more talented people. | will
be very happy if they treat it as a rough working paper and present
their views more comprehensively. Those of you who know such
well informed talented Sikhs may kindly approach them with a
request to take the trouble of going through “Bharat in Bhasmasur
mode” and thereafter propose a more informed thesis of their own
for the benefit of the people at large.

Bhasmasur is an asur (demon) mentioned in the Hindu mythology
who sought to rule over all the worlds. His ability and character was
not matched by his ambition so he ended up destroying himself. To
me India is marching on the path shown by him by trying to destroy
its benefactors.

Those of you who may like to just read it and offer comments, |
want to say that every word from you will be read with gratitude

and attention that your communications have always received.
Gurtej Singh, Chandigarh
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AFTER DEATH
HEAVEN OR HELL
Dr. Devinder Singh Chahal
[iuscanada@gmail.com]

The mind is its own place, and in itself can make a
heaven of hell, a hell of heaven
John Milton (1608-74; Eng. poet)

INTRODUCTION

For centuries man has looked to the sky and asked
profound questions: Where is heaven and how do we
get there? People are performing various types of
religious rites, recite Holy Scriptures, repeat various
names of God whole night for reservation of a seat in
heaven. After death a number of mantras or verses are
read from the religious books to pray so that the soul of
that person goes to heaven. Some people have martyred
themselves committing heinous acts of terrorism to get
a seat in heaven.

In India people recite various mantras and verses from
various religious books; follow certain Sants, Sadhus,
Tantriks, Pirs, etc.; and visit various religious places
and bathe their bodies in sarovars (sacred water tanks)
and sacred rivers to get a seat reserved in heaven after
death. Besides, the relatives of a dead person further
perform various types of Yaga, Paaths, mantras, etc.
and pray to God to grant him/her a seat in heaven or
Sach Khand.

Is heaven simply a myth or is it a real place?

DISCUSSION

I have gone through many articles on ‘Heaven and
Hell’. In most of these articles every religion has
discussed their concept of ‘Heaven and Hell’ and
emphasizes that it is only their religion through
which one can reach heaven. In other articles some
authors have discussed the concepts of almost all major
religions of the world but do not include the concept of
‘Heaven and Hell’ in Sikhism. For examples:

1. The following review of Peter Novak’s work, Can
Science Reconcile The “Reincarnation” and
“Heaven/Hell” Hypotheses?, by Bill Lanning, PhD,
Professor of Philosophy and Religion, Butler College,
Andover, Kansas indicates that Novak has searched
about the concepts of “Heaven and Hell’ in almost all

religions even including the remotest ones but nothing
from Sikhism:

“Peter Novak began a serious search into the sacred
writings of various world religions (past and present),
Freudian and Jungian psychology, Swedenborgianism,
near death experiences, past-life  regressions,
contemporary science, and the recent discoveries at
Nag Hammadi and an increased understanding of
Christian Gnosticism. After he collected and sifted
extensive data from these studies, his theory of the
division of consciousness emerged ... taking additional
cues from the Native American ni and nagi, the
Egyptian Ba and Ka, and the ancient Chinese hun and
p’o concepts, [and] what he believes to be a “division’
understanding in ancient Zoroastrianism, classical
Greek, Swedenborg’s visions, [and] various
philosophers and psychologists.... Novak not only
writes from the heart but also from extensive research
into areas not normally conquered by lay people or a
non-academician student of religion. Though his
research emerged as a result of personal experiences,
his scholarship is evident as he interprets data from an
eclectic, widely varied wealth of information. His book
is an exhaustive compilation of the thoughts of many
upon the timeless questions of life and death.”
(http://www.asa3.org/archive/asa/199806/0128.html)
(June 11, 1998.)

2. Similarly, Barbra Walter has talked about the
heaven and how to reach there with theologians of
most of the major religions and also atheists and
scientists. When | watched on Tuesday, December 20,
2005 (9:00-11:00 pm. ET) a show on the ABC
Television Network Barbara Walters’ Special, Heaven
— Where Is 1t? How Do We Get There? | noticed that
she has missed to talk to any Hindu and Sikh
theologian on this issue. | have summarized the
interviews with various theologians conducted by
Barbara Walters as follows:

® Cardinal Theodore McCerrick of the Roman
Catholic Church of Washington DC says the
purpose of life “is to come to the end of your life
at peace with the lord so that you may find an
eternal happiness in heaven...This life is not what
we’re made for. We’re made for heaven. We’re
made for the future.”

® Rabbi Neil Gilman from New York Jewish
Theological Seminary said: “The purpose of life
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is to live a decent life... and that you do it for its
own sake, not for getting a reward.”

® Comedian Jackie Mason (Rabbi) said: “There is a
tremendous emphasis in our tradition about what
you do with yourself in your lifetime here on
earth.”

® Baptist - Reverend Calvin Butts, Pastor of New
York’s famed Abyssinian Baptist Church in
Harlem said: He has seen heaven, told Walters
that heaven is “eternal joy and happiness because
you are at one with God.”

® Buddhist - Dalai Lama said: The purpose of life is
to be happy, and you can accomplish that by
“warm heartedness.” He said heaven “is best
place to further develop the spiritual practice...
for Buddhist the final goal is not just to reach
there, but to become Buddha. [It’s] not the end,”
and further told that you can come back as an
animal: “If someone do very bad, badly... kill or
steal... could be born in an animal body.”

® Richard Gere said: “l don’t think necessarily
heaven and hell happen in some other life. I think
it’s right now.”

® Evangelical - The promise of heaven plays a
central role in the lives of the National
Association of Evangelicals President Pastor Ted
Haggard’s followers, believing if you are not a
born again Christian, you have no assurance of
going to heaven. “Jesus Christ guarantees eternal
life to anybody that’ll follow him... The purpose of
life is to glorify God and go to heaven... ‘cause
heaven is our home.”

® Ellen Johnson, President of the American Atheists
Society said: “No, heaven doesn’t exist, hell
doesn’t exist. We weren’t alive before we were
born and we’re not going to exist after we die. I’'m
not happy about the fact that that’s the end of life,
but | can accept that and make my life more
fulfilling now, because this is the only chance |
have.”
(Is he not talking about Nanakian Philosophy
about heaven and hell?)

® [slamic scholar Feisal Abdul Rauf said: There is
sex in heaven: “The real life is the next life... and
based upon how we live this life, it determines
where we shall be in the next. We are told we will
be in comfortable homes, reclining on silk
couches... so we’re given the delights of sex, the
delights of wine, the delights of food with all of

their positive things without their negative
aspects.”

® Terrorists and Heaven - Jihad Jarrar, of Islamic
Jihad, who is incarcerated in an Israeli prison for
a failed suicide bombing, tells Walters that only
Muslims will go to heaven and “the reason |
chose a martyrdom operation” was to spend an
eternity in paradise. He says he was taught that
“everything good is in the garden in paradise,”
and that “the lord promised the martyr who lost
his life and lost the world on earth, that he
promised him these 72 women in paradise as
honor, as respect for him.”

Walters has done a wonderful job to present how
heaven is understood by various religions. | noticed
that she had covered almost all the major religions
but did not mention any view of Guru Nanak, the
founder of one of the great living religions of the
world. The reason of not presenting the views of
Guru Nanak is due to the fact the Sikhs have failed
to represent philosophy of Guru Nanak (Nanakian
Philosophy) in an academic way to the humanity of
the Current Science Age. Therefore, it remains
ignored whenever any writer tries to compare
philosophy of different religions of the world. Had we,
the  Sikhs, presented Nanakian  Philosophy
academically in its real perspective, I am sure the
millions of people who watched the Walters’ show
would have appreciated the original and unique
philosophy of Guru Nanak about heaven and hell.

Similarly, Walters also missed to include the views of
any Hindu theologian. When Walters’ interview about
the above show was published by Westcott [4] in
Reader’s Digest in India the deficiency of concept of
‘Heaven’ in Hinduism was met by Shanoo Bijlani [2]
as an inset in the article of Westcott but the views of
Sikhism again remained ignored by her also. This
might be due to the fact that many Hindu and Sikh
theologians consider that Sikhism follows the
philosophy of Hinduism on this issue, ‘Heaven and
Hell’. The irony is that this issue, ‘Heaven and
Hell’, has not been analyzed by the Sikh
theologians on the basis of Nanakian Philosophy
embodied in the Bani of Guru Nanak, which is
incorporated in the Aad Guru Granth Sahib (AGGS)
[1]. Let us discuss ‘Heaven and Hell’ according to
Hinduism and Nanakian Philosophy.
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1. ‘HEAVEN AND HELL’ IN HINDUISM
According to Shanoo Bijlani [2] in Hinduism, unlike
Christianity and Islam, heaven is not a final destination.
It is a half way place where one enjoys oneself for a
while before being reborn again on earth. The final aim
is to attain moksha, freedom from transmigration.

She says that according to the Maha Bhagvadam,
heaven has seven lokas (regions) — bhu, bhuva, swarga,
maha, tapa, jana and satya. Each loka has its own
special character: In satya loka, only truth resides. In
swarga loka, all sensual desires are fifilled. Here you
can enjoy exotic food, enchanting music, splendid
homes, and lovely apsaras (beautiful damsels).

She further adds one goes to heaven only if one has
done good deeds otherwise goes to naraka (hell). In
hell one temporarily suffers, before being reborn,
probably as a creature of a lower order.

From the above information of Bijlani [2] it appears the
method to reach real heaven by the followers of
Hinduism is much more difficult than the followers of
other religions.

2. ‘HEAVEN AND HELL’
PHILOSOPHY

It is important to have some knowledge about life,
death and consciousness (so-called soul) as already
discussed in the previous Chapter 22. (See Sikh Bulletin Nov-
Dec 2011) Here ‘Heaven and Hell’ has been recapitulated.
Guru Nanak first poses a question: Where does one
come from and where will one go? Then he answers
that one comes under the Laws of Nature and goes
away under the Laws of Nature:

a3 wfe? qar 3 w2 |

a7 Bunt ag wfe malY i

fag ofa6t fa@ wast? w2 il

fa@ mifgsit mafa At nau

a4 339 wifiE R 2 a8
a5399 WM € mga9 fagay?® NIl
AIAC 1@ Aow Afe |

He K 3 BURRO Ha Hfg mafeR? |
IoHfe W32 d922 5 urfe

A28 HerfaRY g22€ ofg &fe22 121

IN  NANKIAN

WAGTH, H: Q, ¥ Qu2.

How can we know!l where did we come from3 and
where will we go2?

Where did we originate4, and where will we go or
merge5 into?

How are we bonded® and how are we liberated’?

How do we merged with Indestructible8 Entity with
ease? 1.

Comprehensionll of God10 is the elixirl2 (Amrit) of
life from God13.14,
God1S is the Naam16, and God is free from any
desirel’. 1. Pause.

Under the Laws of Naturel8 one comes (born) and
under the same laws one goes away (die).

Consciousness arises20 in the mind19 (with neurons in
the brain) and works21 in the brain.

Through2/ the comprehension2 of  wisdom
(philosophy) in the Nanakian Philosophy24 the Guru-
oriented is liberated?2 and does not fall into any

bondage25. 2.
AGGS, M 1, p 152.

Guru Nanak further mentions in his Bani that the
treatment given to the body after death does not make
any difference since it is not known where one will go
after death:

fea vsfa? fea wdmifaR feger a32 ufa Ii
fefa urst fefa 8rctmifa8 fefa st fefs arfsd wfa

aod 82 & AUEE fai mfe Afa? 1211

WAIaTH, H: q, UaT €8¢,

Nanak Says:

After death some bodies are burntl, some are buried2
and some are left to be eaten by dogs3 (and vultures).
Some are thrown? in water, while others are thrown in

dried well®.
(Whatever the method of disposal may be) There is no

evidence® where one (so-called soul) goes’ after
death.
AGGS, M 1, p 648.

Guru Nanak again states that there is no world after
death where one will reap the benefits/punishments of
Karma of this life:

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 4



The Sikh Bulletin

HU-SdIT U832 BeaHTdT

January-February 2012

3 & A&R 7fe »id@i? ufer® |

73 gond rfet 3or 3fer? |1

MAIaTH, H: Q, U&T 030.

Nanak Says:

One must notl understand? that the karmas (good or
bad deeds) of the current life are rewarded4 in the next
world3.

It is here in this world ‘what® (deeds®) you sow® so

shall you reap’.
AGGS, M 1, p 730.

The ‘Heaven’ and ‘Hell’ have been referred either
allegorically or metaphorically through out the Gurbani
by the Sikh Gurus. However, that does not mean that
the Sikh Gurus supports the existence of ‘Heaven’ or
‘Hell’.

Guru Arjan finally sums up Nanakian Philosophy about
the ‘Heaven’ and ‘Hell’ to get the best out of the
present life since there is no life after death:

nrarg g fuR fuzr? 2fg 5 wasas

o fAfsY feeart =9 ggfs? & 3<t AsH=™™ naul
WA, H: U, UaT QOtE.

Nanak says:

ThinkZ about the futurel, look not on the past3 over
your shoulders4.

Make® the present lifeb a great success since there is
no birth8 again’.

AGGS, M 5, p 1096.

Finally, 1 would like to pose here the same question,
which | have been asking many theologians of various
religions including Sikhism, wherever | get a chance:

Why are the two great families of religions (Semitic
and Eastern religions) at loggerheads over the question
of ‘Life after Death’ although both believe that there is
one God and the whole humanity is Its creation?

CONCLUSIONS

1. The concept of heaven and hell is widely accepted
in almost every religion, faith and cults.

2. Almost every faith claims that only the followers
of their faith can go to heaven.

3. It appears that it is a very difficult path in
Hinduism to reach heaven whereas in others it is
very simple. Just having a belief in that faith and
accepting its prophet as the savior will lead to
heaven.

4. For atheists and scientists there is no heaven and
hell.

5. In Nanakian Philosophy heaven and hell are not
known. One is born and dies under the Laws of
Nature. The benefit/punishment of good and bad
deeds is rewarded in this life not in any other life
in any other world.

6. The final message in Nanakian Philosophy is to
make best use of the present life since there is no
other life after.

7. It _appears that scientists, atheists, and
rationalists _have same views as given in
Nanakian Philosophy.
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GURMAT INVIOLABILITY OF

NAAM DAAN ISNAAN™
Dr. (Bhai) Harbans Lal *

A cursory view of the present trend in Sikh
publications, Sikh conferences, youth programs and
other presentations reveals that the essence of certain
scriptural canons of Sikh principles may be gradually
modified without any one’s notice. The Guru’s canons
of Naam Daan Isnaan (&H, ¥, feR&®)® is being

substituted by essentially non-gurbani terms to suite the
convenience and circumstances. Whereas the motives
of the writers and speakers may be genuine, there is a
risk of tinting with adulteration the basic canons of
Sikhi with passage of time.

Principles of the Sikh rehat first originated in the Guru
Nanak’s teachings. The Guru spread the divine message
to all those coming to him and laid the ground work for
a universal Code of Conduct (Rehat Maryada). This
code was meant to be timeless and meant for every one
without any prejudice of race, religion, gender or
nationality. It is the one code appropriate for every
member of human race. Traditionally it was summed up
by the Guru in three scriptural terms, Naam Daan
Isnaan (&H, €&, feAas).

On every opportunity of transmitting his ministry, the
Guru emphasized a life style based upon a troika of
those three precepts. For example, such was the first
pronouncement of his ministry. The event of Guru
Nanak’s medidative transe at the banks of venee nadi is
considered the most significant event in the life of the
founder of Sikh religion *. The historians described this
event as the occasion when Guru Nanak inaugurated his
ministry by pronouncing that he was ordained by God

°* Modified from earlier version : Hal, H., Scriptural Sanctity of Naam
Daan Isnaan, Sikh Review, 44 (November): 7-11, 1996.

The verses from the Sri Guru Granth Sahib are cited in original
gurmukhi script with the author, source, page and line numbers according to
the Granth published by Shiromni Parbhandak Committee, Amritsar. Each
verse is followed by a brief English commentary in the light of the subject of
this discussion and may be distinct from an exact translation.

' Address all correspondence to Dr. Harbans Lal, Ph.D., D.Litt. (Hons),
Professor and Chairman, Department of Pharmacology, University of North
Texas Health Science Center at Fort Worth, 3500 Camp Bowie Blvd. Fort
Worth, Texas 76016. Japji08@yahoo.com

2 For detailed discussion on the meanings of these terms see, Harbans
Lal, The Three Pillars of Spiritual Living, From Both sides of the Ocean,
January-February Issue, 16-19, 1996.

% Singh, O.: Jot Prakash Dus Guru Saheban, Vismaad Naad, 1 (1), 193,
1994.

with a message for all humanity. Referring to this
message, the writers of the oldest available Sikh annal,
ancient meharban vaalee janam sakhi, described the
Divine inspirations to the Guru as saying,

O’ Nanak, those you accept, will be given salvation in
the court of God, .. you are ordained to undertake the
mission of both articulations and inculcatation of the
practice of Naam Daan lIsnaan in the millennium of
kaljug “...

In recorded Sikh history it is from this event and time
that the Naam Daan Isnaan terms were rightly
regarded as representing the basic doctrines of
Sikhism. The same doctrines are routinely preached in
the Sikh congregations and a lot has been written on
their meanings and implications in life.

Following the historic event of venee nadi the
scriptural terms, Naam Daan Ishaan (™M, ¥,

fers®) were made a part of gurmat philosophy and

were actively popularized. From this time onward,
these terms and the concepts they represented
continued to be recognized as the fundamentals of
Sikhism. They were variously translated and explained
with changing times according to the needs of local
languages and customs.

This is not unusual. With changing socio-political
milieu and cultural as well as linguistic needs, it is
expected that, with time, more contemporary terms
would be employed to express the essence of the
original diction and basic concepts contained in it.
The evolution of terminology is expected to change
with time, however, a great caution must be exercised
to preserve the original terms and their meaning.

When newer terms are introduced, they may subtly
begin to taint the original meaning of the canons in
order to accommodate expression of many cultural and
geographical influences. Once accepted, the subtle
changes have a tendency to introduce long term
distortions of the original meaning.

To guard against any long lasting variation in the
essence of the terms, it must be emphasized
periodically that the basic principles must be referred
to by the original terms coined by the founders

* as cited by Onkar Singh, In: Jot Prakash Dus Guru Saheban,

Vismaad Naad, 1 (1), 196, 1994.
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themselves or by those subsequently authenticated by
the Gurus themselves or done by their contemporary
theologians.

Other terms which are most popular in the Punjabi
regions of the Indian sub-continent to describe the
Guru’s three precepts are Naam Japo, Vand Chhako,
Kirat Karo. These are newer terms and were coined
during the post Guru Periods. Time of their exact origin
is not known. Terms very different but considered
equivalent to represent the same ideas were mentioned
by Bhai Mani Singh although he used each of them
separately.

It is a common belief that Bhai Vir Singh allowed the
use of these new terms Naam Japo, Vand Chhako,
Kirat Karo to blunt Communist influence on Sikh
Youth. The motivation was to stress that Sikhism had
already imbibed two major slogans of the Communist
movement and it goes beyond by stressing a belief in
God to which Communism was opposed to. | clearly
recall this point being emphasized in the Sikh youth
gatherings by the All India Sikh Students Federation,
and other Sikh activist movements.

Although the intention at that time was laudable,
inadvertently, wide popularity of new terms gradually
began to erode the originals altogether. The newer
terms that were originally meant to describe Naam
Daan Isnaan, they instead began to corrupt the original
intention with time. A number of authors even
unwittingly began to go astray in their exposition while
explaining the terms in the context of their own
understanding.

In order to halt this erosion of the real intention of the
Guru, it is emphasized to prefer reference to the Guru’s
edicts in the words chosen by the great founding sages
themselves. It is for this reason that this author
undertook to document below the original testimony of
the scripture in support of the correct representation of
these terms.

Testimony of Bhai Gurdas

Bhai Gurdas (1551-1636) was Guru Arjun’s scribe who
co-complied the first recension of the Guru Granth.
Bhai Gurdas was the son of Datar Chand Bhalla, a first
cousin of Guru Amar Das; his cousin sister, Bibi Bhani,
was married to Guru Ram Das and was mother of Guru
Arjan which made Bhai Gurdas as maternal uncle of

Guru Arjan. Thus, Bhai Gurdas may be considered as
the Sikh best connected to the Gurus' family and
therefore Guru's mission. In addition, he had a singular
privilege of living through the time of first six Gurus
and is considered as the first Sikh missionary of the
Sikh philosophy and mysticism. He wrote extensively
on the Gurmat philosophy and the Sikh way of life.
Guru Arjan designated Bhai Gurdas's writings as the
key to the Guru Granth Sahib. In this capacity, Bhai
Gurdas was the first to outline Guru's own instructions
on the theology and morality of the Sikh community in
the Gurus' time and for the times to come.

Bhai Gurdas elected to include his testimony on the
injunctions of Naam Daan Isnaan (&'H, €&, feAas)

in his very first pauri. This pauri was used as homage
to the founder of the religion and as an overview of his

composition. It goes as follows:
38 a3 JIyTE &9 a1 6 feras fegmr °1|

| bow to Guru Nanak who transformed people into
those who contineously rededicate themselves to the
Guru’s principles through celebration of the Guru’s
festivals and emphasize the path of Naam Daan Isnaan
Similarly when Bhai Gurdas narrated the foundation of
the Panth, he included the injunctions of Naam Daan
Isnaan as an important component.
o Ug 98T8s & 5 fereg faamar °i)

The Guru promots the path of Guru oriented by
emphasizing Naam Daan Isnaan

Further, when Bhai Gurdas described the teachings
that Guru asked his followers to abide by, it contained
Naam Daan Isnaan as an important part.

UJ3s Ugs Udfée Hfe sy &% ferss fegmr 1)
Among the virtues that the Guru had emphasized
included; to be truthful, content, merciful, religious
and the practitioner of Naam, Daan and Ishaan.

Af3 A3Y T U9+ &'H ¥ feres fogmr ©

For inculcating the Truth, fulfillment and mercy and
divinity the Guru emphasized Naam Daan Isnaan

Bhai Gurdas considered the practice of Naam Daan
Isnaan as a fulfillment of the Guru’s teachings.

°Gurdas, Bhai, In Varan Bhai Gurdas, Var 1, Pauri 1, Sixth Edition
reprinted Bhai Vir Singh Sahit Sadan, New Delhi, 1992.

Gurdas, Bhai, In Varan Bhai Gurdas, Var 23, Pauri 1, Sixth Edition
reprinted by Bhai Vir Singh Sahit Sadan, New Delhi, 1992

"Gurdas, Bhai, In Varan Bhai Gurdas, Var 29, Pauri 2, Sixth Edition
reprinted Bhai Vir Singh Sahit Sadan, New Delhi, 1992
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39 BUTH aHeE JOHfy &H % ferssT °
To a Guru oriented individual, the practice of Naam,

Daan and Isnaan constitute the fulfillment of Guru’s
teachings.

Testimony of Bhai Nand Lal

Bhai Nand Lal was the Poet Laureate of Guru's court
and the most dearly loved disciple of Guru Gobind
Singh. He wrote two rehatnamas; one written in 1695,
i.e., four years before the Vaisakhi of 1699 known as
Rehatnama, and the other in 1699 known as
Tankhahnama. Nand Lal was asked by the Guru to
compile Guru's injunctions for the guidance of the Sikh
community after the Guru left his human body for the
heavenly abode. Both of those were written under the
personal guidance of Guru Gobind Singh and were
often composed in the form of conversation between
the Guru and Bhai Nand Lal.

In these compositions, Guru Gobind Singh is said to ask
Bhai Nand Lal to convey to the Sikhs the following
message for inclusion in their daily code of conduct.
Aod 31 &€ &% d Y a9H T 87 11 1 T8
ferss fag a3 & wis fAG 37 °

Listen, O, my dear Bhai Nand Lal, the religious deeds
of the Sikhs are defined as follows - but for Naam
(meditation), Daan (sharing and charity), and Isnaan
(acts of cleansing), a Sikh should not form an
association with anything else.

The Guru’s Own Sermons on Troika
Above all, the Gurus themselves frequently emphasized
the rehat of Naam, Daan, and Isnaan. For instance, the

Guru says.
J9Hfy &y ©g feAss 11 J9HfY ®d AIfA
fonrg 1119

The God Oriented people live the life of "Naam,
Daan, Isnaan (3%, €@, /EFA33) and they remain

attuned to the blissful state.
&H T fers's feg ofg safs g aar 11 1

®Gurdas, Bhai, In Varan Bhai Gurdas, Var 30, Pauri 15, Sixth Edition
reprinted Bhai Vir Singh Sahit Sadan, New Delhi, 1992

® Rehhatnama Bhai Nand Lal, 1. 17. (Also, it appears in Tankhahnama
by Bhai Nand Lal).

¥ Dev, Guru Nanak In: Sri Guru Granth Sahib (1604), p. 942, 1. 4.
™ Dev, Guru Nanak In: Sri Guru Granth Sahib (1604), p. 419, 1.5

The devout is awake to the Worship of the Lord with
firm faith in the life style of "Naam Daan Isnaan" (37,

B, EH3)
fez s T ferss gaet 117
Naam Daan and Isnaan are the acts of piousness.

When the Guru found an occasion to deliver his
sermon to gatherings on festivals of every kind, he
used those opportunities to stress his mission by
emphasizing the principles of his new religion
irrespective of the professed faith of the audience. for
example, on two premier holy festivals of Hindus,
both Guru Nanak and Guru Arjan preached as follows.
Tt &y v15 feres
On the day of Dasami, dedicate yourself to Naam
Daan and Isnaan
oniert T8 5o ferss M
On the day of Duadsi, dedicate yourself to the practice
of Naam Daan and Isnaan.

As far as we know Guru Gobind Singh continued the
tradition of advocating "Naam, Daan, Isnaan term.
For example, the Guru is quoted as saying:

3H 5 feAas faa aanr adt urer ©°

The gift of Naam Daan and Isnaan is not obtained
without being a fortunate.

It is thus clear that the terms used to describe three
pillars of the Sikh way of life were never allowed to
change in over two centuries of the Gurus’ life. It is
not wise, therefore, to permit any change now. This
certainly does not preclude any restriction however on
translating them in contemporary idioms when
necessary as long as the original terms are not let to be
forgotten.

Definitions of Naam, Daan, Isnaan

Being basic pillars of Gurmat ethics, these
fundamental terms must be defined fully and that will
be done elsewhere. Here only simple narrations are
included, essentially literary meanings of the term
fully realizing that much is left out to conform to the
limits of space. Our readers should look for future

12 Dev, Guru Arjan In: Sri Guru Granth Sahib (1604), p. 740, 1. 18
Dev, Guru Nanak, in Sri Guru Granth Sahib (1604), p. 780. 1. 2.
¥Dev, Guru Arjan, in Sri Guru Granth Sahib (1604), p. 299. 1. 7.

% In: Sukhammanha, Chant 37, 1. 1, as referenced by Bhagwant Singh
Hariji, Dasam Granth Tut Tatkara, Punjabi University Patiala, p. 1083.
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discussions to fully comprehend the life implications of
these Gurmat teachins.

Naam

In order to define Naam let us take a guidance from
Guru Nanak’s jap composition. Here Guru Nanak tells
us, "'...Sach naUn vadiyaee vichaar", that is, to imbibe
the identity (haam) of the Virtual TRUTH (sach) by
contemplating (vichaar) on the greatness (vadiyaee ) of
the Infinite Wisdom (Vahaguru).

How to engage in such a practice or a deed is open to
the seeker’s choice and temperament; the Guru Granth
provides leniency with great many choices. The Guru
recognized wide diversity of traits and likings that we
are endowed with. The effectiveness of the tactics
including the associated rituals to be employed will
vary with the person attempting such practices.
However, a particular tactic may be chosen based upon
its efficacy that may be readily assessed before making
that tactic a lifelong practice. Many such tests are
described in the Guru Granth; these tests may be
subject of another discussion.

Daan

Daan in Sikhee has two equally weighted components -
sharing with the needy and seeking from the Divine.

To share your worldly and spiritual possessions, to
utilize your bodily capacities for the good of others and
to share your intellectual assets all in service of fellow
beings and creations around us form an essential ethical
code of the Sikhs.

A Sikh is not an owner but a custodian of all
possessions. As such he or she must share all for the
betterment of others and in service of humanity with

no return expected.
wifs ufe fag gug 2 asa I ugsfa AfEll

Says Nanak, one who himself lives by his honest labor
and yet gives away something out of his hands, has
alone found the true way.

Guru Nanak in Guru Granth, p. 1245.

Another aspect especially stressed in the Sikh
tradition is that daan be proffered in all humility
and in an utterly selfless spirit. It should not create a
sense of pride or ego in the mind of one who gives.
Ego (haumai) vitiates the act of charity. Says Guru
Teg Bahadur:

398 993 »ig T afd HE H U3 THSI 56x f6aes
a3 37 fAG dg9g ferssI

If one performing pilgrimages, observing fasts and
giving Daan nourishes in his mind a sense of pride, all
such acts remain fruitless like the bathing of an
elephant (who casts dust over his body after bath).

Teg Bahadur in Guru Granth, p. 1428.

To receive daan is also part of Sikh Code except it
is received not from a human being or an
institution but only from the holy, Guru and God.
For example, Guru Nanak himself asks for daan.
5 HTST 3% v A fH® 3 HASf sEmiI

For himself Guru Nanak seeks the daan of the dust
from underneath the feet of the holy ones which, if
obtained, to his forehead would he apply.

Sri Guru Granth Sahib, p. 468.

To ask for Daan from humans will be testament to
begging and begging especially for any material
goods or advantages is certainly not approved in
Sikh ethics, only begging or Daan from the Guru
and God is sought for is Creator’s praises.

HAT&™ HIG &t Ifd AF 919 3 Hae' Il

The most desirable boon to beg for is to beg from the
Guru’s love of singing the Creator’s laudation.
Sri Guru Granth Sahib, p. 1018.

In his daily ardas or supplicatory prayer, the
highest form of daan (daana sir daan) a Sikh seeks
is the naam-daan, gift of God's Naam.

ISNAAN - Noble Deeds as Cleansing Acts
The term isnaan (feAa™®) is derived from the word

'snan' meaning an act of cleansing or bathing as its
metaphor. However, in Gurmat terminology, the
term isnaan is used exclusively for those acts or
behaviors which lead to purification of the mind
besides cleansing of body.

Thus ishaan means cleansing acts or noble deeds
perpetually undertaken throughout one’s life. The
noble deeds include all righteous actions including
truthful living, practice of honesty in trade and
profession, and in dealings with others. In addition, the
Gurus considered continual company of other seekers
of truth and men of God as isnaan. Further, all
pursuance of esoteric practices of religion are excepted
provided they possess cleansing potency. For example
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Guru Nanak said.

Hafs HI3 fHeU yg™ < |1 < Jaresag AEe

AJ=E ||

The perfect act of bathing is the company of the true
friends who seek the truth and who sing praises of the
Divine. They are decorated with the holy intuition of
Sabd.
Sri Guru Granth Sahib, p. 687.

Although cleansing efforts were stressed in many faith
practices, there only mechanical washing of physical
body, often at holy place, was the sole object of
cleansing. Guru Nanak meant much more than that. He
rather belittled just washing of the boy alone even if it
was practiced at a holy place. For example, Guru Nanak
says in Asa di var.

59 &fg & nminifa gafs fa fils dfe 1 59 A

oo frs His <frr Afg 1

Those who bathe and wash just their bodies are not
considered fully cleansed. Cleansed are those in
whose hearts resides the Divine.

Gurmat considers the ritual of bathing in the waters
(places of pilgrimage), holy or otherwise, as
spiritually worthless. For example,

Ao Y3 ferss gt 1

A 3T Twg Ut Hrat
Kabir in Guru Granth, p. 324, 1. 9.
They who bathe morning and evening to wash off their
sins are like frogs who live in the water as their
preoccupation.
Af® HfE arfenr Ut 37t St B 35 3fF 11
famies HaafH saret 37et He 3 fagns IfE 11

Nanak in Guru Granth, p. 637, 1. 4

Should you cleanse your body with water, you will still
remain filthy; only when you bathe yourself in the super
nectar of sacred knowledge, your mind will become
cleansed and pure.

Instead, the Guru Granth places emphasis on pure
deeds.

R fag afg fAg Hs & ®at
Engage only in those deeds that never pollute your
mind or body.
Sri Guru Granth Sahib, p. 199.

®Dev, Guru Nanak, In: Sri Guru Granth Sahib (1604), reprinted by
Shiromani Gurdwara Parbandhak Committee at Gurdwara Printing Press
Anritsar, p. 472, 1. 9.

Overview

The three principles of naam, daan and isnaan which
were proclaimed to live by were consciously designed
to be universal and which can be practiced in every
culture and time. While propagating their ministry,
the founders of Gurmat philosophy have
emphasized that all humans are one race and all
will have the same needs, spiritual and corporal.
They all will have one urge towards the divine
truth, no matter how will they express it.
Therefore, the basic principles to live by must be
universal and applicable to all. They must be global
enough that different people are able to translate
them for their individual usage in their own culture
and inheritance.

While founding the world religious order, the Guru
considered this world moving into an age of
convergent consciousness where faith will be
guided by a critical openness to truth where-ever it
may lie, and when the different images of the doors
to the house of God will co-inhabit, ultimately
perhaps converging toward as yet unimaginable
unity of religion. People from the world's different
religious traditions will reach out, building bridges
where commonalties are found, all engaged in a
common quest for the true, the good and the
beautiful. The three principles of naam daan
isnaan fit exactly in this mold of life style. They
alone combine seeking of divine conscious with a
social order of noble deeds, and sharing practices
which form the basis of future order and unity of
humankind.

*khkkk

THE SUICIDAL MISSIONARY
Chandan Mitra
India Today 26 December, 2011

Few individuals, at least in Indian history, have had so
much blood spilt in their name as Jarnail Singh
Bhindranwale. If India lost its innocence and turned
into an intolerant and more violent nation in the course
of the turbulent 1980s, it was largely on account of a
chain of events set in motion by a rustic preacher of
orthodox Sikh tenets to his community’s rural
underclass. A mesmerising speaker who could rouse
phenomenal  passion among  his listeners,
Bhindranwale was an impressively built man, tall and
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sharp-featured with a deep set of piercing eyes that
sized up his interlocutors and instantly put them on the
defensive through a steely gaze. His meteoric rise from
a small-time priest from the Damdami Taksal seminary,
at Chowk Mehta near Batala in Punjab’s relatively
impoverished Majha region, to a cult figure of terror
defined the first half of the 1980s. And the year 1984
was almost entirely shaped by him, first on account of
Operation Bluestar which led to his death in June,
followed by the revenge killing of Indira Gandhi less
than five months later.

Bhindranwale’s rise and fall was symptomatic of lead-
ers of such diabolic cults. He was promoted by Giani
Zail Singh when he was chief minister of Punjab in a
bid to contain Akali influence over the powerful
Shiromani Gurdwara Parbandhak Committee (SGPC),
the well-heeled body that controlled Sikh shrines in
Punjab including its Vatican, the Darbar Sahib in
Amritsar. Of the Giani’s subsequent fall in the eyes of
his community, despite his elevation to the post of
President of India, I recall a verse quoted evocatively
by Khushwant Singh: Maazi ke dosh par gaye thay woh
chadne/ Maazi ne patka sau-sau baar (He tried to
mount on the shoulders of the past/The past felled him
to the ground a hundred times).

Trying to cater to the revivalist surge in Punjab, Zail
Singh built a highway named after the last Sikh Guru
and most ludicrously walked behind a steed said to
have descended from Guru Gobind Singh’s favourite
horse, picking up its droppings as it galloped to
Anandpur Sahib. No doubt that ignited the fervour of
religiosity, eventually helping the rise of
fundamentalism in Punjab.

Bhindranwale cunningly used the Giani’s patronage
and, in collusion with the Congress put up candidates
for the SGPC polls, winning a significant number of
seats from Gurdaspur Amritsar and Ferozepur districts.
He had no time for conventional SGPC or Akali Dal
apparatchiks. He believed they had become mealy-
mouthed, corrupt and deviated from the martial tenets
of the faith. Although he never said this explicitly, he
always implied that ‘wily’ Hindus had influenced the
Sikh clergy into wheeling-dealing and they no longer
inspired the youth. Deviant practices such as shaving of
beards, cutting off hair, abandoning the turban, apart
from indulgence in abhorrent addictions like drinking
and smoking were on the rise among young Sikhs.

Looking back, I am not sure if Bhindranwale was a
terrorist by conviction who seriously sought Punjab’s
separation from India through force or if' he painted
himself into a corner and became a puppet in the hands
of Pakistan’s ISl which was looking for a face to
project in its war of a thousand cuts against India to
avenge East Pakistan’s dismemberment. Maybe he
was carried away by crowds that thronged his
pravachans in rural Punjab in which he railed against
decrepit practices creeping into Sikhism and
exaggeratedly spoke of the alleged betrayal of his
community by New Delhi, particularly the ‘biba’
meaning Indira Gandhi. In that sense, he was the latest
in a long line of Sikh leaders who led episodic
agitations to distance the faith from Hindu influences,
worried that the preponderant assimilative thrust of
Hinduism would overwhelm Sikhism the way it had
done Jainism and Buddhism.

Historians have often traced the roots of this assertive-
ness to the Jaito satyagraha of 1921, which Mahatma
Gandhi had described as “the first battle for
Independence”, sparked by the Jallianwala Bagh
outrage of 1919. The Jaito movement was principally
aimed at removing corpulent mahants who had taken
control of most affluent gurdwaras and, to attract large
donations from Hindu traders, installed images of
Hindu deities inside shrines of a religion that
specifically prohibited idolatry.

Later at the time of Partition, some Sikh leaders such
as Master Tara Singh did raise the demand for
Khalistan, but the riots in erstwhile West Punjab that
targeted Sikhs and Hindus equally reinforced the bond
between the two communities, which were jointly
forced to flee to India.

But the separatist strand resurfaced in Sikh politics
from time to time on account of real or imagined
grievances. In the late 1970s, Delhi’s walls were
painted with slogans such as “Sikhs in Army 33% to
12%. Why?” and “Nankana azad te Panth azad”,
referring to the Sikh holy shrine of Nankana Sahib
now in Pakistan. Mainstream Sikh leaders also
periodically targeted deviant sub-sects, particularly the
Nirankaris and to some extent Namdharis, for
challenging Khalsa founder Gobind Singh’s decree
that none would be anointed guru after him.

Bhindranwale, too, first hit the headlines by unleash-
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ing violence on the Nirankaris. In a sectarian dash in
1979, 17 people died. This was avenged by the murder
of the Nirankari Baba, worshipped by his followers
almost as a guru, inside his fortified headquarters in
Nirankari Colony near north Delhi’s Model Town. The
killing was clearly masterminded by Bhindranwale and
that catapulted him into a hero in much of rural Punjab
where Sikhs had been brought up to believe that
Nirankaris were a bunch of despicable heretics.

The subsequent targeted killing of the venerable owner-
editor of the Punjab Kesari group, Lala Jagat Narain,
followed by that of his son Ramesh Chandra, to silence
the newspaper group’s strident campaign against
separatist militancy sent a chill down Punjab’s Hindus,
sizeable minority of 37 per cent in the state. Arguably,
then Haryana chief minister Bhajan Lal’s overzealous
security drill for Sikh travellers to Delhi during the
1982 Asian Games did much to add to the community’s
sense of grievance. In fact, that was the turning point as
far as Bhindranwale’s acceptability to Punjab’s
upwardly mobile and outwardly modern middle class
was concerned.

Punjab became a byword for spiralling violence after
Operation Woodrose was launched to mop up terrorists
after the deaths of Bhindranwale and Indira Gandhi. In
fact, rudderless terrorist groups let loose an orgy of
violence in Punjab only in the aftermath of Operation
Bluestar; It was the only time that a unit of the army
revolted: the Sikh Regiment based in Ramgarh, near
Ranchi, shot its commander dead on news of the
destruction of the Akal Takht.

I recall visiting the temple in September 1984 and was
horrified by what was left of the Akal Takht, then under
reconstruction by an opium-eating Nihang, Baba Santa
Singh, protégé of Union minister Buta Singh, a
Mazhabi (Dalit) unacceptable to the dominant Jat Sikhs
of the state. A few years later, | was also present when
Bhindranwale’s successor as Damdami Taksal, one
Baba Thakar Singh, ceremonially commenced the
demolition of the Akal Takht, because it had been
rebuilt by Tankhaiya Sikhs like Santa and Buta and
hence impure. That in the process, sword-wielding
militants stripped the building’s dome of 26 kg gold
sanctioned by Indira Gandhi for its renewal, and
possibly sold it to buy arms, is another matter. In death,
Bhindranwale was, thus, a more potent figure than in
life. The call for Khalistan, muted in his lifetime, ac-

quired a shrill overtone as the years passed. Till the ar-
rival of hard line counter-terrorist KPS Gill as DGP
and the brilliantly choreographed Operation Black
Thunder in 1988, Punjab teetered on the brink of
secession, despite the Rajiv-Longowal Accord of
1986, a peace deal that cost the peaceable Sant his life.

Punjab today is the antithesis of all that Bhindranwale
sought to propagate. When Gill, de facto ruler of the
state through the late 1980s, successfully organised a
Shilpa Shetty Night and danced with her on stage in
Amritsar in 1991, it spelled the lifting of the pall of
terror, Two years later, Sukhdev Singh Babbar, head
of the puritanical Babbar Khalsa, a Bhindranwale-
worshipping outfit, was shot dead in Ambala. His
house in Patiala, which | was the first journalist to
visit, revealed his opulent lifestyle as well as
indulgence with two wives who shared the home com-
plete with latest electronic gadgets including a satellite
dish, the first 1 saw in India. Support for separatist
terror evaporated in the aftermath of the discovery.
Gill proclaimed he had worked himself out of a job.
He had.

| believe the movement spawned by Bhindranwale
began its downhill journey when motley obscurantists
issued a firman prohibiting consumption of alcohol
and meat. Can you quite imagine a jolly good sardarji
who abjures his nightly whisky and generous portions
of tandoori kukkad? 1 recall my repeated visits to
Amritsar during those blood-soaked years, when in
company of journalist Rahul Bedi on his Bullet, we
sneaked into by-lanes and tapped the closed shutters of
booze shops twice to convey we wanted a full bottle,
the premium be damned!

| am told Bhindranwale, probably India’s first media--
savvy terrorist, would allow journalists various
liberties whenever they carne to interview him in Akal
Takht. His less intelligent, rustic followers were not
only more intolerant but also daydreamed about
founding a Sikh Empire stretching to Delhi which in
their fanciful notions they renamed Dashmesh Nagar
in maps of the imaginary Khalistan that were
published with alarming regularity in the final years of
the doomed movement.

Bhindranwale brought out the worst in us. He was
gone by the mid-1980s, but his legacy lived long
enough to damage the fabric of India’s evolving
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nationhood. Terrorist killings don’t startle us anymore.
We have become sufficiently blasé to say that unless
it’s in double-digits, such mass murders don’t merit
Page 1 treatment in newspapers. Bhindranwale shook
India out of its comfortable somnolence that had been
merely jolted a few years earlier by the Emergency. No
doubt we are more mature as a nation than before. But
we are perhaps more insensitive too. Maybe this had to
happen someday. But what | remember of it, life was so
much more languid before a humungous amount of
blood was spilt around a purported Sant’s diabolic
persona. May it never happen again.

*kkk*k

BHARAT IN BHASMASUR MODE
Gurtej Singh, Chandigarh

To the Editor,
India Today,
16 January, 2012

Dear Sir,

I have been reading your very readable magazine since
it started publication. Though it does a good job by and
large, it consistently fails to treat the Sikh issues fairly.
A recent example of the unfair treatment is your
anniversary number dated December 26, 2011. Your
article by Chandan Mitra is in extremely bad taste,
full of anachronisms, factual mistakes and biased
formulations. His main thrust that Sant Baba Jarnail
Singh Bhinderanwale was a foreign agent is contrary to
all evidence available on the subject. | assure you that
everyone doesn’t ascribe to Chandan Mitra’s jaundiced
view. The facts conclusively prove him wrong.

I have been a keen observer of Punjab politics and the
Punjab situation for decades. | have written several
scores of articles and more than half a dozen books on
these subjects both in Punjabi and in English. | deem
myself well equipped to hold a viable opinion. | had the
opportunity to observe the Sant closely. | hold the point
of view that has been vastly appreciated by the people
of the Punjab and the Sikhs scattered all over the world.
I have written several articles on the Sant since 1982
and have authored a book on him.

I am enclosing a short article for publication. (The
complete article is also enclosed). It constitutes a
response that is well appreciated in knowledgeable

circles. | hope it will be possible for you to carry it in
your rightly esteemed magazine at the -earliest
convenient opportunity.

| am also enclosing the full response which | do not
expect to be carried but | do hope it will be read by
those responsible for bringing out India Today just to
have an idea that the other point of view on the subject
exists and may possibly be more balanced than the
view aired by Mr. Mitra.

Thanking you.

Yours faithfully,

Gurtej Singh.

FULL RESPONSE:

Before the events relating to the recent violent
suppression of the Akali political agitation are
recalled, a few of the established parameters within
which a meaningful discussion can take place, may be
mentioned. It is now settled beyond a doubt, that the
agitation suppressed by Indira Gandhi backed by
the permanent cultural majority’s (pcm)
orthodoxy, was political in nature and had
demands that were perfectly legitimate and
constitutional. Several times an agreed upon solution
was found to the issues raised. Every time, the
agitating Akali Dal accepted the compromise and
every time Indira Gandhi, the other party, rescinded it.
She indicated thereby that she was not in favour of a
peaceful settlement. ltching for shedding Sikh blood,
she aimed at escalating it into a Sikh agitation. The
only rationale given for the army attack on the Guru’s
Darbar at Amritsar was that India wanted to put an end
to militant activity supposedly originating in the
shrine. This was factually incorrect as forty other
shrines were also attacked. The end was not achieved
as the escalation of violent activity was a thousand
times more in the decade that followed it than it had
been for a decade ending with June 1984. It is also
certain now that the much maligned Sant Baba Jarnail
Singh Khalsa Bhinderanwale never made a bid for
Khalistan but was supporting the political agitation
of the Akali Dal based on the Anandpur Sahib
Resolution. It is also obvious that except for a few in
1984, no political murders ever took place within the
Darbar complex. It is not explained to this day, why
the security forces spread thick all over the state were
not able to apprehend murderers, who committed
murders all over the state and in Delhi. No explanation
is given why the security forces never apprehended
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murderers who according to it rode forth from the
Darbar complex and returned to it after committing the
crime although the Darbar was under a constant siege
by the para-military forces for the entire period of the
Akali agitation?

Most of the writings on the events of the bloody
decades have been done by journalists feigning
ignorance of the political processes. They chose to have
no perspective of history or of the spiritual aspirations
of a people as independent as they were entitled to be
under the prevalent basic law. The journalists
substituted the lack of skills and perspective with an
ample measure of newly acquired urban snobbery. They
appeared to be supporting the orthodox hegemonic
approach of the overwhelming pcm wedded to solving
every political problem violently according to its
tradition. The resultant academic discourse is vitiated
by ample contempt for the supposedly ‘less intelligent -
-- rural underclass,” vitriolic language with destructive
intent is thrown in for special effect. Many writings that
have appeared are from the perspective of the
megalomaniac fascist Punjabi Hindu politicians who
believe that since the Hindus form an overwhelming
majority of the country’s population, they own every
inch of India as they own their karyana shops. Their
contempt for the rural folk is endless and their hatred
for the Sikhs and the Sikh faith knows no bounds.

Voluntarily worn blinkers ignore the reality that Indian
civilisation has produced a society that is excessively
violent right from antiquity. Myriad of the hymns in the
Rigveda advertised as ‘mankind’s oldest book’ sum up
prayers for destruction of the perceived enemy (read,
political rivals). Mahabharta enjoys scriptural status and
is all about violence. All the gods and goddesses of the
Hindu pantheon are shown as armed to the teeth in the
images that are worshipped in every Hindu household.
Nineteen hundred and forty seven was perhaps the
bloodiest year in the history of the pcm. The trend has
not abated since. Every crisis that has confronted the
pcm has been resolved violently. Violence and
intolerance have always dictated relationships with
other cultures, societies and nations as can well be
judged by the fate of Dalits in Brahmanic India.

While orthodoxy in the faith of the pcm is characterised
by the ubiquitous traits of violence, intolerance of
dissent and attempts at acquiring political hegemony
over neighbouring cultural and political entities, in the

Sikh faith it has an entirely different connotation. It
implies assuming responsibility for promoting
universal brotherhood and establishing all inclusive
institutions (for instance langar). In a word, Sikh
orthodoxy stands for acting God in history.

On her return to political pre-eminence in 1980 after
the notorious suspension of human rights during the
Emergency, Indira Gandhi unveiled her ambition and
started exhibiting a pronounced propensity to emerge
as leader of the chauvinistic section of the pcm. In her
new incarnation of goddess Durga, she did not forget
the bottomless bowl in which the deity drinks her
favourite drink - human blood. She was in her best
form during the attack on the Guru’s Darbar which she
ordered to commence on the martyrdom day of Guru
Arjan. To see that she entrapped the largest number
of innocent Sikh pilgrims to quench her newly
acquired thirst, the curfew was relaxed for a few
hours before the attack so as to kill as many
pilgrims as could possibly be killed. A victim of this
mindset, she issued the diabolically inhuman orders, “I
don’t give a damn if the Golden Temple and the
whole of Amritsar is destroyed, | want
Bhinderanwale dead.” By obeying these orders, her
political supporters throughout the country and the
army generals stood recruited as members of the
eighteenth century criminal sect that thrived on thugee.
Its mode of worship was the cold blooded murder of
unsuspecting pilgrims and travellers.

In My Truth, Indira Gandhi indicates that she
subscribed to the political theory evolved by the pcm
after 1947. It affirmed that the pcm has the exclusive
right to rule the country. The census figures of three
decades that preceded 1984 showed that the Sikh
population was increasing at an impressive rate.
Hindus of the Punjab, about whom she pretended to be
deeply concerned presented the state of species going
politically extinct. It appeared that the Khalsa, the true
model for Indian resurgence was slowly, but surely
asserting itself. She concluded that it was time to take
decisive action to check the growth of the Sikh faith
and the spread of the Khalsa consciousness. She
dreamt of swallowing up the Sikh faith just as the
Jain and Buddhist faiths had been eradicated from
India. She knew very well that she would be
pandering to a popular communal sentiment and some
like A. B. Vajpayee were anxiously waiting in the
wings to thrust the title of ‘Durga Incarnation’ on her.
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Being similarly inspired, Nehru, Patel and Munshi, the
representatives of the pcm in the Constituent Assembly,
had undertaken to play the role of single-minded
fascists. They attributed the idea of Khalistan to the
Sikhs. The strategy was to prevent them asking for
fulfilling the promises, for an autonomous Punjabi
speaking territorial unit solemnly made to lure them
into the Indian Union in 1947. On popular communal
demand Indira Gandhi assumed the mantle of
converting the Sikh association with India into a death
trap for the entire Sikh nation.

Her earliest instinct was to encourage foreign scholars
like W. H. McLeod to show her how the edifice so
coherently put together by the Guru could be
dismantled. Hew McLeod did his worst and was
successful in producing a crop of indigenous scholars
who would follow a white man like rats following the
pied piper. To accommodate his flock, phoney well
wishers of the community would soon establish chairs
in foreign universities. The other function was naturally
to popularise his negative formulations, although their
hollowness was exposed on unassailable original
evidence available in plenty.

In pursuit of dismantling the Khalsa edifice, her father
before her had propped up pseudo-religious leaders
to establish schismatic sects within the Sikh faith. The
game had been earlier tried without success by
Aurangzeb and Bahadurshah. Jawaharlal Nehru had
relied upon the Radhaswamis, Namdharis and
Nanaksarias to perform the executioners’ job. Indira
Gandhi depended upon the Nirankaris while continuing
to support the Radhaswamis and Nanaksarias for the
same purpose. Her evil mind dreamed of bringing back
the days when the statues of hydra-headed and
elephant-headed gods had polluted the pure spirituality
of the Guru’s Darbar dedicated to the Formless One.

M. K. Gandhi, the true chief architect of India’s
vivisection in 1947, also had charted out a course for
these sects and cults. He made it his business to
discredit the Sikhs. Invisible fascist hands under his
patronage started the Kkilling of Muslims in Delhi.
Ostensibly this was their attempt to pay back in the
same coin to Mahmud Ghazni, Muhammad Ghauri,
Aurangzeb, Nadir and Abdali albeit a few centuries
after their demise. Gandhi gladly embraced the role of
ascribing the killings to the Sikhs. His ‘prayer
meetings’ in Delhi were attracting much attention in

those heady days and he made full use of the media
attention to cast the Sikhs in the role of devils,
although they were the victims of the partition brought
about by him and were then destitute and homeless.
Such situations are usually exploited by cowardly
moral wrecks; Gandhi however, adjusted himself to
that role like a fish taking to water.

In 1911 Tagore in his article had summed up all that
the pcm found undesirable about the Sikhs. At about
the same time David Petrie, the Assistant Director of
the Central Intelligence had noticed the deep rooted
antipathy of the pcm to the administration of pahul by
the Guru and to the rahit prescribed by him. Gandhi
too identified the same problems as the pcm was
having with the Sikhs. M. K. Gandhi gave precision to
his “gurudev’s” formulations, It was the separate
identity that hurt the pcm the most. Based upon this the
strategy of the schismatic sects propped up by the
Congress governments at the centre, had been chalked
out. Central to them was to throw a challenge to the
Tenth Nanak’s decree abolishing a human Guru
and of eternally bestowing the gurgaddi on the
Guru Granth. Gandhi subscribed to the identical
view. He frowned upon the separate identity, the
Sikh ceremonial sword, the Punjabi language and
the Gurmukhi script. All these became the points of
difference that the sponsored sects had with the
Khalsa.

Indira Gandhi had supported the Nirankaris
depending upon them to wean away the Sikhs from
their faith. The Punjab administration was instructed to
play them up. Sant Kartar Singh, head of the
seminary at Mehta Chowk realised this early and
correctly understood the purpose of the rulers. He
perceived Akalis as playing politics with even this
serious religious issue. So the Sant braced himself up
to oppose both the Nirankaris and their mentors. He
organised some forty mammoth marches to oppose the
Emergency imposed by Indira Gandhi and her
interference in the religious affairs of the Sikhs. His
successor Sant Jarnail Singh continued to stoutly
oppose the nefarious activities. He broadened his
concerns further. In 1978, Sant Bhinderanwale
supported Bhai Amrik Singh and some Dal Khalsa
candidates for elections to the Shiromani Gurdwara
Prabandhak Committee (SGPC). It was an indication
that he wanted a change in the religious leadership of
the Sikhs. He was able to garner a respectable measure
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of support. Apart from the Akalis, this sent alarm bells
ringing in the central and state governments.
Encouragement that the Nirankaris received from
the various governments in the Punjab and at the
centre convinced them that the time for decisive war
had come. They decided to make a beginning at
Amritsar where they announced a parallel structure to
replace the khalsapanth. Some Sikh volunteers decided
to resist the onslaught. The Nirankaris unleashed
extreme violence on the peacefully protesting
unarmed Sikhs on April 13, 1978, at Amritsar and
killed 17 of them excluding two bystanders. This
firearm wielding Nirankaris were given police
support. No one was arrested on the spot although
the Nirankaris remained there for several hours
after the massacre. The case was transferred to a court
outside the Punjab by the central government. Hard
evidence was not presented. False evidence of
innocence was cooked up. In the circumstances, the
court acquitted the sixty four accused. No appeal
against the acquittal was filed. It soon became obvious
to the Sikhs that there was no justice for them under the
pcm’s dispensation. Under the perceived ‘Hindu
imperialism’ the only way in which justice could be
obtained was by extra-judicial execution. This was
what the Sikhs did. When the Akali government in the
Punjab was dismissed by Indira Gandhi, the Akalis too
were obliged to exhibit their sympathy with the Sikhs
and the Punjab. They launched a peaceful agitation for
redressing of Punjab’s religious and economic
grievances.

The decision to brutally crush the dharamyudhmorcha
launched by the Akalis best suited Indira Gandhi’s
design. She targeted amritdhari young Sikhs, the type
of whom the Sant was projecting in the leadership role.
The first half a dozen Sikhs killed in contrived police
encounters were those who like Kulwant Singh Nagoke
were reputed to be good Sikhs. So had been the 17
killed by her allies, the Nirankaris on the Baisakhi day
of 1978. Wanton violence was quite in keeping with her
purpose. On one occasion more than 20 agitating
Akalis were mowed down with a machine gun from
a helicopter when they were dispersing after
stopping traffic on a road from 10 AM to 4:30 PM.
Similarly the armed forces fired upon the unarmed
persons retiring to their villages after witnessing the
arrest of Sant Bhinderanwale on September 20, 1981
and without provocation killed thirteen of them. Later
(February 14, 1984) the Hindu Sauraksha Samiti,

supported by her minion called for a shut down to
match the completely peaceful shut down of the
AISSF (of February 8), and killed 25 Sikhs in Karnal
alone, where 6 gurdwaras were also burnt down. This
is just a small portion of the blood that filled newly
incarnated Durga’s bowl. The police and the Hindu
crowds Killing the Sikhs knew that immunity from the
operation of the country’s laws existed for them under
her dispensation. The official journal of the Indian
army “Baatcheet” of June 1984 instructed those
who were to conduct the operations in the Punjab
to regard the amritdhari young men as those
committed to terrorism.

The unlimited fund of intense hatred that is ever
available with the permanent cultural majority helped
Indira Gandhi in dealing with Bhinderanwale and all
those who like him defied the illegal diktats of the
authorities and talked of religious freedom, rule of
law, true federalism, liberty, justice, inalienable rights,
people’s sovereignty and democracy. They were to be
projected as patrons of terrorism and separatism. It
was done very efficiently by the loyal Press
notwithstanding the well known fact that the Sant
always kept a copy of the Anandpur Sahib Resolution
of the Akali Dal under his pillow to place political
limits on his enthusiastic supporters. He never had a
political party and no independent political
programme. Nevertheless the Darbar was attacked to
Kill him and in the bargain to destroy Sikh institutions.
The only rationale sold to the gullible Indian audience
was that all violent activity would end with his
elimination and the destruction of the Akal Takhat. It
soon became apparent to the neutral observer that pcm
had been wrongly briefed. Despite her authoritative
propagation of the theory, the violence had escalated a
thousand fold after the June 1984 army attack.

Role of Sant Jarnail Singh during the Akali
dharamyudh morcha was limited at best to aiding the
Akalis in concluding an honourable peace with the
government. At the worst, he was keen for a complete
change in the pliable political leadership of the Sikhs.
Giani Zail Singh was the self-proclaimed bought
slave of Indira Gandhi, and prided himself on being a
‘sweeper at her door’ even after becoming the
president of India. He was in favour of preserving the
Akali leadership upon which he eventually relied to
betray Sikh interests. Amongst them the Congress and
the centre could easily find low minded collaborators
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in the venture launched by his mistress to destroy other
nations and minorities. He was shrewd enough to know
that they had tasted political power and were aware of
the opportunities for self aggrandisement that any
betrayal would afford. The loot of gurdwaras had also
catered to the same sentiment. Giani tried to gain
credibility with the Sikh masses by pretending to be a
good Sikh. This would allow him to manipulate the
Akalis. Giani looked upon this task as a service to the
Congress party and was duly rewarded for his efforts by
being made the Home Minister of India after Indira
Gandhi’s return to political power in 1980. As the chief
minister of the Punjab his important venture had been
to ‘lay’ a metalled road connecting all the places that
Guru Gobind Singh had travelled to in his last journey
through the Punjab. Most of the metalled road already
existed. His contribution was to name it Guru Gobind
Singh Marg. He succeeded in his undertaking. The Sikh
masses swung in his favour and forced the Akalis to
support his candidacy. He gained the sympathetic ear of
the Akalis and was also able to get their votes in the
presidential elections on July 13, 1982.

The Hindu Press made much of the assassination of
Lala Jagat Narayan to malign the real Sikh leadership.
They attributed it to Sant Baba Bhinderanwale. We
were then living in times in which, according to
Bhinderanwale himself, slaughter of every chicken and
of every goat was likewise nailed to his door. It had
become most convenient and most popular to blame the
Sant. An attempt was made to make him a conspirator
in the murder of Jagat Narayan. Significantly, the
alleged conspirator was arrested even before actual
culprits were apprehended. Jagat Narayan had a three
decade old history of virulent Sikh baiting and had
created enemies in every nook and corner of the
Punjab. The evidence of his denigrating Sikh values
and running down Sikh personalities is available in his
own writings in the Punjab Kesri group of newspapers
owned and edited by him. He also had been the main
defence witness in the Baisakhi Murder Case against
the Nirankaris. His son Romesh Chandra was
following him in his footsteps. In the central
government sponsored situation of lawlessness, in
which  militants, vigilante groups, underground
policemen and anti-social elements were operating
freely, the resultant violence in the state was being
attributed only to the Sikhs. In the then prevailing
circumstances, such assassinations surprised no one. It
was an expression of extreme irresponsibility to

attribute them to the Sant and was interpreted as an
attempt at browbeating those sincerely engaged in
serving the people. Such tactics have never been rare
in India since 1947.

This fishing in the cesspool was aimed at fattening the
black goat as a prelude to sacrificing it to the Kali
Kalkattewali. The Indian establishment and the Press
consciously rendered the honourable and pure minded
Sant liable to be brutally murdered in the most
cowardly act. A strategy was calculated to endear the
prime minister to the communal masses who perceived
her as making efficient efforts at eliminating Sikh
influence from politics. It was the only route through
which the 12% Hindus of the state could effectively
rule the Punjab. They all cooperated in placing the
Sant’s life in the hands of a terribly insecure woman
striving to establish a dynasty in a democracy. Her
minions and army generals like Vaidya and Brar
readily prostituted themselves for the most unholy
act ever undertaken by any army since the Afghan
army under Ahmed Shah Abdali (1762). Her attempt
at becoming the spirit of Hindu revivalism however
failed. She lost it out to the more chauvinistic and
openly more fascist Sangh Parivar for whom it was
easy to inherit her political mantle even while the
dynasty remained in power.

Terrorising the Sikhs was necessary for achieving the
objective. Bhajan Lal, who in an unheard of
expression of extreme unscrupulousness had defected
to the Indira Congress along with the entire legislative
party the people had voted to power against the
Congress, came in handy for the purpose. It will be
remembered that subsequently, the same Bhajan Lal
had been hoisted to power in Haryana by the Governor
(nominee of the central government) although his rival
Devi Lal had been elected by a vast majority. He did
much to convince the Sikhs that they were second
class citizens in India, could be bullied at will and
prevented from travelling on a national highway to the
capital of the country. He was just trying to please a
benefactor who, in the interest of establishing a
dynasty was required to raise and then erase the fear of
a miniscule 2% minority in the minds of the pcm
constituting 80% of India’s population.

The great deception was perpetrated with the help of
the obliging Media that could never be raped because
it was ever willing. Indira Gandbhi instilled the fear of
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an individual into the mind of India’s pcm until it was
fully numbed and completely petrified beyond
sensitivity of any kind. Bhinderanwale was dubbed a
terrorist although he was charged with no terrorist
crime. He was demonised in accordance with the
cultural traditions of the pcm that remind one of
Shambhook, Eklavya, Bali and Ravana the king of Sri
Lanka. Armed with hatred of a whole community and
exercising absolute control over a slavish army, she
gave illegal and inhuman orders to kill one person
against whom there was no proof of guilt and who
was at all times entitled to a legal trial. In the bargain
she was prepared to destroy the five centuries old centre
of a cultural tradition dedicated to nurturing a common
participative universal culture for the new human of the
new dawn. The Sant had the right to self-defence under
all civilised law. Only low gladiators and executioners
would have taken up the hangman’s job she assigned to
her generals. They mortgaged their conscience to a
tyrant and accepted the supari to kill an unarmed
person lodged in a fixed location. They pitted the might
of a modern state against a mere forty-five almost
unarmed, untrained, and of course absolutely innocent
persons.

Initial undertaking turned them into the goons of the
Chhota Rajan or Pretender Rani gang. When the Killers
accepted to carry out the field orders to eliminate him at
any cost, they turned themselves into a bunch of thugs
who adored the Black goddess. The forces they headed,
that instant were transformed into her worshippers.
They tried everything in their arsenal. It included armed
personnel carrier, cluster bombs, poisonous gases,
machine guns, helicopter cannons and all else, yet they
were held up for more than 72 hours. In those hours
they lost more soldiers than they had lost in an
international war. The Battle of Chamkaur fortress
which was the inspiration of the cornered Sikhs came
alive. David acquitted himself gloriously once again
against Goliath. The Sant and his companions fought
like every free man should fight to preserve his liberty.
In a daring bid to guard the “ashes of their fathers ---
the temples of their gods’, despite being hopelessly
outnumbered, they mocked at defeat and despair and
gladly embraced death.

Like the hordes of Abdali before them, Indira Gandhi’s
cohorts looted all that they could. The living quarters of
lay priests and journalist adjoining the complex were
ransacked and plundered. Pilgrims were raped.

“Prisoners of war,” ranging from four to sixteen years
of age and including women and Bangladesh citizens
staying overnight in the rest houses attached to the
shrine, were taken. Peaceful volunteers who had come
to offer arrest in the ongoing agitation were murdered.
Bodies of several children with hands tied at the back
and with a single bullet-hole in the head were brought
in for post-mortem. Forces burnt down the Sikh
Reference Library, destroyed the Akal Takhat,
killed hymn singers (for instance, the blind Bhai
Amrik Singh) inside the Darbar, violated and trampled
under military boots every inch of the sacred soil
hallowed by the blood of martyrs. These martyrs were
those who had beaten back the invader Abdali and had
rescued thousands of Hindu women and men saving
them the usual fate atop the Hindukush where men
were slaughtered and the bazaars of Gazni where
women slaves sold real cheap. The martyrs also
included those who had re-conquered the whole of
modern day Pakistan, Punjab, Haryana, Jammu and
Kashmir from the Afghan empire and had made it a
part of India.

FOREIGN HAND CANARD

In addition, Indira Gandhi wanted to project the Sant
as an anti-national person. A vital part of her strategy
was to insinuate that he was an agent of foreign
powers. A thesis of sorts was meticulously built up.
Deliberately left undefined foreign powers, allegedly
jealous of the progress that India had made, were
supposedly prying around for an opportunity to
destroy India. Just to be on the safe side, the initiative
was left with Russians who set the ball rolling.
Russia’s official news agency, TASS reported that the
KGB had deciphered the hand of Pakistan’s ISI and
the American CIA behind the disturbances in the
Punjab. On the date on which this was alleged
(December 30, 1981) nothing much really sinister was
happening in the Punjab. The Akali Dal had just about
defined the problems that the Punjab and the Sikhs
were facing at the hands of the central government.
Strategy to redress the grievances was being prepared.
Four months later on April 22, 1982, the home
minister of India, alleged in the Rajya Sabha that the
communal clashes in Amritsar were inspired by
foreign powers with a view to causing disintegration
of the country. This nebulous concept served her
purpose for long.
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Attempts at popularising the proposition continued to
be made. India’s external affairs minister (P. V.
Narasimha Rao) vended the imported Russian theory in
a big way while speaking in the meeting of the
consultative committee on June 27, 1984. He did not
identify any particular foreign power either.

Then the astute Indira Gandhi took it up herself. She
had done her worst at Amritsar and now wanted to milk
the maximum amount of sympathy for the dynasty. The
paranoid woman projected herself as living
dangerously. While speaking in the Rajya Sabha on
July 24, 1984, she said, “l am — butt of attack of — some
most powerful forces in the world.” Darbara Singh,
who was always more loyal than the king, identified the
foreign powers for the first time in a responsible forum.
He talked of CIA and Zia-ul-Haqg as operating through
Dr. Jagjit Singh Chauhan to destabilise India. This was
too specific. It could have at least caused a diplomatic
storm particularly as the allegation was baseless. So
Indira Gandhi intervened to contradict him. She said
there was no specific information and that what she
knew she would not share with the public “in national
interest.” This is also the position reflected in the White
Paper on Punjab Agitation adopted by the government
of India on July10, 1984.

The task of laying specific blame appears to have been
assigned to Lev Rovnin, the foreign minister of the
Russian Federation who picked up the strings while
speaking at a function in the Indian Embassy at
Moscow. According to the Press Trust of India’s report
of August 12, 1984, he claimed that it was “irrefutably
proved” that the CIA and the “aggressive imperialist
circles of Washington” were behind the Sikh militancy.

Benazir Bhutto and Zia-ul-Haq were the two persons
whose governments are supposed to have helped the
militants in the Punjab. Fortunately we have the
authoritative versions of both of them. Bhandara was a
lone Parsi Member of Pakistan’s Parliament. He was
advisor to Zia on minority affairs from 1982 to 1985.
He was privy to Zia plan on the ‘Sikh separatists.’
Talking to The Tribune on May 8, 2003, after crossing
over to India at Wagha he said “General Zia was
opposed to the Sikh movement because the map of
Khalistan included territories of Pakistan as well. He
had stated that it was true that the general would give
all moral and other support to Sikh hardliners but it was
his standing order to all concerned to keep them under

strict surveillance. Hence they were kept under virtual
house arrest for a long time. The general had also
issued directions that they should not be allowed to
wage their movement from the soil of Pakistan. This
revelation came as shock to radical Sikhs. Bhandara
had admitted that he on and off met the hijackers of
the Indian Airlines plane in Kot Lakhpat and other
jails as a part of his official assignment.” (The Tribune,
July 20, 2008, 4)

Pakistan under the other dispensation also vociferously
denied that it had helped the Sikhs. On the contrary it
affirmed that it had helped India. In an interview to the
British Broadcasting Corporation, Benazir Bhutto said
that she had assisted the Indian government. ‘India
was facing a very difficult situation in Punjab, and had
Pakistan not extended cooperation, New Delhi’s
position would have been different.” The (former)
prime minister said, “when Rajiv Gandhi was prime
minister, India was facing a big problem --- it was on
the verge of separation. Had Pakistan not helped them
(India), God knows where they would have been now.
But we helped them because it is our principle not to
interfere in others’ affairs.” (The Tribune, February 15,
1994, p.1)

She had again said the same in another interview with
the BBC before coming to Pakistan to contest the last
elections of her life. Her statement was disputed by a
retired Indian civil servant. She was clarifying her
position a day before her assassination and according
to some thinkers (for instance a free intellectual
brigadier Usman Khalid), it became the cause of her
assassination. She elaborated on the kind of help she
had rendered. She said that in a one-to-one meeting
with Rajiv Gandhi, “where there was not even a fly
on the wall,” she had supplied the whereabouts of
all the Sikh militants to India. It will be
remembered that all the leaders of the major
militant outfits were eliminated suddenly within
few days. By this confession she had compromised
her country’s honour and security. It is a small
wonder that she was Killed within 24 hours of this
public disclosure.

The next scion of the dynasty and sole owner of the
“inherited democracy” (Washington Times of June 9,
1987, as quoted by the UNI report circulated to the
Indian Press, the next day) continued to rave against
the Sant and the Sikhs. But he was a crude and boorish
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man known more for his clownish approach to politics.
The BBC in its Urdu service of June 9, 1987, saw him
as “dada” and a “school bully” in the region. Sri
Lanka’s president Jayewardene at one time implored
him to abjure violence and to give up “bullying” with a
view to stoking war, while affirming that his country
would never fight its “great neighbour.” (The Indian
Express, June 10, 1987, 1.) The same paper (in a front
page article by the editor) called him a “liar” and hinted
that it was his permanent “trait” while referring to his
oft repeated “nonsense about destabilisation.” It further
observed that under Rajiv even a solemn promise of
the Parliament meant nothing. Rajiv humiliated the
chief minister of Assam (The Indian Express, June 8,
and June 9, 1987). The paper editorially observed that
Rajiv was inclined to be perfidious “opposition and
others have learnt, in one-to-one meeting they open
themselves to the risk of being misrepresented --.” N.T.
Rama Rao the chief minister of Andhra Pradesh, knew
him to be ‘uncultured and ignorant’ to meet whom was
to “waste time and money.” (The Tribune, June 17,
1987, 9). He was at his lowest ebb when he called the
elderly lawyer Jethmalani, a “dog.” Doggedly
determined Jethmalani returned the compliment by
insinuating that the prime minister was a ‘thief” and a
‘liar.”

In a highly sarcastic article in The Indian Express of
June 13, 1987, one of our most respected columnists, S.
Mulgaokar poured downright contempt on Rajiv
Gandhi calling him a “liar,” a “coward,” a “promise
breaker” and an “uncivilised person.” Sanjeeva Reddy,
the former President of India, according to Surya
Prakash, found him “in a state of confused mind.”
(See, “Politics of abuse,” The Indian Express, June 18,
1987, 6) Rajiv Gandhi ‘condemned those as anti-
national traitors’ who had misgivings about his
assurances.” Referring to it the author says, “Mr.
Gandhi’s responses sounded harsh and uncharitable
then. They appear hollow now.”

The Sikhs and the Sant could expect no better from the
person for whom the entire opposition was subversive,
anti-national and inspired by foreign enemies because it
did not find the Anandpur Sahib Resolution a
subversive document. V. P. Singh who came as a prime
minister after him, was ‘Raja Jaichand’ (who betrayed
India in the tenth century and whose name is byword
for treachery) to him. He invented the possibilities of
Zail Singh dismissing him and of Pakistan attacking

India in January 1987. Farooq Abdullah’s government
was dismissed on charges of communalism and
support to anti-national forces, soon Rajiv’s Congress
was ruling in coalition with Faroog. In the last
analysis, one purpose of inventing the ‘foreign hand’
theory was to wean away the leftist parties from the
Akali agitation. This is why the Russian services were
used.

For these reasons it may not be fruitful to analyse
Rajiv’s pronouncements about the Sant and the Sikhs
or the canard of the ‘foreign hand’ theory. On
resuming the discussion, the well researched
observation of the Surya magazine becomes relevant.
It says that India imported the arms with the help of
the ISI of Pakistan and it sent them into the Darbar
complex to implicate the Sikhs. The same is also true
of the arms that were dropped over Purulia at the time
when P. V. Narasimha Rao was the prime minister.
The truth that emerges from the scrutiny is that Indira
Gandhi, her son, her cohorts and minions were not
only supporting a blatant lie but were also themselves
conspiring with foreign powers to malign and harm
their own countrymen. They gave no explanation for
their shameful behaviour but one was invented for
them by another foreigner attached to the British
Broadcasting Corporation. Mark Tully in his Amritsar,
(Rupa and Co. 1985, p. 208), is of the opinion that
Pakistan at that time was helping the United States in
combating Soviet presence in Afghanistan. The fear of
jeopardising relations with the United States prevented
India from naming Pakistan. This is clearly an
inadequate ground as Indira Gandhi never exhibited a
pro-American sentiment and had no love lost for
Ronald Regan. India under her remained a satellite of
the Soviet Union. This tribe of liars and calumniators
has not ended with the immediate minions of Indira
Gandhi but has had an extension in lease of life
through those (likes of Chandan Mitra) who thrive on
yellow journalism. They have no hesitation in
maligning their most honourable contemporary who
has been voted the greatest person of the 20" century
with all the Sikhs, the world over participating.

BHINDERANWALE’S CONTRIBUTION

Bhinderanwale exposed the worst in the culture of
India’s pcm. Its innate disposition which is brutal,
fascist and bloody was shown to have been built
around deep-rooted intolerance. Being violence prone
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at the slightest provocation the pcm had been ever
willing to destroy other nation’s holiest shrines on any
or no pretext. It supports a culture that has abiding
hatred of ‘the other’ as its driving force and hallmark.
This much had been known for centuries. The
Bhinderanwale episode served to highlight it. Unbridled
violence against a political opponent or a dissenter has
been the normal course when the opponent is weak. The
same army however, recently demonstrated reluctance
to tackle the Maoists equipped by China. The political
leadership is keen not to be left behind in pleasing the
rebels. Shibu Sorain the chief minister of Jharkhand
publicly embraced the Naxalites as “brothers and
sisters.” See-saw game between the two sentiments is
currently going on. Fear triumphs over hatred for a
while then hatred takes over again. Raw fear is not
enough to contain age old hatred and the bloodstained,
brutally maimed bodies of killed Naxalites continue to
defile the pages of publications. It appears that, the
juggernaut will stop rolling only when the ‘might is
right’ rule (lashtikaniaye of Chanakya) is fully
established or when “brothers and sisters” take over the
reins.

The crafty Indira Gandhi thought she could hide her
motives by shedding a few crocodile tears, pretended to
rebuild the Takhat on the heavily veiled pretext of
making amends. Perhaps she thought her “victory” was
not complete until she had forced the Takhat built by
her down the throats of the Sikhs. Had she cared for
Sikh traditions, she would have known that the building
erected by the National Building Corporation, in the
garb of Nihangs owing allegiance to her home minister
Buta Singh, was most unlikely to survive for long. It
had come to symbolise her arrogance. It was
legitimately pulled down by the Sikhs at the first
opportunity. The 26 kilograms of polluted gold
reportedly put on the purest of domes, by ruthless,
remorseless invader of the shrine, was contemptuously
thrown where it belonged — into the dust (bin of
history). A martyr’s spirit had triumphed over the diktat
of a tyrant.

An expression of the same defiant spirit was the Killing
of the collaborating, self-styled Sant. Longowal was
shot dead for betraying the voluntary forces that were
still locked in a grim struggle. Abandoning all shame
and propriety, giving in to cowardice and in extra-
ordinary exhibition of poverty of understanding, he had
blackened his face in history by signing the document

of abject surrender otherwise known as the Longowal-
Rajiv Accord of 1986.

Again and again India miserably failed to correctly
assess the situation. It had to learn again that the
endurance, the emotional strength and the innate
fighting capability of its opponents surpassed all
human limits. The battle that the Sant gave will be
remembered for thousands of years. On re-assessing,
the red-faced journalists then called it the ‘Third Sikh
War.” Though the assessment is marred by the
disproportionate numbers in the field of battle, the idea
is well mooted. After 1984 they had their stooges draw
clumsy maps of Khalistan and make tall claims. These
are then attributed to the Sant who never subscribed to
the idea and always supported the Anandpur Sahib
Resolution adopted by the Akali Dal. As a non-
member he supported the political party struggling for
legitimate democratic rights. He never subscribed to
any formal political set up. The deep desire of
enthusiastic journalists promoting jingoism is to
conjure up all the ghosts that disturb their sleep,
attribute them posthumously to the Sant and pretend
that they have all been taken care of with his
assassination. If one reads their minds well then a
disturbing image of the country emerges. A country
that has not seen even a century of independent
existence, has yet gathered the arrogance of an empire
of a millennium, notwithstanding two military defeats.
The one in 1962 was the greatest disaster to have
happened to an army ever since mankind started
walking on two feet. The other was no less. It in
addition it immortalised the Sant who died undefeated
and a proud sovereign man, a worthy Sikh of the Guru.
There is need to pay heed to Bhagat Kabir who says,
“do not be condescending, do not mock a
(temporarily) disadvantaged people. The boat is still
on the high seas. Who knows what may still happen?”

To make their ‘triumph’ appear complete the criminal
state, the deceiving Media and central governments
agencies created false inheritors of Sant Baba Jarnail
Singh Khalsa’s mantle. Some of them have been
dumped into oblivion, others have been killed in an act
of unparalleled perfidy, some others still remain
masquerading abroad and in India as pushers of mere
radical slogans. It is a burlesque that we have
witnessed and are witnessing even today. It is much
like the modern day ramlila complete with an actor
burning down Ravana’s gigantic paper image with
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great fanfare and in the presence of enthusiastically
cheering crowds in every city and town of the country.
The same crowd invariably has previously contributed
to erecting the image. A nation of corrupt pigmies,
engrossed in looting its own people is not best qualified
to map the powerful currents of history. Beant Singh,
the murderer of thousands of innocent persons
including women and toddlers, was one day projecting
himself as an equal of Ram and Nanak. Within three
weeks of that hilarious proclamation, his body was
literally in a thousand pieces. Walls and the ground
around had to be scrapped to recover hundreds of them.
Like all tyrants, tyrannous nations too have a lifespan.
Retribution pulls them down in an imperceptible
operation (Black Ignominy!) which none can see
coming but which is advancing all the time. The truism
of history is: ‘a tyrant dies and his reign ends. A
martyr dies and his reign begins.’

Power-drunk slaves like Gill organised sessions at
Amritsar (as the depraved Nirankaris had done in 1978)
to signify that all human decencies, all moral values and
spiritual valour that the city stands for and Sant
Bhinderanwale had upheld, had been trampled under
foot. They pretended that they had scored a great
victory over an unarmed population supporting a potent
idea. It was beyond their comprehension that
womanisers, looters of defenceless people’s property,
cruel tormentors of innocent people in custody, hired
corrupt pimps of a rotting culture propped up by the
state power never determine the course of history.
Those who believed that the temporary violent
repression was a permanent visitation saw their
thoughts evaporate in 1999. In that year Sant Jarnail
Singh Bhinderanwale was voted the twentieth century’s
greatest person by the Sikhs all over the world. These
included important Sikh institutions including the
Shiromani Gurdwara Prabandhak Committee the
honourable citizens like the most celebrated poet — the
author of several immortal works, educationists,
lawyers, generals, saints, scholars, Media personalities
and human rights activists. His images adorn almost
every Sikh household all over the world and his legacy
lives on. When another one of his kind will arise to
move the masses to holier paths of spiritual self-
assertion, it cannot be said definitely but only a fool or
a cringing slave (in or out of uniform) will rule out that
possibility.

The whole world knows of cultures that were defeated
once and did not let out even a loud groan for seven to
nine centuries at a stretch. At least three times before
in history, and once in our lifetime, tyrants have
pronounced the Sikh people dead. Despite predictions
of doom by inebriated collaborators, the Sikhs have
always sprung back to life. One who has a lifetime
ahead of him may securely place a wager on that
happening.

The other army operation that followed the one in June
1984, was for the purpose of humiliating and
terrorising the Sikhs in the name of wiping out
remnants of militancy. Its undeclared aim was to show
who the masters were in India. In response to the orgy
of organised violence let lose by the armed forces,
despite the depraved brutality of Gills and Ribeiros,
their underground police, the regular police and their
allies, the Sikh young men met the might of the
modern state without an iota of fear in their eyes or
trace of hesitation on their brow.

The concept of Khalistan that he had never supported
while alive, instantly became a loud slogan to venerate
his memory. India stood in the immediate danger of
dismemberment. If history has a lesson it is this, that
the sceptre of such highly significant moments is
destined to reappear again and again until the goal is
achieved or until the wronged spirit is appeased by
paying a befitting tribute. Super-human struggles to
preserve the sovereignty of the worthiest people under
the sun do not just whither away.

What is significant in the post 1984 period is not that
phoney protagonists of Khalistan were propped up and
then defeated according to the script, but that the Sikh
determination to live honourably came through the
dark clouds of severe repression. In any civilised
country rogue generals and politicians would have
faced trial on charges of genocide. Several such trials
have been recently witnessed. Even today Hosne
Mubarak is answering for ordering the killing of his
own people. Slovodan Milosevic found the easier way
out. More than one hundred of those who held high
offices have been convicted of war crimes. Since that
was not possible in the circumstances of this
unfortunate land, the senior most general was shot
like a rat that he was. So also was the person who
gave the supari, since this was the only way to bring
her to justice.
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It is the experience of Muslims before 1947 and that of
the Sikhs after that year that the most poisonous of all is
not a viper in the grass but a journalist wedded to
serving the interest of the pcm. When the pendulum
starts swinging in favour of the Sant and all he stood
for, it will receive a great impetus from the activity of
modern day shallow journalists and their vituperative
writings designed to spew venom all around. It was
consistent Sikh hating and Sikh baiting of four decades
that had given rise to the Sant Bhineranwale
phenomena. It persists and will surely cause another
such to rise from the dusty village roads and from
amongst the worthy sons of the Punjab who still hold
honour, truth, dignity and justice as dearer than life
itself. This time the one to come will not be as innocent
as the Sant was. His struggle will be far more effective
and far more successful. Those who created Pakistan
are still around with the same pen and ink. If anything,
their tribe is increasing. This time they have turned their
attention to Khalistan. All augurs well; the future
appears to be bright.

Every Sikh remembers the bloody dawn when they
abandoned their ancestral lands losing their relatives to
communal frenzy and trekked to the land they then
considered their own. The First Patiala recalls the day
they pushed back the Razakars to once again reclaim
Srinagar and the rest of Kashmir for India. Pakistani
generals in their memoirs rue the memorable night
when they had hoped to have ridden to Delhi for
breakfast. But their mounts, the Patton tanks, were
reduced to rabble and consigned to the graveyard of
Asal Uttar in Khemkaran by the vigilant Sikhs
exhibiting extreme bravery. Pictures of general Niazi
surrendering along with ninety thousand soldiers to
general Jagjit Singh Aurora are still printable although
stained by the blood of Shabeg Singh the other general
who made that picture possible. Every Sikh farmer
knows the contempt with which he snatched the
begging bowl from the hands of Bharat and threw it
away for good as a prelude to assuming
responsibility for feeding its teeming millions who
have by now grown to over a billion. One wonders
whether any of these performances will be repeated,
should a similar situation arise again?

*khkkkk

FIRST AUSSIE SIKH TO BECOME THE
RECIPIENT OF THE ORDER OF
AUSTRALIA AWARD

Bawa Singh Jagdev

Mr. Bawa Singh Jagdev became the first Australian
Sikh recipient of the highest award “Order Of
Australia” OAM. He was born in a small village in
Jallandhar district Punjab India, to a farming family.
After graduating from Punjab University and
completing his teaching degree he got married to a
girl from Nairobi, Kenya East Africa and in 1959
migrated to Kenya. He joined the Dept of Education as
a science teacher in a Secondary school and in 1964
was awarded a Commonwealth scholarship to do his
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single degree/ Honours in Physics from the University
of Exeter in the UK. On his return to Kenya, after
completing his degree he was promoted to an Education
Officer. Political situation in Kenya after its
independence deteriorated and seeing no future for his
children he along with his wife and two children
migrated to Australia in 1975. He joined the Sydney
Grammar School as a Physics teacher and in 1977 got a
job of Physics lecturer in the TAFE College. While
teaching in the TAFE College he also taught as part
time in the Sydney Institute of Technology, now UTS
and in the Cumberland College of health and Science of
Sydney University. He retired from the active service in
2002 and now devotes most of his time for the welfare
of the community.

In 1975 there were only a few Sikh families in Sydney
metropolitan area and along with some friends, he
established the wvery first Sikh place of Worship
(Gurdwara) in Revesby Sydney and he is its life
member. With the liberalisation of the migration policy
by the Australian government more and more Sikh
families came to settle in Sydney and in 1987, due to
the demand from the Sikh families living in the South
West Sydney area he almost single-handedly
established another Gurdwara in Austral, under the
Organisation called Sikh Mission Centre Sydney Inc.
He is currently its General Secretary and also helps
new migrants in their settlements.

The new migrants also brought with them social,
religious and cultural issues and settlement problems.
Although it is a fact that the new migrants, especially
those who look different from the common norm, in
new environments, always attract, rejection, hostile
reception and are often subjected to racial and religious
vilification yet there was another dimension to the
problems faced by the new Sikh migrants. It is a
religious requirement for a baptised Sikh to wear turban
and a small sword called Kirpan, but at that time it was
illegal here in Australia to carry a knife in public. So
every now and then baptised Sikhs were being harassed
arrested and charged by the police for carrying a
weapon (Kirpan). As there was no umbrella
organisation of the Sikhs at that time Mr. Jagdev would
often get a call for help, which he did and he also raised
the issue with the police and other authorities concerned
to find a solution.

In 1998 when the Amendments to the Khnife
Legislation were being debated in the New South
Wale’s parliament Mr. Jagdev realised that if there
was no provision made in the Knife Amendment Bill
for the baptised Sikhs to have Kirpan on them they
would be harasses and arrested by the police every
now and then. So he wrote to the Community
Relations Commissioner and personally raised the
issue with the then Premier, Bob Carr MP and
accordingly the Bill was amended to allow people to
carry kirpan for religious purposes. His actions not
only eased the ongoing pain and suffering of the
baptised Sikhs, but also helped in raising awareness
amongst the police and various government agencies,
and as a result the NSW Police College in Goulburn
now has a formal section about the baptised Sikhs and
the articles of their faith.

Mr Jagdev is very passionate about the community
welfare but with the increase in the migration of the
Sikh families to Australia it became too much to deal,
singlehandedly, with the issues facing the new
migrants not only in NSW but in other states as well.
So in 2002 he established the Sikh Council of
Australia (SCA), an umbrella body of the Sikhs in
Australia. This is a national body and its success has
been the responsibility of the hard work put in by Mr
Jagdev. Majority of the Sikh organisations and
Gurudwaras in Australia are its members and he is its
secretary and was instrumental for organising the “
FIRST WORLD SIKH CONFERENCE” in
Australia in 2004.

In 2004 the Sikh employees of the Public Works
Department and Electricity were asked to wear hard
hats before entering a construction site or an electrical
power station for inspection. Some of the engineers
who refused to comply with the Occupational Health
and Safety Act requirements ( wearing hard hat) were
threatened to be assigned to the desk duties. Mr.
Jagdev took up the issue with the Premier of New
South Wales, the Attorney general, President of the
Anti Discrimination Board, Occupational Health and
Safety Manager and as a result the OHS rules were
not rigidly enforced.

Gurudwaras in Australia were not recognised as a
denomination and the marriages performed in the
Gurudwaras were not recognised and the couple had to
get it registered at the Registry of Marriage, Birth and
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Death to make it legal. Sikh Council pursued the issue
with the Attorney General’s department and as a result
the Sikh Council of Australia was recognised a
denomination under the Marriage Act and the President
of the Sikh Council is now the nominating authority for
appointing the marriage celebrants for the Sikhs faith.

In 2005 when the Pacific Highway was to be upgraded

the proposed new route by the RTA was devastatingly
affecting about seventeen Sikh Banana Farmers in
Woolgoolga and the Woolgoolga Action Group asked
Mr. Jagdev to intervene to resolve the issue. Foreseeing
the social, economic and cultural impact this proposed
route will have on the welfare of the families which
will be uprooted by the forced acquisition of their
farms by the RTA, he took up the issue with the
Community Relations Commission and had meetings
with the RTA and CRC in Woolgoolga and Coffs
harbour, and as a result a Senate inquiry was setup, by
the NWS government, to resolve the issue and to give
farmers a fare compensation for their land. Mr.Jagdev
made submission to the Senate Inquiry and appeared
before the Senate committee. He travelled to
Woolgoolga and Coffs Harbour a number of times to
attend meetings at his own expense and the farmers got
fare compensation of their farms.

In 2006 the Commissioner of the Corrective Services
made changes to the Operations Procedures Manual
without any consultation with the Sikh employees
under which the Sikhs were not allowed to carry kirpan
while on duty in the prison wards. Mr. Jagdev raised
the issue with the Minister of Corrective Services,
Community Relations Commissioner, Public Service
Union and the Asst Commissioner of the Corrective
Services, had a few meetings with them and it was
finally agreed that the Sikh employees shall continue to
wear kirpan while on duty until such time a design can
be made to lock the blade of the kirpan so that it
cannot be removed from the scabbard.

In 2009 “Kings Noth Church” in Brisbane converted a
Sikh to Christianity and produced a very profane and
wicked pamphlet titled “From Sikhdome to Freedom”
and posted to the Sikh families in Brisbane. Mr. Jagdev
raised the issue with the King’s North Church, travelled
to Brisbane to discuss the issue with the Chaplin of the
King’s North Church. The King’s North Church sent a
written apology.

Ever since Mr Jagdev migrated to Australia (1975), he
has dedicated his entire working and retired life
towards various community development initiatives.
Had it not been for his foresight, initiative, hard work,
time away from family and his positive attitude,
following very important institutions and activities
that exist today, would NOT have been here:

1. Revesby Gurdwara, Sikh Association of
Australia Inc.

2. Austral Gurudwara - Sikh Mission Centre
Sydney Inc

3. Sikh Council of Australia Inc.

4. Sunday Community Language schools.

5. Annual sports carnival and cultural program at
Austral.

He is a keen supporter of the Interfaith dialogue,
attended many interfaith seminars and in 2009
presented paper on Sikh Faith and has established a
Multi Faith Section within the framework of the Sikh
Council of Australia. Throughout his life his aim has
been the welfare of the Sikh community and to
promote  interfaith  harmony and  mutual
understanding between the Sikh community and other
ethnic communities stressing that a cohesive
relationship among various communities can coexist
and flourish only if the religious obligations and
cultural values and traditions of all the communities
are respected. However he raised his voice against the
nefarious sales tactics of supermarket proprietors
who knowingly and clandestinely sold customers
some food products contrary to their beliefs. Only
last year when he came to know that Coles and
Woolworths supermarkets were selling Halal meat
and meat products without labelling their products as
such, he wrote to the managers of Coles and
Woolworths to label their products so that the
customers knew what they were buying and had a
choice between Halal and non Halal meat and meat
products and wrote to the Minister Of Fair trading
about it.

Not only he helped solve the problems facing the Sikh
Community, he has responded to the wider community
issues when people were being unfairly treated, such
as:
¢ Ban on smoking in work places.
e Defending the right of the Muslim Girls to
wear Hijab in Schools.
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e Condemning the attack on Hindu Temple in
Auburn, New South Wales.

e Condemning the Shoot to Kill Bill.

e Defending the right of the baptised Sikhs to
wear kirpan in public.

e Raising funds for the Tsunami victims and the
flood victims in Pakistan by holding concert
and dinners.

He could have spent more time with his family, had he
given up all the opposition and obstacles he faced —
however he continued with his passion and
determination. What makes his service outstanding is
that he arrived as an immigrant to Australia and in spite
of his background he has been able to achieve so much.

In recognition of his services to the Sikh community in
2006 he received “Life time Achievement in
Community Services Award” from the Community
Relations Commission of NSW, and was nominated for
the “Lifetime Achievement Award” for the Premier’s
Indian Subcontinent Community Award in 2011.

Again this year, in recognition of his contribution and
services to the Sikh community, he became the first
Australian Sikh to receive this prestigious “Order
Of Australia Award” (OAM).

What a journey it has been for Mr. Jagdev, a
comfortable but involved life of living across four
continents, born in India, educated in the UK, worked
in Africa and finally settled in Australia.

[My first contact with Bawa Singh Jagdev took place in
2004 when following the very successful World Sikh
Conference of 2003 in Chandigarh by Singh Sabha
International out of Sikh Center Roseville, California,
we received requests from Diaspora for similar events
in their countries. Professor Gurtej Singh and |
organized six conferences in six countries, Malaysia,
Australia, Canada, USA, UK and Chandigarh over six
successive weekends. Mr. Bawa Singh Jagdev and his
associates had hosted that conference in Sydney,
Australia. We have been in touch ever since and he has
been very helpful in facilitating distribution of The Sikh
Bulletin ever since. | was thrilled at the news of the
recognition conferred upon him by his adopted country.
Now | know, even more, how privileged | was to have
made his acquaintance in 2004. ED]

*kkkk

SIKH WINS TURBAN CASE IN UN
Washington, January 13, 2012

The UN’s rights body has concluded that France had
violated the religious freedom of a 76-year-old Sikh
man when he was asked to remove his turban for his
ID photograph, a US-based Sikh group has said.

United Sikh, a Sikh rights body, had filed a
communication on behalf of Ranjit Singh to the United
Nations Human Rights Council (UNHRC) in
December 2008.

Ranjit Singh, despite his ill-health, has had no access
to the public health-care system or to social benefits
since 2005 because his residence card was refused due
to his refusal to remove his turban.

In a statement, United Sikh said that the UNHRC
observed that “even if the obligation to remove the
turban for the identity photograph might be described
as a one-time requirement, it would potentially
interfere with the author’s (Ranjit Singh’s) freedom of
religion on a continuing basis because he would
always appear without his religious head covering in
the identity photograph and could therefore be
compelled to remove his turban during identity
checks.”

According to United Sikhs, the UN rights body said
that France had failed to explain how the Sikh turban
hindered identification since the wearer’s face would
be visible and he would be wearing the turban it at all
times, therefore, the regulation constituted a violation
of article 18 of the International Covenant on Civil and
Political Rights (ICCPR), which was entered into force
for France on 4 February 1981.

“l had faith that truth and justice would prevail and |
patiently waited for this day. | pray that France will
now fulfill its obligation and grant me a residence card
bearing my photo without baring my head,” said
Singh.

Mejindarpal Kaur, United Sikhs legal director, said
they are heartened by United Nations Human Rights
Commission’s observations that France is under an
obligation to provide Ranjit Singh with an effective
remedy, including a reconsideration of his application
for a renewal of his residence permit and a review of
the relevant legislative framework and its application
in practice.
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“France, the Committee noted, is also under an
obligation to take steps to prevent similar violations in
the future,” she said. “We now look to France to fulfil
its treaty obligations under International law and its
moral duty to ensure that the freedom of religion and
belief is upheld for everyone who lives within its
territory,” she added. — PTI

*kkkk

SIKH AMERICAN IS MAYOR OF HISTORIC
USCITY
Washington,  January 17, 2012
Satyendra Singh Huja, a Sikh
American, has been unanimously
elected as the mayor of Charlottesville,
a historic city in Virginia. Huja, who
originally comes from Nainital in
Uttarakhand, was elected Mayor of
Charlottesville early this month.

Incidentally, Huja is the only Sikh resident of
Charlottesville, nearly 120 miles south west of
Washington, having a population of 43,000.

The other Sikhs in this city are students of the Virginia
University.

Notably, Charlottesville is home to three American
Presidents — Thomas Jefferson, James Madison and
James Monroe.

"It says a great deal about our community that someone
like me can become mayor. Our community appreciates
diversity," Huja was quoted as saying by the local The
Daily Progress.

"As the mayor, | will work with City Council for a
future agenda for the community,” said Huja who has
been elected for a two-year term.

"I will listen to the desires and concerns of the citizens,
residents and businesses. I'm accessible 24/7 to hear
your concerns and ideas. As mayor, | will work my
very best to protect the interests of our community. |
will work to enhance the quality of life and the
environment, so that Charlottesville can be a great city,
a great community for all of its residents,” he said. —
PTI
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aSift, 7 He & Ffen feder aisTl Sieet I 77
IIH-A5 © FHfemt § €9 SI3TI ALl Hies A9 w7
famis AHST & FIHT-2faHT 3 niFe JT < fafunr
fest

56-70 Uedt A® u3t g3t agfont goHfz &
€ AT T UI90 AI3TI J9 aed i eff € Hs
IJe3t I& H IT AIUG AES AEe J
1. 35X &™H 93¢l &' 39 & AITS T SH|
& (It gIE= HY ) A I3l a% <9 Jue IS,
I HEGE T g% GUAT I6 M3 AJE3 © IB I
ASIT®3T B YJIaT 9 I6 |

2. f&93 I95T, T AT, EH AUTTI
a3 S9aT:- ugH <, AST HIt, ©AT sonit ©tf faa3
3% WIS JIATgT &6 o fAftmr 31 feR o s
3TIAS, YHI® NS MAE I3 J YS9 M3 AN
feg fimig w3 feas WE g3er J1 »UE Y=g ni3
A AEUt § A9 HY w3 fHosst ssa & Yo
fH®et T
I3 ST - WS IHEr fog I3 foAT ®3ce Bar
&t Ao feg ®8z < Yoo I fem 3% firg
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Hﬁw—dﬁr&wwm&gwwﬁ@ﬂuqdv HI<e

feargt & Mitls Us Uegg U<t fEds Jds feg &ar

fogeg g=er J1 A=t W3 AYT A3Y % HIEs
gEeT J|

3H HUTT:- It § AWSA fer & fHftmr nmuE
fies feg nusBz <t fafanr J1 for & ZIH-
<foH, TU-I@H M3 39 ¥3H J AT I&I HI<s
foas€ fogeg, foquy gser I & Hos T %
fH®eT I ATYS < IwEr He feg @ret T

I9 3= feu A3 I Ufoew AeS T
fa= Afgwra IgMt fas 33 32 U 2

Afgnrar d& I mzfae*awzr— 89 nigg T,
HHE’&E%"’&TWBHB' 3 U9 95 @& | Afom™a
%anﬁ%ﬂ%ﬁaﬁfqﬂﬁf@gﬁ%ﬁm
&t J 10T T99 A U9H § Ufoges »ie fegBer
A8 BT a1 AuT © faur J1fer <9 § ST »i3
TARET 13 WHS J9& ©f 3 J|

AfenT Hfenr, His 3T 376 |

mgaa'rf“sfa‘]afa Hf® &8 |

Afg I 39, H a7dt afE |

%ga:rgaﬁ%,gaﬂ%faﬁfgn

73 UrgTdT Utad Hfem™g |l

vIIfE Hi3, /T TgMg |

I8 y&, niarfe U3 |

33T I8, nifyz 33 Tl |

WS AgT, AOT oA |l
Afgnd ©F dies o397 66 J, fER &t J9 aed
#t fer § HHfGS W Ifde I6 INAS% <8 HI-303,
fimrg-5ed3, dt-geH™HT, Aedt-merAt, yHET-anHT,
TBI-39, HAS-fI37, fHI&3-m®H, €3 I M3
wedE I3 fEsA® © nieg It J¢ I fgg gsi-
wiRget fed' fam 39 & A9 »3 nifgnmA § AET
s Ua3g J9<7 J, BF 397 = A3 Hies g AT
31 fer § a9ast feu yIgd FaHt T @5 fxar T
yggS I9H I § WA AeH 3 miH ¥ AN X a9
g TTI

ASt AfgnsT Jardt 31 fer Afgnist feg 3@, gaw,
A3-UT3, WHIg-ddig € g 3 A7 fe3a9 @9 A
I, feg AfonrgT g=5 et wifsar 6 1 AfoMS 956
T TIEI3 T It nmuEhrt B3t St yIshet A

Ifde If, fies 79 € fomrs 3° g9 7 A9 IT
Wﬁ—u’,w,m%a’r&ﬁ’ﬂ%aﬂ feg fam
g9tH nied feg 7 4 far dF, );I_cJSPFHTHUTu—d'F{
3 AfonIT g5 ©F 9913 Hae fege It At gat
fies 79 = famms J1 S ©R Idt T fx He,
fimira, nigrg, Aredl, fHat 3@t w3 famis = Aarar
3t J9 AnH &% AYUS J1 foR &=t 3t faar 9

J9 9 < yefer 897 ni3 famrms 3 31 I9 I
fegﬁwmzfamme?wrﬂ?aﬁm ﬁszamrﬁwrrﬁ

wfewwwmfwm%faw““
AU J6, MUTT HS UgE” |
Wf&wm'g—g’@rrfswrr,
CESIESCER: A
g 59 3 A Aq Qufrm,
85 3B I He
fEedht »i3 yaa & I51 A9 fimrg & wifgnmr
3 HiTs 79 BT U9 »i3 fEet fe3 951y
A3 nigd »3 wid-Har J1 I B8R & ufggs g&r
I must \If3, Hf3, W, gft, a3 (AY 7 ni=3H)
3 UF o B9t a8 n3 fandt € fume-rer few

31 Ef
w0t

fimmg, ﬁm?ﬁf ﬁ'u_d_s’@ fageq, ﬁrcnrbr,wr'w—e =)
It gt &% dar IT famrs i3 HaSt ¢ S fes
79 T Ud Jfde Is| f&g Ho, fummg, famrs,
Hast Arat fgmet feg a0 92 951 ferm &=t famrs
=T et & HIZ w3 AT BT MIeH ©F YIaT
I T |

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 28



The Sikh Bulletin

HU-SdIT U832 BeaHTdT

January-February 2012

nife I &% JdIE W3 I3 I96 of fHftmr T
I8 =e & ufs fsor ummer |
3T N9 Hfe sfemr feamst 111
36 B A I T 5 HS |
FJ IITT MYS M3H 121
yrefg ygafa Ife fifs st |
3fe & »ie Tue 77 131

SH AUT it nidat fedni® 96 M3 I AN g9 §F 3
BH IHTET =T AT ASEr I &TH SHTET @ ATOaT ©t
for=st fest ert &dt 77 AT
“YAY &< WAY g2 |
YATH nidTH WRY &1 ||
iRy sJfg fafg stg 3fe 1~

7 a1 oAt HY fooe &% fimrg AT @ Wy JY

FIe It BT aH AuT o foorm T
“HIT AIZT 33T EE I
fesae adt I a8 11”7

WHT Aee gt g9 feers ©F feas6, fageg, nAe,
ITIA3, YAT® Al g313 96 <f feer I fAgs
JE, fazg At fesas fer 397 © s & fAftr T
%W%Eﬁ@%lmﬁaﬂﬁaﬁg?%ﬂ

ge@z o @ wuE wE @ gu fegs A fem §
W?mw@iﬁgw—é‘rﬂaﬁmw

......

gu, AAA, HIHT, A3, <die, odid, J<ITH,
3HET M3 919 Afogs AR 397 & fies 79 7 &
s %t Buds 238 ¥ Is € 39 & dies A9
WUSTEE 3 WiAT Hadd ITIaed AT & 8 o3t A
yg T §9A »3 fomrs € gu feu AIg-fenmz Iz
ETUHEH&%H‘E%W JHATET W3 efger usH J
o, mafrm wfogm <=, feg foquy w3 fousx 9
I wUE fegrg UF 3| miy 7t & fer fegrg nigAg
des 7t &, dles 79 M3 &H 7uE <f fedt um
SIE!

&56& ASAS sfent ydt d< garfs |
TRfenT g&font Usfan yefon feg d2 Hafs 21

dles 79 T A” 3 €31 famrs J1ag aox At &
At 87 T fs93 Ag my get © gy feg fHfenr 9,
gt g&r fer ot fenrfimr 31 feo Afenrar g=a
@ ygs fedt Ji1fies vast:- 39, nifgmrsse,
FIH-F3, I[IHT-ZIHT, gt A9 M3 gagnt I
W3 Jar Jifea uR nrt Jfde IF f3 HeY™ AsH
et feg A9 3 €31 3, feg fies 3 gcaar Uz
H}ra—é‘raffa?ﬁazﬁraﬂawmmaﬁﬁw
B wed T Tt feust gt © Hos feust
AHSEMT A9t I feg s fewme! & uar I5 |
feg 39 8 mfog feu A8 3 ufost ©aq T51 09
AIU® § I3 397 feg9s & 3aie JIfeg g5 Haw
T96 (YS H39) »3 7Y T2t

1. Ho®™ 995:- a8 Af3 a0 937 yIy foas@
fs9Sg »ix® YIfs migat A FoyATTel

9€ Afsea™:- f&d yg AeT BT Ha™s TAST I
HIHHFHHTI%FHWLBUHH fimmg, a9, A3,
yarH, fomrs, wast, fﬂﬂz‘fwrr%ﬁewfeq%m
fEH§€CTWI§HT%HF§ﬁW6(€CTWFFﬁ'L@HT€H
Ffde IN1“56x J93 o o3 AV, “ ndx I feg
TX I

FIIT YIy:- A yg < 93 I vz nmuEt f3e3
feg mfent 3fen 31 3= famet I yg = qu J1

fsas8, foscu:- it S & fam T ST n3 &
for &% 29 J Axer I fem 39t Ho, fimrg,
JIT-JU, JY-JY, AS-US, TII-fII5, AGH-HIG 3
Jfa3 51 fer &t gaget feu feat § yg = 9w
fesr 31 niAw few 3F 99 I yg »u I T fem &t
fen & faAsat s a9 A If1 yg 3 7 F95 7
feat gt gt It a9 I AET AAS & fear a
HaT T

nE® HIf3:- yg & JIE HIS & 9T d9e €9
760 HIs 3 miae 1 Ho, fimrg, famrs, Hast
A6H HIs 3 e I&| AT fgmet fam feg nrt
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&t AH® TF, 99 €t fI93 I »i3 Ao aist few I feRm
feg 99 TAg Gurel faeret J1 uT gt »u AoH
HI& 3 niAe J|
I AY 55 4S8 frres fimmd Hafs & fa 1121l
i uze If 3 yg = aer gu-dd, A3-UTS, Ju-
3y, ga9-fgus adt JInH Hee If fa yg sefenr
i3 feafent &3t 77 AoeT »i3 Agg-fanux J1
griunm & 7fE, o3 & IfE i
g nify fadag AfE
FAJH 3< 35, &6 o6 Jig 3 FE,
HIA HIf3, 567 e 3T |
AIR uT faH®, 55 ¥ uT,
diu foe, AOR 3< diy, fee 9% HIt 121
Ag Hfg A3, Af3 T "Afg
3A € Isfs, A Hfg gog IfF I
&g fem firrg 31 R, B 09 o U 3,
IfT Jy st nifent |
19 UgATE g,
7 2t ofg feq I, Ifg fag nieg & T |

At feg AT fdies Sufmr I w3 for 3 &3F
g-cﬁwrraﬁwrram A gfgnrt & &t fen feg fegasr
J1 fem 3 i I9&, AEIET » UsT® TS
AT U9dH J, @94 J1 fedt »iuE gfent &=t fimrg
38T T Ag I Tdtor BT I JIIE A ©HEr J
fa famet fies 79 T MeHS uraT J |

ES! - YF AeH HIT €57 3 e J|
Ag - yg nmE-ny 3 3|
JIYAfE - Yg A T 9 13 fq9us J1

H »IeH a9er gt B Hewr s 89 2 18, 79
o9 fiEet &t Aer a9s € 73, AHIET, Has i1 H
fesA® JT @ I96 dBIT &7 USSHT IF »i3 npuEit
J&3nft 3 frys < 3far a9 fgor of | fast o@ °
&% G IIT AHST NS NIHS 96 % 993 Ia1 H
8=t T Harz BTt nide™H adeT IF, WISH® IF| fAr
33 N9 foge feg' 39, sed3, fd3m, g<t ferg Je
I, @ﬂmwwﬁmmww fegr T
fog ARt FeT St 5t 99

wigeH: € Afsey Tfogg #t &t 2f3g, I yz

WH“I%HWME?H:J@BG?UTWFSIH@%{EB’

II6, IF AT, &'H AUT € HS ¥ AHSTE| fAE
g 38 I ®»fg, 7 I3 B niA” & Haetfe| AEr
fimis 1, fAs fHfent 397 &y fg3 wrfed

&Y 93¢ q&T, 39 T AJIS T I |

»J Ag T EH ,

ugfies fiw uaHg

*khkkk

I3a-feAY a1 SHHT

oo s Arariis

fer & iy Iy &t seertet afge ordter I 7 g% J99°? fad Ty
@ I® T & T @ I5-3 Y UT At iy 3H & muR
W@??W@H@amﬁfﬁl e fx feg Gar yae
fHfegom &dt AT fage 3 fAge 543 A& It uare fefsam T
fues &0 An 3 feg T feew  femr gfor dfenr T fa a9
358 T2 f ¥ YIH a3 9 Ifenr mt 7 fery g | gHet
ammua'uaaﬂé'rwmﬁaréfu g3 i 7w, 2.
@ fous By fefsam s Q (WS)»BH'HF'TaHE"ré‘T%“a
AEle 3 & 919 o) €< Ht € AGH ©f 39 T 15 iy 1469
st 9t I1 “Guru Nanak Sahib (the First Nanak, the
founder of Sikhism) was born on 15th April, 1469 at
Rai-Bhoi-di Talwandi in the present district of
Shekhupura (Pakistan), now Nanakana Sahib. The
Birthday of Guru Nanak Sahib is celebrated on 15th
Kartik Puranmashii.e. full moon day of the month
Kartik. On this day the Birthday of Guru Nanak Sahib
is celebrated every year. (But some other chronicals
state that Guru Nanak Sahib was born on 20th
October, 1469) (sgpc.net) ug FHat aHdt fem feos &
Ho8et a3 €t YyIsHHE & T %H?W?HTFEEW
ye & & Aew d| AeH At uduar T 53 " forgus i
7t & A Bt 3, 15 wiU® 1469 3t At g aee 51

fer rEg "9 &t 5. gafreq iy fosdfis A & 919 aex Afag
o WA® AoH 39 Y g%cs’ € segd-gHEg 2011 »id
‘T & ufgner I iR 'Y feees Hud & 91 i T AGH I34 ©f
uem—rmﬂmﬁlsm (20 nEzEd 1469) = firg &3 J1 I
# T 7oH &3 'Y AE3 996 IR feves It oF o AeH
A = It gere faw wie g5 U9 3 famdlta At et % @t
YUB3 AGH Atft § AUHE Aee! 9 J€ J9¢ Jo| fosdia /it &
AoH At feg dAfsmes oY & Jewmt (fadtad) <%
fiee I ¥e &% FIYT J, 85 A% »iFs AeH At Age H
mﬂﬁ%sﬁaﬂaag@ﬂﬁgwﬂﬁmaﬁa WMAS T6H
HT&'TS(ﬁE(UF'ﬁWT”I JT A¢ 3. fowdlia &t 3 I8 < 761
ﬂwﬂsﬁwﬁ?wmﬁeﬁﬁaﬂtﬂmmw%ﬁ
J9 FoH A, “Iret a8 T mAet AeH At e a9 e
5. fewda it €t 47 W3 e I ug9 & <H HI

It & 91w T fx 37 fewdfia 7t & »ud 87 T It 9T &dt
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TH ASH At & 9% F9St & geet J1 I e AfdE & IT
a6 ATfag € 39 (AaH Andl) fsuerst A/t feg <udt 3 T
fa far 3 goHt & JIHt IB3 96 Y dH 87 3e9iy (A
feH A & HES &dt Aal”| 37 fowdta w, 3 fefsamag
J, 7 I I AAS wiad! TR It o8ls 9% & “feg 3@ eoat
fazrg "9 fedt It AY, €9 faz™g gz ammg ¥t 97 37 ot IHT
He 8837 & nimor 3t 5t i iy 7t & I31 & sl ArE3 96
et It f&T &<t AoH A e i3t 37 fem 3 ufow fx It
AY3 Ha1 &<, »iu & 1 AsH At & a1 < a9 fesm| gd
Wnﬁwwwaf&aaﬁaaﬁﬁaﬁf‘?ﬁwf&%ﬁr@
g fHIgg® & AGH A I

39 &ad #t € YT § A3& ‘T He'8< Aedt 37 fesdfta it
'Ig St Ao’ g ARt 24 w3 51 T g fesT I | mfew
Bet &t feg e T & usa fegt Adnit 3 nit Hie & widts
39 Badr | 3; fowdid ft & At &: 24 m3 51 T I 3T T
fegr I ug Aft & 45 = fAgT &dt i3l fer Mt feg & 3t g
diffe fiw it €8 39 &'8x 7t & AsH feus a3a '8 He'Be &
It fAag T “At uieeT &dI9 B SUSHYS 3198 W& & ITSt:-
“maﬁénﬁnﬁaa&%@ﬁmﬁéamw%w
T Uee 3fag & au® Hes 3198 wife o aoifsast /t
aﬁwe—q?ﬁwmmmawaﬁvwfﬂw

& oufe S| wia foen aus 1o Stog 7 Wdeyd at 398
78 ot fB3nrdt 31 (U7 102)

feg Andt (&: 45) »E3t EAH dE © 393z 71 <% & ferar aget
I o 39 fern 9f9z 9 B o Uar & 9T T fds I
gz 71 Sﬁwﬁumaéwaﬁ?fﬁwéwaﬂsﬁ
ﬁvsﬁﬁwzﬂ (ETHHHTHE'HFR'EWIZS) 3 fomditg A, o o=
At Adt & It AR Hedr 7 “fier-fifer oM |, d3-d3 597 &t
ﬁﬁ%waﬁﬁ?waﬁwﬂmmﬁmﬁgwﬁwﬁﬁm
At 37 37 fowdfla /it & 9T a9 i Sl i wiAs AoH At &
& IH &9 fezT I1 I Shoft Adef” & Het I et 951 (U
AT 45) 37; famditg At & 3T gr9em A @ &g 53, “TI3x
WA I3 A3 UIaHHL, W' AH AS w3t wma 39t gd1 37
(345)@3@@?33@*5@(#@@%@33{3& g g
q96 T MASH W3S 3 13T I A X foH afis w3 for @
was-flUgd afF3T 'g vigar JEt A3 &dt fHeeTl ug feees
U & It grgeH At ©f ufadt @9 T fage &dt 3T AR T
3TEt P9 H, Jg 7 € Hies AuUt 993 ferET 5% 5y 76|
fer =79 9 3TET IICH A IET HITT A T fAdg 3T 3T I ud
3Et g% @ A9 4t I
grgr famr garee & 9799 ATE ST MRETST |
fea arar wigs U T IIE HIESIl (79 1- u@s”rBS)

famra<t @9 "9 3ot argeH A & ufodt u=Edt 3 2t usEdt
3q © fidt € aH fou gs)| feg & 9% & aH g &6 Hf ©
it ' w9d odt I ug 3 fesdita & 3T &y 99 gs, “MfFar
Auer 3 fa AT 3t groe & »udt ufget @9 fedt 3t Bt A
87 e At wi ¥ige H € g 87 3 fast 3t g9ew €
g feu &4 32HIS &t AG & ASR’| IE AW UeT g J fd
IEt AGEH At &, 7 I TH F fHut aet AoH At & @93
SIS T 37 8R T oM = i &6 a4t Ai3T? 37 Ewdlg H, JAg

fAw fegg (FA<sdlon off USADT @, a3 1769 &) &
IS &% fHue T,
“FH3 U9t 7 g4t 38| 39 99 5'6d AJd A6H &1
HT' I3 YTen I3 IF 56K Hlo nesal”

feg uz ¥ g3 It J9dt 9¥ T fa fewes fefsamaa & oA
fiw fegg <t f5uz "9 nigar (nAs Uz § fears &) gewr
fazr J1 3 fowdiig it 3At fous W “Ho a=x fos b=t
g9 & fa€ efnr 92 &t nieaT agaT my 7t <94 fef3aragt
& AT fewr 97

“FH3 Uet A &5t 38| 39 99 5'6d Afad i A6H & &T|
HJ T3 fes g8t 919 | Ufonr I3 719 56 #t HloT nesq|
1201 (Ia7 46)

HT I3 fes 98T 997 3w I37 18, 1526 fa: fen fow
Ufenm a3t Al usar st feg Areardt & &9 §€ <t &
Ad fAiw fegg <% &t Uaist, “Ha a=a fes a8=f 99 |
fears & foftm I, “Hat a93K fes 919 | Ufenr I3 IF 55k
Bter ne39” W HIT 93 fos g9 © wigg fer U6 &y
IS, “HISI 3fgn I3 HAtsT (89) RAEC fes dfeomr 97
(FAY &t a3, Uar 222) 7 fa ye aAg fAw fegg & fer
Uaist, “Hg a3a fos g8ef 99 & “AH3 1526 I3 foa

famoit wiaTat 18 FueTg” fouer T (39 Yyt s 3)

3 fowdta & 3797w 5930 < fa3e 99 St9E Aqfo’
(1884)@@?@?3%%6—&%%%%6
faost 39ty fmdt 31w 2ite fx 397 fiw &93H (39 Stog
Fafa’ °9 fem = s 3797 fiw &t Fat 379 afg 593K fefmr
afewzr)u—ea?rﬁmvzr w3 Uz Uz g it & wig, gt
g7 H, AHZ QU2 N, mﬂé}uﬁmw anzam%ﬂzzﬁr
HH@HW@S’E(HIHWHT%H#T&TWW (H"TEITH
9w Aqrfa I a3) 3T R 593K 3 @ § IR et
Mlmnﬁmwmuﬁﬂ?wmfmww
3 fa o<t "9 foodt 3 Bt 37 F3a yfere 397 1526 fa
& Ufon &t /I fer fos a3x At 7 H

et Hat firw 7Y @@t FoH At /Tt 37 fesdfla t fsue o,
“1892 feg aut 3t Mot fiw & & &% 731 A'E W AGHATHT
feg &, gost a9 &, I I3x a9 o3t At A I AE
e g J fa yamg & midar a9 & mfaad far & &3 J1
UI3s JF fBust 9 37 A fBitmr 3fenr I, “AH3 1526 HS
fes v fery gaH® 3 AT ufog 93 Ifd<t A A HS
foug Hg @9 A9 F B3 A HJ93 A3 w3t H3T U™ »id fuzT
a@%ﬁmwmﬁuﬁw”l g gget (1892) & AaH
At g fsfanr 32; ‘I It Hat AW dni It Andiert feg
m@mmawﬁmmmwmﬁﬁﬁﬁ
m%ﬁrﬂaaﬁfﬁwwmﬂmzmmﬁww
69 89 & Ht g9 9@ {w ¥ gg9 fifon ur & a3 Hdter i
I (AeH AMY ududr, Ust 330) 3 femdila ), o
fefsofAa 39 @ AT Ugem It J9eT B I? UIdl
It THET I, EHE It arat Jet fug = wdt afgerg
Ju 7 fafa 8r & firse © 50% & I3 fis A Tl

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 31



The Sikh Bulletin

HU-SdIT U832 BeaHTdT

January-February 2012

3 famdita /1 & 37, &t & IHe = fAge & It oo f@3T 9,
“z1 g, & IHS 3% JIAIUR | U 3T IHS S o fSfmr
T, 8T &t &firm 37 fesdita w1, 37. . <t IHs & 3T oy HH
Tt &t Pt BF & 3 w09 fAw ¥ feSt ot AEaet ©
WO93 8 &=gd 1470 &t 39y €A I1 & »iy #t <% g4t It
I 20 3eEd 1469 3% <t HE &1 "idl | & »iadT 37 ad1 X
nYy & 3. IHS ©f fouz § faor ug ft muE By g e ©
fogr 37 fiaor U3 13 faR 99 © 098 &% WU e 9
AU a9s @ u3s gt gt TRIIE I A7 J1

fea 99 Y935 fBuz g9 ysEmt 3 fegg a9v Of AR
ITH I3 T A6H A3 IIG T feTTs By 37 fowdlia 71 &
fagr 1 mfee fer fouz 3 At MifinT © J% <t JTt Asesr
gE A<

(1) 73 3 ufget "Irg-y=&t’ "9 et aAg i it fsue ga:
“Ffem TH & W Ho® =t w1 38 & wI A/t Afrg g=r
soF T2 M 7SN e 3T §S @ 3peH 79 fowl ANS 1526
&3 fas famit wisrat 18 gueg, Ufswr rdt 2fe ufag m3 fex
w3t I3 arEtl... A3 °9 3 U HAS A3 fos usEdt /f a9
E'?TO(E'E’FﬂfBEﬂIH’}-B’1596 g <<t 10, H"TamaTaT?ﬂa—o(ee
it e, 399 fedl (T yETSr, ﬁwﬁmae“rﬂﬂ@ér Uar 3)
W%a%&m%&waﬁw“ “fezat 81T fsx Ufenr
3 &dt, ewnﬁé]?r(m%ﬂw)guﬁaﬁ“’ﬂfeﬁsT
fomaitg 7 & feo 995 & fars o T8, fsa'a—o'a'r&wrﬁm
feg & 7 fa fegt feg fam & fsus feu a9 oox Afog § “T<
m?f&sfuwaw%(a—g'wwwwa‘}mwﬁ”lm
UdEZit feg dt f3a @dt 'e<’ mae & <93 a3t ot 1 fer
fsuz "9 3 3a3 AUHE 3% I5 |

(Q) 76H IJ- ﬁ'}-l3’15263(36(ﬁ!?>'ﬁTWW188'CI€'H,
Ifewr get (yfent o390 18 adt AdF o3 21 AT 3 fos
HAJJI<T)

(2) B BHI- H3T =9 3 UA WIS 13 fes

(3) A3t A3- AHZ 1596, WH = 10

(2)@%#WM:WWWWW3%|
aier I 56 JgSfaPaTs 93 3fe U A fesdgay An3
faawa@wmﬂ%ﬁ»maﬁmmw (€4, I 13)
fon fosuz 92 333 AUHAE < I6 |

(?) g% BHI- H3J =9 3 A HIld 13 fes

(2) A5t #3- AHS 1596, WH = 10

(3) I&E ffrw 7 fsue g5 “HY Af3Tg &6x &< (Usd ae
W%Hﬁwee%wawa)aﬁgﬁa?mﬁw
¥R 99 g9 yffg AW Uer A g9ior 1526 a93d Het
UISHHL fgruSed »ay CICEICCEC WU ERIn i ERci
FIs AW Bl mmmw@mwmw
fass FAT a8 Ydie SIAGE3SE.. UFIG"E’FD-IB’1596UETFI@
fenreemyg <& 10 o wsedt o e & 32 g
FI39YT + fora 938 731 A7f3 AHessw”’| (841, I 93)
fer g9 y=rit °v 3 ga3 AtEe §¥ Is:

(q) ASH IJH- "AH3 T A g4tT 1526 a93a Fet YISHHT

(2) &% BHI- 69 =F 3 10 HJS 10 fess
(3) At A3- A3 1596, WH =T 10
(4) fer fa3mg feg "enf Af3get & oy eaa I AR &
U T SH &It I

W3 U 7 wig g4t af3d Uaer Aost <4t

HZ =9 HJ1S UA| A3 feas €3 FAl
2t arfamret arg | feg wigre »iuEt | 5|
Ut / fonisd’ 76| TR Wi <<t UE's |

(8, uﬁrlzs)%ﬂuwga?f‘eaa?fwfwma “H39
9 I\ HAtS A3 fost € 81T afsa Ufont Avs 1526 3 forex
Yot a4t g1 T, 19 fermy Bet 3 1526 3 foeie 3T ol
gfa<t J1
fer g9 Y=t 'g & 3 33 AUEE 9¥ 95 |
(q) 7&H IIY- "AH3 U™ H g€taT 1526 SISTYISHHY
(2) B BHI- 70 T 3 5 HAS 7 fes
(3) At A3- A3 1596, WiH =t 10
T Y&t 'T BT I QuIas gefenr few o fedt Arearat
et T
(€ (FaH 3 - AHZ 1526 faanHt a3 & yIaHHY
() g% BHI- 70 TF I 5 WS 7 fes
(8 (38 8HI- 69 TF T 10 HIFS 10 fes (F) At #3- AN
1596, wH =€t 10

g 7 ¥ 73t 73 AT & 3 () 9 aEt H3-3€ &It T
| At 73 AHBE &t 3y wig =<t 10 &% 31 57 fosdla A &
AfoHs T&1 37 fosde # € 95, “fEx Tt fHoggs y=&it @&
Fudt & IT 3ed Aoy € ASt-Af3 fos & a3 M I, 7
A% feg »iF Tt 10 AHS 1596 (7 ASES 1539) 7, fHoges
3 fem & wig \Et 10, wfs 22 AT 1539 fou fesr /A, 7
meﬁgeﬁm@m“”lmmwm
fonrs Yraret T, @Uf‘?ﬁﬁzﬂ%ﬁaﬂa#}éﬁnéﬁgww
Wi fod fasme aa Ht 36T Tler 493 gt e
#3t A3 AHBT € Idhu Wl == 10 (7 ASET fafh) T ug
S fox d9 fagg ity Iediy’ 391 ufgs & Uar 177 3
22 AZET 1539 foue g1 7 fa wE et 10 gt J1 feg
IS (wig BT 10) 3 37 fHades & foudt A fam & 57 fosdfia
t & Ig w3 T <t fBftmr J1 “Gu firy forgdt fearss Twr
ufgs fig-edt /7 | g€ 3 fesdig it < far 3@ 3 wals
3T AR?

et fefsgrag frigt '8 57 fesdts & & /s g5, nruEht
feust '9, a9 /f € At A3 ANGT & 39 wig BE 10 &
feue 51 73t 73 ABT dhnft g 39t 3 fegrg |3t AT
Ao J1 fer 5% fAge 15 fos o 3t g9 Uz J1 H fer ul
&t AT fZ8fx AT vy e T o3« fa F| 7 AR 9 fa
g i € A3t 73 AT € I I AT feees fed W3 T
g & 8HI () M3 (T (I H3 3 I5I 7 JIg # & IB
g 3 AST AfOHST g€ A 37 919 i € AGH & AT 39y %3t
7 Aot 1 oE fea 39 @Hte & e fem o oo <t 37
fowdiia 7 & MU &y "9 fesT I
AH3 A3UE'S, U9 HH =13 999
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U3 fes udes, uf3ardt Hiyg adti90 I1(5ad yarH)
gt Ay fi € §Ya3 Uarst €t vt a1 it & g% 81T
70 A% 5 HAS i 7 fos gedt 1 Qa3 faurdt €8 yest
It g i © A3t 73 AT & 39 v T 10 AHS 1596
H3™ER 8 WH 1596f8: fas »3e9 & Wy Jud 7 »mur fen feg
Jg i €t IB GHI & Hest JI T 3T (1569 AW 7 HITS 8
fes - 70 A% 5 HAtS 7 fos = 1526 AW 2 HAYS 1 fes) arg
o fegr? & 3y gEdt I 1 SRy fos AHeT f; AW 1526,
fer fos 93 & Ufonr Al & iy & fsus v3=a 7 a9
#t € a® 8HT 69 T 3 10 HAS 10 fes Ha &t A< 37 arg it
T AeH €t 3 g=Et 7 29 I3 I HwT TET 8 FHI 1526
faHt | HaT adt fars I3 fer &% a=za it feees & AfoHs
JEITI
F AUAe I & fAge Ay <t 378 J3x < ufont ¥e & o1&
dt fer HA® T I8 &dt I YI3s THIfEn ‘T A § ASH
I T IB-5% I T & ASt A3 AT it & & It
(g =1 10 w3 wiE BE! 10) s I6) @ 39 57 fesdia
nyEhft feust 'g €7 I fsue ge1 gig i & g% G &
SY-TY I 70 A 5 HAS 7 fes Mz 69 A 10 WIS 10 fes
fordt et 91 fadt Jodt &t 9% T fa wim A3 feves fox
I T I% II6 & I AHYE &Ad &dt vEY, niAdmT 99 uT
&t fasht 3dht "9 Au a95 & 7993 J1 e g wiRd
aHt SH® @95 BET FE s9gE &dt agvl A feees §
foHa3™ Afg3 T3t T fa fR & wuE Ta9 @ Hor & 96,

N Aas

HA® © J% &1 fig 73 & 831
I9uTs Y fAgses 383" (F3Ues)

1962-63 T AW J AT 9% e yam s feg
g IfHa AHaHT feg faar 8T Set 37 A AS ud €8
J gdmr fegrat § AT 3 da 8¢ A 3 R Mt
feo 3t gg <t 91 & FPm foa fos fant ey 3
gE SHTe & fea w1 § ufewr fa 3t g9 wAment
feg wERe J ua filg 8% Ifde JI &t ags I g9
#t afgs J9t, y39 o 3 ITs I fa foern ma feg
g & 915 3 foq & &t ASt T U9 w9 oSt BT
gIMF M U9 H9 & dfg IT 96 fa AN =537
JIHT3 W3 i3 famr 3 €9 dAes 9 I 2
UgE 39, g it 7§ AMT'S fa qenfs gt &t 32

T At FfoT St fa U39 At g < Hfz § gaufs
fagr Aer 3 3 €9 I 31 3j7 Arfod i fev| wa a=r
I & FEEM 96, HY 99 ¥o I afes= ar
BEM, 3T Y 93 fomr 3 ¥99 &9 s &
wgt § 98 IR feg Jeufs MmNt &l faR & J9
IIHTS AT fae Ifem?

feg = 7t AS HASI HoWds fiw diewr 3
SHIA3 fiy fimedt 3 famrdt .Gara fify 3 fiy,
91 iy wigs nrfe|

fag fegt & 8a & firs @ 1962-63 ‘T oot feg
yfgsr fimsdl as dfgnr 1975-80 39 fogt B
3 faftmr & 3 gsE ofew € o83 feo A 3 g
fégt amat 3 ufgfonr Ifewr Yoo A3 famr @R §
TH =9 95T BE Wi adl Al fe3 AT 7 ASA &9
& gAe e Al fagfa fugd 250 T I Bar3 g wE 3
AHSE 391 uB| 8 Tvat fogt ygraat § o =T
g5T B8 398 96 der 3 JEt T Uer e J91
g8 3 7 feed e J91 5T @ ASH 3 98T &8
Budm deeh e 3° 7 @ Afer 3 38 fegt §
g5 féerl Aat Bardl € Ay T Uug 1960 3 1990
39 fadt At

&8 Az filw HrdEts < dlgsr § faws ags 3 &
S I9H &1 a9 gdter| fen H#3 iy mrets &
HT33 famrdt 31 fify wigsr § wars 393 3 g5
R Uy fod Sfemir famr faBfa &t feg fea mant
295 famrdt g1 ity wies 3 A3 filw myEts
TAH Jjg © feR 3 wrang Arone I8 s 3 HI iy
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mels f59839 I 3 €9 88 ¥ st I3t ©
TTs’ 8 59 sd A3 fily meEls & feg aor
Faefonr fan & =283 farwrdt gmar iy wiesr
fen Aing 3 9% =R

firtadt aaAt & =3t & <oe I A R T
goer famr 3 firsdt asa 3 fimd 32 yorgat S
o & I8t IF de g I Il frd fimsdt
TFBA ® Yoga § 89 fiet ¥ w3 As gE €% &
Har It gg J d a<t a<t faR wuee few
ferfsgraa+it & ugs § fius 7 fa fimsdt yoraa
< 373

A% 2006 feg Yfeea ity ui[ar . &% <t fedt Tudh
feg 3 6 war g I Yféeg iy Hor # & .
3 Ifemr, fag fa@uraa feg 3 wyg § 89 sugs
d&3 feg w| dwQuge I3 Afa3 fed qoTes
Tfont A8t 9631 Yios a9 fféeg fifiw wer # §.
83T TH3 W ° €37 u9 fie fed 39 § <
39 {538 J9==! & 99 A= 3 A9l IO A fa
dz| fagfa fAgt & Wyt 73 &t g5 @ fae 3
ert J€t 3 @9 a7 Td=at fa A BaF § HY ©AI
wWSd Yarg Bt 857, Jon3' 3 fegaH 378 92| fen
Hg I € Fege X g9 feu fegt g fad Bat
& Yféeg fiw uar § 7w 3 gvE 3 J9T e Ut .
<9 g Hfowr § #eA € rrone fasr aefa 9g,
<fg Ig’ T AU Hg JI<rfamr |

Bat <t ggTed © ¥H I8, fAd 9g 97 Afgg
yaH Is, feg #d @ 338 I8l Uer €39 fedhwt
e, TIE Ut e, aAF T 919 < Igat
feo gor g& Jfewr| ydiA M3 g3t @ JIoees
feg = feg adt ge3 wuwa' 3 336 I fem
ueaT 979 9o 99l

Wil firfadl a8 &% fig @ yg'9 e aH wJdt
Sfimrr| 7 7 35t 7S AT wilt =93 fenrl Uae
feg fo* & awa* @ fawrg &3 yoaa 37 & 3
feg A3t sfge der ag9s feg Wil Aes I @)
fep' st a9a 7S 8 feg & Yo 96 T Har
HIEMr I famr| 73T o 3 99 feft & W 3w
fAais’ &5 naer #eH g9 faf usd & IR 7§
et g9d &t el

9% Are €8 3¥igs 3 Auad |37 famim fa wirt .
g¥| A3 3 ufgw’ Asadt © fea groeea <8 fem aH
& dU3 o5 B @TH |3 famrr 7 =93 mEW
a1 31 wfomt I3 fius 3 Herst § HO3 96 B8
WUE WU W3S Ag J9 &3 gaed &t adt §
featt fagt <8 sarfonr marfenr < famr, 338 I
A2H 3 9u 996 el feg fasfagT At faor 7
21 fea B39 AT 3 o § 8 W Harst T 97
W@z &t & gfewr 3 fog § IuF Uaf € 4 I
Har3' € €379, An 3 97 € Yo fey' <t fexa &
T&ll AR9 3 WH 39, 35T 96 T T, AT
96 Tfew T, yaer sagE B8 WU wa 3 3
e Tfenw’ T 3 987 s T8MIF HagT ©F W3 &l
wirfenr| JrasH3 i .oy 4R @ yo'g Aear aE
wg' fed How & 5Ty ¥99 599 JE| FEmit
Wg gee doe =Y, 38T JF HU I8, Hf gy T
fimrg 332 H9 fomr @ ygew <E€ist 3
fggdh €@ uafonwr 3 =9 e 3 a6 udied fas 3
R feg I8fHs 3 BoT S uB| e & U392
@ ugs g8t 3 fmdt gy feg wrar2|

33 <t @At It &g 3 g 3 w3t St ot Ayer
gg3' fo9 &dl 9% Aaem| fon a9a fogt & fan
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Ny iy fifg, 7 dgadt feg Ifder 3, =8
9996 AW fA8T T 3 YngsHs fifw der . &
H'Is T OHet @ T31 318l gducTs ystA ggda3 feg
Wl 3 55 3t ABIE USA § < 3 Fer @egT
fimr der 7t § udin <8 987 He 996 7 uEiA .
=¥ AfaQadt T fE3vH a96 et fagr famr ug
% & fog ©° AYC 9" & WrUEl 98T Al JHE ©
enwT g faam|

g &od fims Aca 3 653916 won Tag9 &
TN & Isfis 3 YrgsHs ity de @ udee .
feg 3 €It g1 wefimr fomr 4@ § 1981 B8
Hdfeeg iy 3 &8 AT 996 S AgHsHIS iy
? A 2| ufgs Aes dir famr fa fA@s <8 &
T, e o @ ufost SR, @ fegn fafimr 3 3A
€n @ fegu fag &dl Sse? Yder At S8 &4 ., ¢
aIHBH WIlg & I3 g Afoas & afe@y 3 fudt .
€3 3 38R § ufewr I fusd As Uny feg
JgHITACAS AgU A S wes Sedi3 3 fan &
yo feg 72 3 fan & €n @ fegu wew QoEh
RNt & fegon & ursa sued fam feg ya
g 391 STed Arfod & IA a 3dte 15t ot ) o
39 fa g it § 99 faor famr 3 | fow @ fegm 3/
g% dizgw &t At It mieet 5=t 3 A9 &% 38
sas e eAg et o fersg e AegAE A foag
B9 g8 852 3 g5 88 Aes UaaT J famr

wil a&t <t fogt Ba T fedy &dl iz 99 fog 89
A Hat Yo'a adt A U9 fegt & Bas A3 97 &
2 Yo'g i3 fararst § Wi IHegds Yod § oot
HEa A gote| 15 a9 fed 12 89 & A3 &t &,
JIne @ fegr § =93 St fecas wdh A€ fAE feo
Jer famr 3 g9 I9Twd feu agr Aes <fenw &t

gtz J9 <u< I g 5o fins AcT frg ARS 3
HH 98 g | HaT3 § HoT B8 7 adl sfgwr| fed
T3 fsart I Afgg Jeees oM aa A AH §
gt 3 4000 3 5000 IH'T ©F 376 HIT feds .
AoaH3 fify U@ § A=s ®e wler fma e &
g T 98T € UIISH gerfenr famr g7 Herat
g3 96, &ar 3 €3a9 A3 wEn| wiy & faos
Je 3 1 Aoz fifw de § & fsas a9 ardh .

WU wat § TEMF e
Jg_ U T Ew,
999 iy fAGeses 383 (F3UTH)
NEEBH 647 969 3132, 810 223 3648

*kkkk

VSt IS 3U3 AETTT 9996 AW
“oit Y. AeEAs fAw der sear gemst ®
froisa ygoat &%, o< SJuT9-AyTTE!
Hdst B, fidt @ frAuisa yoo g Jas &t AU
9w gt fa 8g feddhut &t Afam = 52  uz="
eH 35”7
3IIBUs AW Tusys

e < ot YyIIx AY-UIH ©F yoIrg AU maet &9
g9 J 6 & 35 © yAdt, gt 9% SISt agHSt
83t T U9H TUT § He el J 3t §U dx HiSE
€ §9 T93 JId, A63T § IHIT 9T Is I
8t T, fort, 39U W3 TgHaEt I, THT 3t
B §, WeT B U AR M3 AS3T nifgmssT F ate
g A &t ug 1fe? I . ger & @85 Y99 It 3
7 T fAuf3a Y9 § Aes nrer, st Aol, At
3 HyEEt § gwst ur famr, fa fas fiy A
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U9H © & 3 9% 7 IJ »ust I9HIsT § 3 d,
“IIHT3 st 997 3 &7 I UT, AR 99X A <5
UIH © & HOWI3 At Fer-Her o, iy Hars <,
IS Yug 3 S A It B g2 BT J AR

iRt Y. AIEHs fiw der § I T of fx d9
aqr—ﬁawf‘e—u' gonfs = fAoisx yo9 x99
sfos, 7 3% »iF A=, T W3 FeHEEt T feag
q96 T, IY I FEA ’E § I »iF II& I
X 763" M3 I T999 & JHIJ AIT FAG, AS &%
St 3H JATEA? WETET o JTT BF Bt yAdEE
T i3 33 J! fegt goufz feddt, nft Sa & M3
3 Au3 myet @9 foudt q9e J8-

9 du Yo fHEs »e @AAE. © 3 »RsST
i fHAsdt, St I9fAHTS 39 U&AT, 37, J9HS
AW g9A® i3 37, g9y R AT (oiidtan), TRy
AT fEcames © Y. W fiw, 7. fomrs fiw
fHESST, 3ot AggAs fAw Agae (miHdtar) fRw
AT fegdne® © efdre gfee © 7. avde fiw »=3
et (efors) Ao AFEer € §. AAH39 fAw
HAeIUd »i3 H. fEears fiw ewydt (faBaarh) A.
T3 fHw, 3t nivgety fRw g i3 ffAus 1.
ARgg fRw (fEfsnrst wiusH niHdtar) gar fimrar
(AT

w9y fa mieag?
(fenrma m<ha)
Jougs fRw fAg #H 8, 3féun (feads)

aJs Bt vigAg faR Tan g & et e (A gon
Heg f&9) fesrfenr Aier I 1yvAs feo der 9 fa
fea 3t fenieg Az fonrg & udfia wigse gfoe
for3ea’ &t Awdl 9 udl Ao 3 fAies 39 fed
JJ 1A feg afos 903 wRa® I fa A9 A3 fem
fyrsst § AHSE I8 A A9 fenrg fer fAa’s § Wy
Jua d13 Ae I5 1A I§ 3T Ryt e »ifrd fermg
<t 92 U5 (UF o9d feass fev) fagt few w3dt
fry d&t T ug wza fdg, EFet 7 yAmHs der 9@
3 fewrg & goees &g ¢ i3 #7er & | fan <t
fort nramet g9 &3 afos A5 fors &t T Yz #

fenast far oon =9 fEg &t 5 daz & adt Aeer
8r = H 39 Jg Afow »id goees v fenrg
ggeT w3 IAHt Fet Uz Ikt fex TR yur 9
# fes ofes <g 30t 9 | wfAg forgt feu &3 <&
&3t Yyt forsT & Ao It U adt ge |

fong meht g3 goee9r Afog @ et fAw
Afoas & gg3 <5t et get 9 faBfa 8t fru
m%ﬁﬁ%m%mmeﬁmﬁ
w%»@maﬁ-ﬁnmsméﬂéﬁfewfuwaa&
Wwaéuw@wfgs'a&rswwm
»el afger der JInaAd eftr for I f& A
famrat et & 7 37 fer fane<t <8 weAd 6 A
JoeegT aHeM €t Sug 8t € go & I =T
y3El 9 | g3 JEHt 3F Ba1 U wisuzg 9t 75 | €9
JIHH UZ AAE I6 n3 d1936 9 AT I6 UT fRY
frus 3 fa®a® a9 6 |vH eftmr mfenr far 3
fa gt rfoas e @ gas B € »igeH W3 nde
a9d 8Y3 St & wgew &9 feo 3o w99
§%e T, o6& Af3ae f3ar fHefent fAsr o9
funr Aegr (dsT €uo)

A fiy oon T Aea9 9T €@ ¥mET 3T &d1 J9er
us W y=I3 a9vr 7t fa feg fAuis fa fewra mett
fy fAoz &% féx dosr wis 3 | feo fAus
grret uoH & @ w3 fen o9 A/t a9 qu mfos fes
fous <t 3t g &t fueer | 7 &9 fen fAos 3§
At Ho fenr A< 3t feg <t vesr ular fa szt
T w3 gAE, 99 Ryt a% fewrg sge@e #F
forfos Je Us w3 feor® 99 »idh <A I 138
wifes 38 wewst feg U3 wE w3 TH weW @
Hfsnit &% W gaet gFt & Hifumt & Jer
fiesr w3 3% 3% YA A @A 3 fa vt wiAt
| wfAd Ha JE &dt afder mfenr fomr fa feo
Addl 99 & It gafenr At 1AAd € wi9gg "fHsut 3
fermg aat | fog =5t ¥33 It © fHsy @
ygg WAt wWy g9 I W3 AS &% 91 Jeshoft
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JEif 95 | 99 3 He 3 9t gafidt &= fomrs &t
e 7 ¥BIt yE T At vruShat aHEI 98
frgr & €r fam <t 3¢° 99 § &t fes 7 Aoer |
JouS 3t AA A AU S9d afdel 9 fa AF aH
Ao fege & &9 | "ufg® =Rz fAgs & 3t o9
FTUTg" (UaT 9890)

fea fenrg feg 7= v Yo fufenr | fourst 7t 3
A9 AHT feR 9% 8ug &fonr fa fenwmo = Adar
YgH3HT & Tt &Iz ger 3 | ferm § fAT ags &t I
1 & feg A3 a9 U aTt aA9 T & =81 fa
89 fea dar feees g5 w3 yoss T g’ € yIs
fammsT g5 U3 &dt feg 1% fanrrat # fa€ 3% a2
fa & fenrg Y3wr 3 ufost ¢t a9 ez At 3t 39

gt 3t 7 feves FAre ferm fem 3 ydt 397 femw
YT'S d96 W3 JIHS ISt 97 I9 AEadt 2|
B H:U (JaT €u))
#A" Af399 ASteT 37 @t A Sis,
fegfant 18 yg Ife T9d0 a rlg
&5 A3 3o fusfenr fast g9 funr AAqr

WIE: H Jd »OAG €< USHY SIHSE I6 & -
frd fAd (& =8) Afsa9 9 Aee J¢ A HE €9
fAd @@= @) Hf3a9 (F9 s6x) fHs for I
InfAd Af3ae &9 feo g= de d fa 8o =fogg @
TI99 T 6% g=d A <fagg &% fuwr féer
| f¥s a9s ®et 8 A3 viEd efoag H3 g U

WMIB YHIHT & &I3 98 WA Fndl §ug ©d9
gge <t #3 fa€ ugt ? &t YyusHT T i G e
3fg famr i fAR 8 Uar a9 & 83 A ?

fenrg €3 H fomist /it § o3t &ist fa gar ger &
a9 Qv fg uon @ fAu’s ¥z & o fAu mov fe
ferrg &t HI33T 7 wet g v usfeast aon &t
Tt fenrfimr a9 &€ | fanrst 7 § &R & feo a8
el wareg ®Bat ug €9 fen 9% Bug 32 I9 fx
Ast yass Afgmst w3 fyrsat fdg & 3 w3 Al
famrat gfet fenrg B fed 3 <93 5 | H 29
dia af AuEt geuet feg dFt 99 ywE @ <t
9% a9 | feg Ae @ famrst #t g% 3R fAd feg &
e 3 fadare AIdIE wifex € I3t fAdl e8i® @
A UL | W ST Fa3t &1t fa fagae A AIIE oo
@ fenrg &% T AYU gser &t ferer AT fagur
agd gIuet f&g" vug fro’s € yret set g3 e
e fe@ 3t 7 @/ &t 3AS T A< Ifamrat A o= faR
J9 Ydo™H 3 A%l AE € g9 ¥ {339 7 TR

TH 3 w3 wd famrat M €% <93t IF & 9w
ANST BT AOT %3 fenr| fer € »igg ANST 3 U™
dfenr fa fer mae & fourg Feat 5% g9 @ &
3T FEU &4 T | wi9Et AR AT HIE J6 By 99

g9d Hin féer & fAR &% A3 JIA wnifex <9d
(F9w 391 sHe T A% T | I oex fem 3
Af3q9 (A9 3 &dt fHeen) des 85 (ufesg gah) 3
@t fimer I fagt 3 W' 3 It wfoag && FAaa
(@TgEt Iat fHeY) g fenr Jer T |

AURe J fa feg A9 Age W 3 wrile 39 "Af39E”
T3 3 »3 fer feu fenrg v faug & azt <t faae
5df1 Af3ae v fuss 3 fAYy v Af39e »@Er
HoHusEl 28 (fA9 32) a9d #ies IA9s 9 J8
mfog few g ug g f&fimr fiusger T w3 fidt &
yany fros 31 iy & afers It 99 @ fies &5
J | " &ox Af3afd sfemt ydt I° Fafs" (Uor
U22) 3u" "Af3qg fent fosong I wisfes
e (U €9) 1

AfSgg @ Joust fed JuUs d9d HoHI TI3T
wruzET f3 589 & 8" (o 398) 3T "fAsT 99
difumr nruzr 3 &9 gfowrdt, ofg 3o & @9As &
99 ufure Ifsnrat (da €uq)" |

fager gewr 9 Ae Ster I fa A3 fonwst gt ot
frgt & uowy Tow d gons & fenrfuur g9er 9
JAIHI T J1 B%c ugT9 It AT II TS W3 niEHIt
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feremt § wEuS It govs fev ==t 77 99 o5 (frs
U b B TIt U3 g €3 B IfAY TeH § niF 99
VAT IIT W™ A Ts | UIT 541 AR feo gHuE a8
AT It A9Y o'H 996 3 3B J9€ I6 | "HIIg 0t
IEY TH H3 Y €3 © Hdl farHs 7 fadt & ers
&t Staatrt "
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ot Bogt N, gronst 7 fig f38aa 972
e iy fradt (5104325827)
singhstudent@yahoo.com

3. F96 AW 8T Ha's JF © Ua 1075 3 faue 76 fa
“TfeagaH” WW%UWU%(EB?ET%
“maﬁ”a%ﬂywmw%ﬂ?m
33 31 31 @ fes f5m w3 33 (@) v w3 gee A1
AT 75! feg 38u9 Huft €t Aqre 3 fEx fes ufas’
T I Bt iyt = &dt mI Kt 3899 91 vw
fer & fo9® graovet 3809 s iz famr J1 Ha3HT
o fef3oAa A faosT fa wiAs feg HEt HIld & AT
J § IB-3% F9F, HW HANS &% A3 &, Huft &t Agre

'ma?@wnaue—eﬁeeﬁw
éfgwn@ﬁaﬁwmmnﬁm?maﬁeér—
et € YyAT-n9gr w3 Ha-995 I&| JIHS mfnd
BY JIHST W3 wufern< T € 39ef 435 Il J|
TI-TIfI I9 JOHIS T TIHG J-TF BT 4B T
Hremm RT3 AR fifs Burfem (129)

FOHE H3 © A3 3 YI'3s JF “fgar ¥€” Hfont A
I 3 mmww%ﬂ@@meﬁ
e@re‘t@mﬁwmwgmwmw

Jgger <t fAftr 3 g T fenast I & &
7;ILI| H‘E"HIU?FO(C]() <'M! 'FE_(')_H"_O_l

AAG-nUAdis AT 39 3 goHE 13 3% AYU3 5|
JITH T INS I-HAIS MURAIS 3H a8 wafa fAm
Hif3 5 v (401) 3< fegt AIB-mMUAds & 939 &9
@tﬂmwaﬁmxwwa—ﬁn@?mw
%H%ﬂwmwa?mw WUFEISt & 2faH g
adt Ul %I93 @ & Ao’ &% AU J1 393 o9
793", fJT gonT & yse JIT F9d SHS & Fdle-
PUAAS TH J SHmf Jdmt AS w3 wia & mifqar
3T 7 fgor J1 fEH S9a BIST T HS HAG' € &H 3
Ufg® 8t Ue Fest & It AU 9¢ I8 “Hvy fodt
wuﬁ”%mmwﬁawawmer
oo frrast 9g »et At I s ARS )-rruﬁém'cmew
%swﬁrwé’rzn@ﬁaﬂsfaﬁsa J uE = R
W%,mmwwaﬂéfﬁ%ﬁ%
39 I ASJ BT IJ W3 THS AT U g&anit
Ifas| A9T A9 ot SRS Jd SY-3%, 997 IIeIE
U3S A AIG-PURAIS HEE 51857

&St st 93 JT J9d, Y98 AN Bd 63 3 996
BT, BAZT M Ffalt mifex & widl I8 & Ao Aol
TSI, STt »iz HIfen® €9, T3-S U3 I8 &
B feagd I & widl Aow, 3®-a3 ot gami
fa8Iit, Yiared! nifex vie w3 yHT ¥ Jit3 arg< Asl
WEST TIH M3 SfIH © & 3 Ue Use & yAdl, I9
% fer 379 feg IfdT I6 fa fan a9H <& B T SO
SOJ a8 s GRS TOH M3 IAIH B A J, YA &
& 3 U@t 3 Hifewr € dfe ST Al WidT § S
feg T=fant <t A3 Hfon famr I, 7 for o 7 for
3 T-TEI YAS J & <9 fow 75 U3 &g AT T3,
UAdt It SgeenT A9 3T A%l Ug9er J1 uAdt
B, T He AN € AIG-WURds I €AC I6] 3

“mRT” JT e wifenr 32 13 € MG SIART
T | BA33 T 291 fqazT <afzr Ae? for @R
Ha1 398 I3 9T feg “mga ¥}’ I© &9 wrfemr
WISt & o< TefIm &t /g S famr I1 A Har &
& n9gsT T geda 1ot At J1 feR Bt T fos A
WESHE ndle €23 & g Yy Jist At J1 fer € 5%
g feg & Aos & 83 J & miust gronf3 feddt a9st
&%, WHT pUSt A3 & fears R9 f&ast fidt € 99
gt? of feg findt I 7 {7 IIHaaT gronst d13? firg 3¢

39¢ I5 & fa3 niumae & 7 A<, for ot 89 o9
IH 3 8T ymt, ant, SH-gAE, yE-us A7 It
a3t O9H UAa 3 U & aa7 & fee It ozt
ﬁl‘@Eﬁ'ﬂF %aﬁwaaafsw@?wa—a'zmmﬂ
WaT T WIS TS 86 o Uie AG| fed grans yrrdt &
aﬁsg,mmggﬂmw,mmﬁa
WAEST 3 UJY o, HE Ian™ €6 96 &d1 UT, AR
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WWW@T@@WW&HWWWl
@F%é@'e’u-ﬁwr Y, Farge, EHGI Ugat, 38t
BIST »iffee wida fos feara, }rﬁwre’ f‘eaae’au
&9, o83 g9 a9 fe3, Tﬁ?;f?;f‘zfﬁa'u)-rs?aem
w@ﬁmmmnﬁaﬁmwm
a'ra°mrr e?a?ﬁaﬁwséfwﬁwrﬁ?ﬁrf?ﬁrgw
eﬂwf‘?azeﬂwrr 936 TIgd, Wdl, I wifex a9
ngc'e'ﬁaﬂoslgmwwzﬂ

TN

g< figt 9° Uer 38 3fouit w3 I3 AR’ 3, feR g0
3 feae d9s i3 HIFIE T nre Ifas &t U3t &
g, dnt St BgStt HeT8Th Hg a9 feshit Tal
A9 AY! fAr 3809 5% A3 AEU It At &dt, BR &
T3t 7% A= Af3nT 77 AdeT J1 WiF yIaT aHs
adt & 83 3 59T we BAI-difant’ wifex dit wiar
% & I fSW YUz 3T 77 A | Wi & AHS /9 Haf-
HJT niem AT yausT adt 3t 39 o 92 A A9 Hae
39 oo Afag /it & 3 € 9 &% W93 WS HIE §
grgg3T fadt Hi, of fog thut dhit a3 HeBT @
FITHIIT & »OF I WS, HiSt, S w3 Ot & Ut

ﬁhﬁﬁ%%ﬁﬁ?#@%l%ﬂ%&&éf
H&O® HI™Y nifed H'g &F ASs JJd, mﬁﬁﬁ'&‘o’
w3 feas nirgg &, fiid ffw I 92, indt 3 3y

7T JIsl 7 oF &9 us, W&ﬂnfrsawwm—
FEMt AT HAEH Iinft € &de < 93¢ I6| I8
Jog & seF e gsl

It & wifrd At 38T, fiigt & ooH &% #3
feo fomorr ,Emmﬁam
A& -, fegdmit, AHGHT mifex Bt 3 7
aﬁrafs”réff%@azﬂaa?ﬁma H g feat feu
wmmwmywmmwnﬁr
WUE fonians, Sudt de, eur-adt & 88 JgHAST
fe9 IB-98 T o, fHeet 77 I T wiffdn JIHAST
HE3T wiF 38TI = It wiAT T X nifamrat firy v
Igenfontt fear v, dfent, Jeat, Aaret, Samt
"I T HeT &, a@{%mm?wﬁwawér
fondt I € yIix, 6amdl dBST T FILTIS AT
ITE A II Tsl sHSI U AAE=T miz Ay

fiprfantt & 21, /it E999 Afag wiiH3AT few digss,
=t w2 Iat Uzt §° fan 3= & ARedt & A w3
Uat fimrfont ff9 AU 7 83 972 & ugw f3ng a9
¥ He3 o 7 fee@e ot usaHls iy ARt o
A 22d1? B3t He'8T M3 I8 % feu ¥R fa
39 dF Afgg fer I 393t w3 iy grgndt 3, i
TIHST ies T AN, Tnf-U3t dnit ot F&mt
H?;‘?a"rﬁﬁ?;'?ﬁﬂ ws'Tbﬂe'T H3T drar, a”ra°ré]'o' H3T
et & <t I9HT3 U9 a9 BIFt I A HeTE AY?

Jg USHY & Jout It AAST § JH-UAT w3 BT
Sefni & yrr 3 I T1 waidt, g, UH, wie &
ngf%wwérgwéﬂ&f‘sﬂ?mgaﬂ?agwaﬁ
oH firen fag s yA & dfe (489) s o
J<® I3 ©f UAT It AHSTE a1Et I 319 < fAfter &
Fﬁesaewr@zrnsf‘sﬂw;ﬁ—e#}m MUE HEYT
Hes 3, %@TH@%WH@G’E?H’EF\ ‘gE AfT IS
mHefon” da 31 foRr & gouet ff Hies yas I
& nifemr famr J1 argaret <t fAftmr wisAT IBE T
feors, fer wierar § Afow It yuz 59 &< J1

mﬁ@%@mﬁummmﬁm?wm o
nfterdt ygedt m3 ygust Jd9e wid fidt mieq,
I MGAT Ales TBE ©f g, midma3T ©F &9 98
fggr I fam a9a wia &9 &9 efmort &t S 2, gt
iy & fer & nuz 38T AT &, &t F fos ugst

AESC T @91 g J & wid wiofer<eH, Jardt
S uEeMt © ®ed! fHut g, fegt ash I i
T3N3 9" Jee =, %uaaaaﬁ@nrr@zwa“é“r
Ta M3 BF SUI a95|

’1.

TH A3 I3 B UF ¥ fHgdae feees nigmit & 82-He
m—%w,a@wmwwﬁsﬁéfa—a’g;gsa,
ffaq U< @9 3 fEad 7 o, g I €t vidieet Jat
@aﬁrmaﬁmﬂﬂﬁrﬁjﬁﬁmgm“mm
Afag &7 éfaﬁ?ﬂ{@r%ﬁmﬁﬁéwﬁﬂ
AT-gee foHasT € UH, HId, 996 © 891, U3 fog
TNy feees & it migr 115 &, feame’auﬁw
HE™ A9IOH § 9%t 391 7 &3 mifaar T famr 37, fity
aH gOHT! FOHEST W3 3JTT & ‘T < oSt
JEH” & I8 HI HSO v vime I F “FEK I
THTen” T IH-IG1 <% Ut »3 AT few fAg
€9 a9 feggdit! I I3 AT ATETMT &, nASt
FOIHIT ABSI & He3T @ o, fidt & a3 7 99
LTS & I€ ad 37 T| Wi grIenfan, JraTmHi-
3zt wifax & it QU feg €3-93 wiafent 3
fagaHs AT, ITHASI-STont &% AFT3 St
&, TIHS & Wik &% Ug'T &, Bg' I T9H mAES
J9uHT & Aer FUt Ae, 3 JF wifdd »ESt, wim
fere it »iaHzt 3809t 3 gearar urfem A7 AaeT J1
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BOOKS FROM KHALSA TRICENTENNIAL FOUNDATION OF NORTH AMERICA INC.
Realizing the need for correct information about Sikhism in the English language for the
benefit of Diaspora youth, KTF requested S. Gurbachan Singh Sidhu, UK, to revise some of his
books and write new ones. Mr. Sidhu is one of the founders of The Sikh Missionary Society of
UK and Guru Nanak Charitable Trust, Mullanpur Mandi, Ludhiana. Of the many books and
pamphlets in English that he has authored we have been able to afford to publish only four:

1. Sikh Religion and Christianity — 110 pages

2. Sikh Religion and Islam — 153 pages (Co-authored with Gurmukh Singh)
3. An Introduction to Sikhism — 76 pages

4. Panjab and Panjabi — 177 pages

These are excellent books for Sikhs and non Sikhs alike. Reading these books you will get the
real meaning of Sikhi, something that Gurdwaras have miserably failed to teach. These books
are for free distribution. We invite our readers in the USA to order any combination of 40
books for a donation to KTF of $100.00, including postage, and distribute them free to their
family, friends, local sangats or schools operated by Gurdwaras. Your donation will help in the
publication of The Sikh Bulletin.
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TEACH YOURSELF GURBANI. FOLLOWING TWO SOURCES ARE EXCELLENT:
1. www.srigranth.org This website will help you find page number of a shabad in Gurmukhi, English,
Devanagari and Transliteration; and also to Panjabi translation by Prof Sahib Singh.
2. www.gurugranthdarpan.com This site carries the Panjabi translation of GGS by Prof Sahib Singh.
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Some other useful links
Aarti condemned by the Sikh Gurus being practiced at Patna Sahib: http://www.youtube.com/watch?v=1gWDcBddddU
(www.sawansinghgogia.com); www.sikhmarg.com;
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NANKIAN PHILOSOPHY:

BASICS FOR HUMANITY
By Devinder Singh Chahal

Published by Institute for Understanding Sikhism (1US)
Laval, Quebec, Canada.

Distributed by Singh Brothers, S.C.O. 223-24 City Centre, Amritsar, 143 001, India
Email: singhbro@vsnl.com

For North America (Canada and USA only) the book is available from the Institute for Understanding Sikhism,
4418 Martin-Plouffe, Laval, Quebec, Canada H7W 5L9
Email: iuscanada@gmail.com

Pages: 382, Edition 2008, Price (Hard Cover): Rs. 450 CAN $30
In North America the price of the book plus postage is considered as donation and receipt is issued.
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