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EDITORIAL
ALL INDIA SIKH GURDWARA ACT?

As if the Sikhs in India did not have enough issues to keep them divided and the
conflict with dera ‘Sacha’ Sauda Chief dominating the news, another hot potato has
been dropped in their lap in the form of a revision to the Sikh Gurdwara Act of
1925. Before we go into any details of the two conflicting drafts, ‘All India Sikh
Gurdwara draft Bill of 1999’ prepared by Justice Harbans Singh and ‘Draft of Sikh
Gurdwaras Bill of 2002’ chaired by Justice Kulwant Singh Tiwana, it would be
useful to know about an event that occurred in Roseville, California in Dec. 2001.
After deliberations over a two week period by concerned individuals from USA,
Canada and India, it was decided to form Singh Sabha International to carry on
the work of the Singh Sabha Lehr of times past. One of its Aims and Objectives
read, “Support abolition of Sikh Gurdwara Act of 1925 (India) in order to free
Sikh religious institutions from any state interference and involvement”.

It is note worthy that there are no Hindu Mandir or Muslim Mosque Acts. Way
back in 1925 a miniscule minority of concerned Sikhs were struggling against
insurmountable odds to establish Sikh identity in the face of stiff opposition from
the ruling Christianity and Hindu hegemony. Gurdwara Act of 1925 was a
necessary evil but a temporary solution. Sikhs should now be masters of their
own destiny. In its introductory note to the 2002 draft Justice K. S Tiwana notes,
“All India Sikh Gurdwara Act is a long-standing demand of the Sikhs; rather, it is
as old as the demand of the earlier Sikh Gurdwara Act of 1925. This demand was
pursued more actively since late fifties as draft after draft of the bill were
prepared. Those drafts reveal that a large number of eminent Sikhs were
associated with the drafting of the Bill. Many seminars and conferences were held
on this subject. Justice Harbans Singh (Retd.) Chief Justice of Punjab & Haryana
High Court had been on the job since long and many draft Bills have been
prepared so far i.e. Draft Bills of 1978, 1979, 1986 and the last one of 1999. The
basic purpose of the desired Act was, and is, to achieve uniformity in the
functioning of the Sikh institutions throughout India”. One wonders why these
justices, attorneys, professors, scholars of Sikh religion and other ‘eminent’
Sikhs were so keen for and why any of them did not refuse to participate in
this disgraceful exercise of revising this repulsive Act.

‘All India Sikh Gurdwara draft Bill of 1999’ prepared by Justice Harbans Singh
seemed to have come as a distasteful ‘manna from heaven’ courtesy of the Ministry
of Home Affairs that gave SGPC a ‘whole week’ for its ‘comment’. It was so
offensive (It reeked of RSS) that even the then SGPC chief rejected it outright and
constituted a sub committee under Justice K. S. Tiwana to draft a new Bill; but the
set back for the RSS was only temporary. Now that they have P. S. Badal in their
pocket, he receives the same draft for approval. Every body seems to be surprised
at the sudden appearance of the 1999 draft and no clue as to the fate of the 2002
draft that SGPC had approved and sent to the center for circulation. When are we
going to understand the nefarious designs of our adversary? Even the ‘Draft of
Sikh Gurdwaras Bill of 2002 chaired by Justice Kulwant Singh Tiwana would
have instantly shrunk the size of Sikh population by mere inclusion of phrase ‘and
keeps unshorn hair’, which phrase is not in the current SRT. Hardev Singh Shergill
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GAMES THAT NEO-COLONIALISM IS

PLAYING IN INDIA
Gurtej Singh, Chandigarh

[The theory that India was decolonised by the British in 1947 and was re-
colonised by the well organised, popularly supported Hindutva element, has
been propounded earlier. To the general public, however, the issues have
started becoming clear only recently. The ‘riots’(read Massacre of Muslims)
that took place in Ahmedabad (1969), Bhiwandi (1970), Jamshedpur (1979)
Nellie, and recently in the whole of Gujarat, have been always known. The
people were made to believe that taking legal action against the perpetrators
was not possible in such circumstances of mass violence. Such a situation
was altered by the aftermath of the Sikh massacre in Delhi and other places
in 1984. Some dedicated social and human rights workers were able to bring
about the horror of the event and were able to pin-point the second and third
rung perpetrators. Rajiv Gandhi remained scarcely hidden after his notorious
‘big tree fall shaking the earth’ doctrine. The emperor was without clothes,
but none would say so, except the few who could easily be dismissed as
‘radicals.” The excuse that the courts could not cope with such a situation
still remained. The miracle of identifying and punishing the culprits took
place after the Muslim retaliation in series of bomb blasts in Bombay. The
success in both identifying and punishing has not come without a lesson for
the minorities and other nations. Now they can say with perfect justification,
that the judicial system as well as the political will is askew to a large
degree. This is what the responsible Sikh leaders started articulating openly
in proper forums, in the wake of the latest ‘judicial murder’ of the so called
assassins of Beant Singh. Beant Singh was a well known criminal mind who
was asked to preside over the massacre of the young Sikhs by his masters.
He did his job so efficiently that almost every Sikh was in danger of being
liquidated while the world turned a Nelson’s eye to his doings. There was no
other way of stopping him except by assassination.

There is no credible evidence that those sentenced recently had anything to
do with his elimination. The whole trial was a vendetta trial as is evident
from the fact that the non-involvement of at least, the now acquitted Navjot
Singh was long known and yet the court made no effort to set him free at
anytime during the last 14 years. All the young men now condemned are also
to be deemed innocent even if they were involved to some degree in the
assassination. Their case would be fully covered by the Exceptions in
Chapter Four of the Indian Penal Code, for they acted because of
tremendously ‘just provocation.” That makes their crime (if any), a no crime.

Once the Sikhs propounded this line of thought, others are, now coming
forward to affirm by practical example that the black deeds of neo-
imperialism need to be fully exposed. The Statesman has recently ( July 31,
2007) quoted advocate Mr. Dushyant Dave as having said in the Supreme
Court of India that, “the history of the state in recent years will show that any
accused who is a Hindu is released but Muslims are not.”

The Sikhs must now stop adjusting their minds and realise fully the faults
that exist in the prevailing reality. This is a very sane act and is all for the
cause of the prevalence of justice. We present below two documents in this
connection which are self-explanatory. These were signed by all the
prominent Sikh leaders pursuing Sikh interests and were issued as Press
Statements.]

Statement issued to the Press at Chandigarh on July 27,
2007, that is the day on which the verdict in the Beant
Singh Murder Case was pronounced:

Beant Singh’s entire political career was steeped in
violence and bloodshed. His political faction had a record of
killing many persons belonging to the Rarewala group. He
himself was accused of complicity in the Payal Murder Case
in which, as a Cabinet Minister, he had used the police to kill,
due to factional rivalry the only son of a widow. Three

friends of the victim, including a doctor, were eliminated
just to silence witnesses. In 1992, he most violently and
shamefully hijacked the people’s mandate to become a
Chief Minister of the Punjab on the strength of 6%
fraudulently polled votes. He publicly used the most foul
language for his political rivals, the Akalis. His period as
CM is strewn with the bodies of totally innocent young
people whom he killed just to make a dubious political point
and to satisfy his lust for blood. As it now transpires, he, at a
very large scale, spared the violent elements that were
actually in league with him and his party faction. They are
now surfacing in various places and continue to be
patronized by the police. In their stead and in their names,
he killed innocent persons who looked like good Sikhs to
him. His thirst for blood consumed toddlers, women, known
human rights activists, lawyers, pressmen and true
representatives of the people. On his orders the police had
arrested, interred and tortured human right workers and had
eliminated complete families. There is evidence to suggest
that every dagger he plunged into young people’s hearts was
actually aimed at the Guru.

It was he, who firmly laid the foundations of the cultural
ruin of the Punjab. During his last days, Beant Singh had
started propagating that he was an embodiment of the Gurus
and incarnations. He violated every cultural norm that the
ancient Indian civilization has carefully nurtured over many
millennia. When his end came, he went violently like Raja
Kans, Shishupal, Mehshasur, Chandu and Wazir Khan. In
the same hallowed tradition came his deliverer, Dilawar
Singh, who made a powerful statement by sacrificing
himself to eliminate the most violent man in recent history
of the Punjab. He had no need to conspire with anyone else.

Today, Beant Singh’s accursed bones, lying immersed in
human blood, have claimed more victims. While bringing
all that on record, we hope that the higher judiciary will
eventually, taking all aspects of the case into consideration,
resolve the matter in a truly humane manner.

Statement issued to the Press at Chandigarh on July 31,
2007, that is the day on which the final verdict in the
Beant Singh Murder Case was pronounced:

The peculiar situation prevailing in India regarding the
administration of justice in the context of minorities and
other nations needs to be critically examined. The verdict in
Beant Singh Murder Case is a perfect occasion when this
can become the most fruitful.

In political cases all over the country, the tendency of the
government has been to seek conviction for the wrongly
accused members of the minority communities and other
nations while going out of the way to protect majority
community criminals. In pursuance of this policy, at least a
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couple of Muslims are being currently sent to the gallows
everyday in Bombay Bomb blast cases, while the prosecution
appears to be bending over backwards to save Sanjay Dutt
the actor who is equally an accomplice in law.

The Sikhs who were accused of assassination of Indira
Gandhi were executed promptly. There wasn't a shred of
evidence against Kehar Singh his ‘judicial murder' was
nonetheless committed with absolute impunity. In the case of
the cold-blooded murder of the unarmed Beant Singh, even a
FIR was not recorded. All those responsible for the murder of
thousands of Sikh women, men and children in Delhi and all
over India remained available for positions of power and
pelf, one of them to the very end of his natural life span.

The same pattern can be observed in all prominent cases
where similar issues are at stake. All those accused of the
murder of the other Beant Singh stand punished today
although most of them are innocent. But there is no justice
for thousands who were disappeared, tortured to death, raped
and looted at the instance of the CM Beant Singh. The same
CBI that has been so ‘efficient’ (read ingenious) in
investigating (read concocting) the present case, has made no
headway in more than 2000 cases of faked encounters,
enforced disappearances and illegal cremations entrusted to it
by the Supreme Court of India at about the same time.

A certain bomb blast in Nanded, leading to the unearthing of
a bomb making factory attracted no police action because it
was being run by the ultra Hindu RSS. Nasib Singh has been
incarcerated for the last twelve years, in the present Beant
Singh Murder case for allegedly possessing and processing
explosive devices.

The successful attempts made to save those responsible for
the Gujarat massacre of Muslims is too well known to bear
elaboration. According to all descriptions the 2003 Gujarat
killings had genocide proportions. The equally notorious
demolition of the Babari masjad in1992 has gone unpunished
so far. That appears to be the final fate of that case. The case
of the massacre of Muslims after the demolition in Bombay
has not come even to the prosecution stage.

In these circumstances to expect justice for the Sikhs accused
of murdering an agent of the majority community is a far cry.
No jurisprudence in the world will accept that a person, who
is prepared to lay down his life, has free access to the victim
he intends to murder, will seek accomplices and risk
jeopardising his mission. We are of the firm opinion that
Shahid Sardar Dilawar Singh had no accomplices or co-
conspirators and that the people now sentenced are
completely innocent.

By the strange turn of fate, the Sikhs who spilt their blood for
five centuries to protect the honour and the people of India

are now once again shedding it to satisfy the majority
community's particular fondness for human blood. For them
the indigenous colonising power is proving to be more
violent than the Mughal, Persian, Afghan and British,
Imperial powers of the past.

Blood letting in India is being perpetrated in the full
knowledge that the quest for filling the Kali's bottomless
bow! with human blood is an eternal undertaking that will
never end. As soon as the minorities and other nations
appreciate the situation actually prevailing in India they will
commence their earnest struggle to free themselves from the
death-dealing circumstances. Those, whom the courts
condemn today on the basis of stories concocted by the CBlI,
will be inspiration of the coming generations longing to be
free. There is no doubt that today's decision is a political
decision and that the totally innocent Sikhs have been
condemned to satisfy blood-revenge razing in certain
quarters.

Whether justice is to prevail in this unfortunate land ruled
by the irrational will of the most communal majority on the
face of this earth, will now be decided by the higher
judiciary. It will now say whether the caprices of this
majority bent upon enslaving others, is to prevail in this
land claimed by those who have in history made no
sacrifices for it, or the rule of law is to prevail.

Our final appeal will now be before God the Arbiter of the
fate of nations, whom alone we acknowledge to be our Lord
and Master and that of the entire creation.

*kkk*k

EK OANGKAR:
THE MARVEL OF GURU NANAK
By Karminder Singh Dhillon, Ph.D. Kuala Lumpur, Malaysia
No other concept captures the core essence of Sikhism as Ek
Oangkar. Innovative, mystical, marvelously concise and
definitive, it also captures the spiritual genius and
devotional brilliance of Guru Nanak. Never before had so
much divinity been captured in so few syllables as is
embodied in this strikingly illuminative concept.

Innovative and brilliant:

For some four thousand years, Indian spiritualism had
counted as three, the functions and powers of God. In such
trinity, one entity creates, another sustains and the third
destroys. Hence creation is in a continuous cycle of coming
into existence, being nurtured and finally being destructed.
The three powers were denoted by the Sanskrit syllables
representing “o0”, “aa” and “m” and they represented the
words Okar, Akaar and Makaar. Put together — to signify
the continuity of the functions of God - the syllables created
the word Oam (sometimes spelt Aum. Oam thus represented
both the separated trinity of God’s functions, as well as the
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combined unity of its powers. But while the separation won
almost complete acceptance over time, the concept of
combined unity was completely lost. Modern Hinduism even
named the trinities separately as Bhrama (creator), Vishnu
(sustainer) and Shivji (destroyer) and mandirs were
associated with these beings, even creating competition.
Vishu’s community won hands down for the simple reason
that human beings — being lovers of life — preferred to pray
for the continuance of life (sustenance). It is estimated that
for every 10 mandirs, 7 belong to Vishu, 2 to Shivji and one
to Bhrama. Shivji came in a far second because of the fear of
death. He could not be ignored completely. Bhrama was least
important for the ironic reason that having being already
created, there was little need to bother with creation anymore.

Guru Nanak’s message was clear — God was One. Only He
created, only He sustained and only He destroyed. His
conviction in the unity of God saw him change Oam to Oang.
The former, even though combining the three functions, was
not unified enough. Oang is a new word; it amalgamates the
three functions so well and so thoroughly that there is no
more separation. The separation cannot be seen, felt,
pronounced or heard anymore, simply because there was no
separation. So if Oam represented a mixture of three that had
the potential for separation, Oang represented an un-alloyed,
inseparable and new entity that was no more than one. And to
signify that the unity of God was all pervading, omnipresent
and overarching, he invented the Kaar. This is the curved
line that extends from the vowel that is above the E. The
Kaar is graphic. It is an illustration. A drawing if one prefers.
But one that is truly worth a thousand words. It shows clearly
that anything and everything is under the control and power
of the One Oang. And that nothing was outside of the Oang’s
influence. It was thus Oangkar.

Guru Nanak’s brilliance sought to ground the unity of God to
the extent that a second interpretation was impossible. He put
the word Ek, meaning one to precede Oangkar. Guru Nanak
understood the human mind well — he knew that a spelt out
Ek (fe=x), had the potential of creating a second or third

meaning. So he resorted to the numerical. The numeral 1
could have only one meaning. It was thus a8~ Guru Arjun

Dev Ji gave a8 the fitting place that it deserves in the

Guru Granth Sahib. This is the only scripture in the world
that begins with the numeral 1 to signify the unity of God.
Every raag, every section and subsection of the raag and
every banee in the Guru Granth Sahib began with a8~

Marvelously Concise and Definitive:
The definite wonder was that the newly created 98 packed

core Godly attributes in such a way that its repeated
recitation filled the Sikh’s mind, body and soul with the
defining spirit and Godly unity that Guru Nanak possessed.

The conciseness of 98 further ensured that it became the

core philosophy around which the mool mantar (basic,
starting or root mantar) of Sikhism was centered. Eight
more marvelous jewels crystallized from the inner being of
the Guru’s spirituality to create the most wondrous mool
mantar. The 96 stood majestically at the head of the mool

mantar, formed its integral part and acted as the string that
beaded the rosary of the mool mantar. The result was a
mantar capable of bringing about divine grace,
immeasurable blessings, and emancipation of the human
soul. Ek oangkar, Satnam, Karta Purakh, Nirbhau Nirvair,
Akaal Moorat, Ajune, Saibhang, Gurparsaad takes the
reciting Sikh into the folds of the unity that the Guru
enjoyed with God. And this is because that One and only
One God who is transcendent as well as immanent, who is
True and Eternal, who is the Creator-being, who is without
Fear and without Enmity, who is Timeless, who is Unborn,
and who is Self-existent is realized by Divine Grace
(Parsaad) of the Guru.

*kkkk

TRANSITION INTO INFINITY

About Gurmat Prakash

Sat Siri Akaal

Gurmat Prakash Publications has been publishing Sikh
related media since 1994. These have included:
calendars, day-planners and one of the first Sikh web
pages, "The Sikh Dharma Page." "Transition into
Infinity" is a continuation of the work that the "Journal
of Contemporary Sikh Thought" began. This is not a
true Blog but a magaZine. With the continuing attacks on rational thought,
it is important for there to be a place where Sikhs can freely express their
views. If you have an article that you would like to see published here,
please e-mail it to amarprakashs@yahoo.com for consideration. Editor
Amar Prakash Singh, View my complete profile

"Break on Through to the Other Side"

By Amar Prakash Singh | don't know what Jim Morrison
meant when he wrote these words, "Break on Through to
the Other Side," but | do know that this is the True message
of the Guru Granth. But to understand what we have to
Break on Through, we have to look at the language of the
Guru Granth and the language of the Guru Granth is the
Language of Metaphor. What is a metaphor? A metaphor is
a figure of speech in which a word or phrase literally
denoting one idea is used in place of another to suggest a
likeness or analogy between them. The use of metaphor can
be further considered to contain the following
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classifications: * allegory: An extended metaphor in which a
story is told to illustrate an important attribute of the subject*
parable: An extended metaphor told as an anecdote to
illustrate or teach a moral lesson

Why did the Bhagats and the Gurus use the Language of
Metaphor? Human language is very limited. It is limited in
that it can only be used to describe the empirical. When
language is used to describe the transcendent it falls short
because it is impossible to describe the infinite, the
indescribable and the unknowable. Deng Ming Dao in his
book, "Everyday Tao," stated: "It's hard not to use metaphors.
As we try to negotiate more and more complicated subjects,
we resort to metaphors to aid understanding.... The only
intellectual way we have to describe the infinite is through
the imperfect vehicle of the metaphor.” Joseph Campbell,
best known for his work in the fields of comparative
mythology and comparative religion, put it this way: "The
person who has had a mystical experience knows that all the
symbolic expressions of it are faulty. The symbols don't
render the experience, they suggest it. If you haven't had the
experience, how can you know what it is?"

The misunderstanding of the concept of metaphor has been a
road block in the path of all religions. Let us take a look at
how it is used in the Guru Granth. Probably the easiest and
most obvious metaphor is the one about the ‘dogs tail.'

Like a dog's tail, which will never straighten out, the mind
will not change, no matter how many things are tried. Guru
Tegh Bahaadur, p 633 Like a dog's tail, it cannot be
straightened; it will not listen to what | tell it. Guru Tegh
Bahaadur, p 536 You can never escape your own inner
tendencies, like the crooked tail of the dog. ||4|| Guru Nanak,
p 990

Are the Gurus talking about a dog's tail? | don't think that I
would be stretching the point, to say that you would have to
be an idiot not to see that the Gurus were talking about
something else. They are talking about a closed mind that is
so filled with bad teachings that it can never be opened to the
truth. This is exactly a description of the State of Sikhi today.
Its mind is closed with misinterpretations and misunderstands
of what the Gurus were actually talking about. It is a mind
that has taken metaphors in the Guru Granth and literally
interpreted them as fact thus not being able to look past the
literal to see the transcendent.

In past articles | have explored how metaphor has been used
in the Guru Granth. | have discussed concepts such as Sach
Khand, Gurdwara, Aad Sach..., Amrit and Ishnaan, and
Halal. Literal interpretation of these and just about everything
else builds walls and not doors to the transcendent. | talked
about this in the article entitled "Devolution."

We stand before this wall with great fear and trepidation.
Why? Because that wall is made up of all of our beliefs that
we hold so dear. But we must "Break on Through to the
Other Side" to get to what the Gurus were talking about and
this is a wvery scary proposition. This also means
understanding that even God is a metaphor. Joseph
Campbell said it best when he wrote: "God is a metaphor for
that which transcends all levels of intellectual thought. It's
as simple as that." Before those that have the Akal Takht on
speed dial are frantically calling to say that | have
committed blasphemy by saying that the Gurus were
atheists, let me say that would be very far from the truth.
However Guru Nanak had no love for religion. | explored
this in "Imagine ... No religion too..." The Gurus were
talking about something that transcends any concept of God.
Joseph Campbell stated: "The transcendent transcends all of
these categories of thinking. Being and non being, those are
categories. The word God properly refers to what transcends
all thinking..."Half the world thinks of God as a fact, a real
being; these are the theists. And the other half of the world
denies that God is such a fact...; these are the atheists. But
neither half seems to know how to approach things
metaphorically...."

But the Gurus understood the use of metaphor, in fact the
entire Guru Granth is an analogy, an extended 1430 page
metaphor describing the transcendent, IK. IK is the one.
What is IK? You'll only know when you become one with
it. This is what Guru Nanak meant when he uttered Mul
Mantar: There is One Truth The Doer of everything,
fearless, without anger, Undying, Unborn and Self-
Hlumined.

This is revealed through, the True Guru's Grace. Two
thousand years before Guru Nanak, It was written in the
"Tao Te Ching:" There was something formless yet
complete, That existed before heaven and earth; Without
sound, without substance, Dependent on nothing,
unchanging... Its true name we do not know; Tao is the by-
name that we give it.

This is another persons description of the transcendent that
he calls Tao, what we as Sikhs call IK. And like those,
who's goal is "To be one with the Tao," our goal is "To be
one with the One, IK." Some would argue that this is not
according to Gurmat but | would say that this is exactly
what Guru Amar Das was saying on page 788 when he
wrote: Third Mehla: They are not said to be husband and
wife, who merely sit together. They alone are called
husband and wife, who have one light in two bodies. ||3]|

The meaning of this is totally metaphorical and if you take
this statement literally, you will not understand that Guru
Amar Das is not talking about an earthly marriage but a
spiritual one between the husband, IK, and the wife,
yourself; becoming one with the One. In "Thou Art That:
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Transforming Religious Metaphor,” Joseph Campbell writes:
"...Mythology is often thought of as other people's religions,
and religion can be defined as mis-interpreted mythology.
"That is reading the words in terms of prose instead of in
terms of poetry, reading the metaphor in terms of the
denotation instead of the connotation." But this is exactly
what modern day Sikhi has become, a religion that has mis-
interpreted mythology, or metaphor. Sikhi has become a
bunch of "petty ideologues," with the Guru Granth having
been turned into a "how to book," with ridiculous talk of it's
technologies. The Guru Granth is not about how to become
liberated but is about being liberated. For example the
following Shabad is found on page 305. This Shabad is the
most referenced example of what a Sikh is to do to become
liberated. But is really a reference to what you do when you
are liberated. "Fourth Mehla: One who calls himself a Sikh of
the Guru, the True Guru, shall rise in the early morning
hours and meditate on the Lord's Name. Upon arising early
in the morning, he is to bathe, and cleanse himself in the pool
of nectar.Following the Instructions of the Guru, he is to
chant the Name of the Lord, Har, Har. All sins, misdeeds and
negativity shall be erased.Then, at the rising of the sun, he is
to sing Gurbani; whether sitting down or standing up, he is
to meditate on the Lord's Name.One who meditates on my
Lord, Har, Har, with every breath and every morsel of food -
that GurSikh becomes pleasing to the Guru's Mind.That
person, unto whom my Lord and Master is kind and
compassionate - upon that GurSikh, the Guru's Teachings
are bestowed. Servant Nanak begs for the dust of the feet of
that GurSikh, who himself chants the Naam, and inspires
others to chant it. ||2||" This misunderstanding results in
concentration on the superficial where appearance is more
important than substance. Where the messenger is more
important than the message. In an article, "IN GOD'S
NAME, WHAT WE DO," on the Kheper website, it is
written that: "Religious identities are our big ego trip. We
cling to our religious symbols without even bothering to
know too much as to what they stand for, establish religious
dress codes, but seldom know its significance, and proclaim
our fanatic religious cries, with warrior-zeal, little realizing
that, just as a handful of swallows do not necessarily make
summer, these symbolic identities do not necessarily confer
us any Spiritual benefit. In order to qualify to be a true Sikh
(Khalsa), for instance, one is required to have seen the
Pooran Jyot- the lamp within." A good example of how
Sikhs have strayed, is the use of Kirpan. Metaphorically it is
a weapon to cut through negativity and ignorance. Physically
it is a weapon to be used to defend yourself and the
defenseless or in a righteous cause to defend the Panth. It is
not to be used to defend your "religious sentiments™ or to cut
off someone's head because they wore a pink kurta and stuck
a feather in his turban. If Sikhi can not survive this trivial
matter then maybe it does not deserve to survive. The Punjab
government has issued an arrest warrant on charges of
"disgracing" the Sikh religion. | would contend that Sikhi

does not need any outside help in disgracing itself. Please,
pick up your Kirpan and use it to cut through that "wall" of
ignorance and "Break on Through to the Other Side."

*kkkk

SIGNIFICANCE, CONTENTS AND THE THEME OF

‘SUKHMANI’
Dr. Gurwinder kaur Cheema. <guricheema@hotmail.com

Significance of ‘Sukhmani’:

There is a great significance of Sukhmani in the Sikh way of
life and also enjoys reverence among the devotees of the
Sikh faith. They used to recite it in the early hours of
morning. Generally it takes more than half an hour to recite
it. Any one who reads it with love, faith and devotion opens
the doors of the treasure of eternal bliss and the very spring
of peace, the reason being that the author (Sri Guru Arjan
Dev ji) has poured into this composition his very spirit
which was peace itself. This peace he had got from his
constant communication with God. It is a treasure of all kind
of happiness and pleasure.

The Sukhmani is one of the master pieces of Sri Guru Arjan
Dev ji, the compiler of Sri Guru Granth Sahib. This
composition is complete in all respects and it enjoys its
independent status. The major religious ideas of Guru Arjan
Dev ji are believed to have been treasured in it. Sri Guru
Arjan Dev ji preached the message of universal peace, to all
the inhabitants of the world. The Sukhmani urges that in
order to gain the peace of mind a man should make it a
constant practice to remember the Name of God. The
remembrance will put a sort of fence; so to say, around him
which no worldly trouble or evil will dare to break.
According to S.S.Johar, “The Psalm of peace, its aim is to
give solace to the mind. Guru Arjan, the composer of
Sukhmani himself says "He who listens to it with love and
gives it a place in his heart shall enable himself to commune
with the Lord.” A person tired of life or deeply entrenched
in sorrow or in remorse or in anxiety derives consolation
and peace from reading Sukhmani.

The beginning of the composition opens with innovation to
the Shabad_Guru who is the source of bliss: ‘»ife J9g

BHJIl FIMfe JI€ SHII RAFSIIE 3HII H Jooee
sHT I (Ft Ig 3w Ao, wiar 262) Here Sri Guru Arjan
Dev ji has made a departure from the prevalent Hindu
tradition which refers to Personal God and gods. It also

refers to the personal Guru-ship and the particular Gurus.
Here the Guru wants to emphasize that way to God

realization is only Nam-Simran: ‘frHa€ frnfe faife 7y
ureBI1’ (widr 262)

When and where written: It is believed in Sikh tradition
that the great Guru composed Sukhmani at Amritsar, while
he was in a process of preparing the Holy Scripture for
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humanity by which he preached the massage of universal
peace, to all the inhabitants of the world. Sukhmani is
arranged in the Gauri rag of Sri Guru Granth Sahib (262-)

Structure: This composition is in 24 ashtpadis and each
consists of eight stanzas along with a slok at the beginning
just to give the theme of the canto concerned.

Meaning of the heading ‘Sukhmani’: Different scholars
have given their interpretations regarding the significance of
the heading of this composition. Some are of the view that
the word Sukhmani represents the yogic term ‘sukhmana’
(AeHaT), a mythical vein (831) which is situated where ‘ira’

and ‘pingula’ (fe=g™ w3 fifar®T) join together. It seems to be a
wrong interpretation because in the Guru Granth Sahib all the

Gurus are against ‘hath yoga’ which emphasises ‘pranyam’
(Yr=u™) and other ‘aasans’ (M™AE) - physical exertion.

Perhaps it would be a better and safer interpretation if we say
that Sukhmani refers to a highest state of spiritual bliss. This
interpretation would be in agreement with the Sikh thought
and it would also explain the contents of the composition.
Some scholars also agree to this interpretation. Prof.
G.S.Talib calls this composition a jewel of Bliss or joys. It
deals with the essentials of Sikhism and devotional
philosophy of man. It breeds the spirit of universal
brotherhood, peace and love. Principal Teja Singh in his book
‘The Psalm of Peace’ translated his version Sukhmani. He
gives in the introduction that this composition is based on the
basic unity of mankind which is derived from the unity of
Truth. This argument seems to be in agreement with the
fundamental thought of Sikhism. Sikhism builds its
philosophical structure of non-dual Reality which is both
manifest and unmanifest. If Reality is one and there is unity
of Truth then humanity can be considered as manifestation of
the Ultimate Reality. Therefore, Sukhmani throws light on
different manifestations of Reality which is in essence based
on the unity of non-dual Reality.

This composition seems to be a reaction against existential
socio-political situation which was prevalent in the times of
Sikh Gurus. It was a period of tyranny and oppression,
suppression, and hypocrisy. This composition comes forth
with an invigorating (reviving) spirit to inspire human
consciousness against all falsehood, evil and ignorance. It is a
great consoler of the mind. Therefore, it has been given the
heading of Sukhmani which gives the massage of love, peace
and harmony. In order to justify the above argument we may
give in brief the summary of the whole composition
emphasizing different aspects which have been mentioned in
the contents.

Contents: In the first three (1-3), the Guru mentions the
advantages of repeating the Name of God. In cantos four to

eleven (4-11) Guru Arjan expresses his thoughts on God-
man. Cantos twelve to twenty (12-20) mention the process
by which God’s grace can be won, that is, by self surrender
or resignation to the Will of God. God is all truth. The Guru
inspires the disciples with love of the Name, meditation. In
the last cantos (21-24) the Guru elucidates the Name. Name
covers both the personal and absolute aspects of God. The
Lord is present in His creation. In the absolute form God is
not subject to matter, time or space, God transcends and
unifies all.

Theme: So far as we are concerned with the theme of the
Sukhmani, we can say that the major is one and others are
subordinate to the major one. The major theme is given in
the first and the second pada. It is the following: ‘FyH&t AY
fHZ Y3 31 3913 76" & His fagmii’ (wfar 262) This
shows that the peace can only be obtained by the recitation
of the divine. This recitation ensures our contact with God
and serves as a channel for the outflow of Guru’s virtue into
ourselves. It is much evident that Nam Simran is the main
theme. Nam is the treasure. If Reality is one unity, Truth or
humanity must manifest their respective unities. All such
unities are viewed within one Divine unity of the Almighty
God... The Sukhmani states with the dynamic nature of non-
dual Being which manifests unmanifest form and when it
assures the form it marks the beginning of different yugas.
Whenever it is in the manifest form it is expressing itself
through the Divine Law which is expressed through the
‘sabad’ or ‘satguru’. These three forms of one Reality are
respectfully invocated in order to Nam Simran.

In the 2" ashtpadi, we come across that the Ultimate Reality
pervades in every element/creature. This fact of all
pervasive Reality is realized through Nam Simran. Nam
Simran is the subtle creative energy which is the cause of all
manifest forms. It also functions upon human mind to make
him realize the Ultimate Creator. In the 3" ashtpadi, the
Guru makes a sharp comparison with other forms of
worship based upon the previous scriptures of the Hindus
and other religions. Guru has made it clear that he has
studied many revealed and other scriptures but Nam Simran
is superior to all other religious observances: ‘ggd AH3 ¥d

fAfSt v Aow <RfsiyafA st ofs W s6a o
WHSB NI (WidT 265) 'Nam-Simran is above all other means.

Guru Arjan Dev bitterly criticises rituals, renunciation and
ascetic practices. He is of the view point that if one is to get
rid of pains and suffering, one is to practice Nam-Simran in
the real spirit of the term (word). In the 8" chaupai of the 3™
ashtpadi Guru pin points that Hari’s name is far superior to
other means of God-realization. In the last four ashtpadis
(21 to 24) Sri Guru Arjan Dev ji concentrates on the
conception of Nam which is the fountain of spiritual Bliss-
Sukhmani.
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Like other religions, in the 4™ ashtpadi Guru Arjan represents
the human situation which has been accepted by the Sikh
Gurus. According to Guru Arjan Dev man is presented as
very weak and he is completely dependent on almighty
Prabhu and in the Ashtpadi opening Slok says that the
individual is without any... qualities and is child like also.
Therefore, it is advisable for him to remember the creator
who is always within and helps him to emancipate:

fogaahng  fenrfenr 7 yz A mifsi fafs ohar f3g
9If3 9y 578 fagdt &1’ (wiar 266). Owing to weak, man
is prospective to Almighty to surrender himself: ‘qU Twkuru
qum pih Ardwis] jlau ipMfu sB qyrl rwis]’(AMg 277)Owing
to weak nature, man is attracted by worldly things. With the
result he forgets the Creator and is engrossed in the creation
only. Thereafter Sri Guru Arjan Dev brings him the idea of
grace and mercy which is the only source of inspiration to
come out of clutches of Maya. For this purpose complete self
surrender is expected of a spiritual aspirant for the true Guru.
All evils like anger, greed, desires, attachment and I-
consciousness are humiliated to Guru’s will.

The Guru qualifies this statement that Truth and Truthfulness
are very significant in the way of realisation. Truth can be
realised in the company of realised persons ‘ATORfdT H®

AA®T ¥3° (wiar 271) (Here ‘ml’ means ignorance). Having

accepted that man is weak Guru Arjan Dev introduces the
concept of Grace in the 6™ and 7" Ashtpadis. Grace is such a
multi-dimensional concept which has many aspects in
different perspectives. It helps man evolve and develop
spiritually, socially and other ways also. In the 8" Ashtpadi
the ideal man (§H fapwat) of Guru Arjan Dev has been

projected. Braham Gyani is a perfect person who completely
identifies himself with the Ultimate Primal Source. In the 9"
and 10" Ashtpadis comparison with other sects has been
given in which the realization of Reality would not be
possible. Different Saints, devotees belonging to different
sects could have the partial vision of Truth but all of them are
incapable to realise Him. They beg for His grace to gain
strength. He is all in all and non-dual as well. He pervades
every where without any discontinuity.

In the slok of Ashtpadi 17" the Guru outlines the basic
structures of all comprehensive view of Reality. Like Guru
Nanak’s first slok of the Japuji Guru Arjan Dev says that
Reality Is true in the beginning, in the unfested state, and in
the manifested form (“»ife AY Fdrfe AYI I fg AY aox

JH 3t AYI)(wiar 285). And this fact about Truthfulness of

Reality has self evident in the present and in the future as
well. And in the Ashtpadi the Guru says the form of Being is
true (siq srUp) .When one understands it, one tries to realise
this true form. Then the spiritual aspirant develops from
within all qualities of Truth realization. All elements with
gyan are transformed into reality itself (‘Af3 u9y fAs

fanT Af39rg f3AaT 578”) (widr 286). And in the Ashtpadi

16™ Guru also describes the transcendent nature of the
Reality which is beyond form and contrary colours and the
three strands of the Reality (‘¥ & J¥ & I fag f30 aI=

3 yg fda”) (wiar 283). It should not be misunderstood that

Guru Arjan Dev believed only in transcendent. He tries to
reconcile the unmanifest and manifest aspects of Reality
which indicates that he is developing a dynamic view of
Reality. In nutshell Guru Arjan Dev presents his view that
the Ultimate Reality is dynamic and non-dual which is both
unmanifest and manifest.

Then an ideal man is expected to be one with Ultimate
Reality. Guru calls such a person ‘sat purkh’ (siq purK).
‘Sat purkh’ in a personified sense is a creative principle in
all the universe including living and non-living units of the
Reality. The realisation of sat purkh is the main idea of
Sukhmani Sahib. With this view the Guru emphasises on
Nam-Simran again and again. Simran is the only fruitful
activity which a person is expected to perform while living
in this world. All other things do not help man to realise the
Reality. Hari Nam (gfg &™) is the real wealth. In the slok

of ashtpadi 20", the term ‘fesfs feaf3’ wandering in the

original context can be interpreted from two stand points.
First, as man has undergone before this birth so many births.
Second, after adopting different means of realization the
devotee has come to know that Nam-Simran is the last
resort.

In the last four ashtpadis Guru concludes that Nam stands
for ‘shabad’ which is used to describe manifest attributes of
the Real. The Real is a dynamic Reality which is both
Nirguna and Sarguna when it assumes the manifest form it
becomes the Nam as Personal Unity with infinite attributes.
The remembrance of these attributes through Nam (Ha<)

help human consciousness (FSf3) to develop from a form of
multiplicity and duality (877 37G) and finally the state of

complete oneness with Reality is realised. In the end we can
say that this composition reveals that the real devotion of
God is the praise of Lord. This is got from true Guru’s
word. Hence the composition if recited with loving devotion
shall work on human mind in the form of Nam and Shabad
and the ultimate outcome shall be extreme spiritual Bliss
that is Sukhmani.

“Thus we can say that the central theme of the Sukhmani is
Nam Simran. It brings the treasure of all kinds of happiness
and pleasure. When a man worships God in the real sense,
he attains eternal bliss. Some good qualities are cultivated in
the man’s personality which make him eligible to get other
themes (grace of God, Love and dedication, nature of ideal
man, ‘Sargun’ and ‘Nirgun’ aspect of God etc.) which are
also incorporated by the Guru are subordinate to this major
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one. When a man leans towards Nam Simran he becomes
free from the cycle of death and rebirth and gets the eternal
state tranquillity of Sehaj. There is something in the sincerity
of the mental approach the hidden pathos and the verbal
music which goes straight to the heart of the reader. It has a
soothing effect on the nerves shattered by a life of hurry and
furious activity. There is in it the still music of humanity,
lyrical cry rising from the heart that has known suffering and
has found peace.

The Sukhmani benefits the reader to a great extent. It makes
one joyous and one feels refreshed, soothed and renewed
after reading it because it came straight from the heart of

Guru Arjan.”
*hkkkk

BABA GURU NANAK UNIVERSITY-

SOME REFLECTIONS
Prof. Gurtej Singh, Chandigarh, India
Circulated Version

Firstly, the name: The Janamsakhis tell us that Nanak
acknowledged God Himself as his mentor and claimed to
have been commissioned by Him with the divine title of
‘Guru Parmeshar.” He is known as Guru Nanak to his
followers, the official custodians of his message; this is also
what his nine successors liked most to call him. The Hindus
who wish to lay claim on him address him as Guru Nanak
Dev, meaning ‘the divine Guru Nanak.” The Muslim who
loved him referred to him as Baba Nanak and as Pir Nanak.
He belongs to them all and to the rest of the world also. He
travelled far and wide to indicate that he respected no man
made boundaries and that the entire world was his home. The
word ‘Baba,” used to describe him in this part of the world,
along with its variations and derivations, is almost a universal
term of respect. Since the University that the people of
Pakistan so lovingly propose to establish in his memory is to
be established on the soil of this great nation, it would be
most appropriate to name it Guru Baba Nanak University or
Baba Guru Nanak University. [Added later at discussions:
Guru is not an incarnation in the sense of Indic religions. He
did not come for one time intervention to restore ‘dharma.’
Similarly the Guru is not a prophet in the sense of the Semitic
usage of the word. He did not claim to know God
exclusively. He headed no ‘chosen people’ and did not claim
priority for his followers in the eyes of God as that status,
according to his thought, depends upon the intensity with
which one loved God and served His creation. His is the
‘third way.” Nanak was a Guru, ‘a teacher of an ever
evolving revolution’ in human affairs, nurtured by God’s
word revealed to the Guru. Baba is a term of respect applied
to Sahikh Farid, Baba Bulle Shah and that is fine. But both
the revered gentlemen were followers of a religion whereas
the Guru was an originator of the ‘teesar panth.” His
legitimate status is that of a Guru and the epithet must be
retained for the sake of propriety. Consensus on the name
‘Guru Baba Nanak or Baba Guru Nanak International

University’ was arrived at. The SGPC president was
interviewed on his return to India the next day. He is
reported to have said (according to The Tribune) words to
the effect that Pakistan was setting up ‘Baba’ Nanak
University.]

This university, since it will aim at attracting students from
all over the world, will have to be a residential university.
Sometimes in future, it can have a special chapter to cater to
local needs, if that is deemed necessary. [It was accepted
that the University will be almost a town. It will have a
campus of 2,500 acres to begin with. The concept will be
that of building a knowledge city. The entire Nankana town
will be rebuilt anew to accommodate modern concepts of
urban living. Their original concept was that of using only
about 600 acres. Several Pakistanis and all of us insisted
that it should be located in Guru’s Nankana.]

While considering a motto for the institution, perhaps his
profound observation Nanak satgur aisa jaaneeai jo sabh se
lai milaai jeeo (Sriraag Mahla 1, GG 72) or sabh mahai jot
jot hai soe, tis de channan sabh mahi chaanan hoe. (Rag
Dhanasari, Mahala 1, GG p. 13) will be relied upon to yield
some universally pleasing and edifying words of infinite
hope. [This issue was not discussed.]

Status: The proposed university could be a part of the
establishment of the State of Pakistan or a State run
university, as it has been the convention in many states. It
could also be an ‘autonomous’ University created under a
statute and funded mostly by the State as several universities
in my part of the Punjab are. It is also the age of
privatisation and private educational institutions of this
stature exist in both the Punjabs. It is easy to imagine that
people from many nations would like to be associated with
an institution commemorating Nanak. In the circumstances,
it would be proper to have this University as a private
institution governed by a Board composed of an appropriate
number of people from several nations. It will then
constitute a befitting tribute to the universal character of
Guru Nanak’s mission as well as to the man who respected
no divisions that divide nations and pit a people against one
another in the name of mundane patriotism. Tight control
over its functioning by the state or even intense association
of the state with it, would send wrong signals which, | am
sure everyone concerned would like to avoid. It would even
cast a shadow of suspicion over the academic work it does
in some specific fields, for instance in history. That would
detract from the laudable aims with which it is being set up.
[The Pakistanis were mostly very vocal, except for Zafar
Cheema, that an autonomous university was desirable. The
decision was that a close association with the government
must be maintained so as to facilitate smooth functioning.
Dr. Johal insisted that the land upon which the University
was proposed to be built should revert to the Wakaf Board if
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it was not built.]

The proposed University should be owned of course by Guru
Nanak through the Board of Trustees. This board which will
replace the Chancellor, should be composed of an appropriate
number of individuals coming from many countries. The
criteria for the selection of trustees, their term of office, their
tenure and the functions that they will be required to perform,
should be laid down precisely. These will mostly pertain to
policy making, management of external affairs, fund raising,
appointing the Vice Chancellor, having a say in the
appointment of teachers and performance of ceremonial
tasks. By and large it will be a body of altruistically inclined
individuals and will thereby provide expression to one of the
basic pillars of the new universal culture preached by Guru
Nanak. Maybe someday it will come to signify recognition
for individuals who have spent a substantial part of their lives
in the service of causes that would be nearest to the Guru’s
heart. Then this membership will be eagerly looked up to as
its own reward, thus encouraging the members to excel
themselves and to represent Guru Nanak’s thought in a
special way. [A broad agreement on independent character of
the managing board was reached with several on the Pak side
highlighting the virtues of autonomy.]

Administrative arrangements: The basic administrative
machinery could, as is the convention in many countries,
consist of two bodies, the deliberative and the executive. The
deliberative one is usually a larger body with elected,
nominated and ex-officio members. It should be empowered
to make rules, by-laws etc and to appoint the executive body
perhaps by elections inclusive of other modes of selection.
The much smaller executive body could perhaps be entrusted
with all the administrative powers required for smooth day to
day as well as long term functioning. [It was felt that the time
was not as yet ripe to go into these details.]

Academic Council: Keeping in view the unique nature of
this university, it would be befitting to provide it with an
academic council designed to have final say in all academic
matters subject only to the policy laid down by the Board of
Trustees or whatever else the apex body is to be called. It
should give adequate representation to all academic
disciplines being taught in the university and instead of being
a fixed rigid body in terms of the academic people
composing it, should be so flexible as, ideally, never to be the
same for two disciplines. [There was a measure of agreement
on this issue.]

Academic Disciplines: This will be a university which will
have to attract students from far and wide. Apart from the
excellence in teaching which will be its most compelling
attraction, it will have to have others added on to it. It could
lay special emphasis on exposing the students and the
teachers to the unique culture of our two Punjabs. The spirit
that has always sustained hope in the goodness of the human

nature in the most trying of times, is worthy of being
exposed to. Rising from the ashes again and again which has
come to be the insignia of our civilisation, can inspire many
around the globe. The university must primarily concentrate
upon humanities and social sciences. There is no dearth of
universities producing abundant crops of technocrats,
management experts and others oriented towards
multiplication of wealth and maximising of consumption.
The study of humanities and social sciences, concerns itself
with enriching minds, (mat vich rattan jawahar manak je
gur ki ik sikh suni) training the spirit to do good, building
bridges of understanding and with dousing the fires of
hatred all around. That is the culture that a university nhamed
after Guru Nanak must seek to spread.

An emphasis on the selected aspects of international law and
human rights would perhaps be well placed. South Asian
studies with reference to struggling minorities everywhere
could also form a subject of study. Contemporary history
could be a discipline that may not suit certain nations but
would still be worth exploring from the view-point of the
march of civilisation. We have means of objectively
recording our images of the present more accurately than we
have ever had in the past. It would be a pity if these tools are
not employed to collect relevant material to serve the needs
of the objective historians of the future. It is a fallacy to
believe that history is all about the past. Its concerns are
very much rooted in the present and it seeks to mould the
future. The post-decolonisation interpretation of history in
India has developed into one of the biggest millstones
around the neck of truth. Some European interpreters,
legitimately proud of their methodology have treated their
methodology like a dogma. They believe that the application
of methodology leads automatically to the discovery of
Truth. That is another monumental misconception which is
writ across almost all the chairs established by the Punjabis
in particularly the American universities. It is possible to
strictly apply the methodology and to discover two opposing
propositions of equal validity. The prism that distorts light is
in the mind. It is fitted there to sub-serve the supposed needs
of a culture deemed superior by scholars with a narrow
vision. If it were in reality superior, there would be no need
of defending it with deliberately evolved half truths and
further, some times with blatant lies. The Eurocentric
interpretation of history of which both the Punjabs are
victims in today’s world, could perhaps be avoided in the
future. A university of the type being conceived today is
perhaps best suited to preserve the truth for its own sake and
because truth is the most nourishing manna dew of all times.
[The Pakistani people were keen on Medicine also but
apparently dropped it easily. Dr. Johal suggested ayurveda
studies in alternate medicines. This found favour with many.
Insistence on character building aspect was laid and is of
course the main aim of any educational institution.
Languages and comparative theology was also proposed.]
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Publication Bureau-cum-Resource Library: A special
feature of this university must be a publication bureau which
must publish all the journals of the various departments in the
university, all the worth publishing research works produced
by the various disciplines and capable of preserving old
manuscripts and artefacts. May be it will require a special
preservation wing which is a usual feature of libraries
everywhere. This library should stock not only the usual
books required by the students and teachers, but could be
storehouse of all books published anywhere in the world in
any language pertaining to the Sikh people, Punjabi language
and the Punjabi culture of the two Punjabs. Anyone
anywhere, interested in reading, studying or researching these
subjects should be able to find material under one roof. It will
obviously mean prospecting for books everywhere and
purchasing them wherever they are available to make them
accessible to the interested scholar in the most economical
form or format. [This was proposed under the ‘living touch’
package. There was no opposition to it. It was also not
discussed fully.]

The Campus: It would be a befitting tribute to the Guru and
ourselves if we established a special botanical garden within
the campus to preserve and display the flora and fauna that is
typical of our two Punjabs and may have adorned the earth
when Nanak was living. In my part of the Punjab the trees,
bushes, herbs and even the birds that were a common sight
some forty years ago are hard to find today. They have been
replaced by vastly different foreign trees, plants, animals and
even common birds. We must preserve a slice of the Punjab
as it was at Nanak’s time even if it cannot be an exact replica,
it should be nearest to it so as to give an idea of what he had
lived with. While on foreign tours, he did become emotional
about ‘the beetles singing songs in my baar’ and gave a
thought to the mother earth around his village decorating
itself with new garments in the spring season. We find such
references in his baani. It would remind us of him in a
special manner, were we to see it all happen as he would
have seen it happen in his own day. [Surprisingly something
similar was proposed by two very serious persons on the
Pakistani side also. Even the UK people favoured it.]

Architecture: As for architecture, the buildings in this
university must not be high rise pigeon holes. Very rarely
must they arise above two stories. Those concerned with
designing them would do well to borrow heavily from the
campus of the Khalsa College Amritsar and the mansion of
Maharaja Sher Singh at Batala. [While introducing this |
mentioned the name of Bhai Ram Singh, who had designed
the Khalsa College Amritsar building. His concepts tally
most with Sikh perceptions of graceful buildings. Ms Syeda
Hyder was quite happy with the mention of his name. She
has written a very well researched book on Bhai Ram Singh
and found him to be a most fascinating character. At dinner
she was sitting opposite to me and spoke very highly of Ram

Singh who had designed many buildings in Lahore, Nabha,
Bahawalpur, London and elsewhere. She is the principal of
the College of Architecture.]

[A very preliminary paper presented in behalf of the Delhi
Sikh Gurdwara Parbandhak Committee at the first
international meeting at Lahore (June 15, 16, 2007) to
discuss the establishment of a University in memory of
Guru Nanak at Nankana Sahib. It was presented with the
hope that in a very humble way, it would become a working
paper for the initial exercise.-Author]

[The paper was circulated to all the participants, by the
Chairman of the meeting.]

*kkk*k

PRACTICING SIKHI
By Wanda Chow, News Leader, Jun 29 2007

Jatinder Singh is the founder of
Sikhcess, a group at the
Ramgharia Sikh Temple in
Burnaby that prepares and
distributes meals every month to
the homeless in Vancouver's
downtown eastside. They were
recently honoured by Burnaby
City Council.

I An eye-opening
experience has a group of young Sikhs trying to make a
difference for the region's homeless. Last January, the group
had an idea to bring food to the needy in Vancouver's
poorest neighbourhood. "We thought, a couple hundred
packages should be enough to take care of the Downtown
Eastside," said Jatinder Singh with a laugh at their naiveté.

When they saw first-hand that that was just a drop in the
bucket, rather than be discouraged the group simply set their
sights and goals higher. "It just evolved in that night to a
much more aggressive goal," he said. The group, an
offshoot of Sikhcess, a community organization that
promotes the basic Sikh principles of public service, decided
to commit to a minimum of one year during which they
would distribute 15,000 to 20,000 food packages in the
Downtown Eastside. Six months into the campaign, they've
already given out more than 12,000 packages — each
consisting of a curried vegetable wrap, a dessert and a
beverage —and are no longer limiting themselves to the
Main and Hastings area. The next distribution is being
planned for New Westminster on the July 21 weekend.
Singh, 40, is the founder of Sikhcess, and started the Feed
the Homeless Campaign along with Nikki Bachu and Indy
Panchi.

Sikhcess is not affiliated with any specific Sikh temples, but
rather draws on the support of the entire Sikh community in
its efforts, which were recognized by Burnaby city council
earlier this week. Singh said the campaign has enjoyed
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tremendous support from the Sikh community, with the
temple in Queensborough, Gurdwara Sahib Sukh Sagar, so
far sponsoring two food distribution nights, and the
Ramgharia Sikh Temple in South Burnaby sponsoring one of
the first that helped launch the campaign.

The campaign follows in the 500-year-old Sikh tradition of
Langar, or "free kitchen," in which people of all faiths, castes
and backgrounds sit side by side in temples sharing a free
vegetarian meal together. "It's not an idea exclusive to us,"
Singh said. Temple members and other community
volunteers roll up their sleeves to prepare the wraps and
packages, which are then handed out by a group of 15 to 20.
Singh said typically when they first set up, a line of about
150 people forms, followed by another equally large queue.
Then the group will walk the streets and alleyways looking
for people who could use a free meal. If they find people that
are passed out, "they wake up with a package of food in their
bag or next to them." Singh, a Vancouver resident, said he's
been most impacted by the gratitude he sees from the food
recipients, "grateful someone's coming to help them with no
strings attached." One can't help but almost be shamed into
helping when recipients "express so much gratitude at what
we think is such a small thing," he added. He noted that when
he goes to the Downtown Eastside the day before a food
distribution to get the word out, some people actually
recognize him and ask if he'll be feeding them again. It's
"rewarding,” he said, because "they're not just taking and
forgetting." In addition to that gratitude, organizers have been
surprised "there's almost a clamouring of Sikh organizations
wanting to sponsor the events ... We can't hold enough events
to [meet the demand from sponsors]."

The campaign has enjoyed the support of anonymous
corporate donors who contribute thousands of cans of pop or
bottles of water. Khalsa school in Surrey recently donated the
food and volunteer time to allow for the distribution of 3,500
food packets in a single night. The donations mean
organizers don't have to solicit monetary donations which
would only complicate what they're trying to do, Singh
noted. And then there's the occasional volunteer who hears
about what the Sikhcess group is doing and drops by to lend
a hand. Singh stressed that the campaign doesn't have
illusions of solving the often formidable problems that plague
many homeless people, such as addictions, mental health and
diseases such as HIVV/AIDS and Hepatitis C. All they hope to
do is offer some temporary relief.

In the greater scheme of things, "we're hoping it has a
copycat effect,” he said. "We realize how easy and simple it
is to do. There are people out there who are terribly generous
and willing to help the homeless if you just go out there and
ask. "If every community group did this we wouldn't have
nearly the social ills we do ... This is not a hard thing to do."

Anyone wanting to help with the Sikhcess Feed the
Homeless Campaign can call Jatinder Singh at 604-866-
5432.

*kkkk

SINGH SABHA MOVEMENT
Gurcharan Singh, Kulim, Chigwell, London

Recently there has been a lot of discussion over the Singh
Sabha Movement. An ex IAS officer Sr Surain Singh
Dhanoa is of the opinion that the Sikh identity survived in
the late 19th century only due to the British administration
in the Punjab. This is wrong and very misleading. The
Anglo-Sikh relationship lasted only so far as it was mutually
beneficial for both sides. There were many other factors that
played a role in the Sikh revivalist movement.Here we look
atthe issue to understand the main drivers behind the
movement, the internal divisions, the achievements and the
failures.

If we look at the Singh Sabha Movement, in light of the
wider Punjab politics, there was a factor of factionalism and
belligerence common in the Punjabi public life, that
resulted in hundreds of organisations coming into being in
the province between 1870 and 1900. Therefore Singh
Sabha was not something unique in that sense, but for Sikhs
it is a milestone, however, as it helped Sikhism fight off an
onslaught against its unique identity. There were many
secular, religious and political forums, parties and societies
that arose- in all there was a peculiarity because when
compared to other Indians the Punjabis tended to go public
with their struggles, which was very much based on self
confidence power and an aggressive approach to demand,
rather than utilising diplomatic manoeuvring, which as
opposed to Punjab was prevalent in most other parts of
British India.

The other institutions at that time and the ideology of the
Singh Sabha movement appear to be similar. The Muslims
had their Anjumans and the Hindus, the Arya Samaj which
some of the Sikhs initially welcomed. The Christian Church
too was trying its luck. Finally there was the Singh Sabha
movement. Arya Samaj or the anjumans of the muslims or
the Singh Sabha, they all re -evaluated their traditions in
light of contemporary demands against the British. For the
Sikhs, the onslaught of the Arya Samaj mischief against the
Sikh Gurus and Articles of Sikh Faith was the ignition for
their movement. All these organisations served to focus the
attention of their co-religionists upon the issues facing their
communities and harnessing them towards the strategies
deemed necessary by them. However the Singh sabha of the
Sikhs did not have the simple problems of the Muslims and
the Hindus. It had some special problems and to compound
matters, it was divided. While one group of Sikhs addressed
the problems of defining and promulgating the sense of
identity and separate consciousness during a time when
most Sikhs felt comfortable with little if any distinction
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between the beliefs and practices of the Hindu and the Sikh.
The other group was happy to be considered as a reformed
part of the greater hindu philosophy.

The challenge for the Singh Sabha lay in particular to
represent and assert a view of distinctive Sikh tradition and
identity, a victory upon such could mark a decisive turning
point for the community in the new century and forever.
Contrary to the accepted wide belief today, from the onset the
two thoughts of Sikhism, its activists disagreed over the
correct doctrine and strategy. Perhaps this is the seed of
discontent among Sikhs that was sown and has never
disappeared. It is seen repeated in gurduaras and Sikh
societies all over the world.

The Singh Sabhas were not one central organisation but
about 110 throughout Punjab. The main thrust against the
proseltytization by Muslims and Christians was led by the
Singh Sabha Amritsar- under the guidance of the Maharajah
of Faridkot and Baba Khem Singh Bedi, who also supported
the expansion of education among Sikhs. It is said this group
tended to be elitist, with the traditional Gianis, Gurduara
Bhais, and the Sikh aristrocrats. On the issue of whether
Sikhs were Hindus, this faction aligned with the Udasis and
sahejdharis and was comfortable with portraying Sikhs as a
reformist element within greater Hinduism. On the other
hand, the Lahore Singh sabha led by 'lower caste' Sikhs-
'socially deprived ', would be the correct word- such as Giani
Ditt Singh ji, other middle and professional class Sikhs such
as Giani Gurmukh Singh and Bhai Jawahar Singh,
championed an aggressive assertion of Sikh separateness,
attacking the popular customs, such as caste and hindu
influences in ceremonies and shrines. Both the groups
mobilized supporters and developed communication links
with what can be described as the Third Force of the Panth-
the back bone of community - the rural Sikhs.

Controversies raged, with great heat and destructiveness for
whole two decades between the two main Singh Sabhas--
with the Lahore Singh Sabha, emerging as victors as other
Singh Sabhas from all over Punjab began associating
themsleves with the Lahore Singh sabha - becomming later to
be known asthe Tatt Khalsaii perspective. Although the
Singh Sabhas were seen as the milestones, that reasserted the
shape of Sikhsim and Sikh identity, they also brought an
untold misery of rivalary between the Sikhs, a legacy
that has remained as a curse to this day upon the Sikh
psyche.

In the Sikh struggles there appeared to be three related types
of political strife. The first one was the lawsuits, social
ostracism, attacks in the press and by preachers, manipulation
of the eddicts from the Akal Takhat [a familiar story these
days too]. The second was an increasingly important
dimension focussing the Sikh interests against other Punjabis,
such as Arya Samajists and the Muslims. The relations

between the Sikhs and the Arya Samajists became
irreparable in 1880s when the Arya Samajists made attacks
against the Sikh Gurus in publications. Further antagonism
increased when Araya Samajists initiated shuddhi
movement to reclaim converts to Islam, but extended it to
Sikhs. The third was the struggles against the Muslim
influences; the third party in these struggles generally was
the British administration- such as in the jhatka meat issue,
and the declaration by the Ahmedhiyas about Sikh Gurus
and finally the issue of the Lahore municipal Amritsar and
Jalandhar Municipal committees.

Despite the above position of the British administration, the
Singh Sabhas generally adopted a friendly approach towards
the British for a number of reasons. This was usually for
mutually beneficial reasons The mood of the Singh Sabhas
can be captured from a publication in the Khalsa Akhbar,
written as an editoriol by Giani Ditt Singh ji, "How The
Panth has made progress”, attributing the progress to the
british presence in the Punjab.The Sikhs were happy as the
British administration had accorded Sikhs certain privileges
like Sikhs in the army were encouraged to be amritdhris, the
higher percentage of Sikhs in the services etc. This led Sikhs
to the turn of the century when a great and very sensitive
question arose for a number of legal, and political reasons to
WHO WAS A SIKH? This brought a number of questions
to the forefront for the Sikhs and another change took place,
in the shape of Chief Khalsa Diwan by 1902. In my opinion
the work of Singh Sabhas was not totally completed by the
time they were immersed into the Chief Khalsa Divan in
1902.

The CKD created a mass consultative system, which was
very cumbersome, in my opinion, and was responsible for
many of the decisions left to be decided at the "local
level"in the community. It was also a pity that the various
Singh Sabhas, about 110 in total that stretched the length
and breadth of Punjab, generally did not have a committed
single leader and thus their effort, although often had
support from local sections of the Sikhs, was very much
lacking an all out all Punjab Sikh support for the same Sikh
issues.The absence of a single assertive Sikh leader
restricted the full explosion of the Sikh stamina and
determination,while restricted Sikhs from achieving full
success in the first and second round of the Sikh revivalist
movements. The first being Singh Sabha and the second
phase being the Chief Khalsa Divan era- which itself saw
divisions, when the Central Sikh League emerged. The most
higly lost and elusive issue from the Sikh revivalist era that
has remained in the Sikh community is perhaps the issue of
the Mazhabis Sikhs - who now are falling victims again to
outside dera culture- which has been instigated by both
Sikh political opportunists like Badal and the rapist dera
chief in present times.
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Although the rapist saadhs' copy cat acts [dressing and
issuing similar to Guru Gobind Singh JI and the Amritpaan ]
are being blamed for most of the present unrest in the Punjab,
| believe the issue goes beyond that. It is politics, the
manipulation by the Badal camp for its lost votes in the
Malwa and the rapist sadh’s conspiracy to escape criminal
charges levelled against him are the real underlying causes
of the present unrest.The Sikh community has been dragged
into this by opportunitists from both sides.

The Lahore Singh Sabha tried ever so hard and desparately to
change Sikh social attitudes towards the Mazhabi Sikhs - so
as to ensure they do not become vulnerable to Arya promises
of equality, and break away from Sikhism, but it looks that
failure has come to haunt Sikhs now. The remnants of
Amritsar based movement which became and continue to be
the main cause of loss of thousands of so called "lower caste
Sikhs" to the proselytizing schemes of post independence
Hindutva zealots. The curse of caste remains with the Sikhs
much against Gurbani based Sikh reht. So far the "Amritsar"
Singh Sabha, led by the "sant samajis" has the upper hand in
the Sikh establishment in Panjab and India; while, it seems,
the "Lahore" Singh Sabha has spread to the Sikh diaspora.

*kkk*k

INDIAN AMERICANS ROLE IN INDIA’S
INDEPENDENCE MOVEMENT
By Inder Singh

Indians started coming to the United States either for higher
education or for economic opportunities. In a short period of
time, they quickly learnt the value of freedom and liberty.
Many Indians wanted India to be free from the British
slavery and some of them played a significant role in the
struggle for independence of India. They imbibed the fire and
zeal of revolutionaries and became the trail blazers of the
freedom struggle for India. They may have been born as
ordinary people and lived ordinary lives but they left an
extra-ordinary legacy. On the 60th anniversary of India’s
Independence, Indian Americans salute their pioneers, the
heroes of Indian American history, who sacrificed their
careers and some even their lives, for the sake of liberty and
freedom for India.

On April 5, 1899, four Punjabis who had worked in the
British Royal Artillery in Hong Kong landed in San
Francisco, and they were allowed to stay in the US by the
Immigration Service (UC Berkley website). That grant of
permission provided the signal to others to follow those four
pioneers.

Many more Punjabis headed towards America in search of
economic opportunities. The new immigrants found only
menial jobs in factories, lumber mills and railroad
construction. They were needy workers, accepted low wages,
poor working conditions and many times traveled from place

to place in search of work. The employers preferred the
Indians to the whites, but the unions despised the
immigrants. As the number of Indian workers increased
within a span of few years, they started facing
discrimination and hostility which sometimes led to racial
riots, resulting in certain cases, loss of life and property.

In 1907, Indians became the victims of racial riots
deliberately directed at them in Bellingham, a milling town
in Washington State. A mob of about 500 men assaulted
boarding houses and mills, forcibly expelling Hindus
(Indians were called Hindus irrespective of their faith). The
chief objective of the racial attack was to “scare them so
badly that they will not crowd white labor out of the mills.”
The town had a small police force which was overpowered
by the white mob. Indians became victims of violence,
experienced bigotry, encountered discrimination and
suffered humiliation. They had come in search of a chance
for a better life for themselves and their families but the
nightmarish incident forced about 200 Indians employed in
various mills to leave the town in fear.

The Japanese and Chinese governments would negotiate
compensation for life and property losses with the American
government for race riots and similar discriminatory
treatment perpetrated on their overseas nationals. But the
British Indian Government did not make any representation
to the U.S. Government for compensation for injuries or the
loss of property of the Indian nationals. Indians soon
realized the difference between the citizens of a “slave”
country and that ruled by their own people.

Higher education in American universities was a powerful
magnet for young people even then. The United States
welcomed qualified Indian students seeking admissions in
the American universities. However, upon graduation, they
were not able to get jobs commensurate with their
qualifications. The discriminatory practices were against the
very ideals of liberty and freedom they had experienced in
their University environment. The Indian students attributed
the racial prejudice and discrimination to their being
nationals of a subjugated country. They were motivated to
get rid of the foreign rule in India and were determined to
fight for freedom for their motherland. They also started
fostering feelings of patriotism and nationalism among their
fellow Indian Immigrants who were already facing racial
prejudice and discrimination at work.

Some Indian students formed organizations to collectively
assert their birthright to independence for India and
explored ways and means to attain self-rule. Taraknath Das,
a student, began publishing the magazine Free Hindustan in
1907 in Seattle, advocating armed rebellion against the
British rule as a means for achieving independence. He also
established the East India Association in 1911. Har Dyal
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who had come from England after relinquishing his
scholarship and studies at Oxford University, started Bande
Mataram in 1909 for communicating his revolutionary ideas
to the students and the Punjabi settlers.

In the United States, Har Dyal was identified with the
nationalist activities. He had been a faculty member at
Stanford University for about two years. He inspired many
students studying at the University of California at Berkeley
and channelized the pro-Indian, anti-British sentiment of the
students for independence of India. Two of his student
followers, Katar Singh Sarabha and Vishnu Govind Pingle,
later played very prominent role in the Gadar movement.
Dyal’s fervor for India’s freedom spread beyond the
university campuses. A meeting of some patriotic and
enlightened Indians was called on April 23, 1913, in Astoria,
Oregon, where Har Dyal, Bhai Parmanand and others
passionately spoke for throwing the British out of India and
securing liberation by all means at their disposal. It was at
this meeting that the Hindustan Association of the Pacific
Coast was formed with a major objective to liberate India
with force of arms from the British colonialism, just as
Americans had done more than a century ago, and to help
establish a free and independent India with equal rights for
all. Sohan Singh Bhakna was elected President of the
Hindustan Association of the Pacific Coast while Har Dyal
became the General Secretary. Har Dayal provided
leadership for the newly formed association and was the
central figure and the force behind the new organization.

Punjabis had come to the United States with the highest of
expectations but they were equally disillusioned when they
faced hostility and racial prejudice from the American
people. When the Hindustan Association of the Pacific Coast
was formed, they supported its objectives whole-heartedly,
became its members enthusiastically and supported it
financially.

The association began publishing the magazine Gadar, to
promote the aims, objectives and activities of the
organization. Gadar, literally means revolt or mutiny. It was
aimed at exposing the British imperialism and called upon
the Indian people to unite and rise up against the British rule
and throw them out of India. It carried articles on the
conditions of the people of India under British rule and also
on problems of racial attacks and discrimination against
Indians in the United States.

Gadar, was published in Urdu, Hindi, and Punjabi, among
other languages and was distributed free. In a short period of
time, the Gadar magazine became very popular and sought-
after periodical for revolutionary and patriotic ideas. The
magazine and similar publications from the Gadar
headquarters, Yugantar Asram in San Francisco, were sent to
the Indian revolutionaries in India, Europe, Canada,
Philippines, Hong Kong, China, Malaysia, Singapore,

Burma, Egypt, Turkey, and Afghanistan. Even if one copy
reached India or a fellow revolutionary anywhere, multiple
copies were reproduced for circulation. The visible effects
of the Gadar publications started to manifest in India and
abroad. The Gadar movement became the symbol of
political consciousness of the overseas Indians. Many
committed volunteers opened branches of the Gadar party in
other countries and worked tirelessly to promote the
objectives of the party. Thus, the seeds of revolt that Har
Dyal sowed developed into a formidable organization.

The British government got alarmed at the popularity of the
Gadar movement and free accessibility and availability of
the ‘seditious’ literature. They used every means to stop its
circulation, particularly in India. They also tried to suppress
the Gadar movement and had hired agents to penetrate the
Gadar party and watch their activities. The British were
convinced that removal of Har Dyal would bring an end to
the revolutionary movement. At the behest of the British,
the American government arrested Har Dyal in March,
1914, but later released him on bail. Upon the advice of
some friends, Har Dyal jumped the bail and left for
Switzerland from where he went on to Germany.

Soon after the formation of the Gadar party, World War |
broke out in August, 1914, in which Germany fought
against England. The Germans offered the Indian
Nationalists (Gadarites) financial aid to buy arms and
ammunitions to expel the British from India while the
British Indian troops would be busy fighting war at the
front. The Gadarites started an energetic campaign to
mobilize the overseas Indians in Singapore, Burma, Egypt,
Turkey and Afghanistan and particularly Punjabis in Canada
and the United States, and to inspire them to go to India to
launch a revolution. They drew plans to infiltrate the Indian
army and excite the soldiers to fight not for the British but
against the British Empire, and free India from the shackles
of British imperialism.

The German government had great sympathy with the
Gadar movement because the German government and the
Gadarites had the British as common enemy. In September
1914, Indians formed Berlin Indian Committee (also known
as the Indian Revolutionary Society) members of which
were, Har Dyal, Virendra Nath Chattopadhyay (younger
brother of politician-poetess Sarojani Naidu), Maulvi
Barkatullah (after his death, he was buried near
Sacramento), Bhupendra Nath Datta (brother of Swami
Vivekananda), Ajit Singh (uncle of Shaid-i-Azam Bhagat
Sigh), Champak Raman Pillai, Tarak Nath Das (a
foundation is named after him in Columbia University), and
Bhai Bhagwan Singh (he was the most wanted rebel by the
British Government; his grandson S.P Singh lives in
Atlanta). The objectives of the society were to arrange
financial assistance from German government for
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revolutionary activities and propaganda work in different
countries of the world, training of volunteer force of Indian
fighters and transportation of arms and ammunitions to reach
the Gadarites for a revolt against the British Government in
India.

The Indian Revolutionary Society in Berlin successfully
arranged substantial financial aid for the Gadarites from
Germany. The German Embassy in the United States
engaged a German national to liaison with the Gadar
leadership in San Francisco. The society also commissioned
several ships to carry arms and ammunitions and batches of
about 6000 Indian revolutionaries to India.

The Gadarites also sought help from anti-British
governments in other countries. In December 1915, they
established a Free Hindustan government-in-exile in Kabul,
Afghanistan, with Raja Mohinder Pratap as President,
Maulavi Barkatullah as Prime Minister and Champakaran
Pillai as Foreign Minister. The government-in-exile tried to
establish diplomatic relationships with countries opposed to
the British in World War | such as Turkey, Germany, Japan,
and others. The Gadarites established contact with the Indian
troops at Hong Kong, Singapore, and in some other countries
and hoped for their participation in the uprising against the
British.

Before leaving for India, the Gadarites were given the
misguided impression that India was ready for a revolution.
So when the World War | provided a golden opportunity for
them to attain their goal, they hurried homeward for rebellion
and to overthrow the British Government in India. They had
hoped that the embers of freedom had caught fire in India too
and expected the Indian revolutionaries to join them in
rebellion to liberate India. The irony of that valiant effort was
that while the Gadarites had gone to India to fight willingly
for the freedom of their motherland, the Indian leadership
openly and willingly co-operated with the British, thereby
prolonging India’s serfdom.

The traitors of the Gadar movement leaked out the secret
plans to British spies. As a result, the ships carrying arms and
ammunitions never reached India. Many Gadarites were
taken captives upon reaching India. They were prosecuted
and several were imprisoned, many for life, and some were
hanged. According to one estimate, as many as 145
Ghadarites were hanged, 308 were sentenced for longer than
14 years and many more for lesser terms. In the United
States too, several Gadarites and their German supporters,
were prosecuted in the San Francisco Hindu German
Conspiracy Trial (1917-18) and twenty-nine “Hindus” and
Germans were convicted for varying terms of imprisonment
for violating the American Neutrality Laws.
[www.sikhpioneers.org]

The Gadar Movement was the saga of courage, valor and
determination of overseas Indians to free India from the
shackles of British slavery. Although the movement did not
achieve its intended objective, nevertheless it awakened a
sleeping India and left a major impact on India’s struggle
for freedom. The heroism, courage and sacrifices of the
Gadarites inspired many freedom fighters to continue their
mission. The Gadarites wanted to liberate India by the force
of the arms. Many years later, Subhash Chander Bose, a
prominent Congress leader, organized Indian National Army
(INA) under the leadership of General Mohan Singh to
invade India, hoping that the serving soldiers of the British
Indian army would defect and join to liberate India by force.
The Gadar leaders were shocked at the Indian freedom
fighters’ co-operation with the British Imperialist
government in their war efforts during World War I.
However, the same leaders started Quit India Movement in
1942, which ensured lack of mass support for the war efforts
during World War 1I. It was the conclusion that the
overseas Indians were ready to “do or die” for India’s
freedom before the Freedom fighters in India were able to
do so.

The Gadarites had a flame of liberty lit in their hearts, and
did not hesitate to make any sacrifice for the cause of
freedom, dignity and honor of their motherland. Some
Gadarites such as Kartar Singh Sarabha and Vishnu Govind
Pingle, had escaped arrests, and allied with Ras Behari Bose
and other known revolutionaries in India to continue their
fight for freedom for India. In the United States too, there
were many who still had the same burning desire to liberate
India. Subsequently, many more joined them in their
mission but the methodology was changed. They abandoned
the power of sword of the Gadarites and adopted the power
of pen instead.

Lala Lajpat Rai, one of the prominent leaders of India’
Freedom Movement, who later became known as “the Lion
of Punjab”, came to the US in 1914 to elicit American
support for the Freedom movement. He founded the Indian
Home Rule League in 1917 in New York and in 1918,
started publishing Young India as his organization’s
magazine. He made contacts with the leaders of the Gadar
party but did not support their method of obtaining Swaraj.
He started publishing articles in the American media,
cultivated contacts with intellectuals and gained the support
of wide audience of Americans sympathetic towards the
cause of India’s freedom. He departed for India in 1920,
leaving the Indian Home Rule League in trusted hands.
Unfortunately, neither the League nor the magazine Young
India survived for long after his departure.

Dalip Singh Saund, who in 1956 got elected to the US
Congress, had started his working life in America as a farm
laborer after obtaining Ph. D. in Mathematics from
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University of California at Berkley. He was an ardent
nationalist and used the platform of his position as the
national president of the student body, Hindustan Association
of America, to expound on India’s right to self-government.
After he moved to the Imperial Valley of California, he
joined the Toastmaster Club and continued to take advantage
of every opportunity to speak about India’s right for self-rule.
He also started India Association of America and raised
funds from the California Sikh farmers for the lobbying
efforts in the United States Congress in Washington, DC for
India and Indian causes. He engaged in several debates and
spoke before many groups and organizations, presenting
India’s side, “a side of democracy and a side for humanity.”

Mubarak Ali Khan who came to the US in 1913 and had
become a successful farmer in Arizona,

founded the Indian Welfare League in 1937 and gained
considerable support for India.

Anup Singh obtained his Ph.D in Political Science from
Harvard University. He became very active in New York
based India League of America, and later moved to
Washington D.C and started The National Committee for
India’s Freedom. He also published a monthly magazine
Voice of India to disseminate the message of India’s
nationalist movement.

J. J Singh was a member of the Indian National Congress
before coming to the United States. He established himself as
a successful merchant in New York, and in 1940 he became
president of India League of America. He started the
League’s mouthpiece India Today which was well-edited
informative monthly bulletin. He also expanded its
membership base to include Americans, including Nobel
Prize winner author Pearl Buck who was Honorary President
in 1944. For all practical purposes, J. J. Singh had become an
unofficial lobbyist for India and Indians. His public relations
campaigns and lobbying efforts convinced significant
sections of the American public, including members of the
United States Congress, that the time had come for India to
be liberated.

Indian community activists J. J. Singh, Anup Singh, Haridas
Muzumdar, Taraknath Das and Krishanlal Shridharani and
some others had tremendous enthusiasm and abundant energy
and used it all for the cause of India's freedom. They had
embraced the force of ideas and used their writings, speeches
and meetings with elected officials and people of influence to
gain sympathy, support and endorsement of the American
people, majority of the United States Congress and the
President of America for the independence of India. For
many years, these community activists provided dedicated
and committed service for the cause of India and Indians and
thus played the role of Indian community emancipators in the
United States. Forgetting the legacy of their crucial role in

the struggle for India’s independence would be losing an

anchor with the past.

Inder Singh regularly writes and speaks on the Global Indian diaspora. He
is President of Global Organization of People of Indian Origin (GOPIO)
and chairman of Indian American Heritage Foundation. He was president
of National Federation of Indian American Associations (NFIA) from
1988-92 and chairman from 1992-96. He was founding president of
Federation of Indian Associations in Southern California. He can be
reached at indersingh-usa@hotmail.com

Other articles on Indian American heritage from the same author:

Struggle of Indians for US Citizenship

Dalip S. Saund, The First Asian in U.S. Congress

Gadar — Overseas Indians Attempt to Free India from British Serfdom
Bhagat Singh Thind: The Legacy of an Indian Pioneer
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WHY SIKHS SHOULDN’T CELEBRATE
INDIAN INDEPENDENCE
Gurjeet Singh, Sikh Federation (UK)
15 August marks India’s Independence Day and prolongs
the suffering of the Sikhs. We are clear about our
nationhood, but it is denied by the Indian State and the
Indian political class which are not prepared to allow us
basic rights.

Sikh sacrifices for freedom

Prior to independence Sikhs were less than 1.5% of the
population, but their contribution to the freedom struggle
was immense. 77% of those sent to the gallows were Sikh as
were 81% of those sentenced to life imprisonment. During
the Quit India Movement many indiscriminate arrests were
made and Sikhs contributed 70% of the total Punjabis
arrested. More than 60% of the 20,000 who joined the
Indian National Army were Sikhs.

100-150 million refugees resulted from partition in August
1947 with 40% of all Sikhs becoming refugees. Partition
resulted in up to 2 million people being murdered and
another 10-50 million being injured.

Sikhs betrayed and promises broken

India’s founding fathers gave numerous solemn promises
that the Sikhs freedom and dignity would be safeguarded.
Jawaharlal Nehru said that “the brave Sikhs of Punjab are
entitled to special consideration. | see nothing wrong in an
area set up in the north of India wherein the Sikhs can also
experience the glow of freedom”. These promises were
conveniently forgotten after independence and the Sikhs
were dismissively told by the same Nehru that the
“circumstances had now changed”.

Sikhs have rejected India‘s Constitution

Mahatma Gandhi and Nehru gave the Sikhs assurances that
after India achieves political freedom no Constitution shall
be framed by the majority community unless it is freely
acceptable to the Sikhs. This promise was repeated
throughout the period up to independence. When the
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Constitution was produced in 1950 it failed to deliver any
safeguards or political rights for the Sikhs as a people or
nation. The Sikhs therefore refused to sign the Constitution
and have never accepted it. Article 25 even denies Sikhism,
the fifth largest faith in the world, separate recognition as a
religion — an affront that is widely seen as a deliberate act of
suppression of the Sikhs.

Demands for greater autonomy were dismissed

The Indian authorities have systematically discriminated
against the Sikhs since 1947 and subverted or suppressed all
legitimate political demands for greater autonomy. The
Anandpur Sahib Resolution of 1973 set out the basis on
which the Sikhs were prepared to accept a political union
within India, as a federal state. This demand for internal self-
determination was pursued through decades of peaceful
protest and attempts at negotiation with the central
government. The demands were never seriously considered
and given the history of the conflict between the Sikhs and
India since 1984, this would now be too little too late.

Gross violation of Sikh human rights

In the last 30 years the Indian authorities have unleashed a
rein of terror through gross violation of human rights of
Sikhs in an attempt to extinguish the calls for freedom and
Sikh independence. In June 1984 the Indian army attacked
the Golden Temple Complex and 125 other Sikh Gurdwaras
in Punjab and massacred tens of thousands of innocent Sikh
pilgrims. This laid the foundation stone for an independent
sovereign Sikh State, Khalistan. In November 1984 tens of
thousands of innocent Sikhs were massacred in Delhi and
over 130 other cities throughout India by well-orchestrated
mobs under the direct supervision of senior Indian politicians
and officials. Over 250,000 Sikhs have been murdered and
disappeared since 1984. Many Sikh political prisoners still
languish in Indian jails without charge or trial and others
have been falsely charged and sentenced to death by hanging.
Illegal detention and torture of Sikhs is common place and
well documented by independent human rights organisations.

Sikh nationhood and independence

Sikhs first secured political power in the form of an
independent state in 1710, after suffering centuries of foreign
invasions and alien domination. The larger sovereign Sikh
state was established in 1799 and was recognised by all the
world powers. The Sikhs, after the two Anglo-Sikh wars, lost
their kingdom and the Punjab came under British rule in
1849. However, in giving up power Sikhs were party to
several Treaties with the British.

*kkkk

SPECTATOR SPORT
by 1.J. SINGH
As a moderately devoted fan, each season | spend many a
fruitless hour in front of the TV watching American

Football. It is not a game | play, or one | understand all that
well. | have been viewing it for better than four decades,
but have made no attempt to learn its intricacies. Even the
fundamentals remain a mystery to me. Then, why do |
watch it so incessantly? The television culture promotes
spectator sports. Get your bag of popcorn or potato chips, a
six-pack of beer or soda and, with the remote-control in
hand, plop yourself in a comfortable chair in front of the
tube, and let your fingers do the walking.

It doesn't have to be an addiction to football. Other pastimes
that | can pursue with a modicum of skill, such as tennis or
squash, would do just as well. | can then enjoy any thing or
any activity - from the debacle in Iraq to "American Idol" -
without moving a major muscle or possessing any
measurable skill. Wouldn't it be reasonable then, to label
life largely "a spectator sport?"

What higher duty defines a citizen than to participate in the
political electoral process of his or her neighborhood, city,
state and country? But, news reports tell us, citizen
participation continues to dwindle, while the numbers of so-
called experts on television increase exponentially. In a
nation of believers, what clearer calling can there be than to
participate in matters of one's faith? But, statistics tell us,
church attendance keeps falling, while those who profess a
belief in their religion are on the rise. So, our religious and
civic lives may be on an irreversible path of becoming not
much more than spectator sports.

I am embarrassed to admit that my "aha" moment, that life
was being inexorably reduced to a spectator sport, happened
not because of some talking heads on television, but while
sitting in a gurdwara listening to a pretty good sermon. | can
see how the administrative hierarchy of religions evolved
and that its purpose is to assist the followers in their voyage
of self-discovery. But hasn't the existence and role of
"professionals™ in religions also reduced the flocks to being
mere passive followers - nay, spectators, of their own faith?
Let me draw my evidence largely from my own creed -
Sikhi - though I believe that most of the older, established
religions are not much different.

Most people visit their favorite places of worship, sit
through the sermon and liturgy, pay the requisite donation,
and come home feeling smug that, once again, they have
been absolved of their sins. The visit next week will wash
away whatever new grime they accumulate over the interim.
When Christian friends of mine argue that the return of the
Latin Mass would be good, I wonder what they mean,
because they understand not a word of Latin. When they
insist that only an ordained priest can consecrate the bread
or say the Mass, | wonder if it further diminishes the
ordinary follower. In these matters, Sikhs are no different.
But it was not always thus.
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Not too long ago, a Sikh religious service at the home of
someone | know was put on hold for several hours because
the granthi had been inordinately delayed, and a pastoral
alternative was not easily available. 1 suggested that we
could function very well without one, and that there was
nothing that a lay person could not do. But people looked at
me as if | had committed blasphemy, or a grave social faux
pas. | remember that not so many years ago, in small
community gurdwaras, particularly outside India, the
entire diwan was conducted by lay people; there were no
professional granthis. Now, | see that speakers and raagis
(liturgical singers) at gurdwaras are, more often than not,
professionals. They do their job and the congregation simply
sits through another day of services.

I wonder if many in the audience (I hesitate to label them a
congregation) remember a hymn that was sung, or the theme
of the sermon! Sometimes, | am tempted to poll the
outgoing crowd at the end of the service and ask them exactly
that question. But my friends wisely dissuade me from such
foolishness. Also, |1 wonder how | would answer, if the
question were asked of me. The gurdwara thus becomes the
domain of the granthi and no longer a place of the people.

Sikhism tells me that the gurdwara comes into existence
when Sikhs of the Guru collect to have a conversation with
Him. It is, and remains, an inner dialogue of the mind and
heart, but one that surely changes the Sikh's persona. Guru
Granth provides the treasure trove and the direction, while
the kirtan (liturgical music) and kathaa (discourse) provide
the technology. But I look around in a modern gurdwara and
many in the congregation sit silently. Often, they may not
understand what is being sung or said; perhaps they do not
join in the words, for they know not what they are or what
they mean. Predictably then, the mind wanders elsewhere.
How then can there be dialogue and engagement with the
Guru?

The only aspect of the Sikh religious service that has not yet
gone the way of a spectator sport is the community meal
(langar) served at the end of it, which is still largely prepared
by volunteers. But these people are few - far less than the
total number of attendees - and in many affluent Gurdwaras, |
see a growing trend towards catered meals. In the 1960s,
there was great turmoil in the Roman Catholic Church. Prior
to that period, the Mass was always in Latin. Clearly then,
for the average believer, there was more magic and mystery
than understanding, to the Roman Catholic rites. The result
was the emergence of the Mass in the vernacular. That was
the doing of Pope John XXIII. Now, it is the time of Benedict
XVI, and he prefers the majesty of Latin.

Are we Sikhs going to wage similar battles, between the
immigrant-Punjabi Sikh who viscerally rejects the use of any
language but Punjabi in the gurdwara, and those who have
grown up outside Punjab or are from varied ethnic

backgrounds? This might seem shocking, but it is true. |
have been at the receiving end of such edicts at many
gurdwaras in North America: they brusquely commanded
that only Punjabi be spoken within the premises during
services.

Come to think of it, ordinary Sikhs in the modern gurdwara
have very little left to do. Most Sikhs never learn the names
of the Gurus in sequence, nor do they know how to recite
the basics of our liturgy and service. The reason is simple:
every meaningful activity is performed by the clergy and the
average Sikh just sits as a silent spectator, never a
participant. And all this is happening in a faith which has
no formal requirements, or need of an ordained clergy -
indeed, areligion of lay people. A building does not a
gurdwara make; it is people who transform the building into
a gurdwara. Since any religion is, in the final analysis, a
way of life, it is self-evident that it has to be a "Do-It-
Yourself* model of activity. The onus, thus, is on the
follower. Whence all the ministers, priests, rabbis, mullahs,
granthis and pundits - shamans all?

Though born a Hindu, Guru Nanak was equally tolerant of
Hinduism and Islam, and just as equally dismissive of the
foibles of both. A widely-told parable from his life speaks of
a time when Nanak was challenged by a Muslim qazi to
prove his open-mindedness by participating in prayer at the
local mosque. Nanak agreed, but at the stipulated time
during prayer, declined to go through the prescribed
sequence of motions, in concert with the local satrap and
the gazi. When asked to explain, Nanak's response blew
them away. He reminded them that, while they did go
through the rituals, their minds were not on God - one was
rehashing a business deal for the purchase of some Arabian
horses, the other was preoccupied with the fate of a newborn
calf at his farm, worrying whether it had wandered off near
an unguarded well. To them, like to many, religion had
become a ritual and a spectator sport. Watching someone
else run a marathon is not going to endow anyone with the
skill or the fortitude to complete the event. How, then, is
ordinary human clay to become a Sikh in our modern
gurdwaras?

Now, for a bit of tautology: Religions define a way of life.
When we reduce religion to a spectator sport, what then

does life become?
*khkkkk

GURMEET RAM RAHIM SINGH CHARGED

‘Concrete’ evidence in rape and murder cases
CBI reports to HC on dera chief
Vishal Sharma Tribune News Service

Chandigarh, August 1, 2007

Following five years of dillydallying, the final report by the
CBI was today placed in a sealed cover before a division Bench
of the Punjab and Haryana High Court. The agency has levelled
charges against Dera Sacha Sauda chief Gurmeet Ram Rahim
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Singh in all three cases handed over to it by the the High Court.
According to CBI sources, the report contains “concrete”
evidence against the Gurmit Ram Rahim Singh, who has
been named as an accused in all the three cases of sexual
harassment, murder of journalist Chattrapati and Ranjit
Singh’s murder.

The sources revealed the evidence was particularly harsh in the
Ranjit Singh murder case wherein a driver of the dera, Khatta
Singh, had made a statement accusing the dera of masterminding
the murder. Ranjit Singh was shot dead allegedly by his former
dera colleagues as he was suspected of leaking an anonymous
letter written to former Prime Minister Atal Bihari Vajpayee and
other authorities in which he alleged that the baba had raped his
sister, a sadhvi. As many as seven persons were arrested
following the murder, including dera pradhan Kishan Lal, dera
manager Inder Sain, Constable Sabdil Singh, and Jasbir Singh.

According to the sources, the report makes a mention of forensic
evidence that suggests Kishan Lal’s revolver was used in
murdering Ranjit Singh. Moreover, 10 witnesses too have given
statements before a magistrate blaming the dera for perpetuating
the murder. Importantly, Ranjit Singh’s sister had alleged that
the baba raped her and several other sadhvis. Another highly
inflammable evidence is the medical record of sadhvis, which
allegedly proved that they had undergone abortions.
Meanwhile, the division Bench comprising Justice Adarsh
Kumar Goel and Justice Ajai Lamba, disposed of the main
petition after the CBI counsel placed the final report before
them.

Addressing mediapersons, CBI counsel Rajan Gupta confirmed
that charges had been levelled against the dera chief in three
cases and the trial in these cases would continue before the
Special CBI Judge R.N. Bharati in Ambala. Ten other dera
functionaries and followers have been named in the two murder
cases. The division Bench comprising Justice Adarsh Kumar
Goel and Justice H.S. Bhalla had castigated the CBI in April this
year for laxity and observed that the bureau director should
assign the job to suitably competent and sincere officers.

It all started in 2002 when the High Court took cognisance of a
complaint regarding the alleged sexual exploitation of girls at
the Dera Sacha Sauda, Sirsa, and ordered the CBI on September
24, 2002, to investigate the matter and submit its report with in
six months. In the meantime, FIR No. 685 was lodged in a
police station in Sirsa alleging firing at journalist Ram Chander
Chhatarpati by the people of the dera. Chhatarpati died on
November 22, 2002. A petition was filed before the High Court
alleging that the investigation was not fair. Another FIR was
lodged at Sadar police station, Thanesar, alleging murder of one

Ranjit Singh at the instance of the head of Dera Sacha Sauda.
*kkkk

CLOSER THAN EVER TO NABBING DERA

HEAD: CBI
Sanjay Sharma | TNN
Chandigarh: August 5, 2007 Upbeat after a slew of damning
revelations by some former Sacha Sauda members against Dera

head Gurmeet Ram Rahim Singh, the CBI now says it is closer
than ever to nabbing the Sirsa-based sect's leader. This comes
even as a CBI court in Ambala issued summons for August 31
to the Dera head in connection with two cases of rape and two
of murder. The CBI, which on July 30, prepared a detailed ch a
rgesheetagainst Rahim Singh, said certain cases, like the
one of rape of sadhvis in the group's headquarters and murders
of journalist Ramchandra Chattrapati and former Dera worker
Ranjeet Singh, have crystalized “pretty neatly". In the
chargesheet, one of the sadhvis, in a statement recorded before
a magistrate under section 164 of CrPC in Chandigarh, has
provided graphic details of the harrowing time she had and
described how the inner chamber (gufa) of the Dera chief looks
like. The woman revealed that he raped her thrice one night and
threatened to eliminate her brother when she told him she
would spill the beans. The agency then asked her to draw a
sketch of the gufa and later matched it with statements of two
other female victims. A few of those arrested in the murder
cases also gave details of the gufa which matched with the ones
provided by the sadhvi.

Dera head was watching porno film’

Chandigarh: There's more trouble ahead for Dera Sacha Sauda
head. One of the sadhvis, in a statement recorded before a
magistrate under section 164 of CrPC in Chandigarh, said As
soon as she entered the gufa, doors automatically closed and
she found Rahim Singh watching a pornographic movie on a
big TV screen in a sprawling room. The girl described the
baba's special bed and placement of air-conditioners in the den.
The CBI is banking heavily on this statement as only a select
few have access to the chamber. In all, 130 sadhvis in the Dera
and 18 who deserted the sect were quizzed by the CBI. Two of
the 18 said they'd been raped and almost all from this group
said the Dera had " people" and they were afraid for their lives.

*kkk*k

POLYGRAPH TESTS CAST MORE SHADOW
ON RAHIM SINGH
Sukhbir Siwach [TNN
Chandigarh August 6, 2007: The polygraph or lie detection
tests of three murder accused — believed to be close associates
of Dera Sacha Sauda chief — indicate that Gurmeet Ram
Rahim Singh had indeed sexually exploited sadhvis and
ordered his men to murder Ranjit Singh and Ram Chander
Chhatarpati. The tests were conducted during CBI's
investigations and it was part of the chargesheets filed in
Ambala court. The lie detection tests of accused Avtar Singh,
Inder Sain and Krishan Lal were conducted at Central Forensic
Science Laboratory (CFSL), Chandigarh, and CFSL, New
Delhi. In its chargesheet, the CBI said, ""The results of the test
indicate that Dera chief sexually exploited sadhvis in his
gufa. The polygraph test of Avtar Singh disclosed that the
conspiracy to kill Ranjit Singh was hatched in Rahim Singh's
gufa and that Dera's manager Krishan Lal, Kuldeep Singh and
Nirmal Singh hatched a conspiracy to Kkill Sirsa-based journalist
Ram Chander Chhatarpati.” "Investigation conducted by the
CBI disclosed that Dera chief raped a sadhvi in August 1999
and thereafter in 2002 and threatened the victim and her brother
Ranjit Singh of dire consequences if they disclosed anything
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about the incident.

The Dera chief raped another sadhvi in September 1999," stated
the chargesheet. Ranjit's father alleges threat to life Chandigarh:
Counsel for the accused PK Sandhir, however, said lie detection
tests are not completely reliable to reach any conclusion.
Meanwhile, a day after one of the alleged rape victims and a
witness complained that they were being threatened by the Dera
chief and his men, Ranjit Singh's father Joginder Singh claimed
that his family too, has received threats from the Dera. The
family of one of the rape victims, who was allegedly brought to
Rahim Singh's inner chanmer three days back and threatened, is
believed to have left home and is untraceable. However, SP of
Fatehabad told TOI that the family was in touch with the police.

*kkk*k

87 I95- gt F9a IIg »IAG USHT Ht € AUEs I
Factors leading to the martyrdom of Guru Arjan Sahib
gove ffu Fur faesg, &8s

g wigAs Afag @ & sAst (unparalleled) Age3 € a9s
s safeont 593 fefsorarg a9 Afog @8 9T & ot @
&9 (main reason) AT I& | fai JT 34 feg €8 Aoz ¥
9o 9 AHS 3T 13 A7 Ao I6 | Ud fag fod & wy a9s
&t a3 7 AEY | I Aoy € HOEs € HY d96 J9 8¢ I6
| figt & B3 BE1 99 I 3 BH 3 Ufos © U9k, TH-3157,
ASMENR, AHHAG »3 »ieed fef3a § wue u=ar | fefsam
fef3am & ‘T9 e i’ © fams & 8 &9 dig 5% ufgnr
3 uIfemr (critical examination) A | fef3am & ‘TT aox
fiAs’ & wASS (touchstone) 3 ugftt &t far fsquy fsga
(judgment) 3 Ufrm 77 AT T |

g &% T gg3" fef3an fersHt »i3 grovee<t fegguar ©
nigaemit (followers) & f&fimr fiuser T | figt 9 793 fex
wﬂawmwuﬁmaﬁéu%mw@?aﬁlaé
fef3orag g9 aa Afdg & feresndt feggoar 3 EUEES
Ifenr St 7 9T T, asmsfwaé@wsﬂ—cﬁﬂ—&
393" 3 yzfexs Ifemr TAT IS, Wsmmmﬁr&rﬁ
@aﬁrwﬁl—o’?wﬁgmf&amzﬂmm ‘TI T
fhrs’ §f8ﬂ€mmw(unlque)§u%€€ﬁwﬁ
HY ufgefenta Aaer I | a9 Afag t € Y&H AN 393 ©F
feg € <t At A, fJT w3 HABHS feg €8 IHET MuR
feu w3t SazEv It IFTE As | T9H © dae9 HE-
ot W Wt )R8 U %2 99 As | A9T fdg AHA A3-Us
€t ast &3 T <feur Sfenr At | fdg AR »uE goH-J9H
&3 d HABHS! 3g-J13F & UJal g€ g | | fJg 88 Herg
39 3 yABHS & I IFS &9 IS AS |

TIHS Mgl W3 IIHS, 5 o & IEe™ g€ J wiTH 73T &
amaéfwatrnm@nmremwwmm
S T fog fer 397 fagg gow I5 |

‘e a3, I TAE, ggW Ty &fg Esfanr |1

g3 WHTH, Ag 99T, B wt @ sfe 11

I Hig, Hae'rra%uwf‘ewarrfé?;%ﬂ%n
mmu@%ﬁuwﬁsa&vaﬁmu ‘o

BF AN T %3 & HY JY & IJ &1 A fans &9 99 96
& feardmz & 9, ot it »igr w3 &f TIHA migT, A
fHe-T% & »H Bat T gUd AT wi f3nft a1 A9 a9 99
A& | »H 7137 & ST (helplessnes) »3 ®marat (desperation)
ﬁm%awwammma%m

ﬁﬂwﬁml%ﬂmmgﬁmﬁ%ﬂ
3§TE'FraUEr|

‘S YS9 T39 YT, IJ 3K Adl HTfg ustenT |11’ <3’

JJ ¥¥ 56K & A9 HAG € I%3 § Jdit 397 wue (critical
study) w3 fegrds 3 Tmie fom ¥ afenre ®et Fues widg
fozr | fer ot fega § 3et e it 53 AT fanrs 9w
T |

‘grer 2 fiprs afg, AeSt A fumed fefi niet 11
T3 Jg JI9 d, T T F9Et A JAE I
8 3Y gIfenr, 8et ot i3 gwEt 1|

ofnT Aufs gafs st 11 4

3 AT ‘I sk firs feonrs g9 fidzr T | 3= (AAT &
@wa’(emancipate)aa'c';fl)

I X USHY & AEI-g8H M3 36 € AT US IJ
WWWWSW challenge & |

‘AY ot I S&x i || AY ASER A o 9% 11 ¢S’

AE&™ ©6° J1 993 WY oH I6 | U9 A9 I 8T AS 3 wiuT T |
87 FE fAus™ 99 ood Afug & AEfenr » @Rt 9t 99
ugETTT ¥ Jefewr, 89 HY It goW Hid-itdt = Hwa,
mmﬁﬁwwalwm@gnﬁmnﬁae
AN 319 361 HY € »ied & a9d (thunder) At Higs' &g
7 yJdt A | a9 »idrs USHY € AH I 561 HY € 390 &
w3 A & TH § HUH w3 TiHF ur &3 A | IA-T999 ©
€ vieH 3 3-8 I & §EF (dazed) I | BT (TFHS »F
U9H € 3ded) & feq gr € TS g & ‘TY 'od AY &
W T 9 WeT B gt dreat (prepare plans, intrigue,
conspire) W93 &St Ifigt »itls g »iors usHT A &
3IAT & & AJlE o137 famr |

Jg »IAs USHY RIS’ AH &9 (1563 3 1606) &: 3a
fer A9 U fega | 18 A ©F €19 feg »iy At & qgdret <t
fiedt A3 w3 3396 43 AW & 81T a1 I A3 A3
AHE | 9IF ATfUg € JI9diel AS®E AH 3a »i3 8T @ i
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JJaret 3% feg 7 fea (development) Jfen w3 39 »igs
U3HTT 1 & Aoes ¥ 396 gfent, miE 8R @9 fegrg 9T |

Jg »IAG USHY © Jigdiet 3 fagmHs d€ 3T I9 56K
fHAS” © AT (message) 393 M3 393 3 TId TH-ITH
€9 udw g | | goHAS & gu &9 findt © ae9 (IIem™)
WRES T 99 A | g findt dies-79 (Sikh way of life) <t
33t it At A | fig g9H ABESER (organizational) gu <9
AaIf53 (organised) T @& A |

g mIrs USHY i & AN fiY ooH 9 fsHafsus (under
mentioned) &€ (institutions) »HEWUS J ¥ AG | fAgh €
@%-AgU  (consequently) fHy uaH fex  fesawt
(revolutionary) &3 & gU U9 & HT |

1. H¥E JJ € AEVE 2aurdt granft € gAe Hee a1g
= U3 fog sgefeonr | ity fims @ aedt gar
(central-axis) FEE-Jg & fHUS WAEUS &1 |

2. Jrgdret & UIuaT SfeH ddat |

3. UIHAS (JTEnS) & AEUS JIoT M3 TIHAST &
iy Bfag St 3=t fedintt & =9 &g (nucleus)
WMHEUET |

4. HI3 & AEYST |

5. Ud3 w3 &9 € AEET |

6. A" w3 UAg 3° 999 393 &9 et (Sikh
centers) & nAEUST |

7. HAE YIS w3 THET ©F Y& |

8. n3Ag 9 TIg9 Afoy findt € Jet wAES &
€At w3 e 1604 & w999 Afog wied ‘T9 o
gt oife dF Afog (A9 d8 Afae) & yam I
fox a1 uBe§ ageHr At | B3 At weset &
2% AV fiy Uag <t oot 3 foag Sudt 1 © JU
%gmaaeaﬂﬁlaeﬁﬁ!%amwa?féaér
foftnr T fa a9 woms u=Eg € AN gt &
yIshIgHs ffe & wiud IS (government
within government) 5% It Ht | g »iaAs USHT &
i =% FOT UBHY afgd ¥ F¥ds ade fir &t
e RS T 9t A3 (gesture) BT J |

JT 37 diSt At fem9 & HY S J 7 AL w3 A9 T&%3 &
afer st 3t Ag for fie 3 udds €9 I HAGS adt
nirdft fX Irg WaFs USHY € A ity ®fa9 fea HAgs AgS<t
%Hm?(mobollsed)aaﬁmrmgmm?ﬁ?ﬂg
UgsERE! FaEt (force) ST 99 AG A & amd wrewd (ignore)
&dt i3t A Aeer HE | IIg »idHG USHTD € muE /S8t yse
n3 iy o9H €t eIu-fest (open heartedness) 9% fdg »is
et HABHS S fidt 096 a9 39 75 | findt & yze fea™-fes
Wwﬁwﬁlf‘mﬁ@ratrazﬁmﬁmww
WWWWW%%W(WM
fanatic) W&t H&'E (figt ffg Ay wifore AIJE! »3 IIg FArfog
@wwﬁrﬁwmﬁewmwaﬁ)mw
»@E%@mﬁwm{ﬁﬂﬁl%@m%%ﬁa@

WIAS USHT ©f HY®Be3 aJoag falt | fadt Humes dt
&t At fitd ®fag & ¥3H a9 Bt I3UT T IR |

fJent &9 @9-ASIe 3 U'F a9 goHe # At fdJg aH &
¥ I U IJ AS, ﬁTHFSﬁ!HHHH?f?HﬁUHTSIET—FW&E‘S’
WW&WWUW%@F?WWK
WW@E?W@W(consplracy)%Uﬁe’uﬁwm
i fgar 7Y |

WUSTEN JE A | de3- U, H&-HoE »ife UH J9a w3
HIAWET HABH'S WTH I T2 »ded © 3id HABHS' 31%
SIHE T TINT 3 59H AG w3 f£T AT viegy3 niged <t
feeAe vz fodiyzsT o5t aist @ fadu J9 As | »ided ©
IH AN TR 9 ge © et 39 Ao frigt & fsfsr
(School of Sufism) fargr AreT 7t |

gTHY »idgd © Ales v nifles ASt &9 fox o<t fAsfhe
fTeRs &g wifenr, fAR @ Hodt yem™ HaHe gaifas A |
f&T fAwAS Sarg<t agd Afent AT At | yer T Teifgs fen
H3 & ot A fx ooH ugeT et 9 AaSt A/ i yge &
TI3T ¥U3 AT J | BT HABHG FEAT w3 T mife
3% 3B NS U I AGS! & FEASH € 0 &gt I3 Agdt
AHST A | BY wifode A9d<t, A9de fe9 feAS™ © uggg @
Ht Bt w3 Yo gaifas & fEr ©f 94t A A | »iggd ©
Tog9 9 fea g3 ygeA® e H, R & Ay gdle
wﬁmmwalf‘zﬂawﬁmwm
A | fEg 38" H&E Yo HoHe geifas, Ay wifoHe Agdet
W3 AY TIiE gudl wiedds widgd © IH © niHdt AN
fIorAs feT fers™H € UIT9 ¥ SI3™-UI3" 9T 9o FS |
AJINT TEA3S @ 343 3 Foc &t 937 83w A ug nidgg
fer & IH-391 ¥ TEB &It AHST | 8T miuE U3T YRS
& 3Y3-3H HIfont grder At | Ao J9-J1% fJemss &
Y3 3 Hfowr gde A | R & g9res <t ISt ud v &'
Jfemr | wieg U3 AT 3 IH THS dd6 ®eT de 3U A9l
FIAT TorfenT fa wiggg &1 13 3 gme F IAT 3U3 TR
SIS BT A9 fenfart |

17 Ma389 1605 & »IEgd & HI J& I w3 Agfig
fIeR3® @ geAT g5 I | AN 3U3 3 FoF 37 ufast IF
Y edie gudt »i3 Ay mifgHe AgJe! wife € yge Jo dJait
3" o gic H |

BAFETD! HETen Tt JT-HABSHS' J AY & AHST BT 7Y
rifoHe AIIE & Y edte gudt & feft 9% fea fost 3 usr
waer I, fam few 89 fover 7 fa it feo =t a9 wfom 3,
f%rﬁ@wﬁm,ﬁg@%»@fﬁraﬁ%maﬁ,éﬁ&ﬁw
3T AR | fEst T Igeifeded vz €9 T J&t Il I |
J9 & UH 96 € feA 33U 99 JE Ay I ot

AfoA=r YA 99 A% & IJ AfowT w3 €7 & garas a9
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fost ug aerg & Ifenr | 1 1606 € & aE I four »i
SHIT € & HI fe3T |

feg Frau fraar fef3ora u=as AST 396 @ < fed J X arg
nIHG USHY € Aoes § fen fesoma s9u R usy &
ofi | fsor 9T 5% fonsedt o3 yAs § f3®a mife
FETHIES ¥ 96 &dt sew | fog 3t fen 397 Ifonr A s
1984 &t EW‘G’WWWWWWS’ﬁE
JT St IHS T T96 TH TEi & ey wifgnr fa &7 A
96 W F39es Wid® U3 3 &7 dAeT 3t St oH®T &dt HE
J& | faSt -AA =BI® T |

AJES € »A® dds fd gee JIs fa iy sfog fes gfes gt
3t &% TU o fex HAE3BA Bfag (people’s movement) & U
g I A | It farsSt &9 fiT wiR HABHS finft @% T o
atrmwaﬂamwazsuﬁrw—gwf@wg;ﬁﬁré
<0 3t 33, AV A3 § HABHG I&8T © AUS 9
IS ST o It HY | e FY I »i9Hs USHT et Aoes
T AY 3 I q96 gfant | AR feR fegg & yrS Agig
TTHJ ©f AS-wteal (autobiography) 3° & fig <t | fAR
‘IAI-T-AJGNGT gl Afentt Aer T | AIGNT feuer T
o efgn & o9 diftee® feu &g nigws & « fJe, A
I It W © USefed I Al | &3 <7 & ATds g0
T T »i3 U9y HASHS' & B & »uT ga1 3dlamius 8
BT I 9 fonm AT | 87 & A3UT »iz Ufe3a3T @ 337 gfomT
Jfenm At | 8H & argnrftmr AT AT | 993 gef 3T 999 s

= o=

¥ege B ¥ U Uda9 gz a | &g O 3w A 99 gt 3°

(>

FIHITEM & A3-U3, a9H-a8 M3 §9-3l9 T 3T-3<
wmwﬁvw@mw@waﬁwﬁlmw
foms FgHE € UE I IIH A § 33 9o A | miH AT
FIOHT €t 991 (trap) 9" fsaw gt At | findt © fesas feg
goHe & IE (existince) & u3T H | BT fer feaamd &
H3H JI3T I H M3 HIBMT IGHS WS HE-HETenT 5%
e €9 38le™ 9 & AIeS © HY JI9s dfentt | fest
TIg9 9 FoHTIEM & gHTEST (supporter) w3 firdt &@r
fegtht HIw =W (fAr & fef3om &9 diges aga Afont Aer
J) | M3 I widds Afgg & <37 3et fuet 9w, fAn © dioes
S ASIT UG &% 991 HEU A | nUE vy & 319 et & @9H
FAHST At | U J[9-diet @ 8% 80T 9, It 3° S fmr
3fg famr | feo diogs w3 F&dt s Ift g9 Afgg fegu
AHAM &% e Jo& HIes @ ffd 396 geeT J |

g Aoy € Foes U 9¢ @ ude:

mﬁre@aﬁﬁwmﬁmlwﬁmwaﬁma
3T & & FOEs T Y a9s SHE < At gt 3wt 8
&% AfIHS &dt 7t | 98 BF AN & agns <8 far uA uest
mﬁmlh@%%—ﬁwmﬁﬂa@%
3 SH I @ AJAT-e99d IHAT Hal At I | 9€ IS
m@m@aﬂa—dﬁhmwﬁgmmﬁaﬁaﬁ
mwﬁamwmémwazaaaeaﬁ&ﬁaﬁr
are, feg 3913 I Ffow &% Sousd I 9¢ IIT AIA-
S99 Ag9 UH JId »3 A HE Aoes Audt AAR R9

HH® J€ J&d WHTJ’ES’ETWWE‘K?F&UHTH&?I

fenT » fagar 7 | 3t %1 fg9 3° A9 He <9 &R 3o ©f Taw
(Tafe-2- g13%), & 9¢ a&J6, A 8A & (T Afag &) fEAB™H
T ofeg o Bz T o /Y [ 6’

It % 39 Arfod @8 YAT € HE AT @ f3%a ®18T & »i3
8r & HeE nife g9s &, °E feu I & A9 919 Arfoes <8 ae
& far & 33 st sfenT fam | 7 39 56k USHT muE
ufo® T T 788 & I¢ Jov Js 3 U A 9 38 &t
&t &3 I aret | I I yAT & a9 Afo" 5% HEas &, feg
At aEt F-glenme I | fedtnt <8 arg Afoy fegu g
AR = fJAT I far A € s 9 T At 3, 8 AR (3 26
PUJS 322 HEY ) €95 JIg Adg € YAT 3% aT HEAS
&t It | At muet Ae-Hiest few nidr A fower T fa i
JSH AT R & Be ag Afug &) Tag izT A iz R @
W3 WH & A3 d66 J6 3HIJ € X 338 &9 31 A% |’ I
WIHG USHTJ H € Aes © HY a96 HuY €9 fer 397 gee
T5:

‘TI oo HAG © fesasd nz AgeAsT Quen, fAar &t 39
(inspiring power) & S&T J¥, H&' H&E w3 U3 YI3 &
e | Bgt & AN & IgHs 7% e, finft & <o or 99
%WSWWMWWW%Wl

g Afag & Hoes f9 groHe & ot ude A :

HUE3 € HY J96 AJdd e, Aga! 3 J&d HY mfdHe
aoa fHAG @ fegtt gonse<t fegrgugr @ Udad TOHT,
33 »i3 Ya3 It gee Is | frigt St Aot Amt »idts 30
HE A5 1606 ¢ a9 »Irds USHT H & SHIY € AJed
39 3 Al &g 37 fomrr | I »iars usHT #t & Ages 3
TmiE iy Bfog 3 o9 8T 7 @ ‘TI 3ok HAS 3 ufgar
TT BT U3 BarEt ¢ @ FUY BT HHIT & vigs fo3T |

References:

1. »ife Ig 3@ Afod, 9 HS Ho®' 1, UaT 145,

2. —mmmmmmmmeee- , 9 HBT HIS 1, Uar 1288.

3. I g9 A, =9 ufgdt, uBst 339, Tt Il
1987, s 12.

nife g 38 Arfas, 3%ar HaeT 1, s 723.

6. T3 fﬁw iy fesasg, & i YdHs AIfde Hat,
1987 {ra™ 175 I IAa-T-Adiaiagt, Persian page 35,
cited by Gupta, History of the Sikh Gurus, page 101.
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*kkkk

UsIU A6H & JeT|
AT 99 &od usHET fidft © Hfos & A<t ags Bae
I5 3t BT mus It wie it et T93% I8 8o &3
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AT AT, WII-WIS & (WIS Ae), TQ6-Ad 3
3% HS® I6 fa §T yTE I nir 3T HI-H31I oF 35 o
@wﬁaﬁm@wymaﬁwgﬁmﬁv
g fogns Jg & B8Rt T3 fBx gt W39 Fer &
& &2 foR q9a It 3t gvEt gO9eH @t feu feue I
“Hrfanr fRar A3 fefo soa fogns Ug gwfenr”| @9
ufgsdt uBst 45 1faffax fam & e & fa7 & g&t <t
fex w1 &=’ w33 3t w3t &3t 7 Aaer fen a9d € 3§
Wa—{eﬁwwu—ﬂﬂaﬁéﬁmaﬁuﬁa
el a9a 9" &6d #f & AHH 99 yI®3 AY &'H 93
fAe: aHUs I8, aou f4e, s9x-A<dd, f¥eq, gom,
W3 fuzT| fegt et € H3®Y nyt geTel fog ®38
I5| JIIEr § faH I W3 H3'Z Ehoff wisdt & & ufar
3t wiAt famrat I9ggs fiw fFsat fent =@ 13, 7 fx
TEZ 03 T It seferr gu I w3 fegt 3 ufger Jfer
famrest Afdfeg fie et & i Eﬁaf@ww%(ﬁw
It 99 dg fes" S A fdidr|
IS Ham 111
H3T 13 fusT A3y A3 IET Xfg g9 feryg i 11
FaeT I, fag quz & 7fE
38 geaf3 H3 &t e 11 IT8 I
HAIH I3 efe AR 3T 11 (UaT 151-152)

Jyg | 3T &8 Heu-nerEr s st I AIE, I3T-
w3 TR 3, (fa€fe) I yg | 39t guefs vy ¥E &t
U Aeer (3w, Fedis fad fAdt I—feg <ffmr =dt =
ASET) 1113781

7 qet de-ferst 8%t vz & miust Wi g3 &2 (88 13
o Jet feg u®) A3y & nius U seT (H3u-fusr &F
foargrat feg 99), H&as € AT & G997 39T T (W&
€ Ae-gU 39 T Hies €3 feRm wiAg uR)111; €
w3 89 mefs feg €< R Hie-fendt © AR Fo9 I=s;
36%’?#%%6%8@& 1211
BuIs FBH IIt AE HsT fusT, BTE!"TH?EJT%FET FIH
HIZ w3 ART nife € wiggt 99 g5 U I

urgas feg afg & &1 I IHTS Ifg Ifg arE am

AZ 3 831 IfT &t ™ | &' HGS =€ Ty &

(0= 265)
fegt Yahntt feg fEeg © g1 <98 u9d3 39 3 THUS
3 dc A HY YHSHT © &% d36 ©f Idie 13t Jret J
UJ WAt FYT 99 B3¢ I TR 9o I »iAt 99d uE B3
TE T J WUT SH &9 AL feg 41 7w IF 3 WiAT A9
T firdt < fegt A3t 3 83 T
TSTHIT HIS™ 4 1I
fegr YyIg A9Y A ©37 9f9, 77 o A I THTST I

A AT Ifg fonrehr #9 73 37 A99 By uefa
I HaTIl 1 10&T 669-670 11
ferm mae feg <t q9 it & fegr uax U a8 & & &
aﬁ%wam@?mwwﬂwﬁﬂgw

'\"\Q

73 ©f 3dite 13t T

79 gfg IfT »iad nruTag |l
39 9 AII d A8 w839l
79 {5395 yg AIw ARl
39 fAe Aaf3 Jog a3 afEi
79 niufg irfu st A3 a9 il
39 <6 639 <6 I3 391
s I3 wirfy IFaa9 I
BER AT MATH »urg 11211 (JaT 291)
feat Yarshert 3° feg fig ger I fd 599 Aegar yuswHT &
T J¥ &Jt 96 HA fEo 9@ uddteet (fargst) &
e I AT YyH3HT fede At 87 T3 aTt 398 ="
adt 7 3 & It It 39 ATl @R fAe Aast 8F =a3 fag
Fot At? @F° 8F T3 &9d AJdT 3 nie3d fag As? A
feg 3Ja I I9ut § AHSE T

3 &« ferw 3gt afde <&t pE I® I fx o° #t uat feg
goHt f¥eg 3 faedt T =Jas oizT dfenm I foR 9
feat yIt v HEE g% U J1 wi§ gE wmdt gt fee
®ge T 1 gour 3 f¥eq ¥ 99 Afges & of gIHE J:
YISt Ho®' 1 Tyel |l

I3H 3uT nifafenr ferdt f3m efy feg gofenr |
AJA A9 fogs a1 g8 37 Hfs ugstienr 1 Jam 134411
v (fex yfio) =t (7)), wifdfenr (B8R <) femst
(HD, B8R = JuU 2 (=3t & g nueten) fg
HAZ T famr | (33H © A9 &%) (B8R ¥ f¥eg ¥) ASt9
€3 g9 a1 T fors gT o, 3¢ g »muE ve feo
(B8R FFgH 3) ug3fon |1 1H3%Y fEeg fesordt At

Af339 yrrfe |
A6 A6 HIH AHST || AH&TdT 39 HIH & Aot
(BN
A3 HaIfs 9y fae gret 111 9o i
JGHS AT 3193 AHG I1HIUTS &aufs &dt a6 AT 21
I19 g€ mig AN yg=t I IHSURS =& &dt A&t 31
Sfa ag9 A IIH 7t | UdT Sfar ITH IJ AISTIT
n4n1n {Jsr 691}
A3t & Aaf3 feg 9fg & ugHHr & minug foge fem
TARE T 111908 1J YF | (o7 ¥ U3J) HER, HoE
3 fie &t =Ifamit 3 397 3T &I ufenm; (femg ©
FA3) FESGT & 39 (few =) 7 &I AHfser 111 (Ht
IH ged Ht € ARA) IgHS T4 &, (feHg € A=A 3
gt © I) 93 <Ifdmit &, T<f3nt © 9 f8eg 3,
3T I Tt & St 3T qAST T i3 &I UTfenT 121979
T, (wiog) MAE, (mioeh) udge—(feost ©
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3T FOHT, HE 3 I forhert) & 38 s mHfsmrm; fems 3
m}ﬁaﬁrwwmﬁ'm 131

Eftg neT I—(groll Adt fifEdt ¥ 3 yg & @5 A 99
J9 UH geae JJ) Bx 89 Hay Fexer &dt, 7 (A3t &)
TI&I B I UTGHSHT ot HIs feg fefomm Ifder T 14111
J9 Y €8 & & UIH3HT T AelEt aiEf & miuE fage
feg = & fies 9913 J96T IF YHSHT T & fHeE I
YHSHT T 3T &t AT A | fegt AR feg 391z @t it
fdT W3 T f3a7 fant T<fznt & Hd uss 9T Is|
maﬁfseaawaﬁlﬁa?maﬁwwaw
W afgs ot H3 § W™ Jfoe’ AT gdedt
format T

“O'la(

Joger feg 7 3@ ‘Usau’ ®ed BT 3T 12279 nrgE
I UT 7 AT “Usdu AaH” BT 3T 119t mBTr I| fer
fozst &% U3 39 3 I @9 &dt Us @& | 39 fou
A A®S YaIYU F6H € U356 dae J51 fegt Ag Adat
fergg feg fewrfimm www.gurugranthdarpan.com 3 A7 &
St A7 ASET T
HI®™ 3 IS Famarfe |
g 3 WIH FIH FIIT I
7 fog 393 I AT ot I I 37 77 ANt 111 998 0
fersdt yay dfe & fomr &fe s aHTdt |
&TaT U HeET Ifg 39 35 It Hrig AHTIT 21
&35 HaH 3 ud A AT uen 37 g% &dt i
T o F9d AEt Ug A7 7 d19 o Afe AHTIT 11311
39 FEE 3J IfT v 39 FI T |
&6k 33 33 A fHfen ysafu asfd & nrdt
N4n1n1sn3sn {Jar 162}
@ yg ! A8 g) 397 (F) gan (=93 fogn) I, (T9 &) 3
wiy I (Fge) T— (A 1w © nieg feg fomer oz A
B8R §) o fam afg Aer ¥ 7 I aox | (fagt wedt &
iEed WdI3T T IR TF J A I Qust & AIf3
UIHSHT &t A3 feg st Ifdet I fae o= ust nifex
JIX) I3 (M) 33 &% HS 7ieT T | niHd HOY HS HI
7oH feg &t 8% 14111151351
WETHD 3'H &I g% A8
UsIfU AsH a7 I a8 S (H: 1, U5 224)
89 foumfimtt & yAH T g7 ¥ I (8T I A A4, 3
nHd Tt 3) B g99s I | B8R § NI HT AeH &dF &7
Uer, 89 Aer yg & fRef3-AeT J9er 7 15|
CUsEl
AfS W& Ha® 38 I U3, HfenT 3% & st |
T JG9 37 I8 yaafu AaH &dt, ufe arfe€ Fgmat i
412115311 {3I3 I3 7, YT 334-335)
(fer riegs fdaet © 91 &) A & HI™ Ha fer 39T uas
ﬁszWUﬁ%ﬂaW?wmﬁ'%ﬁ

| T 9 | md—1 &dI6 % AJdit »ifgdt 83 83
é( e J BF & feg aT 7eH (HI®) &3t Jer 1412153
WTHT HI&T 5 I
fg fqgur yg nizgamit AT /far afg urshr
uf% faerg feu® vare yadfu AafH & gt 11
(Ua 383)

T I3 IJ we »i3fe, IfT aF are AL
i wrfy TH®® 937, Yadfu AGH & It 181
(H:1,0a7 433}

AR HoY & niug fage feg UgH=H € aet § <A fonr
8T WY YMSHT ¥ IA3 3 396 a1 UTT I BF HEY &
HZ HZ AoH &dt fHeer (80 U3 #oH HIs © I3 fo9
' UEr U9 I W | 53 ug AT 3% Ufs3 I AT 5
&g =f3 SHE &dt Jet, yHsHT © giet § »iHst qu €T
e J

WITHT || 3 AR 3 3 03, 399 urfefs 3ar |

IS e TuHST, B2 afF fegar |
&fe ofg & A3 & nmdinifa, g&<afE & &1 11111
WH A3, & H &8 g=fa |
s fAG U™ gresr=fa 111 998 1

TR Hifm s9vefo Quf, Iat Of Aw=fo |

gHOT dfe F9fo efe g8 AW HER u=fo 121
&fe ynit mer fegfa »rugdt, Hug »iude Jar=fa |

AT AT feafa nifsHat, AI® I¢g 3a<fad 1131

13 & ®fenr 33 I »ar, 3/ J9H e |l
JJ e g Af3ag 32, ysdfu AafH & nie 14121

(3913 T =, UsT 476}

Afe fmi=s aod o< 257 HfenT T |
Hfs diorfa g foe @it yadfu AsH & & 1411
A 39 A fiy qghn@ 7 € f7 /e 3ot 1
f3r ardfs oy & gur, &t U fargdt A4t 1 51
IH JU »iISTg IS &F Ha 3A Hfenr |
{dar 503, H:1)

If9 7% fogH® Ha fersst HAg Af3g It
UsIfU AaH &It 76 Haf3 A3 A3 fHeet 171
{d&r 504-505)

YIHSHT (H®) Ufeg A% J (73T HQY JI9 ©F AIG Uer
3, 87 =) ve (fer ufez 7w fe9) feres ada Adr g
AT I | AR HEY & nuE He feg Afsag fumrar Saer
I 8m = We (fom ufez 75 feo) ¥t 5= I | AT
Harf3 o9 Ifg & @A & w3 W3 wen &dt dvr, (fagfa

I9) B S Af3 yzg & Afs few i 227 T 171
RIS Ho&™ 1 1
Uteg »ifu® uaw Ay uteha fam wfg AT g€t M€
AGH HIT 3< I el UsIfU AaH & It A8 1411
33 fodag Af3 AIE A 3¢ & ot ALl
YUSUT UTTIIH UTHAYD &8 dg THenT At A8
Nsnitn s 598-599)
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(T IFET 1) Wid® MIBHR AI<s oF % &TH-IF Ui, (feg
SH-IA Utfanit) AZ 3 897 wisHx nide fuser J, w3
g w9 feg fearer I Aer I (F<, AT ©F 39 WS
gJ9 FeIE I AT J) | (T ITE 1) AGH HIS T IF
3H a96 T% Y3 ©f fAef3-Aeo J9dt et 9, (fem
39" HF U3 F6H (HI6) &t Jer 141

13 o1 2 33 9t ®4d1, 37 SIH IH=fadr I

afg 7t foqur 9 A€ »wruat, 3 a9 & Aafe AHefadr 31

T3 HIg HIY Efs Ai=g, Uadfu A & It |

&J JEg | &H AN, He Ifant fse Agti4i4

{d&r 1103}
A3 996 IHE, JIeE AT Hdie Buasall

HHAS AdIY &8T6d, Y&IU 76H & &F3 1 1911 (JaT 1361)
(7 H&Y) AT Aaf3 feg A7 & UgH=3HT o fAef3-A®g <t
gt Gu9e 5, (Bast ¥1) 8U9 I AeT I 1T 56A |
a5t § (fem) AAg-AHET feg W3 HZ 7oH & & Uer
111
Fe:— AT Haf3 feg fex & fAef3-A®g aifswt fearat
3 59 Aeter J1 fABT v waw AeH feu fan & v 3
I AGH &dT BT UTTIUKT AoH fdg H @ vds &t e 9
fer a9a feg ity 13 T HI® oo foug <t fée adt I<t
a9 g = TA,

a9g9s fRw(frBs @) g9ues, 333,

www.singhsabhacanada.com

*kkkk

SesH-faHas &t fenrftmr gl

we3g fiw fHEsdt (510-432-5827), USA

sH-HEE aEr Ut 98 fiuwer 91dat K9 &, 578 w3
&9 &1 nifed |51 HaT & »i9g J 80k # fan @Az A
97 T 90 q9° e AR J9d §7 A3 w7 7 8/
T famrs R1eH € & € g9 I5 1. TASTIR 0 2.
FELIIITAZTEI  &H A HeY, S UT3
wifeigeegd &1 fAe Hedst, o937, fogumsT,
FBHEHT M3 FIUT mife |T9gt ff9 &H J939 i3 B8R
T JIH U HaT J fAR-aH & U9 AOS H311...5TH &
o9 ¥3 gfoHsn »3 “sH ot aHeT AUS Ut/
JIget 9 =93 IT W HIT T WY nidg FAT o
FIIT-UIIT-JIIT-AIII-fadarg I TIsH T HIBI T
aH-ToeH, qedst ade-T93Tar, ferm § fles <9 uds
FIa" I 3 »EIUs I UI »id JOHS sH-fHTs & =37
T 9 UR 3T A fIaT T 1nmE gagEr nigAd BTH-
fHI® g9 FrEarst yus 9t |

fHgs-fiHgs ARfgs & w9 I AR © »Og I o,
937, 938 w3 wiguer | R W gfontt 3 wre a9et JIfae

I5-83 €fs niefo A ant f3A ug F=9 o f3fs
FST YO'T =T e M Mfg fanas afenm i (dsm-10
Sfgem) 8T Wo <9 Ba' & we w9t g= fRHgEm
T5 |

BHT @ TE-9F 3 IF & U AT Ia »i3 A wiFt sy
g AE-HE »3 HIJAA J9d It B8R & Su-Ju &<t &%
we gJ¢ It TH3T <9 B8R T It & &H adt, 8T ye
ny It FH U TR Y Y ToHT R JE T Y
&H 76 U3 &% d B0 &t YISt aeds f JIffR fdT
MET v3 HATGH IH &dt afdeTiag Afog # & fem
I3 I5 U9 fem 3 & Qu9 €5 I B § “aH” muE
% It AEUs &9 fa3T I-
& fsdns ofs I fa8* urghar &t
a1 fodns TI3Tr AT ot
9 YT 3 uEha oot Sfe feurgh
(F9 AT H:3 Us™-1242)
fam a1 a€ 39Afg g7 T="II
AAIS 3A13 A7 &t 9T ALl
niaTE 57g €6 gY 7% 9 Y9 3 ufesTu(Hg
H:5)”

&H T T I8 Yd'H, 968, Af3 J-AF Hfg Af3 #f3
3 Afenfsy ® g5 A9 Hfg 9o 3fenq o3 & A9
s8I (AY Afag) AT Hse' AT Juer Aafe Ifowr
goyufs (dar 430) €A € I& w3 o9t It & T5-
AUHA! AIA diffe a6 SHI(UE™-296) Tfg siefs
834 a1 T (Jsm-1314) are 7 fegger fam ot =
It T Ao T & fa fan £ g @, &dt 3t “a I
g & &fg fant a0 & Ife 1 (ds7-492)

aH fiHgs fa= a9sT 37
fer 99 g3 339 U IF Is AR v @9 3, faredt-
st o9, T3 H9d, »idt Hie &, 99 99 a7 7ae
T I¢6 F9x, 339 €5 &, foH A3 AU A A9 < At
fedt gnrar wifea 1 ug g9 At udas A fedint & vss
e JT fHur AUr qranf3 Hadr e9A 8T Ja-
€53 ¥53 A= s
T 55K A6 & AT IH 11 (UET-286) i3
“8a3 ¥53 A3 fourehan
HTIfdT 9%3 9 Ifg arehar | (U5T™-386)

Joget &8 IAET i3 s § It v faar famr J-zEte
Hat fAneat IrsT Que Iy I (Usm™-1364) w3 Ife ofs
g Bfg f&g Wer I (Us™-388) I=t g9w™d At & &
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HUT 979 TIAET U6 9 QueH ©F HEr It aH AU I
fa8fx-are gE »ig' Hiw uEha & uan ufe, Ifg
Suew arfo A ®€ & e (3. 31.) fidt © 1 W9
JITH T S8 Y 7 “BH” IT TS YY) T IS
TH 75, Bat & 99 99 feg9 »i3 U9 d Ae wies Hier
F v Pas Jisw foes =9 Joger e g93
Seggst fHsdt I8 AR 33 aHE= #t »3 A3
f3%es #t T Hae J fa f3dus & see & g afde I
STHT J2 99 T &1 = 7Y fonr J9 & fea® g ot
3T IrE JareT IJar! FHT Hewnr Hfanr 7 f3@9s
HB I Sug =fEd IH & Feg A3 13T 393 aTHe=
H »idr A<y fée gIHe Ja-
aHT &fg f3&gsT Hfy 3 I A

g ug afg aH Az 913 fodns sfe I (ds-1375)
feR 39" 393 sHew At J9 & Geggst fév s fa s
fa= Ausr I-

WIS IarE ISt B ST »EAH HU FIHB 11
uvﬂwfne'was'@wa‘lznsﬁamﬂwmnlu
HE ITH &THT S I
7R Ifsx q& faz HishS 11T 81
3B IF FIEIS §Ex I anfa udediRl
IAf3 fase dtorg a9t I 913 7 ararfg @ 1211
HE9 8F 29 ©F 7" & 1€ 9976 SSMS I
Utg IA UT I1€ TIES U3 gg9T @131
fa3 a7HER Aoy f38&Us T8g Uss uBE@|i
nisfg srofs aw fagdt iz 7 afex
IS 14111 1 (TE™-972)

Un Bvrgdst © o aH-AY fedt w9 8T J5-(1)fA e §9
Jue I5 fa fa3 39 & & A< (2) AR Ae9 RS € afas
w3 IfenT »uE Tt 3% S I 9t AeT I ud
nUET fomrms wEs ¥% ueT I (3) yT T U 39 A fear
AT fonrs utat fentt wisn 77 araat 25 Jueit 36 (4)
fAe U7 dg ©9 g9t I af niuz A9 finrs »muE
ﬁéﬁma(s)ﬁ?ﬁﬁéﬁmﬁgwawwe
Y M o g9et I ud I3 ¥ 9% SueT I 3 BA &9
feorg goe AN fA”” Sfont T He u3dr 33, AeT ©F W33
B, JIIT T UTET Ift Jrardt 9, dI8 T <& I M3 HT
T UJE UT 9 % deT J fge 9t AT He I yHSHT ©F
e feg g oo Jfer T e d fAHds JIfAR g9 ©
foge o 3® gfe w3r fuzr = fummg Jer T80
IITE &8 & nuT g ydie a9s T T36 &dt
FIer 328 It Y3t &% fest fimrg Jar gdter Jifeg
zﬁwwwwwaammrﬁr@f‘n@
mllmamwﬁu(w 324)8@??%
Tot Jart & =9 w3 Hut yEhat T wAeT WP JifeR
»et 87 M '?ja?ﬁmaa?%m@ﬂ?%ﬁw%?@ﬂ
fioe wet fesaer T 99 a5 & 8R § YT dt fa€fx

(A,

feg Wt fi® 7T 5% 8F & AZ g5 Y3 J A JIfeR
H3H ®E WIS UIH-aH J-gfgx =it 98 A fx=
HariEe 3fe adt yg Jarn@Wd@s—-99) Sudas aH
fiHgs fedt =@t dashet © 3= nige feoos &%
far fosadt &t 85 & J9Hg & AU I ST If ad feg
3t AaT YHSHT &% fimig Ut F He © feag oeE w
o35 J I fER Jda-fea I3t nierug fumrs fory & o
o1 (U5™-498)

gt A9 fAw a1 g9 »uE fegg AT I8 & “A I
IZT 9N J ‘s, fimrg &%, fimg 39t ue &% I9
B Uz Uzt YET 5% 391 IfoT Ifae g9 o & ge
feg fumr Jer 3, f&2 ugw de foo ug IfgeriAas ©
IH TS, wa—e’@raﬂ?ﬁfé@*maw A4l dret
MHI IS, fww%l%@fsasar@wmw
fimr 99 3 f¥q U AT 7 (YASS I797 U fRW 146-
147)

aH fefenm I, ynEg I, ynEa € ISt T A9<9 J, R
T QU JI m § ATE 5% BTE JUE v % Bl I X
Jar 3 9F &9 7= It &0 I-58K &H & &3, AT U6
&TH AafT AHTEr) aH A fag faar 3, a8 »ia 99 3,
sH 8 fanrdt 3 U3s I 7 991 9T 3 §uds AUG 3
TIAT TINUE wy & A @ niAd Jo fenr@Er aq
Tus 3, fe U sae A & HIW © FOHY J9&T, U
3 II& I, %?»@a@mmzﬁwﬁrewaﬁ
TS, HE © RAT § I9 & J, T HOA T YIH
Pigag § €9 J9eT I, %?@Hé‘rw—tr@mm
%»rﬁ%g‘u’m%wa:@mm)

o fex nmaw fefenr T, wfemmg € yg ynEt &
AT 3 F AU I 098 I X, A HeU 33§
Ael JIATET & fAes Asg, dtdss, B8R nid 3a3t, 68X
TT gd, Use® nife He © 89 3= 8F © oH Aofed
5, 7 87 § fogr yg fioy & Aus w3z It &t Ifas
ﬁ%ww@a;ﬁ@?mwwﬁ%aﬁm@m
3 < faer fée ga-R difenr fam Hfs sfimr Afeisss

=g & M2 afenl 1 ds-142) @t d9 ity )

g.rafoe fRw st fse.-fie mizg 3 fegfonr ud
et sfentt &7 qu oger Ifenr A 2t S8 nex
A I3 R R Ao U Aer I, dier d Aer 3, 8R feo
fagn < O 77T I w3 7 Az <t 7w J1fee & Yyt
AHeg 3 fegst nisHt @ I JIfAR st srfent =
A e Re U Ao IR Re mm 4 €F &
It gu I Ater J1fE I AST He WISHT A Ho Hifenr ©
7% 3 g9 famis enid™ Ha=3 § At I 37 87 & f 9u
Uﬁalﬁﬁﬁwmﬁwmams
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Afs Agy T wuz yw usfen(dar-441) wEr
sfenit fat a 7w Afg ue fefe mondt, Aomet
fuws ufeg u=s 3fe 72 (ag 3w Afow)

&H fAHTs a9 IBY-

JIUT niAT FE gt 3 fAands @ &< HIweT (Wdinrt
Tg9at) S g% B I-fR fx v fxat St Jet 39
Az fo= 3 fqozr &8s I? AISt fo=r 3 fag feaat
J? fomrs far = uger I? AT o &7, oH fgaz »i3
fag muzT I? AU =% fAHdS € 99 € U™, niade &
&S "3 TAH ©9-3UC Y& o HoYs ¥ TIAs J8 oF
TH AT I6| I Jde® Hae @ Jf Je7 J fo faa3 mae =
AU 96T J? gt A8 HIWET YIEs 7Y I JF Jet
J131® Ju9 Ty feit feus AF 90 &3 @ &I A
AUz AvsE & Jive Ay 7 faest fiest @ Au ey
fde adt" Har HBIaS UieAs I-adtT Aust a5 o
fomr foume dfefoee I & I3t feg Aust foour
Ifen (da7-1368)

<t di3-

ufentt 5dt 89 €5 far B ®ea & AU-HS' He™9
fowr o= A€ At & gfoer Ifen(adle ) =9
TIH® T5 fx AiE S adt I fx gg3 It €5-€
&%z 3 It AETT 9 Adr €9 3-AT F=eT AT JuTT Aufe
Sfanr soufen@y =) iy Ifos Haoer fe &
fonia=tas fangs & gefes I & fa Has 9 77 &
ET-89 U =9a T iagEnts ¥ fAgey Jo T9H J fx
JIeng feu geger T uUs, 938, JET, ¥t gt
JoHfs feftmis, AeT W3 &I I8 Idie IS IH3
I9enTs fiide w3 AeT ade &t Wi T & fx 2dty
UTH F96 RS | § AaaT3ef % 99 88 o, J9HY
st 99 It wiusBT Tdter J-a9 uSAE fefewnr
o ufg ufg U W (ds™-1329) M3 He ot HS
fanra ofs 75 gafi gfs By ueh 311 (g 38 Afow)
feg sH-TAHTs & JoHf3 HoweT 99 sox o 3 It I
o ISt I-“JI T /7 FET 9 Afde T6 X HIeTfonrt !
Jag 23 IS e I 3 AI36-<funis J9e IS IATS a9
fefsoA <9 Joger @ AI3s-qg-Ifms, TSI Igt
"3 AT T fAge ¥9 g9 »r@er I, fAam & wAs "
TIgg Aoy fe¥ fod® qgget @ 936, Md® 3U3 3
TEt T9t w3 Kt Aoy dew I® fe g9gEr »is 9
fefsom < =@ I 9@t J1

SH-fAHIS ¥ »iar-
8) yJ 9 IF Aoy H = BUEH HeE-UY IS X B
SuTH I (U5™-295)

Y

) NA® YIH § I B MUT &3 I 0idl AT YIS
a9a-Ad AT yu@ 3fg ggfe gfe a=37 & A<t (s
677)
¥) yg © "E § He <8 TA8e™-J9 B e JuT-nid
ufags fea3 fse(ds™-959)
) vaT Rt & Ifos TSt 3dart (Sfadh) = 3w
Y3 ARG TAST ¥ Ha o f3nrar-fanmasT f3nmas aiar
S™H JU &7 Hg f3nmareT i1 (Ua™-1018)
J) JOHYT T AT AAIS 996 ©F BAT w3 83Fg-AEt
fumims Hfs fagt fHfenr 397 a1 fofs e (weerfA)
) WUT FE-NUSI WEIT »UST udt I T MfgAH
f3nrgr & J9379 NidT FaIiT II&T-MTY I=TEM 3T AT
yrEhar 1| (U5T-722)
¥) 9 T ISH Hoz-gafH Hfem 32 ugers 3t uAn o
Hfos ufert i (ds™-471)
d) 8§37 HeT »i3 8§37 uE-§3T A €T Ot ¥R (3.
JoeH )
W) §B3T gadt fafen ni3 373 ygret e f3nmar q9sT-
foer g&t far &t &Gt Howy Ham &SI (ST
755)....udafg &y fder gz fowmdin (da7-598)
A3 < 3 J9at féfen sdt-Ae ot I3t s78x »i
Ag AETfErAt A &t @1 (da™-723) Jantt »i3 a3t &
Y JgHA3T, A3 U3, & g9Edl 7 BH ¥% ¥ gOHT,
JJ A&, € 4% meet &9 d3s JI3TIH iy »iF & Aet
T3 JIfAR QuIF3 niramft § BR B FY I3 Barer HY
fezr I wim T AyEeft w3 Aot 7 8yt T USI9 §
a1 faar T
“gan & fags safent, wa y=9 &g Ifdfent, dx-
FHET ¥ IH Fgfent, YH3HT € e f9 AE® dAles
iz &t e fies 91y gen & At 2 ot fass
&9, 5 = i3 o AU © fHuis 3 uFt O ifan ffx
HgE T 99 g9 926 sH-TAHTIs adt° gsfa mae <
fams va = § AHS ¥ I93 93T ©f FEIS T
J98 e TSN 3 M3 BR Tt efsnrmeher &
fegw oW 3 g 5 mfow 9" & g5-n=sw fAw
fiAsat” 5dt 3T 3T g9eH AT © JEG nigHTI-

oz foses a3 foz 3 gaet,

nial I #fs Ade s T

AUS NS B K IBH SH,

f598 A3 gH 8 ©F FAE T

frnes 5= fs9s9, 39 € 3T,

FAG 3¢ ¥ fs98e IF are I

s nigw aifs I & fegrs ag,

VTS HIG MeaEs He® T 140811
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fer afgs & mfeT g= 7 fIS™He J939 § g & fis
HS3 &dt IENT 0% nid® AueT dfen™ 3% (13) 3
9o JIfsdg v Ay 9o & 39t 7 fgor Jifsgeg =
mﬂwmﬁ%mﬁwmﬁ@?%a@aﬂ@?

J 3t 8T 337 Iea uniE a9 faor Iz 7 Ffder I, F9eT
8r T 8®c T 3t 8u fAHgs &It a9 fgor Aar & = foqr
&g ot d= @ feyer &9 foor I ug Tw3< <9 €9
uggt I JIgPHT3 & fHds 3T I-IIE 9 TSt
AT et Il 38t ATfag 39 gIHT Jo-are AE wig” Hig

gEl qg fHw &13T S JIHf3 HISE ® Uem-628 3 feue
5 fx qoHfs ff9 oW AU && fAangs & 23t Hfowt 3,
fa€fx Ha &t fearggsT w3 §u uyn faer, faHds T adt
Ao »i3 fAnds 3° 93 ©F faast o0 @ o= &9 93 At
JIfeR & Afzag & AU € »ifsH 78 &9 v fmrBer
ﬁwfuwah@wfuwrf‘e»nararmaﬁwﬁvsu(mﬁﬁ)
IJ IHEH HF &H fomr8z &t Farst &€ w9Am 39 T5-
a5 ag, If9 &g, Af9 AT Af3ae, fee afg afg s
fanrrgt 11 (d57™-669) 7 a™H fanr8z, fAnds I96 w3 Ay
FI6 T JIHT3 AU wigAd 372 feg T fa yg yH3Ht ©
JE, IrEET, IIF U9& JAIaT M3 &H 3% funmd Ut & nied
I8H I o€ & Al<a © AIH &9& UJ Gt =@dT fom
¥ AgT T 7U A T9 T9 Ie&T JIHf3 fATS &It I fem
T H3%< fEg 2t &t & »ifz 3@ # faH I3 AN 2faag
mIT @ AU/sH-TAHTs &dt adeTIfer &y g 3t feg
THE T W3s 3T famr I & a9Hf3 sH-finds = frgis
AHSET Agdt J197& & uts, di9ss aur fewe ¥ a9
¥ firrs &9 o3 A= 37 feg aH-fines ot 31

got W3t &t A iy & &dt q9st fg@fa fiy uon a<ts
AT Hor fefommea i3 feduz gon I w3 fem © fAu’s
& gt ugHT 5% fesyE Is 1Tt 941 aIEt € A iS5t AT
At I & fa SoHast i3t TF-ATS J9i I=9 a9t 2
niEgE B I(766) Ty & Tfogg mae & A AfdA
nieAET feg I9aT I &7 fI 337 geat 7 AT Au-afg
ar fadesr fadeg W9 FEtiAfow fad<g AR 33 &
At il (Ua7-478) iy Ifas wower feg & vias I fx
iy ygg 93 IfTH 85 I wi® ygy = fims uger
Ifent =rfgarg wee & AU a9 | fimrs Afgwr feg It ofonr
7 ASe J o & qodt ff913e9H3 famrs 3 maor €<
A9t TsInfsl meUr 3 B fomrs &) & saAeeg
I 1y & ufow g9get § Tt I w3 J9gEt ©F IHeT
g iy Ifg3 rower, fedret » fefsom § @9 @
gwsr JIfaR 339T9 7 Auger AT caH® ©F Haue
JoH3 & I AaeT IyF9d EeEE § o fan 39

HITET ©7 YT JIeNTd B F9aT grdteT | iy & aTH-
fimgs &t & ¥g 3 9@ 3 AU &3t I & o fa7 Ao A3
31y & € v Hg © fAo’s 3 799 &t e fa8fa
HO-A3T &% Zfenf™ 9 B AT J15H-TAHTs T H3®e
3 H® &% g3 o I-Hs F A3 Agu ¥ iz ¥y
uzrs Il (Jam-441) 3H- —fimHgs S At AT iy 3
9 g Afgg #F 3 &t g5-7 Yz a8 fiee v9 afF
"ae W 3fgn(eeR) T & J9ge wigAT fous ©f
Jedinf IUsx A6 @ &% oA @5 510-432-5827 3
feog fectegr a9 mae J5 faBfa-greym<t fefemr
o9, ufg ufg u? W1 (@9 I8 Arfog Jar-1329)

*kkk*k
HASTH-HA<Td
wigy fAw, ufarss iy geest feg

A : “H& 3 Af3 AgY 3 MU U8 U™ 3 NGHT HG
g ugH3Hr & A3 & nrfmr famr 31 g UR e 3
UIHSH & Wi’ faar Ater 31 fer 3iss § AURs &< A
~JToT5 [Hul, BPAE
A<y : 9T feu He €t 9539 99 we It faar famr 3
T, H6 g TH I35, fASE A ‘HIs « a1 nda g 3
for famr 31 3l »9g’ &t A &7 I a9, J9uet feu
fAg fa3 ‘Ha' mae 93 famr I, »iH 39 3 GFe a3
nag feor famr 31 feeest 3 3t uI Ao & UE € »RE
fegs fas’ He 9 HOWI3 I% foy fasht g8 Jor fega-
it 3 & fega At AT It T -
HE AT AT T, WUST HE USE I (889)
J9 dig Afog € der 880 3 882 3F WA I feu¥ Ig
oA Mo fea e 3, AT w0 de B TS 23F 0
3a JOH3 Buer' § fanmes & He § ¥9-89 Haus 13T
famr 31 feg ASus s@ar vUE Wl § 0 vmeHr g A
‘AIlY’ § HEus a9 J1 fer few v &t s ¥9 fa vo
HYH (Af3) I 7 nAgS 99 g5 adt faor famm fer 3 feg
Hey § feg Guen fesr famr I fa B8R yg &% A UT a9,
B8R Yz &% 1 Af3-AgY I | »9E fer yas 76 :
“ﬁﬂ%m!a@ﬁwé}wﬁ # fogr 59 (Af3) T
wm@@nnmﬁmmsairl”ﬁa ‘NMAS 3% A g7 3
T & fa ‘U €31 He 3T A=F AEUS a6 BT I3 famr
T ; fAe Jo fodni 3t feg Het Ao 3 :

-HEL HE HT g5 3T (€32)
-wEl H T G 896 ety (€32)
- T, HE H3ET 5 TH UFE...  (3€0)
- 573, 135 Efapa HAg (3c2)

fed 7 99 BueH g 83 d = ‘W A ‘FEr 9 feww
35t BY &9 T (fa fam Het A a8 &t 9 dist aret 9)
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31 633 = T o d<d

TE, U'S, T YT 9% AN I 8 & Us Jaeit Ia1 ot
T a9 War 3 ?

-TEHIZ [, aTB], Ha®?
Jgdt feg U9 7 Af3-FaZ 396 BTt gFem Jol BF I
Yde™H § AI<E &9 Jig Afoes € Buert 3 Ag Jeit Il
7 vt 88 85 & Jea I US I 3T AASt © foors &
Bu3ar w3 AT He & feaag adt 3 AGIr mi3 us feg &df
g3ar| fer 39 WAt 9%e YaoH 3 & &0 a9 B A
J9end 7 & Af3-HS &96 € HA9E & »wigd' Jfg A ar
W3 ASJET T JSH & wiefamr & I2 at | fa383H A 99
gIM T Us w9 feg a<aw! 8 3 feadesT &% S96T War J1
Af3-Ha3 fea usH® <ar I, fAg 86 & IOz fAUist &t
frftmr 82t 799 I 37 fa Hies 897 3 Ao 8 ARl I9e J
HISHAZ AZIT 9SHS J, 73 TlT I Bl (939€)
fern & fuA® fer 397 I fa Ao »it Fg® Aa <t Ag® <99
méwwmﬁgmaﬁ@ym@mm@mﬁ
eﬁ@aﬁalﬂﬂfa—mfevwaaﬁggﬁﬂaaa@gﬁ
o g3t gEat It T

ATS: ot nide I9H AN ®Jel AR UH 86 Aoel 3 2

-YBH B, H55 TEs, ABGT
AT 32 33 @ &It @ ud UR 7 MR UR Soz 5% Gt
g9 &t O ug fry 9fgs Hewe feg ©oA® 912 Yus g
3 WgHAG (B34l B34 € ¥¥ UH 83) § 336" 3K &t I |
feg foun it fearas et gafenr famr 3 3ifa far farn
&t 3t gfen vt o7 I° |

mémmmﬁeﬁwmiﬁ?fmﬂﬁéf“mﬁ
aﬁﬁn@ﬁwﬁvwwwmwﬁmémé
f&ﬁa‘éaﬁlmfﬂwaaﬁysﬁwaﬂa@ﬁ‘?sﬁfﬂw%
fegt niastnrt Hadinit 3 ferem age 372
-JIrs i, MR
AerE: 99 Afoes A Joge! e Af3H &% o AU &dt
W3 &d ISR MifAd STH-I3 A IIHT feg a9 U Ta|
S BUT T NAS HARE JI9HS 3 MaAE B & Jd 15,
&E 397, TI31, HYI3T, B, €% »ife € gad feg e q BT
Jde 31 gJfonit 3 5239 5% AU Uz %t fegguar Af3H
J1 #3HM & HOH, dEgHT, »i3 ITon MigAS A2 IHMI, 20
5839, 3 ¢ g Hé T8 feg faot & 3% nigAg & Ufss 3
ysdt TmE & ol 32T TH® 9T I6 w3 W39 mife ug &

Bumi AT T JY aex it AfsH & fegguar § ydt 39
3T d9d M I&|

TE TE 737 &5 Fiel I UF FET 33 & Tist Il AFA Bufa
JT AEE Hog || JT JEa1 FEE 5 HaBl & I (HIFT 9,
tot)l

e »igy : Uf33 Af3F € 34 fo=-faz & AeH U3
ge8e I, 8F § vy uzw I 3 J9& § AEET I, WT
ARSI g &dt ugise| Af3E wife & A3 feed 3 QU ag
€ A9e g Mo few @ &t S J1 fer 3 fast A 39 far
( Af3H wife & ) fegg & yeo 50t aoer ; 99 AT it
fengE T&11

H3H B8 HgIS dee J6, TH-HAES' § ¥%c © Qumi EAe
T, Bat § Ta-H3 fest M3 AI-niuRes € SfaH-3aoHt §
‘fefent’ & 1H 8] w3 yerfonr & fogr I fAR a9a u3-fed
¥ J A3HT & »Ifad B = fAa9 I IT IS JIHS
nigAd Y3 € Higg & sr9 »3 yg & @ It Hey @ e,
fauziet nife T 29T %96 © AHIY I ATl J:

-H'T =R HIF 78, 117 &8 3el a9Il (V5T 93€)

-7 3%, H YOF, I UH, H HIZ, FeE I Hdl Hele, HF
TIT HT" a3 v T (FFTarFT, Has™ &)

a AsSH € 39H-A® feg e © fex a1 JI fmd 3
HEHIT Tnif fest It 3 g3 Ifas grdier I

A : 36 foft 3t @ nigw ms@
TG BIHE T WS feA HiT, &g UE™T & HIA [5ETEE Il
-YTHAIF Y, HTS]
< : feg 3ot g9 difde fiw & & Bes oISt Jet o=t
‘AW A f638H Thntt Tint feg BfH® T, @ o< ARG feg
WiSTit I&|
UT WY : By Aemr, AHSuT| weme? fere euE e UTH,
frug fams M & faem wiREs, ordar Hed 3 | ¥ a-
UEH T8
nIe:far (fdg) & foag § sus € yA (evaa feg) Tt
AT Afenr 3, faR (HABHS) 3 UsH T8 U foar amiE §
J9 T WI AHS & UsH <% AT faefent T 1AW @ »iz 3
Af39g #t nuE A% AEET I%:
g9 o Bar58 Az It 7aT Hl Faes & F€ & UTECN 01
AT Jt AT ISt IAHT feg fswnr dfenr I; ugH=H &
3e far 3 adt ufenmifaBfa yswr § g3 A fem=t A
nAgst 3 It e AssT Ao-wa9 feu 3 99 fomr feg emer
3

A% ‘WY =2l feu 99 aax €< #t gaH Hae © fagsr €a
TAT T ? -9eH Y3 [HY, 457
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e Ay # Afow ot & et fesw 3 feg a® Aume
Jet 7 f& 7 HoY I9 € €A 97 3 39 & UIHSH &t digst
ggw J, BAg yrsHr & 9a fHo! ®aie ®ar Ut I | 9F A
JaH feg 395 BEt Hie 3 yg © fAes A few AO Azst 3
3t fg yg uriA A€ 3 Hoy T fAes-As fed feawse 3 fos
daag |

RAS%. Ha HIT g2 a7 41& ) &t J9ast & fer 3x feg v
‘Hfg g © Bu9s ‘NI ¥’ Je ar ?
A<y gu €996 ‘Ha 92 T |

FR®%: ot 919 g Afod € ;s a9e AN Afos et @
s Quds ABR ‘U= 99 Ut fusT uge adter 3 7

-WfE3T [H, G957 5. U7,
Aerg: adt #t | Afos” mfog & o=t @ us HoR' ferm REx
ugs & gefes fry 3fas Hisaer feg ot 3 |

Ae®: &t fenrg & AR froar & fRfor ut 7r At 9 2

-G U, EhiT, HBHPHT
#erg: frd oov few fenra g9 o Afog # <t ogat feu ®=t
wamaﬁwﬁlwémhﬁa@aﬁwm
g@%lfﬂ@%%&ﬁéf»ﬁ@@%gﬁmﬁéa‘déf&aa&
ygH3H € ey B8t oH fAngs feu a3s Jifmy afas
HITE WgAY nide UF8s T Ay ®3d &3t 3 8 @
Hfimit 7 AIE9Tt § T S MdE € nEs T n[EH
AUIfeT GR %3dt ®3d § JOHS nigHT J(IAS TIH € SId
?@L@Haﬁlmmﬂﬁaﬁéumlﬁ?mHse'd'Wﬁ
szﬁefs»rs?er&?ae'—uraafnfuwwmm?ufsww
Wl@&ﬁgqmawmwﬁmws
ARSI J AaeET J |

niH 39Tt € TU IJ S 919 SH J1g »h fegu a=s 3y v
H&H3 T UIua, méaﬁﬂﬁ?&%n@mﬁ
39 AU fAU3 3 d aes ufenf & ydu J fer a9s
WWW%Q’?WWB’?WW
T g% Y9 96 8 Y9 HS AT 1 g% Ae I6 [
fengst A P 3 JI0 BT I6 I HaefHt 3 Fa1 faar I,
ye9E & A HASt feu fAu drew ®et fex geres Hss dt
g3t feret 3 | fadt uf3z § 99t T s UioSt aft w3
fefmut & fagg 7 It I fadt = WSt A, A9, ASA »i3
AoHTenr fenast, HaefHn, mi3 afantt & ye9a s 3
goge 13T 7 faar T |

WA T%3 feg I9 fAY @ @9q g=v T & 8T €& 3Juat
nEyduat € JE Ig @it st € ASHTenT nid fAmrHt
B I8 »uT AHT »i3 AT Afen & &9 §8d At § 58T
w3 Yg96 YAES © aH nust JHT Aew | fem am ®et
Ae® w3 AT 3t feg T & Aovfent 33v9 A dwa
Tfgni § AT JT foR & Sc g St af fAR fAR fils @ YA @R
yeg 3t Ter feg fa’e g8 nun feg fvsa fea andt o=
3 ae% MuT iz Fese, nug fis @ Jounme feu fea
ufsnr fafan ganfs & dFt B9 fies @% yo9d JY &
87 yu9a fis € 99 WT &% AUIR J4 & Y9t § it &%
73 8r ant T 3Tt &7 ATt Ane A% feu fea @9 Aa €A
yg9d et Aeet €t fauge &< fex ygod ©t dat 35ug
w3 8R ¥ 44 ries AE3E © Yy a9e B8R fis @ <ot 83
gz fRwt et ot yRas a4t fe€° g9 fils fea fmdt ygo &
JEd FE A=A |

Urry feg g fAy ARt 99 feees yooa der a9 gdit
5 fen o 3t €IaT & It Hew &L 7 Aol I | IO
few gerfeds Ueng, 3acq, feridhg, et € S93
I8 f93 J9enifant 3 Y TOH UO9 € UBA yIfss
AgS IBH MASHMT & YT J96 3 fAd 89 nu wierfant
feg yz A Ig9enrfont Enft ferast @8t ags & 8
it Ho® & At &9 |

fen o feu I9 fan fapy 2 feg9 Tcied &t A 7993 ANS
TR THI T | I Ug @ OH

IR fiw ysAT
FEeT 78T i »d® 343 Afod wifHsAg

(g 58t fime A9 & ferg fiw A9 333 © A. I999s fiw faee
W@Wﬁ@f&@aﬂﬂwf&aaﬂfgﬁe&zaﬂaﬁ

7 niAt fidt § g9v8= vge ot 37 UFg

feg »muE nruz filst €t Ag™® a91E?
AEeT 7gerg H. ©IAs fRw @ & ninust fex fodt feo feo
fegrg ag9 &tz A feo fost vt wBEt 7. goee fiw
FIUSE J% UJd dET| 2007, »iATAS & ufa® ge3 AT Ageg
H. =9As fAw &t § S5 J9d {. I9fes fRw sftmrer, 7.
ARSI fRw Higle 3 7. 39996 fAw faBsee & fise &t mit
Hfamr | ﬁﬁ?ﬁﬂ?gﬁﬂﬁ&ﬂwﬁfﬂ?aﬂaﬁmfgﬂaﬁ&ﬂ@
gJ3T AHT di%gTS ®ET &t ¥ AR 3 WiF, 23.08.2007 § WHT &
FH § 8 € niAE® 3 €8 &% ydt feg9 &ist AST Ag w7
W%awm%mwwwaaﬁéfszéfw
ﬁwgwwﬁzéfm@aaﬁﬂzﬁgf&ﬂﬂgw
396 BEr Harst § nifts & Fafar| fer J9d ity AT JdsT
TIUSs 7. g9v< fAY Hefo® 3 Arger HEe9 H. ©9ns flw =
3fg fod doee aoet Jigg va e wm,  fitw Fer 333 s9ues|

**kkkk
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BOOKS FROM KHALSA TRICENTENNIAL FOUNDATION OF NORTH AMERICA INC.

Realizing the need for correct information about Sikhism in the English language for the benefit of Diaspora youth, KTF
requested S. Gurbachan Singh Sidhu, UK, to revise some of his books and write new ones. Mr. Sidhu is one of the founders of
The Sikh Missionary Society of UK and Guru Nanak Charitable Trust, Mullanpur Mandi, Ludhiana. Of the many books and
pamphlets in English that he has authored we have been able to afford to publish only four:

1. Sikh Religion and Christianity — 110 pages

2. Sikh Religion and Islam — 153 pages

3. An Introduction to Sikhism — 76 pages

4. Panjab and Panjabi — 177 pages
These are excellent books for Sikhs and non Sikhs alike. Reading these books you will get the real meaning of Sikhi, something
that Gurdwaras have miserably failed to teach. These books are for free distribution. We invite our readers in the USA to
order any combination of 40 books for a donation to KTF of $100.00, including postage, and distribute them free to their
family, friends, local sangats or schools operated by Gurdwaras. Your donation will help in the publication of The Sikh
Bulletin.

*kkkk

TEACH YOURSELF GURBANI. FOLLOWING TWO SOURCES ARE EXCELLENT:

1. www.srigranth.org This website will help you find page number of a shabad in Gurmukhi,
English, Devanagari and Transliteration;

2. www.gurugranthdarpan.com You will find the Panjabi explanation of that shabad on that page.
*kkkk

UNITED STATES TRANSPORTATION SECURITY ADMINISTRATION (“TSA”)

AND THE TURBAN
On August 24, 2007 we had forwarded to you a request from The Sikh Coalition to Sign Petition to the TSA and Document
Your Airport Turban Screening Experience. As a result of the combined efforts, on August 29", TSA Administrator, Kip
Hawley, himself directly contacted all three Sikh Organizations that met with TSA administrators saying ‘the TSA would like
to find a “workable solution” to Sikh community concerns even if it may mean “changing” new screening procedures’. If you
have not signed the petition please do so now by clicking the address below and ask people on your mailing list to do the same.
Since this affects Sikhs all over the world you do not have to be US resident to sign the petition. Thank you. ED.
http://salsa.wiredforchange.com/o/1607/t/380/petition.jsp?petition KEY=304

Khalsa Tricentennial Foundation of North America Inc.
3524 Rocky Ridge Way
El Dorado Hills, Ca 95762

Address
Label
Here

If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender.
If you wish for someone else to receive it, please provide us with their mailing address. Thank you.
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