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During the period of ‘militancy in Panjab’ from 1978 to 1995, the
world’s so called ‘largest democracy’ had prepared a blacklist of
members of its minority community, less than 2% of India’s
population, for no reason other than that they asked for the same
rights that were granted to the majority community, the Hindus, and
the right of being recognized as a community, distinct and separate
from Hindus, as they were considered before and after the
occupation of Panjab by the British. In 1947 Prime Minister
Jawaharlal Nehru and later on his daughter, Prime Minister Indra
Gandhi, decided that was not to be.
Apparently this list contained 169 names, all living abroad, of
which 25 names were removed in November 2010 and 117 in May
2011. According to the Union Home Minister P. Chidambaram the,
Centre was yet to access the activities of the remaining 27.
Included in the scrapped list are members of Babbar Khalsa
International, International Sikh Youth Federation, Khalistan
Commando Force, Khalistan Zindabad Force and all those
associated with Kanishka blast, that were all associated with Babbar
Khalsa International.
The Indian Intelligence had not only infiltrated all these
organizations but had also selected the key leadership of most of
these organizations, if not all of them; the case in point, the first
President of the World Sikh Organization and first Editor-in-Chief
of its sister organization, the World Sikh News. Even the second,
and the last, International President of the World Sikh Organization
was their man; how else would one explain that he travelled to India
to be the official guest of the first Badal administration in Panjab,
with the visa issued to him by the Indian Counsel in San Francisco,
only to be ‘detained’ at New Delhi Airport. Lame excuse given for
that slip up was that the San Francisco Indian Counsel’s computer
did not have his name; nor does his name appear in the deleted list
released.
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Another name that does not appear on the deleted list is
that of the long time President of Babbar Khalsa
International of USA. But unlike the President of the
World Sikh Organization, his application for visa was
denied. He was an in-law of the main Babbar in
Pakistan and when their children divorced he had to go
to India to get his son remarried but the price demanded
by the Counsel was too high for him to pay, which was
the presentation of Saropa to the Counsel at the
Gurdwara where he was the Past President. Indian
Counsels must have considered the honor of receiving a
Saropa at a Gurdwara as an achievement worthy of
reward by their masters for proving that they had the
Sikhs in their area friendly to the Indian Government. I
had seen pictures of this man receiving Saropas at other
Gurdwaras. BKI President eventually did get the visa to
visit India through the ‘good offices’ of the king maker
at Sikh Youth of America, the USA version of
International Sikh Youth Federation that was declared a
terrorist organization after 9/11 by the governments of
UK., Canada and USA.
Another noteworthy omission is the names of the non
Indian government agents, the real Sikhs, who kept the
publication of the World Sikh News alive with
considerable expenditure of their personal time and
money. At least one of them was denied visa to visit
India. Or could they be on the list of remaining 27?
Dr. Gurmeet Singh Aulakh’s name appears on the
blacklist, which should prove to all that he atleast is for
real. But what does that say about “Dr.” Amarjit Singh
whose name does not appear on the list even though he
vies with Dr. Aulakh in his anti Indian government
diatribe?
Names of all those involved in the Kanishka blast case
are on the list but it is an open secret that the Indian
Government was involved in its planning, financing and
execution up to the eye brows of the four Lions of
Ashoka’s Pillar, the National Emblem of India with a
depiction "Truth alone triumphs". Unfortunately the
truth did not triumph for hundreds of innocents who
were killed. Other than one person, no body went to jail
and Indian government escaped untarnished. It
succeeded in tarnishing Sikh image in the Diaspora as a
community of terrorists.
It needs to be understood that just as the British chose
our leaders when they occupied Panjab, the Congress
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governments at the Centre have been choosing our
leaders. Not only were WSO, WSN, ISYF, SYA and
many other organizations created by the powers that
be but their leadership was also painstakingly selected.
Would it not be refreshingly revealing if some of these
leaders feel the sting of their conscience and come
clean of their roles and spill the beans on the role of
the Indian Intelligence Agency?
Seeking to put behind memories of the 1984 anti-Sikh
riots, Union Home Minister P Chidambaram, on
Saturday, June 25th, 2011, said the country has moved
on since the “tragic incident” and that “It is time that
we forgive and move on to build a new India where
every citizen irrespective of faith has equal place.” He
was addressing a function to felicitate him for his role
in removing names of 142 Sikhs from the Home
Ministry’s ‘blacklist’. The Kendriya Guru Singh Sabha
(KGSS), a body headed by Tarvinder Singh Marwah, a
Congress MLA from Jangpura in South Delhi, had
organised the event. The Home Minister was referring
to Manmohan Singh’s speech in Parliament in 2005
where he apologised to the Sikh community for the
incident. These characters have been showering
criminals amongst them with cabinet posts while the
widows and orphans have nightmares of their
husbands and fathers burned alive before their eyes
and he wants them to put those memories behind and
forgive? How arrogant and insensitive. Who elected
Tarvinder Singh Marwah anyway?
See that! A lone Sikh, even though he is the Prime
Minister, is apologizing for a terrible wrong done to
the Sikhs by the Hindu members of the Congress
party. Should not this apology have come from the
Congress Party, the Congress Government, the
Indian Parliament and governments of all those
States that unleashed Hindu mobs on their Sikh
residents?
Sure, we will forgive, but not forget, when there is an
apology from the above mentiond bodies, emptying of
Indian jails of Sikhs unjustly incarcerated and their
rehabilitation, release of Professor Devender Pal Singh
Bhullar or retrial as the Amnesty International has just
demanded (See p. 25), proper compensation for the
victims of pogroms and punishment for the
perpetrators of those crimes, punishment for those who
indulged in fake encounters to kill the Sikh youth,
recognition of Sikhs as a separate and distinct
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community, restoration of Anand Marriage Act and
withdrawal of the Indian Government from the Sikh
Religious Institutions.
Beware of any press reports about Indian visas being
denied to people whose names have been removed from
the blacklist. Those can be false reports planted by
Indian Intelligence Agencies to rehabilitate and give
credence to those Sikh culprits who cooperated with
them. They might even deny the visa and encourage
them to show it around. India’s Central Bureau of
Investigation and its external intelligence agency,
Research and Analysis Wing, are far superior in their
cunning and conniving to CIA and FBI combined.
Hardev Singh Shergill

Honorable Prof and Dr Ajaib Singh Brar, Vice
Chancellor, Guru Nanak Dev University, Amritsar,
Dr Jaspal Singh, Vice Chancellor, Punjabi
University, Patiala, Speakers, Guests, Ladies and
Gentlemen,

*****

UNIQUENESS OF GURU NANAK’S
PHILOSOPHY
INTERNATIONAL CONFERENCE
February 23-25, 2011
KEYNOTE ADDRESS
By
Prof Devinder Singh Chahal, PhD
President
Institute for Understanding Sikhism
4418 Rue Martin-Plouffe
Laval, Quebec, Canada H7W 5L9
Email: Sikhism@iuscanada.com
Organized
By
Guru Nanak Dev University
Amritsar
And
Institute for Understanding Sikhism
4418 Rue Martin-Plouffe, Laval, Quebec,
Canada H7W 5L9

Before I talk about ‘Uniqueness of Guru Nanak’s
Philosophy’ it is important to understand these two
terms – ‘Philosophy’ and ‘Uniqueness’. The term,
‘Philosophy’, has been defined in different ways from
time to time. I think that Encarta Dictionary’s
definition of ‘Philosophy’ as, the branch of knowledge
or academic study devoted to the systematic
examination of basic concepts such as truth, existence,
reality, causality, and freedom. This is most suitable
definition of ‘Philosophy’ of Guru Nanak’s ‘thought’
since it was promulgated after systematic examination
of the prevailing religious concepts such as truth,
existence, reality, causality, and freedom.
According to the Encarta Dictionary The term
‘Thought’ used here means: the intellectual, scientific,
and philosophical ideas associated with a particular
place, time, or group.
The term, ‘Uniqueness’, means the quality of being
one of a kind; different from others in a way that
makes somebody or something special and worthy of
note.
The evidence of ‘Uniqueness’ of Guru Nanak’s
philosophy becomes apparent from the following
verse of Guru Arjan when he exclaimed on the
examination of the compositions of Guru Nanak
received either from his father, Guru Ramdas, or from
other sources:
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ਪੀਊ ਦਾਦੇ ਕਾ ਖੋਿਲ ਿਡਠਾ ਖਜਾਨਾ ॥
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Guru Arjan further confirmed that Nanak is the Guru
and his Bani (the Word) is a lamp of wisdom
(enlightener) for the whole humanity:

ਤਾ ਮੇਰੈ ਮਿਨ ਭਇਆ ਿਨਧਾਨਾ ॥੧॥
ਅਗਗਸ, ਮ: 5, ਪ-186 ।1।
When I opened it up and examined the inherited
property then my mind became enlightened.1.
AGGS, M 5, p 186 [1].

ਬਿਲਓ ਚਰਾਗੁ1 ਅੰ ਧਯ੍ਯ੍ਾਰ2 ਮਿਹ ਸਭ ਕਿਲ3 ਉਧਰੀ4 ਇਕ
ਨਾਮ5 ਧਰਮ6 ॥
ਪ੍ਰਗਟੁ7 ਸਗਲ8 ਹਿਰ ਭਵਨ9 ਮਿਹ ਜਨੁ ਨਾਨਕ ਗੁਰੁ

ਪੀਊ ਦਾਦੇ ਕਾ ਖਜਾਨਾ (Pioo daday ka khajana) has been

ਪਾਰਬ੍ਰਹਮ10 ॥

literally understood by some scholars as the treasure of
the father, Guru Ramdas, and grandfather, Guru
Amardas, of Guru Arjan (Faridkot Wala Teeka). By
accepting this concept we are excluding the Bani of
Guru Nanak and that of Guru Angad from this treasure.
In fact the ਪੀਊ ਦਾਦੇ ਕਾ ਖਜਾਨਾ (Pioo daday ka

ਅਗਗਸ, ਮ 5, ਪ-1387.

khajana) is common Punjabi proverb for ‘Inherited
Property’. In this case it is the property of the founder
of Sikhi – Guru Nanak.
Guru Arjan when understood and practised this
‘Inherited Property’ then he declared that he was
liberated from fetters of ignorance and superstitions:
ਫੂਟੋ1 ਆਂਡਾ2 ਭਰਮ3 ਕਾ ਮਨਿਹ4 ਭਇਓ ਪਰਗਾਸੁ5 ॥
ਕਾਟੀ ਬੇਰੀ ਪਗਹ ਤੇ ਗੁਿਰ ਕੀਨੀ ਬੰ ਿਦ ਖਲਾਸੁ ॥੧॥ …
6

7

8

ਅਗਗਸ, ਮ: 5, ਪ-1002.
2

The egg of superstitions3 has burst1 and my mind4 has
been enlightened5
7
Since the Guru has liberated8 me by shattering the
fetters6of ignorance.
AGGS, M 5, p 1002.
The word ਗੁਿਰ ਕੀਨੀ (Gur Kini) means Guru did.
But who is that Guru who did this? It is evident from
the last phrase of this Verse that the Guru here means
Nanak:
ਸਚੁ ਪੂੰ ਜੀ ਸਚੁ ਵਖਰੋ ਨਾਨਕ ਘਿਰ ਪਾਇਆ ॥੪॥੫॥੧੪॥
The truth, as the treasure and the merchandize
(philosophy), was found from the ‘House of Nanak’.
AGGS, M 5, p 1002.
‘House of Nanak’ means the ‘School of Nanakian
Philosophy’. (Philosophy of Guru Nanak is termed as
“Nanakian Philosophy) [5, p – 43-54].

Nanak person, the Guru, and an image of Infinite
God10, has appeared7 in the whole8 world9 as a light1
to dispel4 darkness (ignorance)2 for the whole world3
under one religion of righteousness6 of God5.
AGGS, M 5, p 1387.
ਇਕ ਨਾਮ5 ਧਰਮ6 = ਧਰਮ6 is usually interpreted as
‘Religion’ but it also means ‘duty’ / ‘righteousness’.
According to Guru Nanak ਨਾਮ is used for an ‘Eternal
Entity’ (commonly understood as God in English) for
which there is no ਨਾਮ (name). Therefore, here ਇਕ
ਨਾਮ5 ਧਰਮ6

has been interpreted as ‘the religion of

righteousness of God’.
ਗੁਰੁ ਪਾਰਬ੍ਰਹਮ10 has been used metaphorically for ਜਨੁ
ਨਾਨਕ (Nanak as a person).
The following verse of Guru Arjan explains that he is
asking Guru Nanak to impart his wisdom/knowledge :
ਨਾਨਕੁ* ਿਸਖ ਦੇਇ ਮਨ ਪ੍ਰੀਤਮ ਸਾਧਸੰ ਿਗ ਭ੍ਰਮੁ ਜਾਲੇ ॥੧॥
ਨਾਨਕੁ ਿਸਖ ਦੇਇ ਮਨ ਪ੍ਰੀਤਮ ਿਬਨੁ ਹਿਰ ਝੂਠ ਪਸਾਰੇ ॥੨॥
ਨਾਨਕੁ ਿਸਖ ਦੇਇ ਮਨ ਪ੍ਰੀਤਮ ਹਿਰ ਲਦੇ ਖੇਪ ਸਵਲੀ ॥੩॥
ਨਾਨਕੁ ਿਸਖ ਦੇਇ ਮਨ ਪ੍ਰੀਤਮ ਕਿਰ ਸੰ ਤਾ ਸੰ ਿਗ ਿਨਵਾਸੋ ॥੪॥
ਨਾਨਕ** ਿਸਖ ਸੰ ਤ ਸਮਝਾਈ ਹਿਰ ਭਗਿਤ ਮਨੁ ਲੀਨਾ ॥੫॥
ਅਗਗਸ, ਮ 5, ਪ-79.
The part, “ਨਾਨਕੁ ਿਸਖ ਦੇਇ ਮਨ ਪ੍ਰੀਤਮ”, is common in
all the first four phrases.
Prof Sahib Singh [16] interpreted, ਨਾਨਕੁ ਿਸਖ ਦੇਇ, as
ਨਾਨਕ (ਤੈਨੰ ੂ) ਿਸੀਖਆ ਿਦੰ ਦਾ ਹੈ (Nanak imparts his
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teachings).
Giani Harbans Singh [12] also interpreted, ਨਾਨਕੁ ਿਸਖ
ਦੇਇ, as ਨਾਨਕ (ਤੈਨੰ ੂ ) ਿਸੀਖਆ ਿਦੰ ਦਾ ਹੈ (Nanak imparts his
teachings). The above part is followed by “ਮਨ ਪ੍ਰੀਤਮ”
means “my dear mind”. Therefore, the logical
interpretation of above phrases is as follows:
Guru Arjan says:
(Listen) Oh my dear mind! Guru Nanak* imparts his
teachings that:
1. The comapnay of noble people will eliminate
superstitions/doubts.
2. Except God, all others are falsehood (perishable
expansion).
3. Gather only the beneficial/profitable business of
understanding God.
4.Live in the company of noble people.
Now Guru Arjan says:
The teachings of Sant (Guru Nanak) makes us
understand how to devote ourselves towards the love
for God**.
AGGS, M 5, p 79.
*In the first four phrases ‘Nanak’ (ਨਾਨਕੁ) is with onkar
to kaka then it represent ‘Nanak’ as ‘Nanak’ but not as
a pen-name. In the 5th phrase ‘Nanak’ (ਨਾਨਕ) is
without onkar to kaka, therefore, here ‘Nanak’ is penname for Guru Arjan. But at some places ‘Nanak’
without ‘onkar to kaka is still ‘Nanak’ but not a penname.
**In Nanakian Philosophy ‘Love for God’ is ‘Love for
humanity’.
Rai Balwand and Satta Doom (Drummer)
Besides Guru Arjan, Rai Balwand and Satta Doom
(Drummer), the Kirtanias (hymn singers) in the Durbar
of Guru Arjan, were also aware of the ‘uniqueness’ of
the philosophy of Guru Nanak. They declared that Guru
Nanak has promulgated ‘unique’ philosophy and
challenged many wrong religious beliefs, which has
been symbolized as ‘Changing the course of Ganges
contrary to its regular flow’ in the following verse in
the AGGS:
ਹੋਿਰਂਓ1 ਗੰ ਗ2 ਵਹਾਈਐ3 ਦੁਿਨਆਈ ਆਖੈ ਿਕ ਿਕਓਨੁ ॥
ਨਾਨਕ ਈਸਿਰ4 ਜਗਨਾਿਥ4 ਉਚਹਦੀ5 ਵੈਣ ਿਵਿਰਿਕਓਿਨੁ6॥
ਅਗਗਸ, ਰਾਇ ਬਲਵੰ ਿਡ, ਸਤੈ ਡੂਿਮ, ਪ - 967.
The people of the world say that Nanak, the Controller4
(Nath) of the world4 has promulgated a philosophy6 of
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highest order5 that is like changing1 the course3 of
Ganges2*.
AGGS, Rai Balwand and Satta Doom, p 967.
* ਹੋਿਰਂਓ1 ਗੰ ਗ2 ਵਹਾਈਐ3= ‘Changed the course of
Ganges’* is an allegoric expression for entirely
changing the prevailing philosophy into a new
philosophy of highest order. They also addressed Guru
Nanak metaphorically as ਜਗਨਾਿਥ4 (the Controller of
World) in his praise.
Now somebody may pose a question that why am I
putting emphasis on the Bani of Guru Nanak? It is due
to the fact that the next four Gurus, who succeeded to
the ‘House of Nanak’, declared Nanak is The Guru,
who has formulated “Unique Philosophy”.
NANAK AS THE GURU
Chahal [3, 4] and Baldev Singh [11] in their research
articles have traced out that Nanak was declared as
Guru first by Guru Angad and then by Guru Amardas,
and Guru Ramdas in their Bani. Finally, Guru Arjan
confirmed this fact in his Bani that Nanak is the
Guru:
i) Guru Angad
ਦੀਿਖਆ ਆਿਖ ਬੁਝਾਇਆ ਿਸਫਤੀ ਸਿਚ ਸਮੇਉ1 ॥
ਿਤਨ ਕਉ ਿਕਆ ਉਪਦੈਸੀਐ2 ਿਜਨ ਗੁਰੁ ਨਾਨਕ ਦੇਉ3 ॥
ਅਗਗਸ, ਮ 2, ਪ-150.
They, to whom the instructions (of Nanak) has taught
and put on the right path, remain imbibed1 to praise
and to know God.
What instructions2 can be imparted to them, who have
Guru Nanak as their Guru3?
AGGS, M 2, p 150.
ii) Guru Amardas:
ਨਾਨਕ ਿਜਨ੍ਹ ਕਉ ਸਿਤ ਗੁਰੁ ਿਮਿਲਆ ਿਤਨ੍ਹ ਕਾ ਲੇ ਖਾ
ਿਨਬਿੜਆ ॥
ਅਗਗਸ, ਮ 3, ਪ-435.
Those to whom Nanak, the True Guru, has imparted
his philosophy their deeds have been accounted for.
AGGS, M 3, p 435.
iii) Guru Ramdas
ਨਾਨਕ ਗੁਰ1ੂ ਗੁਰ2ੂ ਹੈ ਪੂਰਾ3 ਿਮਿਲ ਸਿਤਗੁਰ4 ਨਾਮ5
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ਿਧਆਇਆ6 ॥
ਅਗਗਸ, ਮ 4, ਪ-882.
Nanak is the Guru1 of Gurus2*, is the Complete3 and
True Guru4 by meeting him one can realize/
comprehend6 God5.
AGGS, M 4, p 882.
* ਗੁਰ1ੂ ਗੁਰ2ੂ 'Guru Guru' means ‘Guru of the Gurus’
according to Bhai Kahn Singh [13].
iv) Guru Arjan
Finally, Guru Arjan confirmed that Nanak is the
“GURU:
ਗੁਰੁ ਨਾਨਕੁ ਿਜਨ ਸੁਿਣਆ1 ਪੇਿਖਆ2 ਸੇ ਿਫਿਰ ਗਰਭਾਿਸ3 ਨ
ਪਿਰਆ ਰੇ ॥
ਅਗਗਸ, ਮ 5, ਪ-612.
1

2

Those, who have heard and evaluated the philosophy
of Guru Nanak, do not fall into the abyss of ignorance3.
AGGS, M 5, p 612.
The above verses clearly indicate that Nanak has
realized a ‘Unique’ philosophy and he is accepted as
‘The Guru’ by the other Sikh Gurus, who succeeded
to the ‘House of Nanak’.
Guru Nanak (1469-1539 CE) is the founder of Sikhi
(philosophy of Guru Nanak). It is the uniqueness of his
philosophy that he has been accepted as the Guru by
next four Gurus to the ‘House of Nanak’ in their Bani
as discussed earlier. It is the ‘Uniqueness’ of his
philosophy, which makes him the ‘Unique Philosopher’
of the Period of Renaissance (14th – 16th centuries CE)
when the scientists were challenging the wrong
religious concepts in Europe and he was the first Guru,
Prophet, Philosopher and Scientist, who was
challenging the wrong religious concepts in South East
Asia and Middle East during the same time of Period of
Renaissance.
The irony is that majority of the Sikh theologians have
ignored the above fact that Nanak was accepted as the
Guru by the Sikh Gurus, who succeeded to the ‘House
of Nanak’. The other fact ignored is that these Gurus
preached and strengthened the philosophy of Guru
Nanak in their Bani according to Prof Taran Singh [17],
the then Professor and Head of Department of Sri Guru
Granth Sahib Studies at Punjabi University, Patiala.
Although Prof Taran Singh had not gone further to
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explain his above observations but Prof Chahal [5 ]
carried on his research further and had quoted many
examples in his book, Nanakian Philosophy: Basic for
Humanity, where the succeeding Gurus have either
explained or strengthened Guru Nanak’s philosophy in
their Bani, which is incorporated in the Aad Guru
Granth Sahib (AGGS) [1].
It is unfortunate that many Sikh theologians are
following the traditional understanding of Gurbani
preached during 18th and 19th centuries which
continued to be so during the 20th and 21st century.
They have not only ignored to study Gurbani critically
but have been discouraging the others not to do so. I
recall the quotes of a scientist and of a philosopher on
this issue as follows:
“He who joyfully marches in rank and file has already
earned my contempt. He has been given a large brain
by mistake, since for him the spinal cord would
suffice.”
Albert Einstein
“Whenever you find yourself on the side of the
majority, it is time to pause and reflect.”
Mark Twain
http://www.quotationcollection.com/tag/uniqueness/qu
otes
Einstein is advising us that big brain given to us is to
be used to find the right path rather than joyfully
march in rank and file of tradition while Twain is
advising us that if one is on the side of majority then it
is time to stop for a while and think seriously if the
majority is on the right track. Most of the wrong
concepts are being defended in Sikhi because the
majority of the Sikh scholars and writers accept them.
REASONS
FOR
NOT
RECOGNIZING
‘UNIQUENESS’
Whenever I ask to Sikh theologians, scholars,
researchers and historians about the ‘uniqueness’ of
the philosophy of Guru Nanak many of them had no
answer since the ‘uniqueness’ has been cocooned with
the silken thread of ancient mythology and Vedantic
philosophy, which makes it very difficult for many
theologians, scholars and researchers to find
‘uniqueness’ of philosophy of Guru Nanak embodied
in his Bani.
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Philosophy of Guru Nanak remained unexplored in its
real perspective right from the time of demise of Guru
Gobind Singh in 1708 till to the beginning of 21st
century. In fact it may be traced back as early as during
the time of Guru Arjan (1563-1606 CE). In old Sikh
literature (including Janam Sakhis – biographies), Guru
Nanak has been described only as a mystic man of God
with all spiritual powers to perform miracles of various
types, but has never been represented as a philosopher
or a scientist of the Period of Renaissance, who
promulgated unique and universally acceptable
philosophy for the humanity. It is due to the fact that
the main thrust of earlier theologians and writers
remained busy to express the philosophy of Guru
Nanak under the shadow of Vedanta and ancient
mythology. For example:
Prof Puran Singh [15] wrote in the 1920s that:
“It is to be regretted that Sikh and Hindu scholars are
interpreting Guru Nanak in the futile terms of the
colour he used, the brush he took; are analyzing the
skin and flesh of his words and dissecting texts to find
the Guru’s meaning to be the same as of the Vedas and
Upanishad! This indicates enslavement to the power of
Brahmanical tradition. Dead words are used to
interpret the fire of the Master’s soul! The results are
always grotesque and clumsy translations which have
no meaning at all.”
Dr Taran Singh [17], the then Head of Department of
Sri Guru Granth Sahib Studies, Punjabi University,
Patiala, has reported that the Sikh and non-Sikh writers
of 18th to 19th centuries had accepted that Gurus’
philosophy is Vedic and is not different than that of
Brahmanic or Hindu philosophy:
“ਿਵਆਿਖਆਕਾਰੀ ਦੇ ਸਾਰੇ ਯਤਨਾਂ ਨੂੰ ਸਮੁੱ ਚੇ ਤੌਰ ’ਤੇ ਿਦ੍ਰਸ਼ਟੀ
ਗੋਚਰ ਕਰਨ ਨਾਲ ਸਾਨੂੰ ਇਉਂ ਪ੍ਰਤੀਤ ਹੋਇਆ ਹੈ ਿਕ ਭਾਵ
ਕਿਹਣ ਨੂੰ ਅਠ ਿਵਆਿਖਆ ਪ੍ਰਣਾਲੀਆਂ ਕੰ ਮ ਕਰ ਚੁੱ ਕੀਆਂ ਹਨ,
ਪਰ ਇਹਨਾਂ ਦੀਆਂ ਸੇਧਾਂ ਿਵਚ ਕੋਈ ਬੁਿਨਆਦੀ ਅੰ ਤਰ ਨਹ ਸੀ
ਅਤੇ ਨਾ ਹੀ ਇਹਨਾਂ ਦੀਆਂ ਪ੍ਰਾਪਤੀਆਂ ਿਵਚ ਕੋਈ ਫਰਕ ਹੈ ।
ਗੁਰ-ਦਰਸ਼ਨ ਜਾਂ ਗੁਰਮਿਤ ਿਫਲਾਸਫੀ ਦਾ ਿਨਰਣਾ ਕਰਨਾ ਬਹੁਤ
ਚੇਤੰਨ ਰੂਪ ਿਵਚ ਇਹਨਾਂ ਯਤਨਾਂ ਦਾ ਪ੍ਰਯੋਜਨ ਨਹ ਿਰਹਾ । ਿਜਥ
ਤੀਕ ਇਸ ਸਬੰ ਧ ਿਵਚ ਕੋਈ ਪਰਾਪਤੀ ਹੈ, ਉਸ ਦਾ ਿਨਰਣਾ ਇਹ
ਪ੍ਰਤੀਤ ਹੁੰ ਦਾ ਹੈ ਿਕ ਸਭ ਪ੍ਰਣਾਲੀਆਂ ਨੇ ਗੁਰ-ਦਰਸ਼ਨ ਵੈਿਦਕ ਹੀ
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ਮੰ ਿਨਆ ਹੈ ਿਕ ਗੁਰੂ ਦੀ ਿਫਲਾਸਫੀ ਆਮ ਬ੍ਰਾਹਮਣੀ ਜਾਂ ਿਹੰ ਦੂ
ਿਫਲਾਸਫੀ ਤ ਿਭੰ ਨ ਨਹ ਹੈ । [17 – in Foreword].
While commenting on the work of Sampardaya
Parnali (School of Sampardaya –a sect of Nirmla
Sikhs) on the exegesis of Faridkot Wala Teeka by
Bhai Badan Singh, Taran Singh gives very important
information about the main objective of this
Sampardaya as follows [17, p- 21]:
ਵੇਦ ਤੇ ਗੁਰਬਾਣੀ: ਸਾਰੀ ਸੰ ਪ੍ਰਦਾਈ ਿਵਚ ਵੇਦ,

- ਮੰ ਤ੍ਰ ਤੇ

ਅਦਵੈਤ ਿਸਧਾਂਤ ਦੀ ਪਰਤਖ ਅਨੁਸਾਰਤਾ ਹੈ ਅਤੇ ਇਹ ਯਤਨ
ਹੈ ਿਕ ਮੂਲ ਮੰ ਤਰ ਤੇ ਗੁਰਬਾਣੀ ਨੂੰ ਵੇਦ ਿਵਪ੍ਰੀਤ ਨਾ ਿਸਧ ਕੀਤਾ
ਜਾਏ।
“There appears a clear-cut similarity among Vedas,
Om-Mantra and Doctrine of Oneness in the whole
Sampardaya School (of annotation) and effort was not
to place Gurbani against Vedas.”
The Faridkot Wala Teeka had become a prototype
Teeka (interpretation/exegesis) of the AGGS since all
the scholars (Prof Sahib Singh, Manmohan Singh, Sant
Singh Khalsa, Gopal Singh, Trilochan Singh Talib and
many more) of 20th century followed strictly its
exegesis in their translations/interpretations of the
AGGS. The contemporary Sikh and non-Sikh
theologians are also following the exegesis from
Faridkot
Wala
Teeka
in
their
translations/interpretations of the AGGS in various
languages without making any critical study of
Gurbani to get rid of the influence of Vedanta.
Unfortunately there are no schools of Sikh theologians
and researchers which are interpreting the AGGS in its
real perspective.
Therefore, it has become difficult for some theologians
and researchers of the modern world to find the
‘uniqueness’ of the philosophy of Guru Nanak from
his Bani incorporated in the AGGS.
As I understand the main cause is whenever any
scholar or researcher had tried to portray some truth
which goes against the traditions s/he is either
criticized by the majority or is excommunicated by the
so-called authority on Sikhi without verifying the
facts. In 1938 Bhai Kahn Singh Nabha [14] had
observed the similar reason (about 72 years ago):
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“It is very regretful that there are very few intelligent
researchers, however, there are many enemies of
them.”
He further said:
“The number of persons, who would declare the writers
and speakers of truth as the atheists, is too large.”
In these days they are either called as pseudo-scholars
or pseudo-scientists and sometimes as heretics (antiSikhi). Let us discuss a quote of Arthur Schopenhauer
(1788 - 1860):
“All truth passes through three stages. First, it is
ridiculed. Second, it is violently opposed. Third, it is
accepted as being self-evident.”
The above statement is so right among the old stalwart
Sikh theologians under the influence of Vedantic
philosophy that when the 'truth' about the ‘uniqueness’
of philosophy of Guru Nanak is put forward then some
of them ridicule it while the others violently oppose it. I
think that the third stage of 'truth' is long way to be
recognized by Sikh theologians.
SOME EXAMPLES OF UNIQUENESS AND
UNIVERSAL ACCEPTABILITY
Now I would like to discuss some examples of
‘Uniqueness and Universal Acceptability of Guru
Nanak’s Philosophy’:
ਅਜੂਨੀ (Ajuni): Ajuni means that ‘Entity’ (commonly
called ‘God’ in English) which is free from birth and
death as mentioned in the ‘Commencing Verse’
(commonly called ‘Mool Mantra’).
But it is well-established concept in the Gita that
although God is free from birth and death cycle but God
still can appear in the form of human again and again
when the cruelty on humanity is on the increase [9]:
"yada yada hi dharmasya glanir bhavati bharata
abhyutthanam adharmasya tadatmanam srjamy aham."
Verse 7
“Whenever there is decline in dharma, O Bharata, and
a rise in adharma,
I incarnate Myself.”
And
"paritranaya sadhunam vinasaya ca duskrtam
dharma-samsthapanarthaya sambhavami yuge yuge."
Verse 8
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For the protection of the good, for the destruction of
the wicked, and for the establishment of dharma, I am
born in every age.
Contrary to this in Nanakian Philosophy God does not
come into any human form since It neither takes birth
nor dies:
ਜਨਿਮ1 ਮਰਿਣ2 ਨਹੀ ਧੰ ਧਾ3 ਧੈਰੁ4 ॥
ਅਗਗਸ, ਮ 1, ਪ-931.
(It) is free from birth1 and death2 and is not involved in
worldly affairs3,4. AGGS, M 1, p 931.
Then Guru Arjan explains the above uniqueness of
God described by Guru Nanak as follows:
ਜਨਮ1 ਮਰਣ2 ਤੇ ਰਹਤ3 ਨਾਰਾਇਣ4 ॥
ਅਗਗਸ, ਮ 5, ਪ-1136.
4

The God is free3 from birth1 and death2.
AGGS, M 5, p 1136.
In continuation of the above phrase Guru Arjan further
strengthened the basic principle of uniqueness of
Nanakian Philosophy, ‘God does not come into
anthropomorphic form’, in very strong words as
follows:
ਸੋ1 ਮੁਖੁ2 ਜਲਉ3 ਿਜਤੁ4 ਕਹਿਹ5 ਠਾਕੁਰ6ੁ ਜੋਨੀ7॥੩॥
ਅਗਗਸ, ਮ 5, ਪ-1136.
1

2

That mouth be burnt3, which4 says5 that God6 comes
in anthropomorphic form7 (takes birth in human
body). 3.
AGGS, M 5, p 1136.
Spinoza (1632-1677 CE), a philosopher, also
rejected the concept of God in anthropomorphic
form after about 200 years of Guru Nanak [18].
And Einstein (1879-1955) a scientist, has also
realized this attribute described by Guru Nanak
that the God does not take anthropomorphic forms
(human form) after about 400 years of Guru Nanak
[6].
In a Nationwide Survey conducted by Harris
Interactive it has been reported that 48% of the
population of USA think of God as a spirit or power
that can take on human form (anthropomorphic) while
27% think God as a spirit or power that does not
take on human form and 10% do not believe in God
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The One, existing2 since the Ages1, is always3 without
enmity4.
AGGS, M 1, p 931.

Had this survey been conducted in India the percentage
of people believing in God and taking on the human
form (anthropomorphic form) would have been over
90% since they are still suffering under the heavy
burden of ancient philosophy.
What could be the reason that Guru Nanak’s philosophy
promulgated more than 541 years ago in India had no
effect on the majority of the Indian population,
however, in USA, Einstein - a scientist, a Nobel
Laureate, and Spinoza, a Dutch philosopher, and 27%
of USA people accept this attribute, ਅਜੂਨੀ (Ajuni)

‘Kudrat’ (Nature) is God
‘Kudrat’ (Nature) has been described by Guru Nanak
in many ways in his Bani. In the following phrase
‘Kudrat’ (Nature) has been accepted as God by him:
1
ਕਹਣਾ ਹੈ ਿਕਛੁ ਕਹਣੁ ਨ ਜਾਇ ॥

(God does not take anthropomorphic form), given to
God by Guru Nanak about 541 years ago?

ਤਉ ਕੁਦਰਿਤ ਕੀਮਿਤ ਨਹੀ ਪਾਇ ॥ਰਹਾਉ ॥

The simple answer is that:
The custodians of Sikhi failed to disseminate the
philosophy of Guru Nanak scientifically and
logically to the humanity. On the other hand some of
the Americans (including other Westerns) are openminded who critically examine the matter before
accepting. This is one of the basics of Nanakian
Philosophy, which is accepted widely in the world:
ਪਿਹਲਾ ਵਸਤੁ ਿਸਞਾਿਣ ਕੈ ਤਾ ਕੀਚੈ ਵਾਪਾਰੁ ॥
ਅਗਗਸ, ਮ: 1, ਪ-1410.
One must evaluate the things / philosophies, if
convinced, then adopt / follow it.
AGGS, M 1, p 1410.
Although this principle is widely used by rationalistic
people while others fall into the traps saints, Sadhu,
Pandits, faith-healers, fortune-tellers, palm-readers, and
other such ....
ਿਨਰਵੈਰੁ (Nirvaer): Many people believe that God could
be revengeful and causes floods, tsunamis, earthquakes,
deadly diseases, famines, etc to punish the mankind.
But according to Guru Nanak God cannot be revengeful
to punish the humanity since God is without any enmity
with anyone. This attribute, ਿਨਰਵੈਰੁ (Nirvaer), of God
was also mentioned in the ‘Commencing Verse’ and it
is explained as follows by Guru Nanak:
ਜੁਿਗ1 ਜੁਿਗ1 ਥਾਿਪ2 ਸਦਾ3 ਿਨਰਵੈਰ◌ੁ4 ॥
ਅਗਗਸ, ਮ 1, ਪ-931.

Here again Einstein realized this attribute of God
described by Guru Nanak, after 400 years of Guru
Nanak when he (Einstein) remarked: "Subtle is the
Lord but malicious He is not." [6, 10].

2

3

4

1

I want to say something but cannot say.
2
3
Since You (God) are the Nature , therefore, I cannot
4
appraise (Comprehend) You.
AGGS, M 1, p 151.
It is very hard for some theologians to accept God as
Nature. But the phrase clearly mentions that ‘ਤਉ
ਕੁਦਰਿਤ’ (You are Nature).
Guru Nanak in Raga Maru further indicates that God
is Nature as follows:
ਆਿਪ ਅਲੇ ਖੁ ਕੁਦਰਿਤ ਹੈ ਦੇਖਾ ॥ ...
ਕੁਦਰਿਤ ਕਰਨੈਹਾਰ ਅਪਾਰਾ ॥
Although the God cannot be seen, is visible as Kudrat
(Nature)...
The Kudrat (God) Itself is the Creator (God) with
infinite potential (capacity for immense development).
AGGS, M 1, p 1042.
God as Nature has not been studied properly by
Sikh theologians and researchers. The seventeenth
century philosopher, Baruch Spinoza (1632-1677)
after about 200 years of Guru Nanak, said [18]:
God is Nature. To Spinoza, Nature is the true
expression of God. And each of us is part of it.
Unfortunately it was not understood by the clergy
and he was excommunicated from the Jewish
community in Amsterdam and he was also
condemned by Christians for being atheist.
According to Green the ‘Nature is everything’ [7]. In
Nature there is mass, energy, atoms, molecules, life,
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thought, people, societies, galaxies and perhaps even
multiple universes as speculated.

Amritsar. (M (ਮ) = Mahla, i.e., succession number of the Sikh
Gurus to the House of Guru Nanak, p (ਪੰ ਨਾ)= Page of the AGGS).
2.

When a question was posed to Albert Einstein, do
you believe in God? His answer was:
I believe in God of Spinoza.

3.

Had Einstein (1879-1955), who happened after
about 400 years of Guru Nanak, read Nanakian
Philosophy about Nature as God he would have
said:
Yes! I do believe in God of Guru Nanak.

4.

Bradley [2] summarized his observations about the
views of scientists about God as follows:
“Einstein’s “God” is not at all like the God that
most people think of when they hear the word.
Neither is the “God” of a famous cosmologist and
mathematician, Stephen Hawking, whose talk of
“The Mind of God” has given comfort to many
religious believers. Hawking also is a pantheist when
asked:
“Yes, If by God is meant the embodiment of the ‘laws
of the universe’.”

6.

Is this not the same principle declared by Guru
Nanak about 5 centuries ago?

5.

7.
8.

9.

10.
11.
12.

13.

hukmY AMdir sBu ko bwhir hukm n koie ]
Every action and reaction is under the Laws of
Universe, nothing is outside of these laws.
I think this is enough to demonstrate some
‘uniqueness’ in the philosophy of Guru Nanak as an
incentive for the researchers and theologians. Now it is
time for deliberation by the scholars to explore further
‘Uniqueness of Guru Nanak’s Philosophy’.
I wish them a great success in their endeavour.
Thank you very much.
Prof Devinder Singh Chahal, PhD
President
Institute for Understanding Sikhism
4418 Martin-Plouffe, Laval, Quebec, Canada H7W 5L9
Email: Sikhism@iuscanada.com
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WHO LAID THE FOUNDATION
STONE OF HARMANDAR?
By Karminder Singh Dhillon, PhD (Boston),
Kuala Lumpur, Malaysia

The Harmandar is the centre of the universe of
Sikhism; distinctive in its existence, unique in its
function, matchless in its form, inimitable as a
representation of Sikhism and above all, only one of
its kind, even in name. In more ways than one, the
story of the Harmandar is the story of Sikhi;
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glittering in resplendence, non-stop reverberation of the
song of God, unbroken charity in its service to mankind
and an unexplainable pull for anyone seeking peace on
earth. The Golden Temple is to Sikhi what gold itself is
to the meaning of value. It is only natural therefore that
the Sikh psyche contain a collection of historical,
spiritual, sacred and sacrosanct minutiae that hold this
Temple of Spirituality as the Golden standard of what
Sikhi stands for.
One extraordinary detail regarding the Harmandar has
to do with the laying of its foundation stone. Sikhs have
been told by our parcharaks and historians alike that
the foundation stone was laid by the Muslim sage and
close friend of the architect of the Harmandar, Guru
Arjun Dev ji. His name is recorded as Sain Mian Meer.
In such historical narration lies yet another example of
the acceptance in Sikhi, of other faiths. The Sikh
Scripture – containing the banee of Muslim and Hindu
bhagats; and that too irrespective of caste – is the
everlasting proof of the inclusiveness or Sanjhivaalta –
that the GGS is the common spiritual heritage of
mankind. That a Muslim saint had been invited to lay
the foundation stone of the Mecca of the Sikhs is just
another bead in the rosary of unity of spiritualities that
Sikhi stands for. It is unprecedented in the religious
history of the world – past and present.
WAS IT REALLY MIAN MIR?
There is a growing body of Sikh researchers and
theologians who have come to the conclusion that the
foundation stone was laid by Guru Arjun himself, and
that the story of Mian Mir is patently fictitious. Such a
conclusion has come about from the examination of the
myriad of Sikh historical record relating to the event.
One noteworthy examination has been undertaken by
Singh Sahib Gyani Kirpal Singh – who served three
decades in as Granthi, Head Granthi and Jathedar of
Akaal Takhat beginning 19581. With unreserved access
to original documents and other secondary sources as
contained in the Sikh Reference Library at the
Harmandar Complex, Gyani Kirpal Singh began
1

Giani Kirpal Singh was appointed Granthi at Harmandar
beginning April 2, 1958. He was simultaneously acting
Jathedar of Akaal Takhat from May 1963 for two years.
From June 1974 he was Head Granthi and from 1982 once
again simultaneously Jathedar for two years. He then served
as Jathedar till 24 December 1986. He has written / edited
some one dozen books.
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writing a series of essays on this subject in Gurmat
Parkash – a monthly journal in Gurmukhi published
by the SGPC. These essays which began appearing in
January 1988 received responses from a variety of
contemporary Sikh historians which helped the
process of examination. Kirpal Singh’s rewritten
essays were subsequently published as The Golden
History of the Golden Temple by the SGPC in 1991.
There is little doubt that Gyani Kirpal Singh’s book
stands as a golden standard of sorts for the history of
the Harmandar.
The oldest historical record relating to the
construction of the Harmandar Sahib is by Bhai
Santokh Singh in Gurpartab Suraj (1843AD). A
translation of the poetic rendition - Em Ardas Karee
Bridh Jabhey, Sri Arjun Kar Pankaj Tabey. Gahee
Eent Theh Kkaree Tikawan, Mandir Avchal Neev
Rakhavan made with regard to the event is as
follows:
“Guru Arjun set the construction date as 1 Magh,
1645 Bikermi (1588 AD) and sent out notices to Sikhs
to attend…the Sarowar (pool) was emptied
prior
to the event and a diwan held at the site of the dry bed
of the pool…The Guru gave a discourse on the
objectives of the Harmandar
project…The Karah
Parshad was brought in…The Guru instructed Baba
Budha Ji to do an ardas who in the name the four
Gurus requested God for permission to lay the
foundation of the Harmandar…Then Guru Arjun put
down the first brick with his holy hands…The Guru
then proceeded to explain the construction plan and
layout to the assembled builders and
Sikhs…”2
The earliest Sikh historical record that puts Saint Mian
Mir as the person who laid the foundation stone is
Gyani Gyan Singh in his Sri Guru Panth Parkash
which comes some 40 years after Bhai Santokh
Singh’s work, namely 1883 AD. A translation of the
poetic rendition by Gyan Singh is as follows:
“The Guru had Mian Mir lay the foundation stone of
the Harmandar…The stone was mislaid…A brick
layer (kareegar) removed and re-laid the
2

Ras 2, Ansu 53, Paras 4 – 14. Bhai Vir Singh (Ed), Sri
Guru Partap Suraj by Bhai Santokh Singh 1900 (B) 1843
AD, Published 1935.
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brick…Seeing this the Guru remarked…The foundation
laid by the Turk will not remain…”3
The debate on the subject initiated by Singh Sahib
Kirpal Singh unearthed a litany of arguments that go on
to establish that Gyan Singh’s research is all but
defective. While the fact that Gyan Singh’s work is
four decades after Santokh Singh’s is not by itself a
defect, but the fact that he had omitted mention of
Mian Mir in his first and second editions published
in Delhi and Amritsar ten and twenty years prior to
the third edition respectively is a valid criticism.
Why Mian Mir suddenly appears in the third edition is
an equally valid question. Gyan Singh himself offered
no explanation with regards to his newly discovered
“fact.” We thus have to ascribe a possible explanation
for such an omission by Gyan Singh.
In any event, such omission did not prevent notable
post-Gyan Singh Sikh scholars such as Principal Teja
Singh, Prof Ganda Singh, Prof Sahib Singh, Prof
Piara Singh Padam et. al. from repeating that Mian
Mir indeed laid the foundation stone. Why these
scholars had chosen to accept Gyan Singh’s third
edition and not Santokh Singh or even Gyan Singh’s
first two editions remains a question. Kirpal Singh’s
explanation is in the form of the Punjabi idiom “
makhee tay makhee marnee.” Literally swatting and
heaping flies upon flies. The repeat of a defective fact
caused by a lack of resolve to check its accuracy is one
plausible explanation. Intellectual laziness may be
another. For the record, however, Piara Singh did
subsequently reject the Mian Mir story.
The second problem with Gyan Singh’s writing is more
fundamental. Gyan Singh’s work comes a full 300
years after the foundation stone of Harmandar was laid.
The Singh Sahib Kirpal Singh debate established the
fact that the variety of Sikh historical literature that
came about in these 300 years contains no mention of
Mian Mir at all in relation to the construction of
Harmandar. Everywhere that the foundation is
mentioned – it is attributed to Guru Arjun.4 Even
Muslim historians of the Mian Mir sect who have
3

Kirpal Singh (Ed), Sri Guru Panth Parkash by Giani Gyan
Singh 1946 (B), (1883 AD), Manmohan Singh Brar
Publishers, 1974.
4
Kesar Singh Chibbar’s Bansawalinama, Gurpartab Suraj
Dus Patshahee, Pracheen Panth Parkash, Rattan Singh
Bhanggu etc.
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written about their sage have failed to mention
anything relating to him laying the foundation
stone of Harmandar. It is difficult to fathom why
Mian Mir followers failed to bring such an
extraordinary achievement bestowed upon the sage to
the saint’s biographers.
Principal Satbir Singh’s contribution to the debate is
especially noteworthy. Writing in the 9 December
1932 AD edition of the weekly Khalsa Advocate
Journal, he traced the first mention of Mian Mir within
the context of Harmandar to writer Butey Shah.
Writing in The History of Punjab (Persian) in 1848
AD, (four years after Santokh Singh and 25 years prior
to Gyan Singh) during the period of British rule in the
Punjab, this Butey Shah, whose real name is Gulam
Mahayu-deen, narrates the following story:
“Shah Mian Mir was invited by Guru Arjun and
arrived at Amritsar. With his holy hands, he laid out
four bricks in four directions and within the centre of
these four bricks he laid the foundation and base
bricks…”
This effectively makes Butey Shah, the first person
ever to state that Mian Mir had laid the foundation
stone. Having had no credentials on Sikhs and matters
pertaining to Sikhi, having written nothing else with
regards to Sikhs, and being on the pay roll of the
British (he was a member of the British Army’s
Muslim Corps and served as Maulwi in Punjab)
was only the beginning of Butey Shah’s problems
regarding his writing. The Singh Sahib Kirpal Singh
debate raised a number of important points over Butey
Shah’s writing. Of particular importance is the
revelation of Rattan Singh Bhanggu, Butey’s
contemporary.
Rattan Singh writes that he was an acquaintance of
Captain Murray of the British Armed Forces in Punjab
and knew Butey Shah personally. Butey is described
as an individual with a personal vendetta and agenda
which predisposed the Maulvee to passing off fiction
as fact to please his masters. Rattan Singh has
recorded that he read Butey’s work, which was
undertaken at the request and expense of the British
through Captain Murray, and that he (Bhanggu)
handed his own work Pracheen Panth Parkash to the
Captain; in an attempt to correct Butey’s
transgressions. Bhanggu’s version is that of Santokh
Singh; namely that Guru Arjun performed the
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foundation laying himself.
The Singh Sahib debate further questions the strange
description of the process of foundation stone laying as
described by Butey. The business of putting four bricks
in four corners and then two in the centre is bizarre and
comes across as an afterthought. The completed
Harmandar clearly stands as having four doors in four
directions; hence it is very likely that Butey’s
foundation laying description appears to have been
concocted to fit this highly visible reality of the
architecture of the Harmandar. Seen in this regard,
Butey fits into Rattan Singh’s description of the former
as predisposed to concocting.
Butey Shah has been spun 37 years down the road by
Sohan Lal Suree in his 1885 Urdu work Umda-tuTwarikh. Suree’s story is as follows:
“Guru Arjun himself went to Lahore to invite Mian Mir
for the purpose of getting the Muslim Sage to lay the
foundation stone of Harmandar. The Guru requested
that Mian Mir come to Amritsar.”
It is worth noting that both Butey and Suree do not
provide the sources of their stories. Both have serious
contradictions – one says Mian Mir came on his own or
was already in Amritsar, the other writes that the Guru
went to get him from Lahore but then fails to say if
Mian Mir actually accompanied Guru Arjun to
Amritsar. One says that 6 bricks were laid as
foundation, the other does not. Neither has explained
why the Guru would leave out important Sikhs like
Bhai Gurdas and Baba Buddha ji and undertake travel
to Lahore just to invite Mian Mir. But these concerns
did not stop the Municipal Bodies of Amritsar (under
the direction of the British Administration) to record in
their books that the foundation stone was laid by Mian
Mir. Such eagerness on the part of the British official
action lends credence to another plausible
explanation regarding the import of Mian Mir into
the Harmandar issue – that for some reason or other
it served their colonial interests.
So in essence, what we have are two divergent
accounts. One of Guru Arjun doing the job and the
other of Mian Mir. The former is traced back to Sikh
historian Bhai Santokh Singh and the latter to the nonSikh Butey Shah. This is where Singh Sahib Kirpal
Singh’s own research during his three decades at
Harmandar becomes relevant.
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According to the ex-Jathedar, Bhai Santokh Singh’s
spiritual and family ties are of relevance.5 He traces
these ties meticulously through the records
available at the Sikh Reference Library and
establishes a generation by generation direct
lineage that connects to the Harmandar either as
Granthis, Kathavachaks, Ragees or Jathedars up to
Bhai Mani Singh Ji who was the third Granthi of
Harmandar (after Baba Budha and Bhai Gurdas
ji). Bhai Mani Singh himself lived through the
periods of the seventh through tenth Gurus. The
grandfather of Bhai Mani Singh, Bhai Ballu was a
contemporary of Guru Hargobind. Bhai Santokh
Singh’s conclusion that Guru Arjun laid the
foundation stone and that such historical
knowledge came his way by way of dissemination
through this privileged lineage is valid. It is difficult
to accept that anything to the contrary could have
escaped mention in such direct dissemination of
knowledge.
On the other hand, Butey and Suree (and or their
ancestors) were not even remotely connected to
Harmandar, Sikh parampara (practices), Sikh history
and Sikhi. For this reason alone, both were most likely
unaware of Bhai Santokh Singh’s work, the eminent
positions of Bhai Gurdas, Baba Budha ji, and most
importantly had no knowledge of the past practices of
the Sikh Gurus laying the foundation stones of
their handiwork by themselves. Bhai Santokh Singh
makes clear that the foundation stones of projects such
as Kartarpur, Khadoor Sahib, Goindval, Santokhsar,
Taran Taran, Akaal Takhat, Kiratpur, Hargobindpur,
Anandpur, Paonta. Anandgarh, Lohgarh, Fatehgarh,
and Kesgarh were laid personally by the Gurus who
founded these places. If Amritsar is an exception, there
must be an explanation and that has not been provided
by Gyan Singh, Butey and Suree. The alternative
explanation for Butey’s contradiction with Santokh
Singh is that he knew the truth of the matter but was
acting upon ulterior motives (either his own or that of
the British) for distorting it. Suree and Gyan Singh
picked up from Butey, and modern Sikh writers
jumped on the bandwagon.
THE BRICK THAT WAS RE-LAID.

5

Kirpal Singh’s The Golden History of the Golden Temple
, SGPC 1991, pp 89‐91.
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There is one other issue with Gyan Singh’s narration.
He says the foundation brick was “mislaid by Mian
Mir” and that a brick layer “picked it up to re-lay it
correctly.” He also writes that, witnessing this episode,
the Guru remarked that the “foundation laid by the
Turk (meaning Muslim) will not stand/remain.”
Some Sikhs have embellished this story in a variety of
ways ranging from a “curse” by Guru Arjun that the
Harmandar will suffer destruction and a “prophecy” by
the Guru that it will be rebuilt.
Gursikhs who have studied Gurbani and the lives of
their Gurus will detest tales of our Gurus “cursing”
and “prophesizing.” The Guru’s alleged comment of
referring to Mian Mir as “the Turk” instead of his name
is derogatory on the surface and not in accordance with
the Guru’s humanity. Further, why the Guru, as
architect of the project, would want to curse it to
destruction over a minor error (if indeed such did
happen) is beyond fathom. He had inherited the
Harmandar project from his Guru-father and provided
an unparalleled commitment to see it through. There is
ample evidence in Gurbani that the Guru blessed
Harmandar as one whose beauty would be unmatched.
Dithey Sabhey Thaav Nahi Tudh Jayhea (GGS page
1362)
The re-laying of the foundation stone therefore comes
across as an afterthought – along the lines of Butey’s
four foundation six brick story. The Harmandar was
indeed destroyed in 1753 AD after the Big Sikh
Holocaust. The Sarowar was filled up with dirt by
Ahmad Shah Durani who was irked by continuing
attacks from Sikh jathas even after he had killed 20,000
in the holocaust. In 1762 AD he inserted dynamite
underneath the foundation and had Harmandar blown
up. It was rebuilt by the Sikhs and this time, the
foundation stone was laid by Jassa Singh Ahluwalia. It
thus appears that Gyan Singh has attempted to fit these
subsequently known facts into his narration. The
embellishing by our parcharaks appears to be an
attempt to provide additional reverence to the Guru, in
that the Fifth Master was able to see the future relating
to Harmandar’s subsequent destruction.
Unwittingly though, the real reverence in such a story is
to Mian Mir and the brick layer who re-laid the brick. It
was the actions of both these two individuals (and not
the Guru) that decided the fate of Harmandar. Had
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Mian Mir placed the brick correctly, there would have
been no destruction! Had the brick layer not picked up
and re-laid the crooked brick, there would have been
no re-construction! The Harmadar and Sarowar were
twice destroyed because Mian Mir placed the brick
crooked. It was twice re-built because the builder
hurriedly picked up the crooked brick and straightened
it. The Guru had no say in these events. He was a
helpless by stander. All he could do was to remark
“well, since one of you have laid a crooked brick and
because another has re-laid it, the Harmandar will
have to face destruction and re-construction.” Sikhs
who accept such stuff are in reality saying their Guru
was subject to the effects of the crooked brick and its
laying, and was unable to do anymore than offer bleak
prophecies relating to his own project. They are also
saying that the fate of Harmadar was subject more to
Mian Mir’s inability to put down a brick and to one
conceited brick layer, than to the Guru, Sikhs and God.
So much for our attempt to provide reverence to the
Guru!
If Sikhs accept that the Guru foresaw destruction of
the Harmandar in the crooked laying of a brick, why
did he not foresee that the brick itself will be put down
crooked by Mian Mir in the first place? And if he
could foresee that Mian Mir had no skills whatsoever
in foundation brick laying, why invite him to do the
job to begin with? Why did the Guru also not foresee a
conceited brick layer rushing to re-lay it? Why allow a
vain brick layer to sit next to Mian Mir, within easy
reach of grabbing the brick the moment it was laid
crooked? And if he did foresee all these, then why
proceed to be party to the laying of the foundation
stone in such a snafu way? Sikh historians and our
sakhi narrators have a great deal of thinking to do! Part
of such thinking involves accepting the fact that the
Gurus, to qualify as Gurus, and by definition, would
have to be placed above such petty stuff. At the very
least our sakhi narrators must be able to distinguish
which part of their fable praises the Guru and which
denigrates him – even if unintentionally.
WHO WAS MIAN MIR?
Sikhs have been told that Mian Mir was a close friend
of Guru Arjun. Modern Sikh historians have placed
this sage at the scene of Guru Arjun’s martyrdom. Yet
the classical Sikh historical texts do not speak of Mian
Mir at all. As mentioned above, Mian Mir’s first
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mention is by Butey Shah. The first Sikh historian to
talk about Mian Mir is Gyan Singh whose source is
Butey. This effectively means that for the 250 year
period that followed the great sacrifice of Guru
Arjun, Mian Mir has not been mentioned. Santokh
Singh, in his narration of the sacrifice talks about the
presence of sages (in the plural). On page 2370, he
writes about a scene in the haveli of Chandu, where
Guru Arjun was being tortured:
“After time, some pirs (sages) came. They compared
Guru Arjun’s ability to endure the unbearable
tortures as beyond explanation (kramaat) and beyond
the ordinary (kamaal)…”
Given that the soul being tortured was a man of
religion, it can be expected that other spiritual people
were deeply affected. Many would have summoned the
courage to witness the event with their own eyes. Some
would have spoken out against it. They are hence
mentioned as a collective group by Santokh Singh. He
has chosen not to mention any particular individual,
presumably because no one individual stood out. Mian
Mir’s presence at the torture session is possible or even
likely, yet there wasn’t anything extraordinary in this
individual, at that point in time, to deserve special
mention by Santokh Singh.
Going by official records, Mian Mir was thirty years
of age when the foundation stone was laid. If the
Guru did indeed desire that the sage lay the stone of
Harmandar, then it is logical to assume that he ought to
have been close to the Guru’s at least a decade or two
prior to the event. He would have been a regular visitor
of the Guru Ghar. However, there is no mention of him
in such terms in classical Sikh historical literature.
If the Guru desired to maintain humility in wanting
someone else to lay the foundation stone, and that
chosen individual was 30-year-old Mian Mir, the Guru
would have to have strong reasons to by-pass Baba
Budha who was 82 years of age then and Bhai Gurdas
who was 37. After all it was in Bhai Gurdas’s
handwriting that the GGS – which was to be installed in
the Harmadar - had been written. And Baba Budha ji
had been around from the time of Guru Nanak. So the
by-passing of both these very special souls would have
to been on account of an extraordinary mutual
relationship between the Guru and Mian Mir –
presumably
on account of the young saint’s
extraordinary Godliness. How such an extraordinary
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relationship escaped mention in classical Sikh
literature is telling. It can further be argued that if
indeed there was an extraordinary relationship; Mian
Mir could have made Jahangir aware that the
allegations by Chandu and others against Guru Arjun
were a fabrication and possibly halted the execution or
at least the brutal torture. He was unable to persuade
Jahangir on any of these three issues. It is logical to
accept that at 30 years of age, Mian Mir did not yet
have the extraordinary spiritual awareness that would
have made Guru Arjun chose him over other eminent
individuals to lay the foundation of Harmandar (IF
indeed the Guru did not want to lay it himself.) Mian
Mir further did not have the links and influence with
Jahangir as evidenced from his failure to stop what
was in perfect clarity an unjust killing of a man of
peace. Mian Mir also did not stand out in any
particular way for classical Sikh historians to mention
him by name, even at the torture chamber. It is entirely
possible that Mian Mir acquired all of these qualities
in later years. But on the day on which the foundation
stone of Harmandar was laid, he simply had not
acquired the credentials necessary.
WHY THE FIXATION WITH MIAN MIR THEN?
Butey Shah’s introduction of Mian Mir in relation to
the Harmandar can be attributed to his dubious
agenda, or that of his pay masters. But why have
modern day Sikh historians swallowed this unsubstantiated and un-attributed claim and churned it as
“fact.” Given that many of these modern historians are
of repute, the answer probably lies somewhere outside
of the realm of their historical research and fact
finding abilities.
Gyan Singh’s decision to accept Butey’s version sheds
light on the problem. In his Panth Parkash, he has
strong words for Butey’ lack of credentials and has
justifiably ridiculed the British Government decision
to task Butey with writing on Sikh affairs. He further
exposes Butey’s agenda and the Maulwi’s anti-Sikh
sentiments. So it is not the case that Gyan Singh did
not possess the ability to be discerning when it came to
historical judgements. He was acutely aware of
Butey’s agenda, yet he accepted the Mian Mir part
introduced by Butey. Why so? The answer probably
lies in the attraction of the story. A Muslim sage laying
the foundation of a Sikh mandar is appealing, not only
in its uniqueness, but also in its potential to portray
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Sikhi as an inclusive religion. The message is right –
even if the story is very obviously untrue. The moral of
the story is attractive – even if some dishonesty is
required to spin it.
It probably has been the intention of every believing
Sikh historian, parcharak and ragee to put forth a facet
of Sikhi we are truly proud of, namely its acceptance of
people of other faiths and recognition of their
contributions to Sikhi. There is a desire to let the
spiritual world know that Sikhi and Sikhs strive for
mutual understanding, inter-faith dialogue and the
sharing of spiritual awareness. We want all people of
God to know that Sikhi truly values equality of
mankind, inclusive in nature and does not discriminate
on any basis whatsoever. These goals are noble and
commendable. But they require hard work on the part
of Sikhs to bring them to life. Such hard work includes
an in-depth study of the core messages of the Guru
Granth Sahib and their sharing and propagation.
The unfortunate reality is perhaps that while being
proud of their heritage, Sikhs are prone to the easy way
out. One easy way, for instance, is to simply repeat adnauseum that the GGS contains the writings of nonSikh bhagats. True, but what are the messages of these
non-Sikh bhagats? For what specific spiritual purposes
did the Gurus bring these non-Sikh bhagats into our
scriptures? Surely they are not there as window
dressing. Surely it is not sufficient that we keep harping
on the number of non-Sikh bhagats, their religions, and
their castes. It is in their messages that the true heritage
lies. But to understand and then talk about their
messages requires an investment of time and energy.
That the foundation stone was laid by a Muslim sage
falls perfectly into this pattern of wanting to find the
easy way. While the goal of wanting to portray Sikhi as
inclusive is noble, the means are not. Noble goals are
hardly achieved by distortion of fact, even if done
inadvertently or with good intent. Modern day Sikh
historians have accepted Butey Shah and Suree’s
fiction, not because Sikh researchers were lacking in
discernment. This acceptance is also not because Sikh
historians were unable to see the defects in the narration
of the latter, or that they did not have authoritative
alternative accounts to dispute Butey. If nothing else,
Butey’s bizarre description of Mian Mir (or anyone else
for that matter) laying 6 foundations stones at one go is
sufficient to awaken even an apprentice historian from
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his deep slumber. We accepted Butey blindly but
willingly because his account conveniently fitted
our “easy way out” towards a noble goal. We felt
good narrating this fiction to ourselves and the rest of
the world. Our aim was to share - with the rest of
humanity - the inclusive virtue of Sikhi. But the real
propagation may be of the fact that at least some of our
virtues are based on fiction. Seen in this light, we may
stand guilty of a travesty of justice, not just towards
the history of Harmandar and our own Guru, but
towards Sikhi in general. We need to correct this. End.
*****

THE CONCEPT OF CHARITY IN GURBANI
Sawan Singh Pricipal (Retired), 10561 Brier Lane, Santa
Ana, 92705, California, 714 397 6316
sawansingh@gmail.com

Charity means giving something to a needy person or
an organization for which the receiver has no legal
right, but should be given on moral grounds so that it
may be used for a good cause. Giving something in
alms or charity is a divine quality and a noble action.
Charity can be as physical or mental help also. It
should not be limited only to financial help.God is the
Giver who always gives to everybody even without
asking. We should also not hesitate sharing with the
needy what God has given us:
AxmMigAw dwnu dyvsI vfw Agm Apwru ]
gurU nwnk dyv jI (pMnw 934)
“You give gifts even when they are not asked for;
You are great, inaccessible andinfinite.
swihbu myrw imhrvwnu ]jIA sgl kau dyie dwnu ]
gurU Arjn dyv jI (pMnw724)
“My Lord Master is Merciful.
He gives His gifts to all beings.”
Gurbani teaches us to be liberal while giving
something in charity and help the needy as far as
possible. Gurbani treats all as the creation of the One
God. The concept of Langar and Pangat (common
kitchen and eating while sitting in a row) is based on
equality and sharing. Guru Gobind Singh has asked his
followers to spend one tenth of income for a good
cause. The story of True Bargain (s`cw sOdw) from Guru
Nanak Dev's life is an example before us to follow.
Guru Nanak Dev has said:
dsmI nwmu dwnu iesnwnu ] pMnw840)
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“On the tenth day, meditate on the Naam, give to
charity, and purify yourself”.
KqRI so ju krmw kw sUru ]puMn dwn kw krY srIru ]
( pMnw 1411)
“He alone is a Kh'shaatriyaa, who is a hero in good
deeds. He uses his body to give in charity”.
bRhmx culI sMqoK kI igrhI kw squ dwnu ](pMnw 1240)
“For the Brahmin, cleansing is contentment;
for the householder, it is truth and charity.
Bhagat Parma Nand prefers feeding hungry to listening
to the Puraans:
qY nr ikAw purwnu suin kInw ]
AnpwvnI Bgiq nhI aupjI BUKY dwnu n dInw ](pMnw1253)
“So what have you accomplished by listening to the
Puraanas? Everlasting devotion has not welled up
within you, and you have not given alms to the
hungry”.
hir kY AriQ Kric nh swkih jmkwlu shih isir pIVw ]
gurU rwm dws jI (pMnw698)
“Those who cannot spend this in harmony with the
Lord must endure the pain which the Messenger of
Death inflicts upon their heads”.
Gurbani draws our attention to many advantages of
giving alms. Giver of alms gets peace of mind,
contentment, comforts in both the worlds and God's
pleasure. Charity unites us with God. It creates
brotherhood among us. Guru Nanak Dev has said:
nwnk AgY so imlY ij Kty Gwly dyie ](pMnw 472)
“O Nanak, in the world hereafter, that alone is received,
which one gives to the needy from ones own honest
earnings and labor”.
sqIAw min sMqoKu aupjY dyxY kY vIcwir ](pMnw 466)
“Contentment is produced in the minds of virtuous,
thinking about their giving alms.
Gwil Kwie ikCu hQhu dyie ]nwnk rwhu pCwxih syie ]
(pMnw 1245)
“O Nanak!He who earns with the sweat of his brow,
and gives something in charity,knows the way of life.”
hir AriQ jo Krcdy dyNdy suKu pwieAw ](pMnw1246)
“Those who spend the wealth in the Lord 's way find
peace through giving”.
puMn dwn kw kry srIru ]so igrhI gMgw kw nIru ](pMnw 952)
“A householder who gives donations to charity with his
body is as pure as the water of the Ganges”
Gurbani warns us not to be proud of our giving
something in alms. Nothing is ours, God gave us and
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we are giving to someone. We should not make a show
of it. It will be better if we do not let the people or the
receiver know who is the giver. It will save the
receiver from inferiority complex and us from ego. It
should be an act of humility on our part and not a
display our wealth. It is said that if we give something
in alms with our right hand, our left hand should not
know it. :
qIrQ brq Aru dwn kir mn mY DrY gumwnu ]
nwnk inhPl jwq iqh ijau kuMcr iesnwnu ]
gurU qyg bhwdr jI (pMnw1428)
“Those who make pilgrimages to sacred shrines,
observe ritualistic fasts and make donations to charity
while still taking pride in their minds - O Nanak, their
actions are useless, like the elephant, who takes a bath,
and then rolls in the dust”.
kbIr myrw muJ mih ikCu nhI jo ikCu hY so qyrw ]
qyrw quJ kau saupqy ikAw lwgY myrw ] Bgq kbIr jI
(pMnw1375)
Kabeer, nothing is mine within myself. Whatever there
is, is Yours, O Lord, If I surrender to You what is
already Yours, what does it cost me?
Gurbani teaches us that we should not give alms
thinking that it will please God. It is no substitute for
meditation. No condition or motive should be attached
to it. It should be an action of our free will:
nw qU Awvih vis bhuqw dwnu dy ]
sBu ko qyrY vis Agm Agocrw ]
gurU nwnk dyv jI(pMnw 962)
“No one can bring You under control, by giving huge
donations to charities. Everyone is under Your power,
O inaccessible, unfathomable Lord.”
AsumyD jgu kIjY sonw grB dwnu dIjY rwm nwm sir qaU n
pUjY ]Bgq nwm dyv jI(pMnw973)
“One may perform the horse-sacrifice ceremony, or
give donations of gold covered over, but none of these
is equal to the worship of the Lord's Name.”
dy dy mMgih shsw gUxw soB kry sMswru ]
gurU nwnk dyv jI ( pMnw 466)
“People give and give, but ask a thousand-fold more,
and hope that the world will honor them.”
bDw ctI jo Bry nw guxu nw aupkwru ]
syqI KusI svwrIAY nwnk kwrju swru ]
gurU AMgd dyv jI ( pMnw 787)
“Doing something under pressure, does not bring
either merit or goodness. That alone is a good deed, O
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Nanak, which is done by one's own free will.”
According to Gurbani ,we should not feed
professional and healthy saints who do not work and
live on begging. They pretend to be ascetics and wear
deceptive robes:
AiBAwgq eyih n AwKIAin ij pr Gir Bojnu kryin ]
audrY kwrix Awpxy bhly ByiK kryin ]
gurU Amr dws jI (pMnw 949)
They who take food in the homes of others are not
called mendicants. For the sake of their bellies, they
wear various religious robes.”
While doing an act of charity to a needy person, we
should not consider his religion or his country. We
should help him as far as we can. In the next quote,
Guru Arjan Dev has explained this point by giving the
example of a tree:
ssiqR qIKix kwit fwira min n kIno rosu[[
kwju auAw ko ly svwirE iqlu n dIno dosu[[pMnw 1018
“A man cuts down the tree with a sharp tool, but the
tree does not feel angry. It serves the purpose of the
cutter and does not blame him at all”.
Gurbani teaches us that we should not give
something in charity and demand many favors from
God and expect that people will praise us for it. Our
Gurus requested the Lord to give them Naam, company
of holy persons and humility, We request God in our
daily prayer to grant us the gift of Naam.
dy dy mMgih shsw gUxw soB kry sMswru ]
gurU nwnk dyv jI ( pMnw 466)
“People give and give, but ask a thousand-fold more,
and hope that the world will honor them.”
dwnu mihMfw qlI Kwku jy imlY q msqik lweIAY ]
gurU nwnk dyv jI (pMnw 468)
“The gift I seek is the dust of the feet of the Saints; if I
were to obtain it, I would apply it to my forehead.”
nwnk dIjY nwm dwnu rwKau hIAY proie ]
gurU Arjn dyv jI (pMnw 262)
“Nanak requests the Lord to grant him the gift of His
Nam that he may string and keep within his heart.”
Every religion stresses the importance of charity. It is
the need of the hour that people adopt it and lessen the
suffering of the poor and oppressed provided they are
trying to help themselves.
*****
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SAME SEX UNIONS
[A discussion following the publication of the above article by Dr. I. J.
Singh in the March-April 2011 issue of The Sikh Bulletin. ED.]

From:
Arwinder
Singh
[mailto:ranas0011@yahoo.com]
Sent: Monday, May 02, 2011 8:23 AM To: Dr. Indar Jit Singh
USA Cc: Gurmit@singh.net Subject: Same Sex Marriage
Dear I.J Singh Jee

Read your article in Sikh bulletin of March-April 2011
about same sex marriage. Homo-Sexual behaviour is a
byproduct of Tantric philosophy and practices born out
of it. Therefore it is not sanctioned by Guru Granth
Sahib and is contradictory to Hukam of Akal Purakh
as defined in Mool Mantar of Guru Granth Sahib. It’s
also found among Judeo-Christian-Islamic doctrines as
well as Chineese as well. How they got there is a very
interesting area.
Regards
Arwinder Singh (Melbourne)
On 5/1/2011 9:25 PM, Gurmit Singh wrote:
Dear S. Arwinder Singh (Melbourne),

Waheguru jee ka Khalsa Waheguru jee kee Fateh
I am sure that you may be knowing that Dr. Indar Jit
Singh Jee has been living in USA for the last over (50)
years. Now he may be around 75 years but it looks as
if he has not forgotten his early life in USA as therwise
there is no need to recycle such an old article for
discussion now! It is also regretted as to why Editor,
Sikh Bulletin has published such Article and what sort
of discussion they are interested?
By now Dr IJ Singh should have understood that the
Western culture has become a sick society. They even
do not follow their religion as preached through their
Holy Bible, which provides the story of ADAM AND
EVE that even God has to create the Male and the
Female for running the Universe.
Whereas now, these 'homosexuals' in the guise of
gays/lesbians/single mothers/same sex marriages/boygirl friends, etc wish to stop the further growth of
population, though they are ever eager to adopt others'
sons & daughters. Why such a hypocrisy and duality?
Even for the sake of their votes, most of the western
governments have been extending various benefits by
encouraging such un-natural union. I am sorry to say
that in this respect, even animals are far better than
human beings.
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In fact, Dr. IJ Singh should impress upon them - not to
indulge in such practice and get married as Husband
and Wife (Man and Woman) and thus follow the Law
of Nature.
Gurmit Singh (Sydney - Australia)
From: IJ Singh [ijsingh99@gmail.com]
To: Gurmit@singh.net
Sent Mon 5/2/2011 8:08 AM

I thank you for your charitable reference to what my
age may or may not be; certainly that is not a matter
deserving discussion, nor is it a reason to foreclose
discussion on what I have written. (I don't understand
what early life you are talking about.) Yes, this is an old
article, fist published in my last book of essays (2006).
It isn’t all that old but the reason for reposting it is that
the issue was being discussed on the Internet and
elsewhere and I thought what I had written could
provide some material for discussion. In fact gay
marriage has surfaced as a major fault line in American
society and a major topic during elections etc.
I still believe that this is not a topic that is going to
disappear by ignoring it. The American society is
vigorously debating it. We live in this world so we need
to develop some opinions. My essay, therefore, was
meant to be NOT an answer but fodder to think
about.
I did not advocate the gay life-style. I tried to separate
the issues into how we should treat those who are gay
from the issue of religious imprimatur of a lifestyle.
My position was and remains that they should be
guaranteed equal treatment and rights under
secular law. And we should treat them with dignity and
equal respect as Sikhs as well. I also recognized the
right of a religious society to decide whether to
withhold religious imprimatur for gays on some
activities such as marriage. I don’t approve of the gay
lifestyle but we should treat gays with equal respect and
dignity at work or in society; and still disagree with the
lifestyle.
I deliberately shy away from generalization such as
whether western culture is a sick society or the Indian
culture is. Clearly, in some matters western society is
not quite so healthy; in other matters the Indian society
may be just as sick if not sicker. Such matters can be
discussed on specific issues but not in generalizations.
(Biblical teachings are not easily analyzed in such
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simplistic fashion. The story of Adam and Eve taken
literally leaves us foundering in very unrealistic and
untenable positions. Many of our current problems
come from an unimaginative and literal reading of the
chapter on Genesis.
My essay was not how to advise those who are gay –
both behavioral and biological experts fail to offer us
clear guidelines in this. The gist of my essay was how
to deal with what exists in light of what Sikhi
teaches us in how to treat our fellow humans.
All the best
Inder
I.J. Singh, New York
On 5/3/2011 6:50 PM, Gurmit Singh wrote:
Dear Dr. Inder Jit Singh Jee (USA),

Waheguru jee ka Khalsa Waheguru jee kee Fateh
As you are well aware the Sikhs believe/practice
household life, marriage between male and female,
having children by the Grace of Almighty God. Anand
Karaj ceremony is also well known to you and other
cyber members. Hence, I wrote from the Sikhs' point
of view as you too have been practicing Sikh religion
and leading married life. Thus, same sex marriage is
not a problem for the Sikhs and as such there is no
question of any such discussion on this subject, as you
have desired.
There are several Gurbaani Quotes, which teach us the
significance and importance of Father (male) and
Mother (female):
GGS page 473 - Asa Mahla 1:
Bhand Jamniaiy Bhand Nimiay Bhand Mangan Veaah....
GGS page 1013 - Maru Mahla 1:
Maat Pita Sanjog Upaiey Rakat Bind Mel Pind Karaiy.......
GGS Page 1029 - Maru Mahla 1:
Jieo Basoaa Poot Baap Ko Kaheaiy Tieo Phokat Kaar Vikara
Hey..

In so far as treating individuals, we respect all the
human beings without any distinction, but marriage
has to be between the Husband and Wife as Male and
Female. If you disagree, then please ignore my
message
but I am sorry if I have offended you, and seek
forgivenes from God.
Gurmit Singh (Australia)
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Date: Wed, 4 May 2011 18:07:30 -0400
From: ijsingh99@gmail.com
To: Gurmit@singh.net
Subject: Re: Same Sex Marriage ? S. Gurmeet Singh Ji,

I see the points that you make. Surely you saw that in
my essay I suggest that religions do have the right to
refuse sacraments to gays while advocating for equal
rights for them in secular society. These are two
different structures and I present an argument for
separating the two realities. In this society in which we
live this is not an easy matter to resolve. I reproduce
here a couple of paragraphs from the essay so that
the point is not missed. I hope this clarifies my
position somewhat:
"The heterosexual relationship is defined as sacred
in Sikhism; an honest family life is described as the
first duty - the primary religion of humans. This
must be kept in mind while we debate same sex
unions.
From the perspective of nature, same sex unions
clearly are at best sterile, nonproductive ones. A
heterosexual union, on the other hand, holds the
promise of being naturally productive. Same sex
unions, some would argue, go against the biological
laws of nature and are, therefore, against the laws of
God; and laws of God cannot be denied.
Let's apply Kant's categorical imperative here: If
everyone were to do what I recommend, would the
world be a better place? If everyone were gay, the
world would surely end because the gay union
cannot be biologically fertile. Sex is meant to be a
creative reproductive force. This reasoning lies at
the core of religious rejection of same sex unions.
Yes, I know that modern reproductive technology
can surmount such limitations, and also that not all
heterosexual unions produce successful parents or
children who contribute to society. Does this call for
religions to withhold their approval of same sex
unions? It is this that surely puts us in a pickle.
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Since religions have the right to determine if
certain sacraments are to be denied to a follower
judged as not being in a state of grace, a denial of
the right to a religious wedding, it seems to me, is
not a human-rights issue. It is a matter to be
decided by the adherents of a religion according to
their traditions and teachings. A denial of
recognition of same sex unions within a religious
practice would, I believe, be outside the jurisdiction
of the civil judicial process. In other words, a
religion may deny a religious wedding ceremony
for same sex couples in a church or a gurdwara
while at the same time insisting on equal rights for
them in society.
The Sikh code of conduct (Rehat Maryada) speaks
volumes on marriage, but only that of heterosexual
couples; same sex unions remain unmentioned, and
this could be viewed as a tacit rejection of such
conduct. My interpretation of the question here same sex unions - is deliberately narrow." These are
lines from the essay. I hope they help.
Thank you and all the best Inder I.J. Singh
[Of all the creatures created by the Creator humans are the only ones
gifted with bibek budhi and Gurbani encourages us to use it. ED.]

*****

A GANDHIAN APOLOGY TO SIKHS FOR
GHOSTS OF 1984?
World Sikh Council - America Region (WSC-AR)
P.O. Box 3635, Columbus, Ohio 43210, USA
Phone: 888-340-1702
Fax: 888-398-1875
E-mail: contact@worldsikhcouncil.org
Web: www.worldsikhcouncil.org

It seems to me that institutional religions must
preach, as in fact they do, kindness, compassion and
equal acceptance of all people, regardless of their
lifestyle or sexual orientation. But each religion must
also be able to withhold its imprimatur from a
certain way of life in its institutional framework.
K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762
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A recently released WikiLeaks cable from August 2005
included an assessment by a senior diplomat at the
American Embassy in New Delhi, India. It describes
the parliamentary apology tendered by the Indian Prime
Minister Manmohan Singh in mid-August 2005 for the
pogroms against the Sikh community by members of
his own political party in the first two weeks of
November 1984 as being "almost Gandhian -- a
moment of clarity in India's long march to religious
harmony."
The cable further added that the Prime Minister had
"apologized for one of the saddest and darkest moments
in recent Indian history" and the apology "stands in
exquisite contrast to the opportunism and hatred
directed by Senior Government of India officials
against Sikhs in 1984."
The unconditional brief apology, offered 21 years after
the heinous pogroms against Sikhs in Delhi and across
India, was presented verbally by Prime Minister
Manmohan Singh on Aug. 11, 2005 in the Indian
Parliament with these words: "I have no hesitation in
apologizing not only to the Sikh community but the
whole nation because what took place in 1984 is the
negation of the concept of nationhood enshrined in our
constitution ... On behalf of our government, on behalf
of the entire people of this country, I bow my head in
shame that such a thing took place."
The assassination of the Indian Prime Minister on Oct.
31, 1984, allegedly by two Sikh members of her
security force, triggered an organized orgy of violence
and ethnic cleansing against Sikhs in India's capital city
of New Delhi and across the country.
Printed media and citizen commission reports show that
following the assassination of Mrs. Gandhi, thousands
of Sikh men and women were killed and raped across
India over a period of at least two weeks. These reports
show that during these pogroms, thousands of Sikh men
were murdered, many necklaced with tires soaked in
kerosene and set afire by jubilant mobs, and thousands
of Sikh women were publicly raped, many in front of
their male relatives. The lucky few were saved by their
friends and neighbors of many faiths.
The Indian Government estimated the number of
persons killed in Delhi alone during the first three days
of November 1984 at nearly 2,700. A list of 3,870
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names of Sikhs killed was published by Indian Express
newspaper on Nov. 1, 1989. The total for the country
is estimated to be about 20,000, with 10,000 in Delhi
alone. Several citizen commission reports have
documented that the leaders of India's ruling Congress
Party and officials of the Government organized and
encouraged these massacres to "teach the Sikhs a
lesson."
"Almost as many Sikhs died in a few days in India in
1984 than all the deaths and disappearances in Chile
during the 17-year military rule of Gen. Augusto
Pinochet between 1973 and 1990 ... Not only Chile,
but also Argentina, Peru, Mexico, South Africa, and
Ethiopia, among other nations, have been addressing
atrocities from decades past. India, in refusing to
confront its bloody recent history, stands in glaring
contrast to these nations," wrote Barbara Crossette, the
New York Times Bureau Chief in Delhi from 1988 to
1991, in her article, "India's Sikhs: Waiting for
Justice," published in the Summer 2004 issue of World
Policy Journal.
In the context of the Prime Minister Manmohan
Singh's parliamentary apology, it is particularly
disheartening that prominent politicians of his own
Congress political party who directly, and in person,
provoked the carnage of innocent Sikh citizens of
India have still not been brought to justice. A Sikh
woman witness to the direct involvement of one such
perpetrator is now being dissuaded from providing her
testimony.
In the last few weeks, reputed Indian media have
widely reported on video-recorded evidence of a
senior member of the Congress Party and of the
National Commission for Minorities, Mr. Harvendra
Hanspal, pressuring Ms. Nirpreet Kaur (whose father
had been brutally murdered in the pogroms) to not
testify against Mr. Sajjan Kumar, one of the prime
accused in the Delhi pogroms as well as a former
Member of Parliament and current member of the
Congress Party.
The Prime Minister's silence on this recent matter has
been deafening. The World Sikh Council -- America
Region recently wrote an open letter to the Indian
Prime Minister urging him that if his verbal apology is
sincerely held, then he should "walk the talk" by
taking appropriate action at this time by dismissing
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Mr. Hanspal from India's National Commission for
Minorities.
Mr. Hanspal's lack of integrity has now been
exposed and he is no longer fit to serve as a member
of the Commission whose primary objective is to
protect the rights of minorities in India. Mr. Hanspal
has abused his membership of the Commission and his
continuance on the Commission is detrimental to the
interests of minorities (particularly the Sikh
community) and the public at large. Hence the Council
urged that he be removed as a member of the
Commission in line with the very essence of such a
Commission, and particularly in line with the
sentiments expressed in the Prime Minister's apology.
The Council has urged the Prime Minster to rise above
partisan politics as a statesman and make good on his
verbal apology by dismissing Mr. Hanspal from the
membership of the Commission. This is an opportunity
for him to showcase to India and the world that his
parliamentary apology is sincere and he is morally
committed to the path of reconciliation.
1984 was indeed a watershed for Sikhs in India and
abroad. The trauma of June 1984 Operation Bluestar
and the government sponsored pogroms that followed
in November 1984 have left a permanent impression on
the Sikh psyche. 1984 has altered and redefined the
dynamics of the Sikh relationship not only with the
political entity that is India, but also Indian society at
large. More than a quarter of a century later, 1984
remains unpunished and all the issues around it
unresolved.
The crimes committed against the Sikhs were
horrendous enough, but they become infinitely worse
when seen in the light of government collusion, if not
very active participation. Since 1984, justice has
remained both illusive and elusive. Justice delayed is
justice denied. A string of government appointed
inquiry commissions have only served to rub salt into
the wounds of the Sikhs. The guilty remain free.
The Sikhs need more than a Gandhian verbal apology.
Actions speak louder than words. We demand justice
from India -- the world's largest democracy -- that
transparency, accountability and restitution become a
cornerstone of its democracy not empty apologies and
rhetoric.
*****
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US SAW CONG HAND IN ANTI-SIKH
RIOTS, REVEALS WIKI LEAKS
I P Singh, May 6, 2011, 05.56am IST
Tags:
 wikileaks|
 Narendra Modi


JALANDHAR: The US was convinced of the
Congress government's hand in the 1984 anti-Sikh
riots and termed it as "opportunism" and "hatred" of
the government against Sikhs. The US also believed
that the BJP leadership didn't have the courage to ask
chief minister Narendra Modi to step down (following
the 2002 Gujarat riots) even after PM Manmohan
Singh apologised to the Sikhs after the filing of the
Nanavati Commission report.
A WikiLeaks expose â€” that revealed a cable sent
from the US Embassy in August 2005 soon after Prime
Minister Manmohan Singh's apology to Sikhs
following the Nanavati Commission report â€” said,
"The PM's singular act of political courage stands in
exquisite contrast to the opportunism and hatred
directed by senior GoI officials against Sikhs in 1984."
WikiLeaks released this cable on April 22, 2011.
It said PM Manmohan Singh's apology to Sikhs
was "for the government's involvement in the 1984
riots", praised him for forcing the resignation of a
minister with long ties to the Gandhi family and
indicated that Sikhs died due to pogroms directed
by Congress office-bearers.
The US believed that the BJP leadership didn't have
the power to ask Modi to step down following the
2002 Gujarat riots even after Singh apologised for the
riots and acted against Sajjan Kumar and Jagdish
Tytler following the report.
The cable, signed by "Blake" (Robert O Blake, deputy
chief of mission at US embassy between 2003 and
2006), raised doubts over Modi's political career in the
section marked "Should Modi Be Worried?" but goes
on to say "BJP is in such disarray that the central
decision makers don't have the power to force Modi to
step down, and therefore he will remain at the helm of
Gujarat".
"The swift action of the Congress leadership in
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sacrificing Tytler and Sajjan Kumar has raised
questions about the fate of Gujarat chief minister
Narendra Modi if a similar commission investigating
the 2002 Gujarat riots finds his government at fault,"
the cable said.
While the cable praises Singh, calling his act a sign of
"political courage", "momentous" and "almost
Gandhian", it exposes the weakness within BJP. "The
speed with which Congress forced two of the party's
senior leaders to step down and released an apology to
the nation, pre-empted BJP and Left party criticism,
leaving the Opposition with little ammunition with
which to attack the UPA," the cable said.
"The Press quoted a senior BJP MP as saying, the
government has not only blunted the edge of our
campaign, it has put a lid on it," the cable said.
*****

NAMES OF TOP SIKH MILITANTS
DELETED FROM BLACKLIST
Prabhjot Singh/TNS
Chandigarh, May 13, 2011A

Top idealogues of the Khalistan movement in Punjab in
the eighties are among 117 persons taken off the
blacklist of the Union Home Ministry. Among them are
Ganga Singh Dhillon, Ripudaman Singh Malik and
Inderjit Singh Reyat, who stood trial in the Kanishka
blast case, and president of the International Sikh
Students Federation, Satinder Pal Singh Gill.
Others to benefit from the review is the family of top
Babbar leader Talwinder Singh Parmar besides several
militant leaders like Satnam Singh Babbar, Daya Singh,
Ranjit Singh, alias Neeta, Lakhbir Singh Rode, and
Mehal Singh, alias Atma, alias Bhai alias Bhatt, alias
Jat. The Tribune has the complete list of 142 names that
have been deleted from the blacklist. These include 25
names that were deleted in November last.
Interestingly,the names of Paramjit Singh Panjwar, alias
Pamma, alias Pinderjit, and Wadhawa Singh Chacha,
whose names appear in the list of the top 50 wanted
men hiding in Pakistan- also appear in the delete list.
The name of late Jagjit Singh Chohan, who died after
his return to India, also figures in the list. Thekedar
Jaswant Singh and another Kahlistan idealogue
Gurmeet Singh Aulakh are also off the blacklist. The
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complete list of the Sikh NRIs whose names have been
deleted from the blacklist was received by the Delhi
Gurdwara Management Committee from the Ministry
of Home Affairs today.
“When I came to the office this evening, I checked the
mail and found this important letter from the Ministry
of Home Affairs,” says Paramjit Singh Sarna,
president of the DSGMC. “As of now, of rgw 169
Sikh NRIs on the blacklist, 142 names have been taken
off because of our persistent efforts,” claims Sarna.
Contrary to the claims by the Punjab Government that
it had forced the Home Ministry to review the list, a
letter from the Home Ministry to the DSGMC says the
review had been done following the directions of the
Delhi High Court in response to its writ petition dated
February 9,2011.
The list: Gurpal Singh, alias Mandip Singh, alias
Hardip Singh, alias Surjit Singh Bittoo, alias Patwari,
S/o Sohan Singh; Harvinder Singh Bhatheri s/o
Bakhtawar Singh; Ripudaman Singh Malik; Daljit
Singh Sekhon s/o Gurdip Singh; Gian Singh Sandhu;
Inderjit Singh Reyat; Jagdish Singh Bhura, alias
Doctor, S/o Gulzar Singh; Tazinder Singh Kaloe, alias
Chhote, alias Singhanwala, alias Tajinder Singh; Bikar
Singh Nijjar; Ranjit Singh Sandhu; Saudagar Singh
Sandhu; Gurpartap Singh, alias Battu, alias Gurwant
Singh, alias Bath, alias Guriqbal, s/o Ajit Singh Jat;
Satinder Singh Gill, alias Jathedar, alias Shamir, alias
Raina, alias Jat, alias Sikh s/o Baldev Singh; Satinder
Pal Singh Gill, alias Ambassador s/o Udham Singh Jat;
Kashmira Singh, alias Kashmir Singh; Balbir Singh
s/o Bachittar Singh; Gurdial Singh Lalli s/o Menga
Singh; Gurdip Singh Pardesh, alias Milkha s/o Ajit
Singh; Hardvinder Singh, alias Tarvinder Singh s/o
Ranjit Singh; Harmit Singh Bakna s/o Jagtar Singh;
Rachpal Singh s/o Hardip Singh; Satpal Singh Khinda
s/o Narinderjit Singh; Satnam Singh Babbar s/o
Nirwan Singh; Jagtar Singh, alias Tari, alias Sarpanch,
alias Panjola s/o Malkiat Singh; Parminder Singh
Bajwa, alias Bittoo s/o Mahinder Singh Bajwa;
Tarsem Singh, alias Sema, alias Karam Singh s/o
Atma Singh; Chattar Singh s/o Manna Singh; Daya
Singh s/o Ishar Singh; Gulab Singh s/o Manna Singh;
Naam Singh s/o Ishar Singh; Ranjit Singh, alias Neeta,
alias Manpreet s/o Darshan Singh; Jagroop Singh
Nihang, alias Chattar Singh; Lakhbir Singh Rode allias
Lakhu, alias Lakhbir Singh Barar s/o Late Jagir Singh;
Mehal Singh, alias Atma, alias Bhai, alias Bhatt, alias
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Jat s/o Jind Singh; Parmjit Singh Panjvar, alias Paramjit
Singh Panjvar, alias Pamma, alias Pinderjit s/o
Kashmira Singh (Jat); Surinder Singh, alias Chacha,
alias Sekhon, alias Surinder Singh, alias Bhau s/o
Devinder Singh; Wadhwa Singh Chacha s/o Amar
Singh; Dalip Singh s/o Gian Singh; Jasbir Singh s/o
Hira Singh; Karan Singh, alias Karam Singh s/o
Balwant Singh; Iqbal Singh Jagat; Jagjit Singh
Chauhan; Davinder Singh Nahal, alias Devinder Singh,
alias Baig s/o Late Karnail Singh; Loveshinder Singh,
alias Love s/o Avtar Singh; Randhir Singh s/o Charan
Singh; Tarsem Singh Mehal s/o Baba Singh Ramgarhia;
Ajit Singh Khera; Amrik Singh, alias Malkiat Singh;
Balbir Singh Atwal; Mukhtiar Singh Baghel, alias
Gurmukh Singh alias Dhanna s/o Gurdev Singh;
Narinderjit Singh Thandi s/o Bachan Singh Thandi;
Nirmal Singh; Parminder Singh Bal; Paramjit Singh
Sidhu s/o Gurdev Singh Sidhu; Ganga Singh Dhillon
s/o S Khan Singh; Gurdeep Singh Sohal s/o Lohar
Singh; Gurmeet Singh Aulakh, alias Gurmit Singh
Aulakh s/ Sunder Singh; Harbhajan Singh Gill s/o
Partap Singh; Gurcharan Singh Saidpur s/o Jagir Singh;
Nirmal Singh Nimma s/o Mohar Singh; Dhanna Singh,
alias Balbir Singh s/o Joginder Singh; Harinder Singh
Babbar, alias Bhakta; Pramit Singh Ajrawat, alias Dr
Pramjit Singh Ajrawat s/o Pritam Singh; Satinder Singh
Gill, alias John Gill alias Satwinder Singh, alias Bhola,
alias Gill s/o Gurdev Singh Master; Gurjinder Singh,
alias Mana s/o Late Mohinder Singh; Jagjit Singh, alias
Billa s/o Hansa Singh; Sukhwinder Singh, alias Penta
s/o Teja Singh; Harbhajan Singh Bhinder, alias
Chowdhury Bhajan Singh Bhinder, alias BS Iqbal, alias
Iqbal, alias Iqbal Singh, alias Iqbal Choudhary, alias
Bhagan Singh Bhinder; Parsham Singh, alias Parsan
Singh, alias Persian Singh s/o Sewa Singh Lubana;
Asaf Shaujah; Bablir Singh Nijjar; Gian Singh Chitti
s/o Didar Singh Chitti; Baljit Singh; Jaideep Singh;
Rajbir Singh; Santokh Singh, alias Khela, alias Bualla,
alias Santokh Singh Khela s/o Chain Singh; Hakkam
Singh Bhinds; Kuldip Brar; Piara Singh Pannesar;
Surinder Singh Gill; Balkaranjit Singh Gill, alias
Balkaran; Jaspal Singh, alias Jassa; Satinder Bir Singh
Randhawa s/o Harjit Singh; Prof Uday Singh, alias
Jawant Singh; Gurinder Singh; Jagwinder Singh;
Charan Singh; Gurpal Singh, alias Pala; Tehal Singh;
Gurbax Singh; Pritpal Singh, alias Honey; Rajinder
Singh, alias Mona; Gurjant Singh, alias Bunty s/o
Gurnam Singh; Harjinder Singh, alias Billa, alias Giani
alias Kala s/o Gian Singh; Sukhdev Singh Chottu s/o
Malkiat Singh; Balbir Singh Sandhu s/o Sardara Singh;
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Bhupinder Singh, alias Bhinda s/o Gurcharan Singh;
Harcharan Singh Gill; Kewal Singh Nagra; Satwant
Singh Sandhu; Aniljit Singh Uppal; Jarnail Singh
Heer; Raminder Singh Bhander s/o Balwant Singh
Bhander; Harjit Singh Atwal s/o Sohan Singh Atwal;
Jethinder Singh Narwal, alias Roman, alias Jathinder
Singh Narwal Roman; Jawinder Parwar s/o Talwinder
Singh Parmar; Narinder Singh Parmar s/o Talwinder
Singh Parmar; Rajinder Kaur Parmar, alias Cheema
s/o Talwinder Singh Parmar; Surinder Singh Parmar
s/o Talwinder Singh Parmar; Satwinder Singh Heir;
Parmajit S Johal; Harkiran Singh Kular; Mokham
Singh Bagri s/o Ajaib Singh Bagri; Jatinder Singh
Gill; Gurcharan Singh s/o Sohan Singh Jat; Balwinder
Singh alias Dhillon alias Khalsa s/o Sohan Singh.
*****

TIME TO FORGIVE,
HELP BUILD A NEW INDIA,
CHIDAMBARAM TO SIKHS
Tribune News Service
New Delhi, June 25, 2011

Seeking to put behind memories of the 1984 anti-Sikh
riots, Union Home Minister P Chidambaram on
Saturday said the country has moved on since the
“tragic incident” and that it was time to “forgive” and
build a new India.
“It is time that we forgive and move on to build a new
India where every citizen irrespective of faith has
equal place,” Chidambaram said while addressing a
function here to felicitate him for his role in removing
names of 142 Sikhs from the Home Ministry’s
‘blacklist’.
The Kendriya Guru Singh Sabha (KGSS), a body
headed by Tarvinder Singh Marwah, a Congress MLA
from Jangpura in south Delhi, had organised the event.
“We have moved on when Rajiv Gandhi was the
Prime Minister, we have moved on subsequently, we
have moved on when Manmohan Singh made that
poignant speech asking for forgiveness, we moved on
since Sonia Gandhi became Congress president,” he
said.
The Home Minister was referring to Manmohan
Singh’s speech in Parliament in 2005 where he
apologised to the Sikh community for the incident.
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“One small step had remained and that was to remove
the names from what is called the blacklist. I am happy
that I played a small and humble part in removing 142
names from the list,” Chidambaram said.

“We want the guilty to be punished. I cannot forget the
ruthless killing of my sons aged 18 and 23. I will not
forgive their killers. “Chidambaram has made a
mockery of our suffering with his remarks.’’

The government, last month, had removed from its
“blacklist” the names of 142 wanted terrorists and their
associates. All of them are based in Europe, US,
Canada and Pakistan.

Removing the names from the blacklist and the Prime
Minister seeking forgiveness does not justify what was
done, complains Harbans Kaur whose husband never
returned after being abducted and her son’s fingers
were amputated.

Noting that government would initiate all possible steps
to address the grievances of the Sikh community, he
said orders would be issued “shortly” to help the Sikhs
who have returned from strife-hit Afghanistan.
Referring to the community’s complaint that it faces
difficulties in getting visa to visit Nankana Sahib, he
said the issue is also being addressed to.
*****

CAN’T FORGIVE THE KILLERS:
RIOT VICTIMS
Tribune News Service
Patiala/Ludhiana, June 26, 2011

Rejecting P Chidambaram’s advice to the Sikh
community to forget the bitter memories of the 1984
riots and move on, families of several victims, who
shifted to Ludhiana after the carnage, said they could
never overcome the tragedy.
‘‘Our wounds continue to bleed as justice eludes us.
Our dear ones were tortured and killed and our
world was shattered. We cannot forget the 1984
riots and forgive those responsible,’’ was the
common refrain of the women widowed in the antiSikh riots.
Charanjit Kaur, a woman who lost seven members of
her family, including her husband, two sons and
brothers-in-law, recalled the nightmare: ‘‘We were
ruined. They were burnt alive. My one-day-old son was
snatched from my lap and stabbed.’’
Gurdial Kaur, a 70-year-old woman, who lost her two
sons in the riots, said, ‘‘We often wake up in the middle
of the night in panic as we continue to relive the horror
of that day. We are unable to forget the bloodshed and
the loss of our near and dear ones.

SAD general secretary Prem Singh Chandumajra
said it was “extremely unfortunate” that instead of
punishing the guilty, the Union Home Minister was
asking the Sikh community to forget the anti-Sikh
riots.
Chidambaram had yesterday said that the country had
moved on since the tragic incident and that it was time
to forgive and build a new India.
Various Sikh organisations, including the SAD,
alleged that Chidambaram was justifying the denial of
justice to the victims of the November 1984 Sikh
‘genocide’.
*****

AMNESTY INTERNATIONAL
PUBLIC STATEMENT
On Devender Pal Singh Bhullar’s Death Sentence
AI Index ASA 20/033/2011
24 June 2011

India: Amnesty International calls for death sentence
on Devender Pal Singh not to be carried out Amnesty
International calls on the Government of India not to
carry out the death sentence imposed on Devender Pal
Singh in 2001 after his conviction in an unfair trial.
Under international law, the execution of a person
convicted and sentenced to death in an unfair trial is a
violation of the right to life.
Police claim that Devender Pal Singh (also known as
Davinder Pal Singh Bhullar) made a statement
confessing to involvement in a 1993 bomb attack in
Delhi killing nine people – a statement which he
subsequently retracted. In August 2001, with that
retracted confession as the sole evidence against him,
he was convicted of committing a terrorist act
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resulting in death, conspiracy to murder and various
other offences and sentenced to death. The conviction
and death sentence were confirmed in March 2002,
though one of the three judges on the Supreme Court
appeal bench found him not guilty. A further review
petition was dismissed by the same Supreme Court
judges, again by a 2 to 1 majority, in December 2002. A
clemency petition to the Indian President was rejected
in May 2011, clearing the way for the execution to take
place.
A teacher at an Engineering College, Devender Pal
Singh was suspected by the police of involvement in a
bomb attack on a senior police officer in 1991 as part of
the ongoing armed movement for an independent Sikh
state. Unable to trace him, the police reportedly
abducted and killed his father and uncle in December
1991. A number of police officials have been indicted
for those abductions in a criminal investigation which is
still ongoing. In 1994, hearing that he was also
suspected of involvement in a bomb blast in Delhi in
1993 that killed 9 persons, and fearing torture and
extrajudicial execution, Devender Pal Singh attempted
to flee to Canada under a false identity and was arrested
in transit at Frankfurt airport. He applied for asylum in
Germany, but this was rejected and he was
subsequently returned to India in January 1995.
On return to India he was arrested at New Delhi’s
international airport for travelling on false documents.
The police claim that during questioning, Devender Pal
Singh admitted to involvement in the Delhi bomb blast.
He was therefore arrested and tried under the Terrorist
and Disruptive Activities (Prevention) Act (TADA) – a
subsequently lapsed law that itself contained numerous
provisions which were inconsistent with international
legal principles of fair trial.
Devender Pal Singh had no access to a lawyer during
his initial detention – the period in which the police
claim that he made a detailed confession of his
involvement in the conspiracy to carry out the bomb
attack. The Human Rights Committee, the UN body
charged with overseeing the implementation of the
International Covenant on Civil and Political Rights
(ICCPR), to which India is a state party, has stated that
all persons arrested must have immediate access to
counsel. The UN Special Rapporteur on the
independence of judges and lawyers has also noted the
importance of the presence of an attorney during police
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interrogation observing particularly “The absence of
legal counsel gives rise to the potential for abuse...”
In an application retracting the alleged confessional
statement, Devender Pal Singh stated that he had not
made any confession, but he had been “physically
manhandled, threatened with encounter extinction
[extra judicial execution] and was forced to sign
several blank papers”. The appellate judgment of the
Supreme Court also refers to this: “According to him,
he was made to sign some blank and partly written
papers under threat and duress and entire proceedings
were fabricated upon those documents”. A petition
filed in the Supreme Court by Devender Pal Singh also
refers to “coercion and torture” in extracting the
alleged confession. The Supreme Court appellate
judgment also records that in his statement to the trial
court, Devender Pal Singh further clarified that en
route to the hearing by the judicial magistrate who was
to verify the voluntariness of his statement, “he was
told that if he made any statement to the Court, he
would be handed over to Punjab Police who would kill
him in an encounter”.
Such treatment violates the prohibition on torture and
other cruel, inhuman, or degrading treatment set out in
Article 7 of the ICCPR and the right to fair trial which
includes, as set out in Article 14(3)(g) of the ICCPR,
the right not to be compelled to testify against oneself
or to confess guilt. The Human Rights Committee has
stressed that this means there must be no direct or
indirect physical or undue psychological pressure from
the investigating authorities -- and in particular no
torture or other ill-treatment -- on a person in order to
obtain a confession; that statements or confessions
obtained in violation of the prohibition on torture or
other illtreatment must be excluded from evidence;
and that, where a person alleges that they have made a
statement as a result of torture or other ill-treatment,
the burden is on the state to prove that their statement
was made of their own free will. Moreover, where a
complaint about torture or other ill-treatment has been
made, it must be investigated promptly and
impartially.
However, the retraction complaint and subsequent
statement made in the trial court by Devender Pal
Singh that his statement confessing to the bomb blast
was made as a result of torture appear to have been
summarily dismissed by both the trial and appellate

K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762

26

The Sikh Bulletin

jyT-hwV 543 nwnkSwhI

court. No investigation into his complaints took place.
Moreover, the requirement in TADA that a judicial
magistrate verify the voluntariness of a confession
made to the police was not complied with adequately.
The minority appellate judge who found Devender Pal
Singh not guilty noted that the statement of the judicial
magistrate shows that he asked only one question:
whether the statement was recorded on the particular
date. The appellate judge noted that the magistrate
asked no further questions; that when Devender Pal
Singh was produced before the magistrate he was in
police custody and police officials were present in the
courtroom during the proceedings; and that the
magistrate “did not think it necessary to take the
accused to his chamber to assess his mental state. He
also admitted that … no [confessional] statement of
the accused was produced before him.”
The failure of the courts to order an investigation into
Devender Pal Singh’s complaints of threats, torture,
duress and fabrication was compounded by the majority
judges of the appellate court who shifted the burden of
proof to the defence. Instead of requiring the
prosecution to show that the confession was made
voluntarily, the majority judgment asserted that once
the prosecution had shown that the requirements of the
TADA act and its rules were complied with, “it is for
the accused to show and satisfy the court that the
confessional statement was not made voluntarily.” Yet
where lawyers for Devender Pal Singh were able to
show that procedural requirements of the TADA rules
were not complied with by the police, the judgment
dismisses such non-compliance as “not being an
incurable illegality” and “merely a procedural
requirement”, concluding, “Procedure is handmaiden
and not the mistress of law, intended to subserve and
facilitate the cause of justice and not to govern or
obstruct it”.
The appellate court did not pay due regard to the
importance of the requirement to investigate Devender
Pal Singh’s complaints that his confession had been
made as a result of torture and other ill-treatment. The
majority judgment stated: “A mere statement that
requisite procedures and safeguards were not observed
or that statement was recorded under duress or coercion
is really of no consequence. Such a stand can be taken
in every case by the accused after having given the
confessional statement. It could not be shown as to why
the [police] officials would falsely implicate the
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accused.” The judgment concluded, “The presumption
that a person acts honestly applies as much in favour
of a police officer as of other persons, and it is not
judicial approach to distrust and suspect him without
good grounds therefor. Such an attitude can do neither
credit to the magistracy nor good to the public. It can
only run down the prestige of police administration.”
Such a conclusion is at odds with the frequent
allegations of torture in police custody, particularly of
TADA detainees. The concerns about the unlikely
claim by police that Devender Pal Singh suddenly
chose to make a statement confessing to having
committed an act of mass murder while being
questioned about offences of travelling on false
documents are additionally serious given this context.
Further, it should be noted that under current Indian
law, confessional statements must be made before a
judicial magistrate if they are to be admissible as
evidence – those made to the police are not admissible.
In this case, there was no other evidence against
Devender Pal Singh to secure or uphold his conviction
and death sentence. On appeal, Devender Pal Singh’s
counsel noted that his coaccused (against whom the
sole evidence was also the alleged confession of
Devender Pal Singh) had been acquitted, and argued
that he should be given the benefit of the doubt. To
this, the majority appellate judgment, rejecting a key
principle of criminal justice, stated: ‘Exaggerated
devotion [to] the rule of benefit of doubt must not
nurture fanciful doubts or lingering suspicions …
Justice cannot be made sterile on the plea that it is
better to let hundred guilty escape than punish an
innocent… Proof beyond reasonable doubt is a
guideline, not a fetish.”
While not every minor procedural failure justifies the
quashing of a conviction, in this case the combination
of the denial of access to a lawyer – which the Human
Rights Committee and theUN Special Rapporteur on
torture have identified as a crucial guarantee against
torture – and the failure of the judicial magistrate to
verify the voluntariness of the alleged confession are
not minor procedural failures. These are key failures
which cast doubt on the admissibility of the statement
of confession which was the only evidential basis for a
conviction and a death sentence. At the very least there
must be an impartial, independent and thorough
investigation into Devender Pal Singh’s complaint of
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torture and, unless such an investigation conclusively
establishes that his statement was not made as a result
of torture or other ill-treatment, the conviction should
be quashed and the case submitted for retrial.
The Human Rights Committee has stressed that in trials
leading to the imposition of the death penalty
“scrupulous respect of the guarantees of fair trial is
particularly important”. The imposition of a sentence of
death upon conclusion of a trial, in which the provisions
of Article 14 of the Covenant [ICCPR] have not been
respected, constitutes a violation of the right to life
(Article 6 [ICCPR]).”
Amnesty International calls upon the Government of
India to not carry out the execution of Devender Pal
Singh. He should be removed from death row
immediately and retried in proceedings that are in
compliance with international standards of fair trial and
without recourse to the death penalty. Amnesty
International opposes the death penalty in all cases
without exception regardless of the nature of the crime,
the characteristics of the offender, or the method used
by the state to kill the prisoner.

*****
UNITED SIKHS
Press Release
Warrant of Arrest Issued against Punjab Police
Officer in Mohali Turban Case
17 April 2011, Mohali, Panjab –A bailable warrant of
arrest was issued yesterday against the concerned
officer of Mohali Phase VIII Police Station for failing
to attend court to report on a complaint filed by
UNITED SIKHS concerning the removal of a turban of
a Sikh youth by two Punjab Police officers last month.
Judicial Magistrate First Class, Jaswinder Singh, said
that the warrant is being issued because the officer had
failed to attend court yesterday despite receiving the
summons to do so. The officer has been summoned,
through a bailable warrant in the sum of 5000 Rs and
one surety, to attend court on 26th May 20011 and to
also file the report on the turban removal incident on
that date.
“We are very concerned that the Punjab Police has not
taken the incident of the willful removal of a Sikh’s
turban seriously. It’s an affront to justice that Punjab
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Police are prepared to ignore a judicial order. We call
upon the Director General of Punjab Police to issue a
statement explaining why the concerned police officer
did not attend court yesterday and failed to file a report
on the incident,” said Mejindarpal Kaur, Legal
Director of UNITED SIKHS.
UNITED SIKHS lawyer, Sukhwinder Singh, had filed
on 31st March 2011 a criminal complaint with the
Mohali Judicial Magistrate First Class about
the willful public removal of one Jagjit Singh’s turban
by a Punjab Police officer, who said he was acting on
the instructions of a police superintendent. Judicial
Magistrate First Class, Amanpreet Singh, had ordered
the Police to respond with a report on 16th April 2011.
The incident, that has hurt the religious sentiments of
the global Sikh Community, took place on March 28,
2011 near the PCA stadium, Mohali, Panjab. A Sikh
youth, participating in a peaceful sit-in staged by
retrenched
rural
veterinary
pharmacists
and employees, was pulled aside by police officials
and his Turban was forcibly removed without cause.
The police official responsible for the act is a Mohali
Phase VIII Station House Officer (SHO), SubInspector Kulbhushan, and he said he acted on orders
from Mohali Superintendent of Police (SP)- Pritam
Singh to remove the turban of the Sikh individual who
had requested that his turban not be touched. A video
of
the
incident
may
be
watched
at
http://www.youtube.com/watch?v=ONYV8hUKN3Y
You may read our previous press release on the
aforementioned incident at
http://www.unitedsikhs.org/PressReleases/PRSRLS31-03-2011-00.html
Issued by:
Sundeep Kaur
International Civil and Human Rights Advocacy
Law-global@unitedsikhs.org
+91 9779957973
*****

MASS GRAVE OF SIKHS KILLED IN
NOVEMBER 1984 DISCOVERED IN
JAMMU
AISSF-SFJ to File Writ Petition before Jammu and Kashmir High
Court Against Government's Lack of Action on F.I.R Regarding
Killing of Sikhs
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A Mass Grave has been discovered in District Reasi,
Jammu & Kashmir where 16 Sikhs were mercilessly
murdered by crushing their heads on November 1,
1984. The victims were inside Gurudwara Singh Sabha
Talwara colony when the attackers came for them on
November 1, 1984, dragged them out and murdered
them by crushing their heads with stones and rocks.
According to the 26 years old FIR and other official
documents excavated by AISSF and SFJ, 16 Sikhs who
were attacked and killed on November 1, 1984 in
Talwara Colony, Reasi, Jammu & Kashmir were mostly
employees working at nearby Salar Dam. On November
1, 1984, a group of attackers came to the Gurudwara
Singh Sabha Talwara Colony where the victims had
taken shelter. The attackers got hold of the victims and
then tortured to death 16 of them by crushing and
grinding their heads with rocks and stones.
AISSF & SFJ announced that they will file a writ
petition before Jammu and Kashmir High Court against
the Government's inaction against killing of 16 deaths.
It is a matter of grave concern that "despite the
evidence and filing of FIR, the killing and murder of 16
Sikhs in Reasi Jammu was not even investigated let
alone prosecuted", stated attorney Gurpatwant Singh
Pannun Legal Advisor to Sikhs For Justice.
According to Karnail Singh Peermohammad President
AISSF, not only the killing of Sikhs in Reasi was brutal
and ruthless but the continuous denial of justice is also
equally ruthless. Just like the case of Hondh-Chillar
Mass Grave, AISSF and SFJ will also take action in the
case of Reasi killing by approaching the High Court
and by seeking justice for the Sikh victims, added
Peermohammad.
AISSF and SFJ released the copies of F.I.R filed 26
years ago and the copies of other documents along with
the list of the 16 Sikhs who were killed on November
1984 at Reasi, Jammu & Kashmir.
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List of Sikhs Killed

















Ratan Singh Son Of Chetan Singh Foremen,Village
Mastuana Post Of Badala Bangar,Gurdaspur, Punjab
Mukhtyar Singh Son Of Preetam Singh Post Office Rosi
Kehla Badala Bangar,Gurdaspur, Punjab
Heera Singh Son Of Mukhtar Singh Jwala Flour Mil Bhai
Gurnampura Street Shekhwa Wali Amritsar(Punjab)
Ranjit Singh Son Of Sadu Singh Foreman.Village Bartiya
Postoffice Raowalagarh,Nagar Solan Himachal Pardesh
Manjit Singh Son Of Sohan Singh Electricians Village
Lidopur Post Office Kahnowal Gurdaspur(Punjab)
Satnam Singh S/O Bachan Singh Telephone
Inspector,Village
Nawan,Post
Office
Babehali
Gurdaspur(Punjab)
Giyan Singh S/O Amar Singh Vill.Hargowala, Postoffice
And Distt.Hoshairpur(Punjab)
Rashpal Singh Vill.Mansak Distt Hoshairpur Punjab
Tersaim Singh S/O Charan Singh Atwal,Vill And Distt
Thahto Chak,Teh-Tarntarn,Distt Amritsar(Punjab)
Beer Singh S/O Suriya Vill And Postoffice Galgalri,Distt
Gurdaspur(Punjab)
Resham Singh S/O Mohan Singh Vill And TehNusapanna Dist- Hoshairpur(Punjab)
Ratan Singh S/O Lal Singh Dyanpura Poatoffice Narula
Gurdaspur
Amar Singh S/O Ranjit Singh Vill And Post Office Raipur
Madan,Tahal Bansal ,Dist-Himachal Pradesh
Surinder Singh S/O Preetam Singh Matrala,Post Office
Bahat Dist-Gurdaspur
Bhupinder Singh S/O Jaswant Singh,Vill-Singhpura
Baramulla(Kashmir)
Janak Singh Poni Shayad Parakh Jammu

S. Darbara Singh, brother of Rashpal Singh

Widow Bibi Sudesh Kaur W/O Rashpal Singh

Widow Bibi Kishan Kaur W/O Resham Singh

*****
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PUNJABI GETS STATUS OF SECOND
LANGUAGE IN WEST BENGAL
Perneet Singh Tribune News Service,
Amritsar, May 28, 2011

May-June 2011

said the TMC government will make all the efforts to
get world heritage site status for Darjeeling, which had
faced utter neglect during the previous Left regime. He
said the biggest challenge before him would be to
make tourism viable for lower middle income groups.
Earlier, Rachpal Singh visited Sri Harmandar Sahib
and offered “rumala sahib” on behalf of the new West
Bengal CM, besides himself paying his reverence at
the shrine.
Mamata had on Thursday announced that Bengal will
now have six “second official” languages. English and
Bengali are the two official languages of the state.
Urdu, Gurmukhi, Nepali, Ol-Chiki, Oriya and Hindi
have been added to this list. Out of its total population
of nine crore, Bengal has 4 lakh Punjabis.

West Bengal Tourism Minister Rachpal Singh at the Golden
Temple in Amritsar on Saturday. A Tribune photo

In her very first set of official decisions after taking the
charge, West Bengal Chief Minister Mamata Bannerjee
has granted Punjabi (Gurmukhi) the status of second
language in the state.
West Bengal Tourism Minister Rachpal Singh, who
hails from Punjab, revealed this after paying obeisance
at the Golden Temple here today. According to him,
with this decision those appearing in competitive exams
in West Bengal can also opt for Punjabi as a medium of
examination.
The minister said they are preparing a list of historic
gurdwaras in West Bengal, most of which are
associated with Guru Nanak Dev and Guru Teg
Bahadur, and will soon start working on their
renovation. “We will also ensure that they are brought
into the tourism circuit of West Bengal,” he averred.
On the recent development vis-à-vis visit of Sikh jathas
to Bangladesh gurdwaras, he said they will facilitate the
devotees in every way possible, including lodging and
boarding in West Bengal, while being en route to
Bangladesh.
A former IPS officer, Rachpal Singh said his priority
was to showcase West Bengal’s tourism, which offers a
wide variety ranging from wildlife to religious tourism.
He said Bengal has key tourist destinations in the form
of Darjeeling, Sunderbans, Plassey, Murshidabad,
Terracota temples of Bishnupur and Shanti Niketan. He

*****

gurU nwnk dI AwDuinkqw ƒ dyx
gurqyj isMG
(gurU nwnk st`fIz sYNtr v`loN “gurU nwnk swihb dI
AwDuinkqw ƒ dyx” ivSy ’qy 29 mwrc 2011 ƒ gurU nwnk
dyv XUnIvristI, AMimRqsr iv`c krvweI geI ivcwrgoStI iv`c pRDwngI BwSx dy qOr au~qy piVHAw igAw
prcw)
gurU nwnk (1469-1539) dw jIvn-kwl keI p`KW qoN
m`Dkwl Aqy AwDuink kwl ƒ inKyVn vwlI ie`k cwnxvMfdI lIk dw pRqIk jwixAw jw skdw hY[Ajoky simAW
dy mnu`KI srokwr, ijnHW dI ip`T au~qy mOjUdw smwjk,
AwrQk Aqy isAwsI FWcy ausry hoey hn, dIAW jVHW
l`Bx leI swƒ gurU nwnk dy jIvn-kwl q`k phuμc krn
dI loV pYNdI hY[mnu`K dw bOiDk ivkws Awid kwl qoN
inrμqr jwrI hY pr gurU qoN pihlW dIAW pRsiQqIAW dI
AwDuink simAW leI auswrU pRsμgkqw sQwpq krnw
bhuqw lwhyvμd swbq huμdw nhIN jwpdw[A`j dI mnu`Kqw ƒ
tuμbx vwly Aqy Awpxy grB iv`c mnu`KI ivkws dI crmsImw ƒ phuμcwaux vwly q`QW ƒ pwL rhy srokwrW dI
inSwndyhI krn leI swƒ gurU v`l hI prqxw
pvygw[smu`cy mnu`KI BweIcwry dy prm-su`K dI qIbr cwh
lY ky jo “bilE crwgu AMD´wr mih …” auh gurU nwnk hI
sI ijs dy srb-sWJy ‘nwm-Drm’ ny mnu`Kqw ƒ AwpxyAwp ƒ AwpxI ju`qI dI nok qoN PV ky au~cw cu`kx dw rwh
aujwgr kIqw (“... sB kil auDrI iek nwm Drm]”gurU gRMQ, 1387)[
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2. mnu`KI jIvn dI nuhwr, pRmwqmw dy mnu`KI ieiqhws nwl
irSqy dy rh`s bwry ivcwrW dI Gwt nhIN[jwpdw hY ik
mukμml rh`s ƒ gurU nwnk ny sB qoN pihlW jwixAw Aqy
pRcwirAw[BweI gurdws dw bcn “pihlW bwby pwXw bKS
dr” eys siQqI v`l ieSwrw krdw hY[gurU ny AwpxI bwxI
iv`c keI ieSwry eys hwlq ƒ smJwaux leI kIqy
hn:“hau Awphu boil n jwxdw mY kihAw sBu hukmwau
jIau]”(gurU gRMQ, 763)[eys bcn iv`c auh inrol pRmwqmw
dy hukmW dIAW sImwvW Aμdr rihx dy Awpxy inScy ƒ vI
idRFwauNdy hn[AiqAμq Sukrwny dy Gr iv`c invws krdy
hoey gurU ny Aiq dI hlImI nwl eys dwq ƒ svIkwr kIqw
jdoN
aunHW
PurmwieAw,“hau
FwFI
vykwru
kwrY
lwieAw]”(gurU gRMQ, 150)[gurU nwnk bwxI qoN lY ky
swihb dsvyN pwqSwh dy bhwdr Swh dy kwzI nwl hoey
sμvwd q`k ieh aupdys inrμqr imldy hn ik eys pwvy ƒ
pRwpq krn leI mnu`K Xqn qW kr skdw hY, v`fIAW
kTn GwlxwvW vI Gwl skdw hY pRMqU ieh XkInI nhIN
bxw skdw ik aunHW dw nqIjw pRmwqmw dy dr au~qy AijhI
pRvwngI Aqy b^iSS iv`c hI inklygw:“Twkur hwiQ
vfweIAw jY BwvY qY dyie]” (gurU gRMQ, 935)[ ijnHW ny
BwrI qp`isAwvW kIqIAW, bwlx vWg Awpxy h`f bwly,
icLy k`ty Aqy ieh pRwpqI n kr sky aunHW iv`coN ie`k sn
nIm-nwsqk soc vwly mhwqmw bu`D jI[AnykW kStW, Bu`KW
ny aunHW dy srIr ƒ kyvl nwS hox dy kμFy hI ilAw KVHw
kIqw[pRmwqmw dy AnuBv qoN s`Kxy mhwqmw jI ƒ Aw^r
soJI hoeI ik mnu`K dI gqI ƒ smJx leI, jIvn dy prms`q ƒ jwxn leI swiDAw bOiDk icμqn hI sB qoN v`D
kwrgr swbq ho skdw hY[BweI swihb kihμdy jwpdy hn
ik gurU nwnk ny pihlW AwpxIA mno-ibrqIAW, mnovygW
ƒ swkwrwqmk lIhW au~qy qor ky Awpxy-Awp ƒ prm-s`c
ƒ jwxn dy v`D qoN v`D kwbl bxwieAw[Aμq r`bI imhr
sdkw Aijhy ruqby ƒ hwsl kIqw[gurU nwnk dy &ls&y
iv`c pRmwqmw dy hukm Aqy imhr ƒ swrQkqw dw mUl
jwxnw mnu`KI kilAwx dw Aim`t Durw bixAw[eys smu`cy
AnuBv ƒ Awpxy-Awp iv`c bOiDk Aqy prw-bOiDk dw
is^r vI AwK skdy hW[eyho gurU nwnk dI AwDuinkqw ƒ
pihlI dyx sI[eys pihlU dI AxhoNd hI Swied nwsiqkqw
dI Cuh pRwpq &ls&y dy AwDwr au~qy ausry sovIAq
swmrwj Aqy smwj dy ryq dy mihl vWg Fih-FyrI ho jwx
dw mUl kwrx hY[
3. prm-s`q dI gqI Aqy aus dy hukm AMdr rihx dIAW
sImwvW ƒ jwxn qoN bwAd gurU nwnk ny swry j`g dIAW
sm`isAwvW dw jwqI AnuBv krn leI ie`k v`fw hμBlw
mwirAw ijs ƒ BweI gurdws ‘ipCoN dy iPr Gwl kmweI’
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dy SbdW iv`c d`sdy hn[eys mhWX`g, sμswr-mMQn dw
ivsQwr nwl kIqw Xqn jnm swKIAW iv`c imldw hY
ijs ƒ nw smJx dI hYNkV nwl jUJ rhy kuJ p`CmI
ivdvwnW ny eys vrqwry ƒ ‘ieiqhws dI z`d qoN bwhr’
(hagiography) dI sμigAw id`qI hY[ienHW GwlxwvW dw
BweI gurdws dIAW vwrW iv`c BrpUr izkr imldw
hY[ieh AiBXwn gurU nwnk ƒ swry sμswr dy dOry au~qy lY
igAw:‘bwby ifTI iprQmI nvY KMf ijQY qk AwhI]’ aunHW
qoN pihlW hoey swry pYgμbrW, AvqwrW ny rl ky eynW BRmx
mnu`K-mwqr dIAW sm`isAwvW jwxn Aqy aunHW dw h`l
suJwaux leI nhIN kIqw ijMnW gurU nwnk ny (ciVHAw soDn
Drq lukweI – BweI gurdws, vwr 1-24-8)[gurU ny ie`k
AwDuink q`q-vyqw ivigAwnI AQvw smwjk KojI dI rIq
clweI[sμswr dy v`D qoN v`D jwgdy mnu`KW nwl sμprk kr
ky aunHW dIAW mu`FlIAW sm`isAwvW bwry jwxkwrI hwsl
kIqI Aqy smwDwn leI Awpxy suJwA pyS kIqy[v`fy-v`fy
Drm dy TykydwrW nwl quhwfIAW sYmInwrW dI qrz au~qy
goStIAW rcweIAW Aqy lwhyvμd inSkrS k`Fx dy FμgqrIky eIjwd kIqy[purwqn AvqwrW, pYgμbrW dI ie`kqr&y pRvcn krn dI rIq ƒ qj ky sμvwd (“jb lgu
dunIAw rhIAY nwnk ikCu suxIAY ikCu khIAY]”- gurU
gRMQ, 661) dy nvyN swDn, imAwr Aqy h`dW-bμny isrjy
(“mnu sc ksvtI lweIAY qulIAY pUrY qoil]”- gurU gRMQ,
22)[v`D qoN v`D Awm lokW nwl sμprk kr ky nvyN inAwry
Fμg-qrIikAW nwl auhnW dy AMqr-mnW q`k phuMc kIqI
ijvyN ik A`j dIAW sMcwr p`DqIAW kr rhIAW
hn[vwrqwlwp iv`c suxn dI pRikirAw, kihx Aqy mMnx
dy mh`qv dI ivsQwr nwl ivAwiKAw kIqI[dYvI
kwblIAq nwl auhnW sMcwr p`DqI Aqy is`iKAw pRxwlI dy
mu`Fly nymW ƒ lwgU kIqw[ies dw ivSlySx krIey qW
jwxWgy ik auhnW dy BRmx ny hYrwnIjnk h`d q`k Acyq
mnu`KI-mnW ƒ tuMibAw:“ijQY bwbw pYr DrY pUjw Awsx
Qwpx soAw]”
4. eysy nvIN ivksq kIqI soc-p`DqI dw ie`k Aihm AMg
sI lokW dI AwpxI bolI ƒ &ls&y, koml-klwvW,
ieiqhws, swihq, pRbMDkI msilAW, qknIkI bwrIkIAW
Awid ƒ ibAwn krn dw ie`k vDIAw zrIAw
bxwauxw[ies mksd leI gurU ny sB qoN purwqn bolI
pMjwbI dI pihlW ilpI bxweI[ilpI vI AYsI ik hr
iksm dI Awvwz ƒ ilKq iv`c Fwlx dy smr`Q
hovy[auhnW Awpxy gUVy “vYxu (bcn) Apwru” vI eysy bolI
iv`c eyho ilpI vrq ky ilKy[ ilKx-pRbMD ies pRkwr dw
kIqw ik nw Es iv`c A`Kr, lg, mwqRw dw vwDw kIqw jw
sky nw Gwtw[inscy hI auhnW dy swhmxy AnykW nzIrW
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sn jo d`sdIAW sn ik ilKqW dw muhWdrw ivgwVn iv`c
AwKypkwrW ny v`fIAW m`lW mwrIAW sn[mhwqmw bu`D dw
ie`k vI pRvcn ausy rUp iv`c nhIN imldw ijs rUp iv`c
auhnW kdy aucwirAw hovygw[pYgMbrW dy khy l&z dIvw lY
ky BwilAW vI AMjIl iv`c nhIN l`Bdy[mihz ATwrW slokW
qoN vD ky sRI md Bgvq gIqw ATwrW AiDAwie bx cu`kI
hY[AsIN jwxdy hW ik kbIr bIjk iv`c AswDwrx vwDw
hoieAw hY ijs ny eys ƒ BImkwX gRMQ bxw id`qw hY[nw
jwxy ikMny mhW-purKW dy mnu`Kqw ƒ syD dyx leI aucwry
kImqI bol AwKypkwrW dy Fhy cVH ky G`ty iv`c rul gey
hoxgy[ieh kihxw vI sMBv nhIN ik ikMny hIry, rqn
AwKypkwrW ny kOfIAW iv`c jV id`qy hoxgy[gurU nwnk mhWpropkwrI ny Awpxy jgq-kilAwxkwrI bolW ƒ sWBx dw
Aijhw in`gr auprwlw kIqw ik A`j vI auh swƒ ausy rUp
iv`c Eho inrml AwBw pRswrdy nzr Aw rhy hn[auhnW dw
pMjwbI bolI ƒ Adu`qI bL b^Sx dw kwrnwmw ieMnw mhwn
hY ik auhnW ƒ hr Awaux vwly Xu`g dy hwx dw sQwpq
krn leI kw&I hY[
5. gurU ny ie`k byh`d swDy mn vwly Es ivigAwnI vWg,
ijhVw Awpxy pRbl mno-vygW au~qy kwbU pw ky, KMifq
ibrqIAW ƒ iekwgr kr ky AwpxI swDnw dy kyNdr au~qy
Awpxw iDAwn itkw ky ‘jo vyiKdw so AwKdw’ hY dy pRmwx
Anuswr Akwl purK dy guxW dw inrUpx kIqw[eys ivrwt
ivDI rwhIN auhnW ny Akwl purK ƒ ‘Awid qoN sQwpq,
jugW dy gyVW iv`c At`l, hux BI s`c Aqy sd-rihxw’
mnmohxw
s`q-srUp
prgt
kIqw[AwpxIAW
mh`qvwkWiKAwvW leI sUeI dy n`ky ijMnI vI QW nw
r`KI[ieh AYsw kwrnwmw hY jo v`fy-v`fy vlI, Avqwr,
pYgMbr vI nw kr sky; nw hI prbqW dIAW tIsIAW dy
hwx dy ivigAwnI[Awpxy ivcwrW dI mh`qqw sQwpq krn
leI keIAW ny pRmwqmw qoN bykwbU burweI dy sMklp ƒ
isrijAw[nwsqk bu`D Drm ƒ vI ‘mwVy’ dy sMklp dI loV
BwsI[ivigAwnIAW v``l AweIey qW ies pRivrqI ƒ hor
blvwn huMdw vyKWgy[ie`k pRmu`K ivigAwnI ny Awpxy v`fy
sihXogI ƒ p`qr iliKAw ik mnu`K qW Ajy vI Awpxy
idmwZ dw Cotw ijhw ih`sw vrq irhw hY; AsIN ies dy
bWdrW qoN ivkws kr ky eyQy phuMcx ƒ eys q`Q qoN inKyV ky
ikvyN TuMmHxw dy skdy hW? Es ƒ cu`p rihx dI ihdwieq
kridAW sMKyp jvwb id`qw igAw,‘Awpxy b`cy ƒ Awpy nw
mwro[’ gurU nwnk pwqSwh ny AYsw kueI hrbw nw vriqAw
Aqy hr iksm dI sMg, Brm, duibDw dw iqAwg kr ky
hr hwl inrol s`c dw p`lw PVI r`iKAw[ieh eynIN v`fI
g`l hY ik cotI dy sMswrI mnu`KW ƒ ies p`Dr q`k pu`jx
leI Ajy sdIAW l`g jwxgIAW[‘eys pRsqwv iv`c myry
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leI kI hY?’ au~qy inrMqr kW-A`K r`Kx vwly lok gurU
nwnk ƒ ikvyN smJxgy?
6. mwVy, sytn, SYqwn dy sMklp ƒ gurU ny isDWqhIx Aqy
Awpy pCwxy s`c dy ivprIq pwieAw[ Aijhy sMklp ƒ
iqAwgx leI auh ie`k pL vI nw iJjky hwlWik eys dw
shwrw lY ky AnykW mhWpurKW (jW auhnW dy cyilAW) ny
AwpxIAW JolIAW &oky ‘XS’ nwl BrIAW[BweI gurdws ny
eys siQqI dI ivAwiKAw kridAW ikhw hY,“haumYN AMdr
sBko fuby gurU sxyN bhu cyly]” ieh A`Kr ilKidAW
auhnW dI nzr “jqI, sqI, swiDk, isD, nwQ, dyvIAW,
dyv, irKIsr, BYrau, Kyqrpwl, gx, gMDrb, Apsrw,
iknr, rwKS” keI kOmW dy “pIr pYkMbr” Awid sB
sn[Awpxy mh`qv ƒ sQwpq krn qoN Zuryz kr ky inrol
s`c dy lV l`gy rihxw kyvl gurU nwnk dy ih`sy hI
AwieAw hY[qW hI qW kQw c`lI sI pRmwqmw ƒ irJw ky
ie`k pweIAw grIbI (hlImI) dw dwn mMgx vwly swDk
dI[Akwl purK dw jvwb sI, ‘ieh nhIN ho skdw; myry
Gr ieh vsq hY nhIN[ku`l grIbI ie`k syr sI; Es iv`coN
iek`lw nwnk iqMn pw lY igAw; A`Dw pweIAw swry sMswr
iv`c vMfI hoeI hY[bwkI kyvl A`Dw pw hI hY[’
7. Awpxy cyly muMnx dI QWvyN, Awpxy vwVy iv`c ByfW
iek`TIAW krn dI bjwey jgq-gurU nwnk ny hr Drm dy
mnu`K dy jIvn-mukq ho ky, pRmwqmw rUp Dwr ky sMswr
iv`c AwzwdI nwl ivcrn dw gwfI rwh sdw leI sQwpq
kIqw[mrn qoN bwAd mukqI dy Brm ƒ iqAwigAw,
nrk-svrg dy lwry iqAwgy Aqy pRmwqmw dy guxW ƒ
sihjy-sihjy gRihx kridAW Akwl-rUp ho sMswr au~qy
ijaUUx dI jwc d`sI[mukqI, inrvwx jW pRmwqmw dI
pRwpqI, jo Awm swDkW dy jIvn dw ie`ko-ie`k inSwnw hY,
gurU nwnk (ijs ny ‘pihlW b^S dr’ pwieAw sI- BweI
gurdws, 1-24-1) ƒ gurU mMnx vwilAW leI ieh
AiDAwqmk jIvn dw pihlw kdm hY[Es qoN bwAd dw
jIvn pRmwqmw-rUp ho ky sMswr dy BLy ihq, Awpxy AwlyduAwly ƒ sMBwldy-suAwrdy, AwpxI Gwl-kmweI au~qy
inrBr huMidAW Awpxy qoN kmzorW dI mdd krdy hoey
(Gwil Kwie ikCu hQhu dyie]- gurU gRMQ, 1245) gRihsQI
jIvn ijaUx dw hI gurU dw aupdyS hY[AwDuink simAW
iv`c hr au~qm inSTwvwn mnu`K, hr sMsQw Aqy hr
‘vYl&yAr’ rwj Awpxw eyho inSwnw jwxdw hY[gurU nwnk
qoN pihlW iksy srkwr dw ieh inSwnw nhIN sI[‘rwjy
sIh mukdm kuqy]’(gurU gRMQ, 1288) dI pRivrqI pRDwn
sI[eyQoN q`k ik keI Dwrmk sMsQwvW vI srkwr dI qrz
au~qy lokW dw SoSx krdIAW sn[ieh auhnW dIAW
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Dwrmk BwvnwvW q`k ƒ AiDAwqmk Aqy smwjk ZlwmI
iv`c jkVn v`l vDdIAW sn[XUrp iv`c romn kYQoilk
crc qkrIbn rwijAW ijMnIAW zmInW au~qy kwbj sI Aqy
aus dy mujwirAW dI hwlq srkwrI mujwirAW nwloN bdqr
sI[crc Zulwm vI r`Kdw sI[hor nyVy AweIey qW AmrIkn
sMivDwn iv`c AzwdI dy sohly gwaux vwlw AmrIkw dw
pihlw sdr jOrj viSMgtn vI Awpxy KyqW iv`c ZulwmW dI
mdd nwl KyqI krdw sI[&rWs dI kRWqI nwl sbMDq
mnu`KI AiDkwrW (Rights of Man) dw dsqwvyz vI gurU
nwnk qoN FweI sO swl bwAd iliKAw igAw[

ieh pihlW kdy vI nhIN sI[gurU ny eys mrm ƒ sdIAW
pihlW BWp ilAw sI (“siqguru hY igAwnu siqguru hY
pUjw]”- gurU gRMQ, 1069)[gurU gRMQ iv`c do vwr Awey
ie`k Sbd iv`c Awp AwKdy hn,‘mnW dy AMnHy lok AMnHy
KUh vWg ^qrnwk huMdy hn[auhnW dI smJ pu`Ty kml vWg
s`KxI rihMdI hY[auh nw SbdW dw Byd jwxn, nw au~qm
rIqW pCwxn[auh inry krUp id`s AwauNdy hn[nw auh nwd
dI su`D r`Kdy hn, nw bOiDk pRivrqI, nw rsW dI
vwk&IAq[pSU pRivrqIAW ƒ pwldy ieh lok Asl Koqy
hn jo guxhIxqw au~qy grb krdy hn[’

8. gurU nwnk dy smyN AOrq dw Aiq nIvW smwjk ruqbw
Aqy ho rhI durdSw ieiqhws qoN gu`JI nhIN[jgq-jxnI dI
durdSw ibAwn krdy hzwrW ik`sy, vrxn, khwxIAW Aqy
kivqwvW hr bolI iv`c imldy hn[ie`k hY jo cMd l&zW
iv`c sMswr dy ieiqhws dy sB qoN hOlnwk drd ƒ ibAwn
krdw hY:‘Ablw! hwey! qyrI XhI khwnI, AWcl myN dUD
AOr AWKoN myN pwnI[’ jy ies pRsiQqI dy mu`F v`l jweIey
qW jwxWgy ik s`iBAk smwj dw inrmwx krn vwly swry
irSIAW, munIAW, AvqwrW, pYgMbrW ny AMqm s`c ƒ purS
rUp iv`c vyiKAw Aqy pRcwirAw[mrd pRDwn smwj dI nINh
eysy BRWqI au~qy r`KI geI[‘nwsqk DrmW’ vI eys siQqI ƒ
Apxw ilAw[mhW pirinrvwx dy smyN Gwh dy ibsqr au~qy
lyitAW ƒ pRmu`K cyly AwnMd ny bynqI kIqI,‘mhW munI,
AOrq ƒ sMG iv`c Swml krn dI iejwzq idau[’ SwkX
isMG ie`k pL cu`p rhy; smyN dy A`Qry GoVy ƒ srpt
dOVidAW jwx ky boly,‘iejwzq hY AwnMd[ pr ijs Drm ny
hzwr swl rihxw sI, hux msW pMj sO swl hI k`tygw[’
A`j dw sMswr AOrq-mrd brwbrI pRvwn krn v`l vD
irhw hY[ikqy nw ikqy, eys nvyN ivcwr dI jVH iv`c gurU
nwnk dy auh mhWvwk hn ijnHW ƒ auhnW ny s`c dy jlOA
iv`c KVH ky aucwirAw sI: “suMn mMfl ieku jogI bYsy]nwir
n purKu khhu koaU kYsy]”(DnwsrI m:1, gurU gRMQ,
685)[mwrU rwg iv`c Awp ny &urmwieAw sI:“ Awpy purKu
Awpy hI nwrI]” (gurU gRMQ, pMnw 1020)[iehnW lIhW au~qy
c`lidAW auhnW v`loN sdw “qU myrw ipqw qUhY myrw mwqw”
(BYrau mhlw 5, gurU gRMQ, 1140) pRcwirAw igAw[ gurU
nwnk ny pRmwqmw ƒ ilMg-Byd qoN auqWh ho ky vyiKAw sI
Aqy mrd-pRDwn smwj dI rqw kwx nw r`KidAW auvyN hI
pRgt kIqw[dUsirAW dIAW mjbUrIAW dUsry jwxn!
9.
ijs qrHW dw srb-sWJw mnu`KI smwj gurU isrjxw
locdy sn auh kyvl igAwn dI p`kI-pIFI nINh au~qy hI
auswirAw jw skdw sI[ Ajy sMswr Es sMklp qoN kohW
dUr hY pr &yr vI igAwn A`j dy sMswr dw Durw hY Aqy eys
dw rcYqw vI[A`j AigAwnqw eynW v`fw klMk hY ijMnw v`fw

10.
Awp ny AMDivSvws, mwnisk fr, BY, Brm,
byloVI SrDw dI jkV Aqy nrk-svrg dy ClwivAW
Awid ƒ Awpxy mq dy AnuXweI bxwaux leI nhIN
vriqAw hwlWik EdoN ieh bVw sOKw qrIkw sI[ AnykW
&rybI sMqW, fyrydwrW, bihrUpIAW, pwKMfIAW dy cyilAW dI
Brmwr d`sdI hY ik ieh hrby A`j vI EnyN hI kwrgr
hn[mukwbly iv`c Awp dw pRcwr hY,“AklI swihbu syvIAY
AklI pweIAY mwnu ] AklI piV@ kY buJIAY AklI kIcY
dwnu ] nwnku AwKY rwhu eyhu hoir glW sYqwnu]”(gurU gRMQ,
pMnw 1245)[
11.
Aijhy m`q vI hn jo inrol krwmwqW au~qy
AwDwrq hn[Drm pusqkW iv`c ilKy Aijhy ibAwn vI
hn ik &lwnIAW-&lwnIAW krwmwqW nhIN vwprIAW qW
swfw XkIn, iemwn ivArQ hY[jdoN nwnk ny jogIAW
swhmxy Awpxy jgq auDwr dw mnsUbw r`iKAw qW jogIAW
ny eys ƒ mom dy dMdW nwl lohw Kwx qul jwx ky pu`iCAw
ik ikhVI krwmwq hY qyry kol ijs rwhIN eys mnsUby ƒ
hkIkq iv`c qbdIl kryNgw? Awp dw juAwb sI,‘swD
sMgq Aqy s`cy nwm ibnw myry kol koeI krwmwq nhIN[’
iehnW l&zW nwl auhnW ny ‘inAW AwDwrq lok-rwj’ ƒ
pirvrqn dw v`fw zrIAw sMswr dy q^qy au~qy pihlI vwr
pRgt kIqw ijs qoN ibnw A`j-k`lH rwj-pRbMD dw qs`vr
krnw vI AsMBv hY[igAwnvwn lok hI lokqMqr dw
AwDwr ho skdy hn[igAwn ƒ Awp ny sdIvI piv`qrqw
dw somw d`isAw:“igAwin mhw ris nweIAY BweI mnu qnu
inrmlu hoie]” (gurU gRMQ, 637)
12.
auprokq AMDivSvws dw ie`k pihlU lokW ƒ ieh
AwK ky vrglwauNdw hY ik ‘quhwƒ iksy hor qr`dd dI loV
nhIN; qusIN isr& &lwny pYgMbr iv`c XkIn hox sdkw hI
svrg iv`c phuMc jwaugy[’ ieh vihm AnykW swmI Aqy
ihMdI DrmW iv`c pRc`lq hY[gurU nwnk ny eys phuMc ƒ mu`FoN
r`d kIqw[m`ky iv`c hwjIAW ny pu`iCAw ik ihMdU m`q cMgw hY
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jW muslmwn m`q? gurU dw juAwb sI ‘SuB AmlW dw m``q
sB qoN sRyST hY’ (“glI iBsiq n jweIAY CutY scu
kmwie]”- gurU gRMQ, 141)[ieh soc Aqy phuMc eynIN
swrQk hY ik Ajy auh zmwnw nhIN AwieAw jo eys ƒ
Apxw ky Awpxy-Awp ƒ AwDuinkqw dy hwx dw pRmwxq kr
sky[

crm-sImw dy AwdrS vjoN GV ky gurU ny mwnvqw ƒ qoh&y
dy qOr au~qy proisAw[AYsw pu^qw pRbMD dieAw-inDwn ny
kIqw ik jdoN vI mnu`Kqw eys ƒ Apxw lvygI Es dy swry
du`K-drd, klh-klyS Es nwloN qurMq JV jwxgy[mnu`Kqw
ny gurU nwnk dy eys AwdrS dy hwx dw ho ky Ajy au~Brnw
hY[

13.
gurU nwnk dy aupdyS dw AMqm PL hY kuLnwS,
DrmnwS, krmnwS, BrmnwS ^wlsw ijs ny gurU pws
pRwpq AMimRq ƒ l`B ilAw Aqy mnu`Kw jIvn dw
AiDAwqmk tIcw sr kIqw (“ijs jl iniD kwrx qum
jg Awey so AMimRq gur pwhI jIau]Cofau vys ByK cqurweI
duibDw iehu Pl nwhI jIau]” – gurU gRMQ, 598)[ieh nvW
mnu`K eynW sbL ho in`biVAw ik eys ny A`T nO sdIAW dI
ZulwmI ƒ s`p dI kuMj vWg lwh ky vgwh mwirAw[ieauN
eys ny mom dy dMdW nwl lohw c`ibAw[eys ny mukqI pRwpq
kr ky lok-syvw ƒ Awpxw AwdrS bxwieAw Aqy eys ƒ
AiDAwqmk qr`kI jwixAw[gurU nwnk ny d`isAw ik hr
smwj Aijhy mnu`K sMgiTq kr ky sdIvI suK-cYn dw rwh
aulIk skdw hY[qW hI Awp ‘jgq gurU’ Akvwey (jgq
gurU gur nwnk dyau]- BweI gurdws, 24-2-7)

15.
pihly simAW iv`c pujwrIvwd dy &Ylwey AwqMk
Aqy SoSx ny gurU nwnk dw iDAwn Awpxy v`l
iK`icAw[auhnW vyiKAw ik swry jgq ƒ kohx dw krm
krn vwly m`Qy it`ky lw ky pujwrI bxy hoey hn:“mQY itkw
qyiV DoqI kKweI] hiQ CurI jgq kwsweI]” (gurU gRMQ,
471-472)[ DnwsrI rwg iv`c Awp ny &urmwieAw ik
kwzI, bRwhmx Aqy jogI swry mnu`Kqw dy aujwVy dw p`kw
bMdobsq hn:“kwdI kUVu boil mlu Kwie] bRwhmxu nwvY
jIAw Gwie] jogI jugiq n jwxY AMDu] qIny EjwVy kw
bMDu]”(gurU gRMQ, 662)[ mnu`K Aqy pRmwqmw dy ivcwly
Awpy bxy ivcoilAW dIAW ^qrnwk krqUqW ƒ gurU ny nSr
kIqw Aqy nkwirAw[bwbrvwxI vwly Sbd iv`c auhnW
iehnW lokW ƒ Gor AMD-ivSvws &Ylwaux dy v`fy somy bxy
vyiKAw[iehnW ƒ klwm pVH ky duSmx &OjW ƒ AMinHAW
krn dy dwAvy kridAW vyiKAw[Aijhy dwAvy kdy
somnwQ dy pujwrIAW ny kr ky ihMdusqwn dI sdIAW dI
ZulwmI dw mu`F bMinHAw sI[XkInn gurU dy iDAwn iv`c
krUsyf (crusades) vI sn ijnHW ƒ CyV ky pop Arbn dUjy
ny do sdIAW ‘s`iBAqwvW dw ByV’ krvwieAw Aqy l`KW
lokW dy du`KW dw kwrx bixAw[gurU nwnk ny d`isAw ik
Awpxy-Awp ƒ svrg phuMcwaux leI AwpUM Qwpy ivcoly qW
pujwrIAW ny kI hoxw sI ieh jmW dI mwr qoN Awpxy-Awp
ƒ vI nhIN bcwA skdy (“kwjI mulW hovih syK] jogI
jMgm Bgvy ByK] ko igrhI krmw kI sMiD] ibnu bUJy sB
KVIAis bMiD]”- bsMq m:1, gurU gRMQ, 1169 )[iehnW
kwrxW sdkw gurU ny pujwrIvwd ƒ bIqy kwly simAW qoN
aupjI sMsQw qs`vr kridAW AwpxI ivcwrDwrw iv`coN
eys ƒ mukMml qOr au~qy mn&I kr id`qw[Awaux vwly Xu`gW
dI loV ƒ BWpidAW prmwqmw Aqy mnu`K dy irSqy iv`coN
ivcoilAW ƒ sdw leI Kwrj kr id`qw[

14.
mnu`Kqw ƒ eyQy phuMcwaux leI gurU ny ie`k pROF
mnoivigAwnI vWg kMm kIqw[sB qoN pihlW Awp ny kyvl
pRmwqmw ƒ ‘s`cw pwqSwh’ jwixAw (“scy kI isrkwr jugu
jugu jwxIAY]”- gurU gRMQ, 142)[auhnW pRyrnw id`qI ik
“pihlw mrxu kbUil” ky “isru Dir qlI glI myrI
Awau]” (gurU gRMQ, 1412) Aqy eys pRikirAw ƒ pRmwqmw
ƒ ipAwr krn dI crm-sImw d`isAw:“ jau qau pRym
Kylx kw cwau]…” (gurU gRMQ, 1412)[inrBau iv`c smw
ky pihlW mOq kbUl kr cu`ikAw mnu`K guropdyS ny eynW
sbL bxw id`qw ik auh ‘sUrmw’ bx ky “gosweI dw
pihlvwnVw” (gurU gRMQ, 74) bx ky infr ho igAw (“mUey
kau khu mwry kaunu] infry kau kYsw fru kvnu]”- rwg
gauVI, m:1, gurU gRMQ, 221) Aqy inh`Qy, inmwxy, npIVy,
ilqwVy lokW dy pRmwqmw v`loN b^Sy h`kW ƒ mih&Uz r`Kx
leI inrMqr jUiJAw[kbIr jI dy supny ƒ Es ny s`c kr
ivKwieAw:“sUrw so pihcwnIAY ju lrY dIn ky hyq] purjw
purjw kit mrY kbhU n CwfY Kyqu]” (gurU gRMQ, 1105)[
mYdwny jMg dy jo nym Es ny Awpxy-Awp leI isrjy auh
swry sMswr dy jMgI nymW qoN ivl`Kx sn[auh mwnv-pRym,
iesqrI-siqkwr, BrwqrI-Bwv Aqy swaUpuxy nwl eynyN
Eq-poq hn ik ispwhI ƒ ie`k prm-swDk nwloN inKyVnw
AsMBv ho jWdw hY[sMq-ispwhI dw ieh sMklp mnu`KI
ibhqrI dw jwmn bxw ky, mnu`KI AiDAwqmk ivkws dI

16.
AMq iv`c kihxw bxdw hY ik gurU nwnk nw kyvl
AwDuink simAW dy izMmyvwr jwmn hn blik auhnW
pRivrqIAW dy swjx vwly hn ijnHW ny mnu`K mwqr ƒ m`Dkwl dy hnyry iv`coN k`F ky is`Dw AwDuink simAW dy
drvwzy au~qy ilAw KVHw kIqw[auhnW Awaux vwly simAW
leI vI v`fmu`lI AgvweI pRdwn kIqI[hoxw vI ieauN hI
cwhIdw sI ikauNik ijs pRmwqmw dw rUp ho ky Awp sMswr
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au~qy ivcry auh ‘inq nvW swihb’ hY[auh kdy purwxw nhIN
huMdw (“scu purwxw nw QIAY……]”- gurU gRMQ, 1248)[gurU
dI eys sdIvI pRsMgkqw ƒ ijnHW pRvwn kIqw auhnW AnykW
guMJlW, jMjwlW qoN mukqI pRwpq kIqI (“PUto AWfw Brm kw
mnih BieE prgwsu] kwtI byrI pgh qy guir kInI bMid
Klwsu]”- gurU gRMQ, 1002)[
gurU nwnk ny koeI AYsI Srq nhIN r`KI ik auhnW dw pRgt
kIqw s`c kyvl auhnW ƒ rihbr mMnx vwilAW q`k sImq
hY[in`qXwnMd suAwmI dy gurU suAwmI bRhmwnMd jogI dI
Aw^rI ie`Cw sI ik auhnW ƒ ie`k jIvn hor imly ijs
iv`c auh gurU dy pwvn aupdyS dw BrpUr &wiedw auTw
skx[rwm qIrQ dMfI suAwmI ny gurU dI bwxI ƒ sMpUrn
qOr au~qy inrdoS, srb-PL-dwienI jwixAw Aqy Awpxw
jIvn eys dy lV l`g ky s&l kIqw[ijvyN ijvyN gurU nwnk
dI sB DrmW ƒ piv`qrqw Aqy KuSbU b^Sx dI rIq
(“AgoN pIr mulqwn dy duD ktorw Br lY AweI]bwby kF
cMbylI bglI qy du`D ivc imlweI]) ƒ dunIAw dy lok
jwxngy, iqvyN iqvyN auh AnykW pwpW, du`KW qoN bcx dw
gwfI rwh l`B lYxgy[Al kwiedw dy jhwd dy sMdrB iv`c
sMswr Br dy muslmwnW ƒ Asl ieslwm sbMDI vwk&IAq
dyx leI kYnyfw iv`c ie`k ikqwb CpI (Tarek Fateh,
Chasing a Mirage, John Wiley & Sons, Canada- ISBN
978-0-470-84116-7)[BUimkw
iv`c
lyKk
AwKdw
hY,‘muslmwnW ƒ ieslwm dy Asl rUp v`l prqxw cwhIdw
hY ijs dI ivAwiKAw gurU nwnk ny Awpxy piv`qr klwm
iv`c kIqI hY’:“ imhr msIiq isdku muslw hku hlwlu
kurwxu]srm suMniq sIlu rojw hohu muslmwxu]krxI kwbw
scu pIru klmw krm invwj]qsbI sw iqsu BwvsI nwnk
rKY lwj]” (gurU gRMQ, 140-141)[
jdoN gurU nwnk dy srb-kilAwxkwrI aupdyS
lok-mnW iv`c v`s jwxgy EdoN ‘eImW dI hrwrq’ lokW iv`coN
^qm ho jwvygI (msijd qo bnw dI Sb Br myN eImW kI
hrwrq vwloN ny[mn Apnw purwnw pwpI hY brsoN myN nmwzI
bn nw skw[); EdoN mn s`cy dI pRsiqS iv`c swrQk
pRwrQnwvW krn Xog ho jwxgy[mwnvqw ƒ smJ pY jwvygI
ik sB rsqy Esy ie`k pRmwqmw dy dr au~qy pu`jx leI
ikirAwSIl hn ijhVw “sBnw kw mw ipau Awip hY” (gurU
gRMQ, 653)[&yr Drm pirvrqn dI loV, jo sB puAwiVAW
dI jVH hY, ƒ m`D-Xu`g dI pujwrI jmwq dI ibmwr
mwniskqw dI aupj jwx ky iqAwg id`qw jwvygw[lokW dy
Drm-pirvrqn leI krUsyfz ƒ A`gy qordIAW sYnwvW
(Salvation Army) Aqy jhwdI vwps bulw ley
jwxgy[isAwsI DONs nwl gurU nwnk duAwrw hoNd iv`c
ilAWdI sWJI s`iBAqw dy gLy Gu`tx (gLW iv`c twier pw
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ky swVn) dIAW kucyStwvW bMd hoxgIAW; sB pwsy AmncYn hovygw[pMjvyN nwnk dy ieh Sbd Es smyN dw isMGnwd
hoxgy:“huix hukmu hoAw imhrvwx dw] pY koie n iksY
r\wxdw] sB suKwlI vuTIAw iehu hoAw hlymI rwju
jIau]”(gurU gRMQ, 74)[ AwDuink mnu`K ieh pRwpqI krn
dy Xog hY bSrqy ik ieh gurU nwnk dy bcnW ƒ sdjIvn dyx vwlw AMimRq jwx ky idLW iv`c QW dyvy[kwS!
Eh sul`KxI GVI CyqI Awvy ijs iv`c mnu`Kqw ShIdW dy
isrqwj dI Awvwz nwl Awvwz imlw ky gurU nwnk ƒ
sMboDq ho ky AwKy:“AMimRqw ipRA bcn quhwry] Aiq suMdr
mnmohn ipAwry sBhU miD inrwry]1] rhwau] rwju n
cwhau mukiq n cwhau min pRIiq crn kmlwry]” (gurU
gRMQ, 534)[
*****

ArQ ik AnrQ ?
(jIvq gurU )

gurbcn isMG is`DU, nOitMGm (ieMglYNf)
Awm is`KW iv`c (Kws krky ieMglYNf iv`c) ieh g`l prcwrI
jWdI hY Aqy prvwx vI kIqI jWdI hYy ik sRI gurU gRMQ swihb
jI nUM ijauNdy jwgdy jIvq gurU (living Guru) mMn ky siqkwr
dyxw cwhIdw hY [ ieh ivSvwS Swied igAwnI igAwn isMG jI
dy ies dohry nwl AwrMB ho igAw hY jo aunHW ny 1889 nUM Cpy
pMQ pRkwS iv`c iliKAw sI [ ies iv`c auh ilKdy
hn,"AwigAw BeI Akwl kI qbI clwieE pMQ sB isKn ko
hukm hY gurU mwnIE gRMQ ] gurU gRMQ jI mwnIE pRgt gurW kI
dyih jo pRB ko imlbo chY Koj sbd my lyh["ieh dohrw Asl
iv`c gurU goibMd isMG jI dy bcpn dy swQI pRihlwd isMG jI
dw iliKAw hoieAw sI ijs dw AslI rUp sI, "Akwl purK ky
bcn isau pRgt clwieau pMQ ] sb isKn ko bcn ieh gurU
mwnIE gRMQ ] gurU Kwlsw mwnIE pRgt gurU kI dyh"] jo isK
mo imlbo chy Koj ienHoN my lyh (rihqnwmw BweI pRihlwd isMG
AMk 26)[ "gurU Kwlsw mwnIE pRgt gurU kI dyh" gurbwxI
isDWq nwl myl KWdw sI pqw nhINN igAwnI jI ny ikauN bdl
ky "gurU gRMQ jI mwnIE pRgt gurW kI dyih" kr id`qw [
aupRokq Adlw bdlI nUM nw smJdy hoey ku`J fyrydwr qW ie`QoN
q`k cly gey hn ik grmIAW iv`c sRI gurU gRMQ swihb jI leI
ibjlI dy p`Ky lwauNdy hn Aqy srdIAW iv`c sRI gurU gRMQ
swihb jI nUM rzweIAW nwl Fkdyy hn [ ho skdw hY ik kdI sRI
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gurUu gRMQ swihb jI nUM ieSnwn vI krvwaux vI l`g jwx [
svwl ieh hY ik kI gurU Arjn dyv jI ny is`KW leI koeI
jwndwr gurU dI rcnw kIqI sI ijs nUM grmI srdI qoN bcx
leI vI mn`uKW dy Awsry hoxw pvy ? jy ieh g`l mMn leI jwvy
qW ieh vI mMnxw pvygw ik ie`ko smyN do jwndwr gurU hwzr sn
ie`k sRI gurU gRMQ swihb jI (krqwrpurI bIV) Aqy dUsry gurUu
Arjn dyv jI Awp Aqy ie`k jIvq gurU ny dUusry jIvq gurU nMU
(bgYr mW qoN) pYdw kIqw [ BweI bMno vwlI bIV vI audoN hI
iqAwr ho geI sI [ aus nUM ikhVw jIvq gurU ikhw jwvygw ?
bwd ivc gurU goibMd isMG jI ny gurU gRMQ sihb jI dI hor bIV
iqAwr kIqI [ kI pihlI 1604 iv`c gurU Arjn dyv jI vloN
iqAwr kIqI bIV nUM jIvq gurU ikhw jwvy jW gurU goibMd isMG
jI vwlI nUM jW dohW nUM ? gurU qW ie`k hI ho skdw hY [ "iekw
bwxI ieku guru ieko Sbdu vIcwir" (pMnw 646 )[ jIvq jIA
jMq ie`k vwr ie`k smyN pYdw huMdy hn pr kI swfw jIvq gurU do
vwr (1604 Aqy 1705) jnimAw? gurU gMRQ swihb dI rcnw
iv`c kI BweI gurdws nUM dweI dw rol inBwauNdy mMinAw jwvy?
AyYsy hor keI svwl gurU nUM "jIvq gurU" mMnx nwl KVyH ho jWdy
hn[
swnUM ieh kudrqI inXm vI nhIN B`ulxw cwhIdw ik hr jIvq
cIz smW pw ky mrdI vI hY [ sRI gurU gRMQ swihb jI Awp hI
kihMdy hn, "jIvq dIsY iqsu srpr mrxw" (pMn 374) [ pr
gurU gRMQ swihb jI ieh vI kihMdy hn ik gurU (AigAwnqw dUr
krlky igAwn dyx vwlw) kdy mrdw nhIN, "jo AwieAw so
clsI Amru su guru krqwru (pMnw 63)[ gUrU gRMQ swihb jI nUM
"jIvq gurU" kihx vyly swnUM socxw pvygw ik AsIN sRI gurU gRMQ
swihb jI nUM iks kqwr iv`c r`Kxw hY "jivq gurU " iv`c jW
"Amr su guru krqwru" iv`c ?
is`K gurUAW ny ikDry vI sRI gurU gRMQ swihb nUM Awm jIvW jMqW
vWg jIvq nhIN ikhw [ Awp ilKdy "nwm inDwn iqsih
pRwpiq ijsu sbdu gurU min vUTw jIau" (pMnw 101) [ so zwhr
hY ik is`KW dw gurU "Sbd" hY jo iksy vyly vI srIr nhIN Dwrdw
[ hux svwl pYdw huMdw hY ik ieh Sbd ikhVw hY ? ies dI
ivAwiKAw leI sMswr dy swry Drm ie`ko g`l kihMdy hn ik
"mu`F iv`c Sbd sI Aqy Sbd hI r`b sI ["(In the beginning
was the word and the word was with God John 1.12 ) [
muslmwn ies nUM "kunPXUukun (kurwn 6.7), ihMdU audgIq
(SbdwbRhm), XUunwnI logos, eIsweI mYmrw, pwrsI SroSw Aqy
cInI qwau kihMdy hn [ is`K gurU swihbwn kihMdy hn "auqpiq
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prlau sbdy hovY " (pMnw 117), "eyhu AKru iqin AwiKAw
ijin jgqu sBu aupwieAw"(pMnw 306)[ ies Awid Sbd nUM
Anhd (iek rs) jW Anwhq (AnNMq) Sbd ikhw jWdw hY
ijs nUM sunx leI Awqimk idRStI dI loV pYNdI hY qy AiqAMq
au~nq Awqimk cyqMqw vwly ivAkqI hI ies nUM sux skdy hn
[
gurU nwnk dyv jI ies Awid inrMkwrI Sbd nMU "Sbd,"
“s`c,” “hukm” jW "nwm" (Bwv-vwck nwvW) nwl Xwd krdy
hn [ spSt hY ik ienswn ienHW (Bwv-vwck nwvW) dI KolH
ky shI ivAwiKAw nhIN kr skdw ikauNik ies inrMkwrI Sbd
(bRhm igAwn- cyqMqw) dy auqpn hox vyly ienswn sMswr iv`c
nhIN sI [ gurU nwnk dyv jI Anuswr ies Anhd Sbd dy do
AMg hn ie`k Sbd (jo bRhm igAwn idMdw hY) Aqy dUjw rwg
(sur, lY, qwl, nwd jW DuMn ijs nUM p`Cm vwly divine melody
kihMdy hn)[ "gurmuiK nwdM (Dun) gumuiK vydM (bRhm igAwn)"
(pMnw 2)[ AsIN jwxdy hW ik "Sbd" (vyd-bRhm cyqMqw jW
igAwn) nUM qW kyvl ienswn hI pUurn qOr qy smJ ky igAwn
pRwpq kr skdy hn bwkI jUnW nhIN [ pr "Dun" iv`c igAwn
nhIN huMdw ieh kyvl Ag`mI msqI pYdw krdI hY jo ienswn nUM
vI kIl lYNdI hY Aqy jIv jMqUAW nUM vI [ imswl vjoN s`p bIn
dI Dun qy msq ho ky fMg mwrnw vI B`ul jWdw hY, GMfw ryVw
sMgIq sux ky ihrn jwn dI pRvwh nw kridAW au`T nsdw hY
(nwd kurMkh byiDAw snmuK auiT DwvY pMnw 708) [ kivqw
jW koiel Awidk dI im`TI lY, qwl jW Dun sux ky ienswn vI
msqI ivc JUm auTdw hY [ ikhw jWdw hY ik ikRSn jI dI
bMsrI qy gweIAW m`JW msq ho jWdIAW sn (sux ky sd mwhI
dI myhI pwxI Gwhu muqo ny-bic`qr nwtk) [ A`j klH qW ieh
vI is`D kr id`qw igAw hY ik rwg sux ky gweIAW vDyry du`D
idMdIAW hn [ gurU nwnk swihb jI ny ies AgMmI Dun vwly
inrMkwrI Anhd Sbd nUM hI Awpxw gurU ikhw sI [ "eyku sbdu
myrY pRwin bsqu hY bhuiV jnim n Awvw" (pMnw 795) [ ies
Sbd nUM Awqm igAwnI A`j vI sux skdw hY [ gurU jI nMU jd
is`DW ny pu`iCAw ik qyrw gurU kOx hY qW Awp jI dw au~qr sI
"Sbd gurU surq Dun cylw" Bwv ieh ik igAwn (surq) Sbd
qoN lYNdw hW Aqy sdIvI nwm KumwrI leI aus Sbd dI "Dun"
ivc msq ho jWdw hW jo inrMkwrI Sbd qoN vKrI nhIN kIqI jw
skdI [ "Anhd suix mwinAw sbdu vIcwrI" (pMnw 415)
ies Ak``Q AgMmI "Sbd surq" igAwn nUM Aqy AgMmI "Dun"
nUM mwixAW qW jw skdw hY pr ibAwn krnw bhuq kTn hY [
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iesy leI AgMMmI Awqimk AvsQw ivc pu`jy siqgurU jI kihMdy
hn, "AMqir rqnu pdwrQu myrY prm qqu vIcwro (pMnw 764)"
ijs nUM ibAwn krnw myry leI kTn hY (igAwnu n gleI FUFIAY
kQnw krVw swru (pMnw 465), "hukmu n kihAw jweI" (pMnw 1)
[ pr ies nUM ibAwn kIqy ibnw ienswn dy auDwr dw bwnHxU vI
nhIN sI bMinHAw jw skdw ikauNik prmwqmw dw hukm bu`Jxw
zrUrI hY (hukmYy bUuJYy qW dru sUuJY -pMnw 466 )[

demonstration) vI ausy vyly ArMB kr id`qy gey [ A`j jo
gurU gRMQ swihb jI swfy pws hn ieh Aiqmk AnuBv iv`c
SrSwr BgqW, sMqW gurUAW pIrW dy auh im`Ty Awqimk bcn
hn jo prmwqmw nwl imly aunHW dy inrMkwrI AMqRAwqmy ivcoN
prgt hoey hn qy swnUM jIvn jugq drsw rhy hn [ ieh bcn
koeI iCn BMgr igAwn nhIN ["logu jwnY iehu gIqu hY iehu iehu
qau bRhm bIcwr (pMnw 335) [

so gurU jI ny AgMmI inrMkwrI Sbd dw prCwvW jW pRqIk pYdw
krn leI "sbd" rcnw AwrMB kIqI ijs ivc rwg (Dun) nUM
ies dw ie`k zrUrI Bwg bxw ilAw igAw [ ijMnw vD qNo v`D
igAwn ies AgMmI Sbd dw iksy Bgq jW nwm AiBAwsI koL
sI auh swry dw swrw gurU jI ny iek`qr krn dw Xqn kIqw [
gurU Arjn dyv jI ny ieh iek`qr kIqw hoieAw bRhm-igAwn
rUpI Sbd-BMfwr swrw ie`k QW krky sRI gurU gRMQ swihb jI dI
bIV iqAwr kIqI pr nwl hI AqI inmrqw sihq ieh vI ilK
id`qw Awp qW mYN igAwnwvn nhIN mYN qW ieh swrw Xqn gurU
nwnk swihb dy id`qy igAwn Anuswr "hukm" dI ivAwiKAw
leI hI kIqw hY [ (hau Awphu boil n jwxdw mY kihAw sBu
hukmwau jIau pMnw 763) [ so gurU gRMQ swihb jI siqgurU nwnk
swihb jI vloN AwrMBy aus Awqimk igAwn dw swr hY jo gurU jI
ny id`b idRStI nwl pRwpq kr ilAw sI [ aunHW ny Awqimk
igAwn dI nINh r``K id`qI Aqy ies nUM sMswr iv`c PYlwaux leI
dUsry gurUAW dI ifaUtI lweI [ "Aibcl nIv DrI gur nwnk
inq inq cVY svweI "(pMnw 500) [ ies Aibcl nIv (sdIvI
inauN) ivc ivAwpk Anhd bwxI nUM swry sMswr ny vrq ky
jIvn-jwc bnwauxw hY Aqy Awpxw s`uikAw mn hrw krnw hY
"Anhd bwxI gurmuiK vKwxI js suix suix mnu qnu hirAw"
(pMnw 781)

ieh sdIvI bRhm igAwn hY jo sMswr dy AMq q`k B`uly Btky
ienswn nUM rwh pwauNdw rhy gw [ jdoN AsIN kihMdy hW "guru myryY
sMig sdw hY nwly (pMnw 394)" audoN ieh nhIN klipAw jw
skdw ik AsIN ijauNdy jwgdy gurU nUM jyb iv`c pw ky nwl leI
iPrdy hW[ Bwv ieh hY ik gurU dw Sbd-igAwn, ijs nUM AsIN
Apxy jIvn dw Bwg ibxw ilAw hovy, hmySw nwl r`K skdy
hW[ ieh igAwn hI hr QW swfw rwh dsyrw (guide) hY [

pMcm gurU jI vloN aunHW nUM pRwpq hoey Awqimk "Sbd" dI ie`k
poQI iqAwr kr leI geI ijs nUM Awp jI ny "poQI swihb"
kih ky sRI drbwr swihb AMimRqsr iv`c pRkwSq kIqw (pRB
bwxI sbdu suBwiKAw - pMnw 611) [ ies poQI dIAW nklW dw
kMm AwrMB ho igAw qW jo sMswr nUM gurUR nwnk swihb dy Gr dw
igAwn KulH ky vMifAw jw sky qy nwl hI ieh Xqn vI jwrI
r`Ky gey ik ies bwxI qoN Pwiedw auTwaux leI ies nUM gw ky
piVHAw jwvy (kIrqn kIqw jwvy) [ BweI gurdws jI ies kwrj
bwry ilKdy hn ,"gurbwxI ilK poQIAW qwl imRdMg rbwb bjwvY
" Bwv ieh ik "Sbd surq" Aqy"Dun" nUM AslI inrMkwrI
(Anhd nwd) dy rUp ivc pRcwrx prswrx dy Xqn (Practical

sRI gurU gRMQ swihb jI iksy ienswnI jwmy iv`c swfy nwl nhIN
hn qy nW hI ies "Sbd" rUpI gurU nUM B`uK ipAws, pwlw,
grmI jW hnyrI koeI nukswn phuMcw skdI hY [ ieh nwS nw
hox vwlw bRhm-igAwn hY [ jd grUu jI joqI jiq smw gey qW
lok kihx l`gy ik gurU clxw kr igAw hY [ BweI swihb
gurdws jI dsdy hn auh B`ul gey sn ik swD sMgq iv`c ijs
gurU dI sQwpxw ho geI sI auh AibnwSI sI (gurU smwxw
AwKIAY swD sMgiq AibnwsI hsY " [ sRI gurU gRMQ swihb jI
iv`c AibnwSI pRBU dy gIq gwey gey hn ies leI ieh Awp
vI AibnwSI ho igAw hY "pRBu AibnwsI visAw Git BIqir
hir mMglu nwnku gwvY jIau" (pMnw 98) [
sRI gurU gRMQ swihb jI nUM jIvq gurU (Living Guru) kihx dI
QW AibnwSI gurU (Eternal Guru Or immortal Guru )
kihxw hI ies dw shI mul-AMkx hY ["gur kw bcnu sdw
AibnwsI"(pMnw 177)
*****

< siqgur pRswid ]
mwrU mhlw 5 Gru 2 ] gurU grMQ swihb - pMnw 998 ]
frpY Driq Akwsu nKHqRw isr aUpir Amru krwrw ]
pauxu pwxI bYsMqru frpY frpY ieMdRu ibcwrw ] 1 ]
ArQ: gurU swihb swnMU aupdyS krdy hn ik DrqI, qwry Aqy
swrw AwkwS mMfl, Akwl purK dy hukm Anuswr hI ivcr rhy
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hn [ ievyN hI hvw, pwxI, A~g Awidk BI Akwl purK dy in~Xm
hyT cl rhy hn Aqy ihMdUAW dy swry dyviqAW dw m~uKI ivcwrw
ieMdr dyvqw BI Akwl purK dI rzwA ivc hI rihMdw hY [ (1)
Guru Sahib teaches us that the whole Universe, including
the earth, the stars and the sky have been following the
Divine Command. Even the elements like air, water, fire
as well as the Hindus’ helpless god-king Indar, are also
under the control of the Almighty God. (1)
eykw inrBau bwq sunI ]
so suKIAw so sdw suhylw jo gur imil gwie gunI ] 1 ] rhwau ]
ArQ: gurU swihb swnMU smJwauNdy hn ik iek g~l nMU Awpxy p~ly
bMnH lvo ik ijhVw pRwxI Akwl purK dI isPiq-swlwh ivc lIn
hoieAw rihMdw hY, auhI suKI Aqy sOKw jIvn bqIq krn ivc sPl
ho skdw hY [ ieMj, pRwxI duinAwvIN d~uKW dy fr qoN BI bicAw
rihMdw hY [ (1 - rhwau)
Guru Sahib advises us that we should always remember
One Truth that if we wish to lead the satiated life in
complete equipoise, then we should get rid of our fearcomplex by reciting God’s True Naam, which would
enable us to attain emancipation in life. (1 – Pause)
dyhDwr Aru dyvw frpih isD swiDk fir muieAw ]
lK caurwsIh mir mir jnmY iPir iPir jonI joieAw ] 2 ]
ArQ: swry pRwxI, dyvqy, is~D Aqy swiDk (munI, jogI Awidk) BI
Akwl purK dy hukm dI aulMGxw nhI kr skdy Aqy aus dy BYA
ivc hI rihMdy hn [ Anyk jUnW dy byAMq jIv, ijhVy Akwl purK
dy hukm ivc nhIN ivcrdy, auh hr smyN keI jUnW dy jnm-mrx
dy fr ivc hI pey rihMdy hn [ (2)
All the human beings, gods, mendicants and Yogis, etc.
engaged in penance can’t disobey Divine Command but
they, in fact, remain afraid of God. The beings of
countless species, which do not obey God’s Order, ever
lead fearful life and remain afraid of birth and death like
various species. Under the prerogative of the Almighty
God, this process of birth and death has been going on. (2)
rwjsu swqku qwmsu frpih kyqy rUp aupwieAw ]
Cl bpurI ieh kaulw frpY Aiq frpY Drm rwieAw ] 3 ]
ArQ: AYsy Axigxq jIv hn ijhVy rjo, sqo Aqy qmo guxW dy
pRBwv krky BI, Akwl purK dy hukm qoN munkr nhIN ho skdy [
ieMj hI, ihMdUAW dI pRm~uK mwieAw lKSmI dyvI Aqy aunHW dw
imiQhwsk Drmrwj dyvqw BI Akwl purK dy fr ivc hI rihMdy
hn [ (3)
There are countless persons, who remain engrossed in
three-pronged Attachment viz. lust for power, greed and
equipoise but despite their influence, they can’t afford to
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disobey the Almighty God. Even the Hindus’ goddess
Lakshmi of wealth and their god of justice (Dharam Raj)
are afraid of God’s Authority. (3)
sgl smgRI frih ibAwpI ibnu fr krxYhwrw ]
khu nwnk Bgqn kw sMgI Bgq sohih drbwrw ] 4 ] 1 ]
ArQ: swrI isRStI Akwl purK dy hukm dI A~vigAw nhIN kr
skdI, pr auh Awp iksy BI bMdS dw muhqwj nhIN [ gurU nwnk
swihb dI igAwn-joiq sdkw, gurU Arjn swihb ibAwn krdy
hn ik Akwl purK Awpxy BgqW dy AMg-sMg rihMdw hY Aqy auh
Akwl purK dI imhr dy pwqr bxy rihMdy hn [ (4 / 1)
The entire Universe can never dare to disobey God’s
Command, except the Almighty, who is fearless. By
virtue of Guru Nanak Sahib’s enlightened-wisdom, Guru
Arjan Sahib says that the true devotees, who have
attained God’s refuge, get honoured and acclaimed in
Divine Court. (4)
Waheguru jee ka Khalsa Waheguru jee kee Fateh.
Shared by: Gurmit Singh (Sydney – Australia): Sunday, 16th January 2011

*****

JUST FOR LAUGHS
Subject: Obama & the Canadian PM
President Obama and the Canadian PM are shown a
time machine which can see 50 years into the future.
They both decide to test it by asking a question each.
President Obama goes first: "What will the USA be
like in 50 years time?"
The machine whirls and beeps and goes into action
and gives him a printout, he reads it out: "The country
is in good hands under the new president, Jose
Fernandez.... crime is non-existent, there is no conflict,
the economy is healthy. Vice President Jin Tao has
declared Chinese language mandatory in all USA
schools. There are no worries."
The Canadian PM thinks, "It's not bad, this time
machine, I'll have a bit of that" so he asks: "What will
Canada be like in 50 years time?"
The machine whirls and beeps and goes into action,
and he gets a printout. But he just stares at it.
"Come on, Stephen," says Obama, "Tell us what it
says."
"I can't! It's all in Punjabi!"
*****
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BOOKS FROM KHALSA TRICENTENNIAL FOUNDATION OF NORTH AMERICA INC.
*****

Realizing the need for correct information about Sikhism in the English language for the benefit of
Diaspora youth, KTF requested S. Gurbachan Singh Sidhu, UK, to revise some of his books and write
new ones. Mr. Sidhu is one of the founders of The Sikh Missionary Society of UK and Guru Nanak
Charitable Trust, Mullanpur Mandi, Ludhiana. Of the many books and pamphlets in English that he
has authored we have been able to afford to publish only four:

ieMglYNf c gurbcn isMG qy hor

1. Sikh Religion and Christianity – 110 pages
2. Sikh Religion and Islam – 153 pages (Co-authored with Gurmukh Singh)
3. An Introduction to Sikhism – 76 pages
4. Panjab and Panjabi – 177 pages
These are excellent books for Sikhs and non Sikhs alike. Reading these books you will get the real
meaning of Sikhi, something that Gurdwaras have miserably failed to teach. These books are for free
distribution. We invite our readers in the USA to order any combination of 40 books for a donation to
KTF of $100.00, including postage, and distribute them free to their family, friends, local sangats or
schools operated by Gurdwaras. Your donation will help in the publication of The Sikh Bulletin.
*****
TEACH YOURSELF GURBANI. FOLLOWING TWO SOURCES ARE EXCELLENT:
1. www.srigranth.org This website will help you find page number of a shabad in Gurmukhi, English,
Devanagari and Transliteration; and also to Panjabi translation by Prof Sahib Singh.
2. www.gurugranthdarpan.com This site carries the Panjabi translation of GGS by Prof Sahib Singh.
*****
Some other useful links:
www.sikhbullertin.com
www.singhsabhacanada.com
Aarti condemned by the Sikh Gurus being practiced at Patna Sahib:
http://www.youtube.com/watch?v=1gWDcBddddU
www.sawaddinewsusa.com; www.sikhmarg.com;
Aarti condemned by the Sikh Gurus being practiced at Patna Sahib:
http://www.youtube.com/watch?v=1gWDcBddddU
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