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Editorial

Happy Vaisakhi 1469, Happy Vaisakhi 1699.

The 1st of Baisakh Nanakshahi Sammat 557, which coincides with
14th of April 2025 marks two pivotal events of Sikhi — Vaisakhi of
1469 and of 1699. Vaisakhi 2025 is thus the 556th anniversary of
Guru Nanak’s birth in 1469; and the 326™ anniversary of the
celebration in 1699, of the culmination of a 230-year journey.

Vaisakhi 1699 was the celebration of spiritual completeness.
The journey of spiritual completeness began with Guru Nanak in
1469, and was contributed to by nine successive Gurus. This journey,
which was celebrated in 1699, culminated in 1708 with the
installation of the Sri Guru Granth Sahib representing the Shabd as
our Guru and guide towards spiritual enlightenment. Spiritual
completeness is defined within the Shabd as being linked completely
with the messages of the complete Guru within; and being linked
completely with humanity without.

The highlight of Vaisakhi 1469 was the advent of Guru Nanak.
The highlight of Vaisakhi 1699 was the celebration of being linked
within and without. Guru Gobind Singh called out 5 Sikhs that he had
selected based on their links with Guru Nanak’s Sikhi. He made sure
they were each from different regions and different castes. He united
them in the one-ness of humanity, erased their differences in caste
and origin, gave them one identity as Khalsa through the initiation of
the khande di pahul. When it was all over, he had united them with
him and him with them.

The Sikh world is, lamentably, removed from the essence of
both events. Vaisakhi 1469 has gotten erased from the Sikh psyche
as the birthdate of Guru Nanak. And Vesakhi 1699 has become mired
in unbelievable tales of the Guru beheading his own Sikhs before
brining them back to life. This irony notwithstanding, the Sikh Bulletin
wishes the Sikh world in general, and our readers in particular Happy
Vaisakhi.

Karminder Singh Dhillon, PhD.

Editor-in-chief.



http://www.sikhbulletin.com/
http://www.sikhivicharforum.org/

The Sikh Bulletin 93 - I3 YU STEIHTI April = June 2025

Shabd Vichar
At Hg wfr v afg
Jaal Moh Ghas Mas Kar

Karminder Singh, PhD (Boston)
dhillon99@gmail.com

L el S
This Shabd is composed by Guru Nanak and recorded on page 16 of the Sri Guru Granth Sahib ji (SGGS). It is the
sixth shabd of Sri Rag — the first rag of the SGGS.
'FHH"IE"H_] HJIF Q |l Sri Rag Mehla 1
SriRag First Mehl.
s W:E_I wfA HH afd H'F:IH"HIEH‘&I H'd |l Jaal Moh Ghas Mas Kar Mat Kagad Kar Saar.

Jaal — Lit. Burn, reduce. Moh - Attachement. Ghas - Lit. Grind, convert. Mas — Ink. Kar — Make, turning. Mat —
Conscience. Kagad — Paper. Saar — Lit. Can be used. Metap. Blank.

Reduce Your Attachment To Ash And Convert It Into Ink, While Turning Yourself Into A Blank Sheet Of Paper,
O Conscience.

3"'@ FBH Afd fﬂg Byrdt GIG) 1_{% 'F&'l_:_[ H"I?"E Il Bhao Kalm Kar Chit Leykhari Gur Puch Likh Bichar.

Bhao — Love. Kalm — Writing instrument. Kar — Make. Chit — Mind. Leykhari — Writer. Gur — Messages or counsel
of the Guru shabd. Puch — Lit. Ask, consult. Likh — Destiny. Bichar — Discourse within, inner discourse.

Make Love Your Writing Instrument; Consult the Shabd Guru’s Discourse Within And Write My Spiritual
Destiny, O Mind.

foy s ATSTg {8y fsy %3 & UTa™=™g 1l Q |l Likh Naam Salah Likh Likh Ant Na Paravar.

Likh —Write. Naam — Divine virtues. Salah — Lit. Praise, greatness. Ant Na — Limitless. Paravar — Fathomless.

Write Divine Virtues; Write The Greatness Of The Limitless and Fathomless Creator In My Spiritual Destiny O
Mind.

grgr 2g 34T {84 A |l Baba Eh Leykha Likh Jaann.
Baba — Mind. Eh — This, such. Leykha — Account, score. Metap. Destiny. Likh Jaann- Cause to be written.

Cause Such An Account Of My Spiritual Destiny To Be Written O Mind.

8 Sy o 38 Ife mar ?ﬁ'FI"E_ nai GEITQ Il Jithay Laykha Mangeaiy Tithay Hoye Scha Nisaann.

Rahao.
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Jithay — Lit. Where, whence. Leykha — Account, score. Mangeaiy — Lit. Asked, demanded, needed. Metap. Matters.
Tithay — Lit. There, thence. Hoye — Become. Scha — Creator, Divine. Nisaann — Lit. Sign, sign post, sign board.
Metap. Provide direction.

Because Whence Needed, That Account Will Direct Me Towards The Divine.

fira fusfa = s 7e 'EI'Fﬂ'”'IT HY G"'Q Il Jithay Milaiy Vadeayea Sad Khusia Sad Chao.

Jithay - Lit. Where, whence. Milaiy — Lit. Meet. Sp. Realize. Vadeayea — Lit. Greatness. Sad — Lit. Forever, eternal,
perpetual. Khusia — Bliss. Chao — Joy.

Whence Realization Of Divine Greatness Exists, So Does Eternal Bliss and Perpetual Joy.

35 ufy fea faasfa fas His 7 & Il Tin Mukh Tikay Nikleh Jin Man Scha Nao.

Tin - Lit. They, there, thence. Mukh — Lit. 1. Forehead. 2. From );I'bﬂ Mukhi. Lit. Leading, foremost, paramount,
above all. Tikay Nikleh — Annoited. Jin — Whose. Man — (With sihari) Within the mind. Scha — Pertaining to the
Creator, Divine. Nao - Lit. Name. Sp. from the word &THZT Namnna meaning credentials, standing, reputation,
position.

They Stand As Leading Annoited Beings Whose Minds Realize The Standing Of The Creator Within.

IIfH TS 37 UTeha &7t IrEt = T 11 R 1l Karm Milaiy Ta Paiyiay Nahi Galee(n) Vao Duao.

Karm — (With sihari). By the performance of deed. Milaiy — Lit. Gotten, attained. Ta — Then. Paiyiay — Lit. Receive.
Sp. Realize. Nahi — Not through. Galee(n) — Talk. Vao — Air. Galee(n) Vao — Idio. Empty talk. Duao — Requests
through prayers.

Such Realization Is Attained Through Deeds; Not Through Empty Talk and Prayer Requests.

fefa mivefa fefa wifa €fs Tumwifa &7 ASTT 1l £k Aveh Ek Jahe Uth Rakheah Nav Slaar.
Ek — (With Sihari) Multitudes. Aveh — Come. Jahe — Go. Uth — Rise. Rakheah — Keep. Nav — Names, titles. Slaar —
Lofty, haughty, lordly.

Multitudes Come And Multitudes Go; Rising To Accord Themselves Lordly Titles.

fefa Qure Har3 feds1 €3 ©I<9 Il Ek Upaye Mangtay Ekna Vdday Darvar.

Ek - (With Sihari) Multitudes. Upaye — Create, make. Mangtay — Beggars. Ekna — Multitudes. Vdday — Lofty. Darvar
— Courts.

Multitudes Make For Beggars In Multitudes of Lofty Courts.

i Iifenn At fEE_ ckcuc | 3 |l Agaiy Gyea Janneaiy Vinn Navaiy Vaykar.

Agaiy - Lit. Ahead, before. Sp. Objective, goal. Gyea — Lit. Going, travelling, traversing. Janneaiy — Lit. Come to
know. Sp. Realize. Vinn — Without, sans. Navaiy — Divine virtues. Vaykar — Useless, worthless, futile.

While Traversing Towards My Spiritual Goal | Realize That Sans Divine Virtues It Is All Futile.
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ééﬁs‘g' warST iy "fufgn 2 I Bhaiy Tayraiy Ddar Agla Khap Khap Chijaiy Deh.
Bhaiy — Lit. Dread. Tayraiy — Of you, of yours. Ddar — Fear, dismay. Agla — Plentiful, abundant. Khap Khap -
Absorbed, spent, expended. Chijaiy — Wasted. Deh — Lit. Physical body. Metap. Life.

Dread Of Your Virtues (In Place Of Love) Has Created Dismay Aplenty Causing Life To Be Expended In Wasteful
Ways.

mmmwé%f‘s%ﬁa Il Nav Jina Sultan Khan Ho(n)day Dithay Kheh.
Nav - Names, titles. Jina — Of whom, whose. Sultan Khan — Idio. Lofty. Ho(n)day — Become. Dithay — Seen. Kheh —
Lit. Ash. Metap. Nothing.

In Such Dismay, Beings With Lofty Titles Are Seen Being Reduced To Nothing.
aT6A Qﬁvﬁ%'»rr Fﬂ‘s’@é 3% A 1l 8 Il € Il Nanak Uthee Chale(n)ya Sabh Koorray Tuttay Neh.

Uthee — Lit. Rise, raise, elevate. Chale(n)ya - Travelling, traversing, navigating. Sabh — All. Koorray - Lit. Fakery.
Sp. Absence of Godliness, devoid of divinity. Tuttay — Lit. Break, discard. Neh — Attachement.

Nanak, Navigating The Journey Of Elevation Of Life, | Have Broken My Attachement With All That Leads To An
Absence Of Divinity.

Editor’s Pick Videos

Sach Di Khoj with Baldev Singh MA "W Sach Di Khoj with Baldev Singh MA

@sachdichowithbaldersinghmid6d

(@sachdikhojwithbaldevainghma464 K 4

o
.. e

i D 0 e e e e R https://www.youtube.com/watch?v=o0hn5K5uLTXs
&t=42s
Akal Takhat Part 1 Sikh Gurdwara Act 1925.
WIS 343 Il Q fig grgenTaT nide Aty



https://www.youtube.com/watch?v=0k-F3E17Lf8
https://www.youtube.com/watch?v=ohn5K5uLTXs&t=42s
https://www.youtube.com/watch?v=ohn5K5uLTXs&t=42s
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The Truth of The Akal Takhat.

Karminder Singh, PhD (Boston)
dhillon99@gmail.com

This article attempts to apply a Gurbani, Gurmat, Gur-Itihas perspective; and where
applicable, existing legal provisions, in particular the Sikh Gurdwara Act of 1925, to
answer the following six questions.

(i) Did Guru Hargobind, the sixth Guru, set up the Akal Takhat?
(ii) What is the historical origin of the Akal Takhat as it exists today?
(iii) What is the status of the position of “Jathedar” within the context of Akal Takhat?

(iv) Is the Akal Takhat’s authority or jurisdiction over any matters (religious, social and political)
pertaining to the Sikh World real or imagined?

(v) Is the practice of “excommunication” of Sikhs by the Akal Takhat in accordance with Gurbani
and Gurmat?

(vi) Do the proponents of the Akal Takhat as an institution have a case?

1.0 DID GURU HARGOBIND SET UP THE AKAL TAKHAT?

The Historical Record. It is virtually impossible to find a single proponent of the Akal Takhat who does not claim
that the Akal Takhat was set up by the sixth Guru Hargobind ji; and that it is part and parcel of the concept of
“Miri-Piri.” The claim is that the Akal Takhat was constructed by the sixth Guru in 1606 AD. The question that
needs answering is if there are any credible and trustworthy historical records of such a claim.

Two writers who were contemporaries of Guru Hargobind were Bhai Gurdas and Historian Mohamed
Mohsen Fani. Bhai Gurdas was the scribe for Pothi Sahib, and Mohsen Fani was a writer of Persian origin who had
spent a considerable number of years in India, some of which with the sixth Guru in Punjab.

Bhai Gurdas talks about the sixth Guru in 12 paurris (stanzas). Nowhere does he talk about Guru Hargobind
setting up the Akal Takhat in these or any other paurris within his Vaars. In the relevant paurri he writes of Guru
Hargobind ji: et gfg H3yer EB Iy fFW'fd_’ fygtfio| Manji Beh Santokhda, Kutey Rakh Shikar Khelaeya. The
notion of the Gurus sitting on “Manjis” is used by Bhai Gurdas for the other Gurus as well. For instance, he writes
of Guru Nanak?: S8 WTTenfT FI3TIYd Fd GETH! HIS §37971I Ufad HATdt quR virdl 96 ot WE3aT Il Baba
Aya Kartarpur Bheykh Udasi Sagal Utara. Peher Sansari Kaprray Manji Baith Keeya Avtara. The implications are
clear: (i) that other than keeping hunting dogs, there was no difference in the way Guru Hargobind performed
his Guru-ship duties when compared to other Gurus, and (ii) that the Guru built no “Takhat” to sit on.

! Bhai Gurdas, Vaar 26, paurri 24" verse four.

2 |bid, Vaar 1, paurri 38™, verse two.
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Mohamed Mohsen Fani authored TaH3TG-8-HHTTJY Dabistan-E-Mazahib in 1655. Its English translation
was done by David Shea and Anthony Troyer in 18433, In the narrative about Guru Hargobind, there is no mention
of “Akal Takhat.”*

There are those who believe that the Bachittar Natak Granth (Dasam Granth) is authentic and was indeed
written by Guru Gobind Singh in 1698 AD. In this text too, there is no mention of the Akal Takhat anywhere.

The earliest record of Sikh history in the post Guru period is within the pages of Sri Guru Sobha Granth which
was written by Kavi Sainapat in 1711 AD — just three years after the demise of Guru Gobind Singh — the tenth and
final Guru. This voluminous historical text has no mention whatsoever of the Akal Takhat within its pages.

The next available record is Parchian, authored by Seva Das which was written in 1725 AD. There is one
sakhi (narrative) about the sixth Guru within its pages, and it contains no mention of Akal Takhat.®

The next available record is Gurbilas Patshahi 10 by Gyani Koer Singh, another voluminous text which was
written in 1751 AD. This work too has no mention of the Akal Takhat in any form or shape.

The next available record is Kesar Singh Chibber’s Bansavlinama 10 Patshahian Da — a massive work - which
was written in 1769 AD. This historical text too has no mention whatsoever of the Akal Takhat.

The next available record is Mehima Parkash, written by Sarup Das Bhalla in 1776 AD. This text too has no
mention of the Akal Takhat in any form or shape.

Lt. Col. Malcolm wrote the Sketch of the Sikhs in 1812. He provides a detailed description of the final Sarbat
Khalsa that took place within Amritsar in 1804. Nowhere does Malcolm use the word Akal Takht.®

Ratan Singh Bhangu wrote the Pracheen Panth Parkash in 1841 AD. His work talks of the sixth Gur’s wars
against the Mugal rulers but makes no mention of the Akal Takhat in any shape or form.

Bute Shah, a writer commissioned by the British rulers of Punjab to write Sikh history, wrote his book The
Geographical Description of the Punjab in 1842. The original version in Persian was translated into Punjabi and
published by Rev J. Porter in 1850.7 Bute has given a detailed description of the Darbar Sahib complex.®2 He
mentions the presence of an Akal Bunga —the residence of the Akali leaders (more of this in the succeeding portion
of this essay). Bute does not mention the phrase “Akal Takht’ in any shape of form within his text.

A daily diary that provides information regarding routine matters of the court of Maharaja Ranjit Singh
written by Fageer Syed Aziz-ud-Din provides an account of the Maharaja’s visits to places of worship, offerings
and donations, but makes no mention of Akal Takhat, indicating that the Maharaja was either unaware of such an
institution or that it did not exist.’

3 David Shea and Anthony Troyer, The Dabistan or School of Manners, Montanna, USA, Kessinger Publishing, 2010.

4 Dr Igbal Singh Dhillon writes on page 31 of his book, "AJT& 3Y3: A& W3 feerET| Akal Takhat: Sankalap Atay
Vevastha, Chandigarh: Self, 2012, that Mohsen Fani does not mention the phrase “Akal Bunga” as well. Dr Igbal’s research
on the history and origin of Akal Takhat is one of the most comprehensive works that is available. Book accessed on 31
March 2025 and available here:

https://www.discoversikhism.com/sikh library/gurmukhi/akaal takhat sankalp atey vivastha.html

5 Quoted in Ibid, page 32.

6 Malcolm, Lt. Col. The Sketch Of The Sikhs: A Singular Nation Who Inhabit The Provinces Of The Penjab, London: John
Murray, 1812. There is a description of the Sarbat Khalsa on page 120.

7 Bute Shah, The Geographical Description of the Punjab, Punjabi version by Rev J. Porter, Ludhiana, Punjab: American
Presbyterian Mission Press, 1850.

8 |bid, page 51.

° Harjinder Singh Dilgeer, “The Myth of Akal Takhat.” Article available at
https://www.academia.edu/44522964/The_Myth_of _Akal_Takht. Accessed on 30 March 2025.


https://www.discoversikhism.com/sikh_library/gurmukhi/akaal_takhat_sankalp_atey_vivastha.html
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If indeed the Akal Takhat was set up by the sixth Guru in 1606 AD, one needs to ask this question: “Why is
there no mention of it anywhere in any historical record for almost 250 years up to 1850”? It is clear therefore
that there is no historical source of repute that so much as mentions Akal Takhat — let alone expound on the
concept in any shape or form.

Historian Dilgeer has stated in the clearest terms that Guru Hargobind ji did not construct any structure or
building and name it Akal Takhat.° Dr Igbal Singh Dhillon, author of the most comprehensive work on the history
and origin of Akal Takhat openly challenged anyone to prove that the phrase “Akal Takhat” has appeared in any
shape or form in any literature written prior to 1840 AD.!! Dilgeer has offered 10 lakh Rupees to anyone who can
establish that the same.*?

All he had done was to build a platform within the Darbar Sahib compound, but outside the Darbar Sahib
where he sat to meet with people to discuss matters of concern to them, particularly matters that were unsuitable
for discussion within the Darbar itself. There never was a name accorded to the platform, and there never was
any religious, spiritual, political or social role or status that was assigned to this platform by Guru Hargobind, or
any other Guru, or any Sikh leader.

There is nothing special, innovative or pioneering about the construction of a platform for people to meet,
sit on, and discuss matters. The residences of village or communal leaders in Punjab —the Chaudhri, Sarpanch etc.
— always had platforms that were constructed within the compounds of their homes, under the shade of some
tree, where people who came to them with their social, communal, or political problems could sit and discuss with
the leader concerned. This allowed the Chaudhri, Sarpanch or other leaders to keep matters and attendees within
their own residences limited to family and relatives; while still welcoming and accommodating the general
constituents on the platform. One would be on a strange plane of thought to want to accord any sort of special
significance to the platform in the home of even the most distinguished Chaudhri or Sarpanch.

The Logic of a Takhat That Was Never Sat On. It is ridiculous to assume that the sixth Guru installed a Takhat and
that the seventh, eighth, ninth and tenth Gurus never came near it, let alone sit on it to exercise the authority and
jurisdiction of the Takhat. Even the sixth Guru moved out of Amritsar in 1632 AD. Amritsar was where his self-
created seat of authority in the form of Akal Takhat was supposedly located. Upon the Guru’s departure, the
Darbar Sahib Complex and everything associated with it fell into the hands of Prithi Chand and subsequently his
son Meharvan and then to his grandson Harji. Bhai Mani Singh would come to Amritsar in 1698. So, for all intents
and purposes, the Mecca of Sikhi — the Darbar Sahib and everything associated with it, remained in the hands of
anti-Sikhs and enemies of the Sikh world for 66 years.* The ninth Guru did attempt to visit Darbar Sahib, within
which precincts the Akal Takhat was supposed to have been installed, but was prevented from entering. The Guru
was essentially locked out.

None of the Sikhs who are considered of high standing within the Sikh world every stepped into the place
that is considered the seat of “sovereignty and authority of the Sikhs” that is the Akal Takhat. The Panj Pyare, the
4 Sahibzadas, Bhai Nand Lal and the countless Sikhs who partook in the battles involving Guru Gobind Singh had
not visited this place called the Akal Takhat.

10 Dr Harjinder Singh Dilgeer, Akal Takhat Sahib: Concept and Role, Sikh University Press, 2011. Pp 31-37.
11 personal communication with author on 6™ April, 2025.

12 This claim is long-standing, but it was communicated directly to the author for the first time via an email dated April 7,
2025 that was sent to a group of Sikhs and copied to the author.

13 Baldev Singh MA, Akal Takhat, Part 1. Video available here: https://www.youtube.com/watch?v=0k-F3E17Lf8. Accessed
on 31 March 2025.
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In modern day politics, using the example of the political system of the USA, the equivalent of such a
scenario would be as follows. Imagine that the White House in Washington DC being set up as the nation’s seat
of authority by the writers of the nation’s constitution; and all subsequent Presidents not coming anywhere near
Washington and the White House. And one of the Presidents being locked out of the White House and thus
prevented from entering. On what grounds then, would one assert the notion of Washington and the White House
being the seat of authority of the nation’s political system. The reason why the political world of the USA accepts
the White House in Washington DC as the nation’s seat of political power is because the seat has been occupied
by every President the country has ever had. The validity of a seat of authority is only good if it has been occupied
by its rightful owners. A throne that was never sat on by the rightful emperor is no throne indeed.

2.0 THE HISTORICAL ORIGIN OF THE CONCEPT OF AKAL TAKHAT AS ITS EXISTS TODAY.

The Fraudulent Historical Record. The one text that does mention the Akal Takhat is the highly blasphemous and
twice banned (by SGPC) granth of dubious authenticity — the Gurbilas Patshahi 6. This is one granth that has
devoted its pages to denigrating the character of the sixth Guru to the extent of describing him as an adulterer;
grounding Sikhi into the Snatan framework; and imposing the institution of a Clergy onto the parameters of Sikhi.
The earlier editions of his granth have the author as anonymous. The proponents of the granth mention one Kavi
Sohan and Bhagat Singh as its author. Both Kavi Sohan and Bhagat Singh are non-existent beings — having never
being mentioned in any other classical texts, and having authored no other writing. Historian Harjinder Singh
Dilgeer,* mentions that Gurbilas Patshahi 6 was written in the late 1830s by Nirmlas Gurmukh Singh and Darbara
Singh who were pujaris (clergy) of Darbar Sahib.

The claim within the Gurbilas is that it was written in 1718, but this claim is proven false by the contents of
the granth itself. Incidents and events that took place up to 1839 AD are mentioned within its the pages —
invalidating the claim that it was authored a decade after the demise of Guru Gobind Singh. In fact, these events
and incidents suggest that the granth was authored in the vicinity of 1840 AD.

The mention of Akal Takhat within this doubtful granth must therefore be looked at within the context of
its aims as mentioned in the preceding para — particularly the objective of imposing an institution of clergy onto
Sikhi. Its dubious authorship and false claims of the year of writing too need to be factored into the criteria of
credibility. Both its real authors — Nirmlas Gurmukh Singh and Darbara Singh — were pujaris who had their roots
in Snatanism and Benares. They were clergymen with an intent of establishing an institution that would be
controlled by clergy, in the sense that it would give the clergy a measure of social, political and religious control
of the masses — the kind of influence and control Benares had on adherents of Snatan beliefs. The creation of an
institution named “Akal Takhat” and pegged on (falsely) to the sixth Guru fitted their designs.

Nirmla Kavi Santokh Singh’s massive Gurpartap Suraj Parkash Granth which was published shortly after the
Gurbilas Patshahi 6 - in 1843 AD —relied heavily on the contents of Gurbilas. Dr. Igbal Singh Dhillon has conducted
a content analysis of Santokh Singh’s work®® and concludes that the Nirmla Kavi talks of a “Takhat” but does not
use the phrase “Akal Takhat.” Dr Igbal notes that in chapter 42 Santokh Singh talks of the sixth Guru constructing
a platform and laying the foundation stone of “Akal Bunga” but that the phrase Akal Takhat does not appear within
the work. Itis clear that despite Santokh Singh’s association with Gurmukh Singh (the writer of Gurbilas) and both
being mentored by the same Nirmla Sant Singh Giani — Santokh Singh was not convinced that the sixth Guru has
constructed the Akal Takhat.

14 Dr Harjinder Singh Dilgeer, Sikh History 1 Ancient Punjab & Guru Period 1000 OE — 1708 CE; Sikh University Press, 2011.
Pp. 256.

15 Dr Igbal Singh Dhillon, Akal Takhat, op.cit. Pp.34-35.
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The True Historical Record: A Residence Is Transformed into An Eternal Throne. The origin of the structure that
stands within the Darbar Sahib Complex at Amritsar facing the Darbar Sahib as the modern-day Akal Takhat is the
Akali Bunga. Its English equivalent would be Akali Residence. The existence of a residence for the Akali leaders
was a practice that existed during the Misl period in Sikh History. This was a turbulent period — politically and
militarily - that succeeded the defeat and execution of Banda Singh and preceded Maharaja Ranjit Singh’s raj. Its
period is thus 1716 — 1799 AD. There were 12 Misls (Sikh Confederacies) that often warred with each other; and
the Maharaja was able to unite them just enough, under the banner of Dal Khalsa, to establish his empire in 1801
AD.

The practice in the period of the Sikh Misls, and beginning 1765 AD, was for each Misl leader to have his
residence in Amritsar which was the capital of the Sikh world then by virtue of the existence of the Darbar Sahib.
The leaders of the Misls —the Misal Sardars or the Misaldars as they were known - came to Amritsar once or twice
a year, and their respective Bungas served as their fixed and convenient place of residence. A great many of these
Bungas were named after the Misls and others were named after their leaders. So, there was a Bunga Ahluwalia,
Bunga Ramgharria, Bunga Sukercharia and Bunga Bhangian amongst the 70 odd Bungas that served as places of
residence for the Misaldars of these respective Misls. A place of residence is just that. It would be baseless to
accord any sort of religious or spiritual role or function to any of these Bungas.

One of the Bungas was named the Akali Bunga. Its original owner was Akali Nainna Singh. Upon his
departure, Akali Phoola Singh took over ownership of this residence.!® Both Nainna Singh and Phoola Singh
belonged to the Nihang group and were members of the Shahida(n) di Misl — one of the 12 confederacies
mentioned above. The Nihang group had its headquarters outside Amritsar, but the Akali Bunga served as the
residence of their leaders within the Darbar complex for reasons of convenience and ease of contact with other
leaders of the Misls as well the Sikh world. Historian Dilgeer has argued that from among the Misls, the Akalis
were the only group which did not occupy any land; hence they were respected by all the 11 Misls for their neutral
stand on all issues.” It follows therefore that the Akali Bunga was a place that bustled with activity, but only when
its owners were around.

The argument that the Maharaja was ordered to be whipped (or actually whipped by some accounts) for
his folly of marrying a non-Sikh woman by the then “Jathedar of Akal Takhat” Akali Phoola Singh is thus patently
false on four counts. First, there was no “Akal Takhat” during the period. Two, Akali Phoola Singh was the Jathedar
of his group, not of any institution, and certainly not of the then non-existent “Akal Takhat.” Three, the Maharaja
— in need of political support of the Misls — often called upon the leaders of these groups. So, it was normal and
natural for him to have visited Akali Phoola Singh regularly at the latter’s residence, the Akali Bunga. Four, the
Maharaja continued to remain married to non-Sikh women, marrying 33 more women, maintaining a large harem
and of marrying a woman almost four decades younger than him.!® This means that either the “power and
authority of the Akal Takhat” had no jurisdiction over him, or that the “Jathedar of Akal Takhat” then was selective
in his imposition of punishment, or that the “Akal Takhat,” and its “Jathedar” simply did not exist then.

6 Harjinder Singh Dilgeer, “The Myth of Akal Takhat.” Article available at
https://www.academia.edu/44522964/The Myth of Akal Takht. Accessed on 30 March 2025.

7 1bid.

18 Maharni Jind Kaur was the youngest wife of Ranjit Singh, being married at 18 when the maharaja himself was of 55. She
was the 34th maharani and mother of Dalip Singh. The maharaja died just after 4 years of their marriage. Md. Yousof Alam,
“Chronicle of the forgotten female warriors: Jind Kaur” in Tripura Times, available at:
https://tripuratimes.com/ttimesarticle/chronicle-of-the-forgotten-female-warriorsjind-kaur-md-yousof-alam-45.html.
Accessed on April 1, 2025.
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This fake narrative is often used by proponents of the modern-day Akal Takhat to make two points. First,
that the “Akal Takhat” had the power and authority to sanction even the Maharaja, and that Ranjit Singh bowed
down to the authority. Two, that there was a lineage of “Jathedars” of “Akal Takhat” starting from Guru Hargobind
in 1606 AD till the current times, and Akali Phoola Singh was in this lineage during the Sikh Raj. The first point is
self-serving. There is no law, procedure or practice that accords the unelected “Jathedar” of the “Akal Takhat” any
sort of power to exercise his authority over political leaders — monarchs and democratically elected ones. The
second point is unsupported by history. As stated above, the Darbar Sahib Complex was in the hands of anti-Sikh
forces from 1632 AD (the year Guru Hargobind ji left Amritsar, never to return) till 1716 AD (the defeat and
execution of Banda Bahadur). From that point on, it was in the control of Udasis and Nirmlas till the Singh Sabha
Movement of the 1920s.® During the period of the Sikh Raj, it was under the control of the Benares based Nirmlas.

Upon the death of Akali Phoola Singh Nihang in 1823 AD, the Akali Bunga was occupied by Nirmla Giani
Gurmukh Singh Pujari who was the son of Nirmla Sant Singh Giani, the Chief Pujari of Darbar Sahib. Sant Singh
Pujari had also mentored Nirmla Kavi Santokh Singh, the writer of Gurpartap Suraj Parkash Granth — which gives
one an idea of the caliber of Nirmla Gurmukh Singh Pujari who would have most certainly been mentored by his
father as well. Gurmukh Singh Pujari had designs of being a man of power and authority, having embedded himself
in the intrigue of place politics during the reign of Maharaja Ranjit Singh. He would be killed during the attempt
by the Sandhawalia Sardars to take over the reins of power after the death of the Maharaja.

Transforming The Akali Bunga (A Residence) Into Akal Takhat (An Eternal Throne).

It becomes clear that Nirmla Gurmukh Singh Pujari had a clear plan and design (i) towards establishing an
institution that would be able to exercise wide ranging power, authority and influence over the Sikh world; and
(i) in according that power and authority to himself. The physical structure of the institution that he had in mind
already existed in the form of the Akali Bunga which he now occupied as his residence. What he needed was to
create a self-serving historical, philosophical and even religious foundation on which to base his plan and design.
Given his experience within the Sikh word as it existed within Amritsar and Darbar Sahib, his links with the
Maharaja’s palace, the tutelage of his father and his philosophical mind and writing ability, his plan would move
smoothly in the direction of becoming a reality.

He would be so successful that it may not be farfetched to say that Nirmla Gurmukh Singh Pujari is the
father of both the concept and institution that the Sikhs world refers to as the Akal Takhat of modern times.

The first thing Gurmukh Singh Pujari did was to have the Sri Guru Granth Sahib (SGGS) installed within the
Akali Bunga. He did so in 1835.2° The previous residents of the Akali Bunga had no need to do that because (i) it
was a residence that was only occasionally occupied and (ii) it was in close proximity to Darbar Sahib where the
SGGS was already installed. The installation of the SGGS within the Akali Bunga gave it a religious and spiritual
status as Sikhs are generally predisposed to providing respect to any place where the SGGS is installed and would
be loath to oppose or remove the SGGS from any location where it is already installed — even if the objective of
the installation is merely to use the SGGS as a means to some nefarious end - collecting chrrawa, getting Sikhs to
attend, or accord respectful status to a particular location as was the case with Gurmukh Singh’s decision
pertaining to the Akali Bunga. Large numbers of Sikhs began visiting the Akali Bunga as a result of the SGGS being
installed, and the residence took the form of a Gurdwara. The faith and conviction of the Sikhs was further
cemented by Gurmukh Singh’s (insidious and false) claim that Guru Hargobind ji had constructed and occupied
the Akali Bunga as his throne.

1% Karminder Singh Dhillon, The Hijacking of Sikhi (Revised Version), KL: Sikhi Vichar Forum, 2022. Chapters 1 -3.
20 Baldev Singh MA, Akal Takhat, Part 1. Op.cit.
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The next thing Nirmla Gurmukh Singh Pujari did was to use his palace connections to secure one lakh Rupees
through Hari Singh Nalwa for the purpose of renovating and expanding the Akali Bunga. Historian Dilgeer alleges
that the Nirmla Pujari embezzled a large portion of this money and found no need to provide an account given
that Nalwa died two years later in 1837.2% In any case it shows that Gurmukh Singh Pujari had real designs in
wanting to make the Akali Bunga into something very much more than it was.

Providing A Fake Narrative For the “Akal Takhat” (An Eternal Throne). The one task that remained in establishing
and imposing an institution of the pujaris (clergy) onto the parameters of Sikhi was its philosophical, religious and
historical framework. Given that none existed, it had to be concocted. Gurmukh Singh joined hands with Darbara
Singh who was the Chief Pujari of Darbar Sahib to accomplish this task. It came in the form of a granth that claimed
to provide the story of events surrounding the sixth Guru but was so highly blasphemous that both its pujari
authors had to conceal their authorship behind fake names and concoct the lie that it was written in 1718. This lie
of 1718 being the year of its composition served two ends: (i) it accorded credibility to the granth, and (ii) it
absolved the two pujaris of their role in writing it and any possible repercussions that may arise as they were not
alive in 1718. From Internal evidence of Gurbilas Patshahi 6 it’s easy to surmise that it was written in 1840.

An entire section is devoted within the Gurbilas towards establishing the lie that Guru Hargobind ji
constructed the structure of the “Akal Takhat.” Given that grounding Sikhi into the Snatan framework was the
other main objective of Gurbilas, the narrative is that Guru Hargobind ji had the “Akal Takhat” constructed at the
behest of Lord Vishu — just as the Darbar Sahib was constructed by Guru Arjun as a mandir for Vishu; hence its
name Har Mandir — Har being one of the many names of Vishu.

The account begins with the construction of Darbar Sahib as contained within Gurbilas Patshahi 6 is as
follows.? ©JdT| I1d dE<3 3¢ ¥ Jgd foeH 37 T7d1 Ha' far® 393 1 Ha H g Agd| 3q HaTHE #
ZeHt 3T H a1 HaTE| Walaau‘rmmﬂé?wwﬁa 32 Tue| 37 B3 I s FUaTdH HH AU
® ygre fagrdtl g&/es WY g 3 19Nl HU Haed If TSN 331 9% 3t 91 A feordl I afg 9
YIGUSI | BeH! T3 W 3I1e37| I3 71 i 98 w8311 38|

Translation: Whence the work had gone on for some days and weeks, the great lord Vishnu contemplated. He
informed the great goddess Lakshmi of his contemplation. That Guru Ramdas was my form, there being no
distinction between us both. His son, Guru Arjun was my incarnation. He has begun to construct my mandir. And
is constructing a blessed pool. Let’s go and bless the construction. And contribute our part. Lakshmi thus came
with the Lord whose praises are sung within the bountiful Vedas.

The Gurbilas Patshahi 6 says that plan, layout and name of the temple was decided by Vishu himself. I
JIHEd of 91 T Hed J9 U | 3fe WU Hed 39 9afd Us 7y Uid| 88; feg Hed HH qu J, Idiwa feg
& | fau fag feg ot J o fea WS ATH1 8U 12 Translation: Harmandar should have four doors which will add
to its beauty. Construct the mandir in the center of the pool and make a bridge to ease the task of visitors. This
mandir is my form, Harmandar is its name. Its where miracles will happen every hour of every day and night.

The account within the pages of the Gurbilas then moves on to the issue of the “Akal Takhat.” The relevant

verses are: ©Jd": for fes 31 f&g & IJ ASHY NI FITE| 313 T3 3H fade It N9 343 g&fEiUol|

21 Harjinder Singh Dilgeer, “The Myth of Akal Takhat.” Op.cit.

22 Joginder Singh Vedanti & Dr Amarijit Singh, Gurbilas Patshahi 6, Amritsar: Dharam Parchar Committee, SGPC, 1998. Page
122.

3 |bid. Page 124.
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Translation: Reside at this place day and night in the face of my blessings. Your son will construct, in proximity (of
my mandir), my Takhat (throne).

The account within Gurbilas goes on to say that Lord Vishnu came to express his condolences upon the
execution of Guru Arjun and reminded the sixth Guru of the deal he (Vishnu) had with the fifth Guru. The relevant
verses are: ©JdT: ?aﬁ@éaﬁaé, Utg HH feg gifel EWE—I@W%WWI 3U812* Translation:
| had stated to your father that after his passing. “Your son will construct, in proximity (of my mandir), my Takhat
(throne).

Vishnu then proceeds to give specific instructions to Guru Hargobind ji. Md A3 99 YIS UgTS | §\% HH
N 3T & S| e g g1 3u3 Ferd| Hid it »m © Trd| Iadife »in faa3 wse | I yE 3 & Hie

e 3’49 | 2> Translation: And consider the discourse of saints to be eternal. Consider no difference between me
(Vishnu) and Baba Buddha Ji. First construct a Takhat in this location. Adorn two swords of Miri and Piri. Hargobind
(then) vocalized his supplication by saying: “I will bring honor of your name within my mind, O Lord. “

Having been pleased with Guru Hargobind’s decision to honor Lord Vishnu’s commands, the Lord then
proceeds to bless the sixth Guru. The relevant verses are: ©Jd'| I fams 3w & Ug 1 we3d| A dd
E—Eﬂ 32 &d Bﬂ?}" Y Tid| 3UO11%° Translation: All Incarnations that succeed the beginning ones of Ram and
Kishen; You are an incarnate of the same as was your wondrous father.

Lord Vishnu then proceeds to offer the final command to Guru Hargobind ji. Judt| 313 feg &t 33 A
NI SHITT AT Y3 WIS &H 37 d1d | 3T 96 fus sesT S| 3YT Il ¥ Translation: As such, construct

a Takhat in this place. You will thus earn my honor. Call it by the name of Akal Takhat. Sit on it and avenge your
father.

Nirmla pujaris Gurmukh Singh and Darbara Singh thus concocted a “philosophical, religious and historical
framework” that went along with their agenda of killing two birds with one stone. They had provided the
groundwork for establishing and imposing an institution of the pujaris (clergy) onto the parameters of Sikhi, and
they had ensured that the institution would be subservient to Snatanism. How could this not be the case when
both the Harmandar and the Takhat in its proximity were built by Vishnu, according to the plan envisioned by
Vishnu, and in honor of Vishnu. The concept of Miri-Piri was the brainchild of Vishnu too. Gurus Arjun and
Hargobind ji were incarnations of Vishnu and thus in the service and command of Vishnu in all of these instances.
The cunning, intrigue and plot of the two Nirmla pujaris to mire the entire Sikh world in their nefarious scheme
and agenda is mind boggling indeed.

After the death of Nirmla Gurmukh Singh Pujari in 1843, his son Ripdumann Singh stepped into his father’s
shoes and continued to stay at the Akali Bunga. From 1859 onwards, the British government took control of all
Gurdwaras through an appointed manager, and since Akali Bunga was considered a Gurdwara by virtue of the
parkash of the SGGS and its regular activities, it fell under the control of the British. In the late 1870s Khem Singh
Bedi, heading a breakaway faction of the Singh Sabha Movement took control of the Akali Bunga. The Akali Bunga
would come under the jurisdiction of the SGPC after its formation in 1925.

24 Joginder Singh Vedanti Gurbilas Patshahi 6. Op. Cit.Page 205.
% |bid.
26 |bid.
27 |bid.
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3.0 THE QUESTION OF THE STATUS OF “JATHEDAR” OF THE AKAL TAKHAT.

Given that that never was any historical, philosophical and spiritual foundation for the “Akal Takhat” there could
never have been a “Jathedar.” The word Jathedar means the leader of a Jatha or group. There therefore has been
a tendency — by error or design — to confuse individuals who were Jathedars of a group (Akali Phoola Singh, for
instance) with “Jathedars of Akal Takhat.”

As stated above, in the late 1870s Khem Singh Bedi, heading a breakaway faction of the Singh Sabha
Movement took control of the Akali Bunga. In 1877, this group issued an “excommunication order” against Prof
Gurmukh Singh who headed the other faction. Dr Harjinder Singh writes of this incident as follows:

(T)his “ Fatwa’ was not issued by the (so called) Akal Takht or the (so called) Jathedar or the (so-called)

Punj Piaray (Jathedar word was not in existence till 12 October 1920); it was signed by Sarbrah (manager)

of all the Gurdwaras (of Amritsar and Tarn Taran), one Raes (noble man) as well as granthis, mahants,

nambardars, flower- decorators, incense burner, in charges of flag post, prayer-chanters and other office-
bearers of Akal Bunga, Jhanda Bunga, Darbar Sahib, Baba Atal and Tarn Taran. Those priests etc. who signed
it all of them had used the word Akal Bunga with their name, and not ‘Akal Takht’.

And when in 1928, Teja Singh Bhsaurr was “excommunicated,” the parties that prepared the order, signed
and issued it were Executive Members of the Religious Advisory Committee of SGPC and not the “Jathedars of
Akal Takhat.”

We know that the SGPCis a product of the Sikh Gurdwara Act 1925 which was created to manage historic
Sikh Gurdwaras in Punjab. The truth of the matter is that section 85(1) of The Sikh Gurdwaras Act, 1925 designates
the “Akal Takhat” as a Gurdwara under the management of the SGPC. Section 85(2) gives the power to SGPC to
prepare a scheme for administration and management of the Gurdwaras described in sub-section (1) which
includes the Akal Takhat.

For all intents and purposes then, the Akal Takhat is designated as a historic Gurdwara, and thus falls under
the control and jurisdiction of the SGPC. The fact of the matter then is that the Akal Takhat is a Gurdwara and
nothing more. The SGPC appoints the Granthi of the Gurdwara that is the Akal Takhat. The Granthi is under the
employ of SGPC. He is hired by the SGPC and liable to be fired by the same.

But in the desire of making the “Akal Takhat” very much bigger than the Gurdwara that it is, and to create
an illusion that the Akal Takhat has control and jurisdiction over Sikhs all over the world, the SGPC created the
position of Jathedar, which is added to the Granthi’s name. The Granthi who is appointed a Jathedar is then paid
an additional allowance in the form of an honorarium.

The Sikh Gurdwara Act of 1925 makes no mention of the Akal Takhat in any way whatsoever, indicating
further that under this Act, the Akal Takhat has no legal standing as an institution other than being just another
Gurdwara. This act also makes no mention of a “Jathedar” or “Jathedars.”

4.0 THE AKAL TAKHAT’S JURISDICTION OVER THE SIKH WORLD - REAL OR IMAGINED?

Given the historical facts, interpretations and arguments presented above, the answer to this question is clear.
An institution that has no historical and philosophical foundations — except those concocted in the dubious and
blasphemous Gurbilas Patshahi 6; has no standing other than a Gurdwara as designated by the Sikh Gurdwara Act
of 1925; and is managed by a society (the SGPC) that is has no jurisdiction outside of Punjab; cannot exercise
jurisdiction over the Sikh world in any real sense.

In any case, jurisdiction is a legal construct. The Akal Takhat is administered by the SGPC. The SGPC is
governed by The Sikh Gurdwaras Act, 1925 which was a piece of legislation in British India which legally defined
Sikh identity and brought Sikh gurdwaras under the control of a body of Sikhs whose membership was limited to
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Punjab alone. The jurisdiction of SGPC, and by extension that of the Akal Takhat outside of Punjab, or at least
outside of India, is thus non-existent.

5.0 EXCOMMUNICATING OF SIKHS BY AKAL TAKHAT - IN ACCORDANCE WITH GURBANI AND GURMAT?

The following six points are worthy of deliberation when it comes to the above-mentioned question.

One, the notion of “excommunication” does not exist within the Sikh scripture. It did not exist during the
era of the ten Sikh Gurus (1469 — 1708). It did not exist in the post Guru period and the Sikh Raj period. It came to
exist during British colonial rule.

Two, the pujaris at Akali Bunga (Khem Singh Bedi in particular) were exposed to the practice of
excommunication when the British brought with them the tradition of Catholicism into Punjab.

Three, the first excommunication order by the Akali Bunga pujaris was overturned by the same body more
than a century later in 1995. This suggests that the present-day Akal Takhat is aware of the illegitimacy of the ex-
communication.?®

Four, a study of the main excommunications indicate that they are targeted against intellectuals, thinkers,
academics and reform minded Sikhs. Such a fact raises serious questions regarding the intent of the practice. It
appears that these excommunications are meant to act as a sword of Damocles to silence Sikhs who think, act and
write differently from the version of the Sikh religion that is adopted by those who control the SGPC and the Akal
Takhat.

Five, four of the current five Jathedars of the Akal Takhat (and the 20 Jathedars of the other 4 Takhats) and
all of the Granthis in the Takhats and Darbar Sahib are schooled in the Taksali, dera and sampardayi traditions. A
study of those who have been excommunicated indicate they are either NOT from these traditions, or have, at
some point in time, discarded these traditions. Such a situation raises serious questions regarding the selective
nature of excommunications. Are they meant only for those who belong to traditions other than the Taksali, dera
and sampardayi traditions? Tharminder Singh Anand is case in point. He was excommunicated for allegedly doing
what the Dhumma faction and Nanaksar derawadis have done for decades — altering bani in their gutkas. There
is no evidence of Tharminder “altering” bani while there is plenty against the other two; yet it is Tharminder who
paid the price.

Six, a study of complaints and calls made to the Akal Takhat to “take action” against Sikh preachers in the
past 5 years shows that 100% of them are made by people affiliated with the Taksali, dera and sampardayi
traditions. Case in point is the complaints against Sikh preachers Professor Inder Singh Ghagga, Bhai Ranjit Singh
Dhadreanwalla and Bhai Harinder Singh of Nirvair Jatha. Such a situation raises the question of the institution of
Akal Takhat and the excommunication process being used as a tool by Taksali, dera and sampardayi people against
those parcharaks who belong to other traditions.

In the case of Professor Inder Singh Ghagga, Dhadreanwalla, and Harnek Singh, the assertion can be made
that the root cause of their excommunication or other action by the Akal Takhat was in the tensions that existed
between those who propagate progressive interpretations of Sikh theology verses those who rely on orthodox
ones. The assertion can also be made that the action taken against them by the Akal Takhat is, at its core, an
instrument to silence them. The points made by Harnek Singh regarding his ex-communication by the Akal Takhat
is instructive. He says:

“The root cause of my excommunication by the Akal Takhat lies in the tensions that exist between those

who propagate progressive interpretations of Sikh theology verses those who rely on orthodox ones.

28 Karminder Singh Dhillon, “The Legitimacy of Excommunication in Sikhi: The Case of Professor Gurmukh Singh,” in The Sikh
Bulletin Vol 3/2023, pp22-24. Article accessible here: https://www.sikhbulletin.com/Bulletins/SikhBulletin2023Issue3.pdf
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Unable to match my progressive arguments, and anxious over the growing subscriber base of my Radio
Show, the orthodox groups joined hands — both in New Zealand and Punjab - to get the Akal Takhat Clergy,
a firm believer in maintaining the orthodox interpretation of Sikhism, to excommunicate me.

The excommunication is, at its core, an instrument to silence me. The Akal Takhat has no
jurisdiction over me — a Sikh and citizen of New Zealand. The Akal Takhat is being used by the orthodox
groups to shut down the voices of progressive and reformative Sikhs. The Akal Takhat does not have the
authority and power to excommunicate anyone for the reason that such a notion does not exist in the Sikh
Scripture — the Sri Guru Granth Sahib.”?°

6.0 THE CASE BY THE PROPONENTS OF AKAL TAKHAT.

Proponents and supporters of the continued existence, authority, power and jurisdiction base their arguments on
the following points and sources.

(1)  That the Akal Takhat was conceptualized, set up and constructed by the sixth Guru;

(2)  That the earliest historical account of the narrative of Akal Takhat as in (1) above is found in the Gurbilas
Patshahi 6 which was authored in 1718;

(3) That the “Sarbat Khalsa” of the 1700s and 1800s were held at Akal Takhat; and

(4)  Gurbani as contained within the SGGS ji.

Iltems (1) and (2) above have been dealt with in the preceding sections of this essay. If one accepts the
narrative of the Gurbilas Patshahi 6 that Guru Hargobind built the Akal Takhat, then one must also accept the
narrative that the Darbar Sahib, the Akal Takhat and the concept of Miri Piri was the brainchild of Lord Vishnu,
that the name of the temple is Harmandar and that the Takhat belongs to Vishnu. One cannot be selective in
accepting only what fits one’s agenda.

As for item (3), the Sarbat Khalsa gatherings of 1721, 1733, 1745, 1747, 1748, 1763, 1765, could not have
taken place at the Akal Takhat, because such an institution did not exist then. Even the final Sarbat Khalsa of 1804
(prior to its abolition in 1805 by Maharaja Ranjit Singh), as recorded by Lt. Col. Malcolm in his 1812 book, The
Sketch of the Sikhs, does not mention Akal Takht.

What remains to be examined is point 4 above. To examine the usage of relevant verses, a latest article
titled “Akal Takhat — Sovereign Authority of Sikhs”3 within the pages of The Sikh Review will prove helpful. The
article starts by quoting a verse from page 964 of the SGGS: <37 390 <dd'd HdT 3U 343 |l Vda Tayra Darbar
Scha Tudh Takhat. The translation provided is: “Your Court is great. Your throne is eternal.” The sentence that
follows is “The Akal Takhat Sahib is the manifestation of Guru Nanak Sahib’s sovereign authority in socio-political,
judicial and military realms.”

The use of a Gurbani verse to make the above point is either disingenuous or born out of ignorance. Ifitis
the former, then the objective appears to be to mislead the reader into thinking that Guru Nanak himself
supported the notion of Akal Takhat Sahib and the evidence is in the verse that is quoted. Why else is it being
quoted right before the first sentence. If it's the result of ignorance, then it would help to note the following
points:

(i) The verse is taken from a paurri within IHIG! ot S HIKT Y Ramkli Ki Var Mehla 5. This means the verse
is authored by Guru Arjun, not by Guru Nanak as the authors would like to have the reader believe.

29 personal communication with the author, 15 January, 2025.

30 Charanpreet Singh, Harinder Singh, Santbir Singh, “Akal Takhat — Sovereign Authority of Sikhs, in The Sikh Review March
2025. Pp 56 — 62.
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(ii) The verse that immediately follows the couplet is critical to get to the real meaning. The couplet in full is
I 3T JddgT’d HdT 34U 343 || fRfg 7rar UT@FI"—;[ f?)_dﬂ'g G@E_l ®3 |l Vda Tayra Darbar Scha Tudh Takhat. Ser
Shaha(n) Patshah Nehchul Chaur Chhat. It is clear from the second verse that this couplet of Guru Arjun is referring
to the “throne of the Divine” or the “authority of the Creator” and has nothing to do with some man-made
structure that is the Akal Takhat at Amritsar.

A second verse from the SGGS is used in the following manner.

“The original Takht, built by Guru Hargobind Sahib.... It was from this eternal throne that the Guru ruled as

an independent and divinely inspired sovereign. As the Guru Granth Sahib says: HdT Wy Y3 HAT gfg

LEUCE| T‘?QHTQ Il You are eternal, the throne is eternal; the Eternal sits and delivers justice. (SGGS 949).

Again, the use of this Gurbani verse to make the point that “It was from this eternal throne that Guru
Hargobind ruled...”is either disingenuous or born out of ignorance. The verse is authored by Guru Amardas ji in
THIR! ot T HISHT 3 Il Ramkli Ki Var Mehla 3 and the full couplet -WW%W%WQ@M Il
HI T Hd <d3<7 EI_ED;I'FH &Y Ul |l Scha Aaap Takhat Scha Beh Kray Niayo. Sabh Sacho Sach Vartda

Gurmukh Alakh Lkhayi - makes it abundantly clear that the third Guru is referring to the Divine Creator, and the
WIT@ being referred to is the justice of Divine Law or Hukm.

If one accepts the notion that Guru Hargobind ji sat on the Eternal Throne that is being referred to by Guru
Arjun ji on page 964 and Guru Amardas ji on page 949 of the SGGS respectively, then one can ask two questions
that were first asked Historian Harjinder Singh.3! (i) Who sat on this Eternal Throne prior to Guru Hargobind ji? (ii)
If it did not exist prior to Guru Hargobind ji, then how was “Eternal Justice” delivered?”

A pattern can be deciphered from the manner in which Gurbani verses are used by proponents and
supporters of the continued existence, authority, power and jurisdiction of the Akal Takhat. This pattern can be
summarized as follows. (i) Full couplets are not provided, perhaps for fear of the reader realizing that the verse
has everything to do with the Divine and the Creator, but nothing to do with the clergy institution called the ‘Akal
Takhat.’ (ii) Verses are used to make points that suit the arguments of the proponents but these points are not
even remotely made by the authors of the Gurbani verses. (iii) Verses of Gurus other than Guru Nanak are
insinuated as being composed by Guru Nanak to add weight to arguments of the proponents. For instance, in The
Sikh Review article being referred to above, a verse of Guru Arjun ji is used to make the point that “The Akal Takhat
Sahib is the manifestation of Guru Nanak Sahib’s sovereign authority.”

The use of Gurbani to support the continued existence, authority, power and jurisdiction of the Akal Takhat
is an exercise in futility because no such verses exist. The only way available to, and deployed by writers and
advocates who wish to engage in such a futile exercise is to misquote and misuse verses with the hope that readers

31 Dilgeer writes: “Today, Akal Takht is being presented as Theo-political seat of the Sikhs. The Shiromani Gurdwara
Parbandhak Committee (SGPC) and the supporters of the party controlling the SGPC claim that Akal Takht is ‘Throne of Akal
(God)’ and the verdict, edicts, fatwas issued by the chief priest (whom they call Jathedar) are ‘Divine proclamations.” They
also assert that Akal Takht was ‘built’ by Guru Hargobind, the Sixth Guru. In a way, this is a ‘strange’ statement; because, it
means that God did not have a ‘Takht’ before Guru Hargobind Sahib; and, secondly, it was Guru Hargobind who built a
‘Takht’ for God (meaning thereby that Guru Hargobind was superior to God) ... all this is contradiction in terms.” Harjinder
Singh Dilgeer, The Myth Of Akal Takhat, op.cit.
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would be misled into thinking Gurbani does indeed support their un-tenable positions. Needless to say, such
writers lack intellectual honesty - losing their integrity in the eyes of serious readers as a result.

CONCLUSIONS

The following six conclusions can be made to establish the truth of the Akal Takhat.

(i) There is not an iota of evidence to suggest that the Akal Takhat was set up by Guru Hargobind ji.

(ii)  Thereis no such thing as “Akal Takhat” from a genuine historical perspective either. The term
cannot be found in any historical text of credibility. Its first usage is in the 1920s.

(iii)  There is no such thing as “Jathedar of Akal Takhat” being a long-standing position dating back
to the Guru period. The title “Jathedar of Akal Takhat” was first used in 1920 AD.

(iv)  The Akal Takhat is an institution that has been forced upon the Sikh world as a pujari institution
by the pujari class for the purposes of control and domination of Sikh affairs and matters by
the pujari class.

(v)  From the legal perspective the Akal Takhat is a Gurdwara and the 5 “Jathedars” are Granthis
under the employ of the SGPC. They are hired, paid, and when it suits, fired by the SGPC.

In essence then, the deceptions pertaining to the Akal Takhat are multi-fold. The first untruth concerns the
notion that the Akal Takhat is a seat of sovereign institution with jurisdiction over the entire Sikh world. The legal
provisions of the Sikh Gurdwara Act 1925 which governs both the Akal Takhat and its governing body, SGPC,
accords it no such powers.

The second untruth is that the Akal Takhat was set up by the sixth Guru Hargobind Ji. All the sixth Guru did
was to construct a platform to enable groups of Sikhs to have discourses. One could argue that the platform
represented a concept that was related to discoursing social, political, historical and communal issues — issues
that, for the reason that they are not spiritual, could not be arbitrated in the Darbar Sahib. But to take this concept
into the institutionalized form that the parties who control and manage the Akal Takhat today have made it out
to be — issuing edicts that are applicable to the entire Sikh world, excommunicating Sikhs, and subject to
politicization by the political parties - and then say such an institution was founded by the sixth Guru is to stretch
the argument too thin. Historian Dilgeer has put it as bluntly as anyone could: feg ELe) YJAST 8¢ o4 f did
I B a3 WS 3U3 & AHAT o151 . IR oM I3 fef3am ugarast J 8 et arst g5 3
YSt I& | 35 »di I E1e) U1 I J1 32 Translation: The spreading of the lie that Guru Hargobind was the
founder of the (so called) Akal Takhat needs to stop...The descendant generations of nations that propagate
historical fabrications are nourished on lies. Fraud breeds fraud.

The third untruth is that the Akal Takhat is “independent.” A cursory examination of its behaviour in the
past 7 decades makes it clear that it is a politicized instrument, weaponized by the Badals, SGPC, deras, taksals
and others for political gains.

The fourth untruth is that the “Jathedar” of the Akal Takhat is a real position with real authority comparable
say to the Vatican in Rome. This would only be true if the Vatican was a mere Priest who was hired, paid and
subject to being fired by a local Church in Rome.

This is not to say that the Sikh world ought not to have an independent institution with sovereign authority
in social, political, and religious matters. However, such an institution must be set up with input and consent of a
wide array of Sikh organizations, thinkers, writers and intellectuals. This representation must be global, if the
jurisdiction is intended to be global. The Sewadars that will be appointed must be of calibre and integrity;
educated, of standing; neutral, far-sighted; with a capability to lead the panth out of its myriad challenges. The

32 Communicated via an email dated April 7, 2025 that was sent to a group of Sikhs and copied to the author.
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organization must have a constitution that mirrors the philosophical principles of the Sri Guru Granth Sahib; and
embody practical functions that reflect the needs of the Sikh world in the 21 Century. Its constitution must
empower it to be free from weaponization by political groups, sects, cults and agenda-based individuals.

The argument for reforming the current structure of the Akal Takhat, while attractive, is not practical given
its history of the past 7 decades. The Akal Takhat (and to a certain extent the SGPC and Akali Dal) is too broken,
too untrusted, too politicized, too divisive and too weaponized to agree to any kind of real and serious reform. A
complete overhaul is required.

Sikh thinkers, writers, parcharaks, intellectuals, and institutions need to provide fresh and out of the box
ideas — with intellectual honesty - to achieve such a goal. For a start, the current practice of repeating untruths,
selective reliance on blasphemous texts, abusing Gurbani to make points in favor of the current structure and
ignoring its continued weaponization by the political parties, politicians, deras, sampardas and taksals must stop.
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Fear As an Instrument of Control of The Clergy.

By Dr Jogishwar Singh

jogishwarsingh@gmail.com

Throughout human history, fear has frequently been employed as a powerful tool by
religious leaders to maintain control over populations. This method, often referred to as
the use of “Fear Based Control” has served to enforce obedience, regulate moral
behaviour and consolidate power by appealing to the dread of divine punishment, the
afterlife or social ostracism. While fear can be a natural human response to the unknown or the perceived threat
of the unknown or the perceived threat of divine punishment, its manipulation by religious leaders raises ethical
concerns. This theme, central to many ancient, medieval and even some modern religious practices, highlights
how fear can shape the behaviour of societies through spiritual doctrines. This article examines the historical and
cross-religious use of fear as an instrument of control by the clergy.

1.Ancient Civilisations and Divine Retribution. In early societies the line between religion and political
authority was often blurred. Priests were influential figures not only in spiritual matters but in politics, law and
community life. Ancient civilisations such as Mesopotamia, Egypt and Greece had priestly classes who claimed
knowledge of divine will and thereby exercised significant control. They warned of plagues, crop failures or floods
as forms of divine punishment that could befall individuals or even entire societies if people disobeyed religious
prescriptions.

The concept of an afterlife, especially one with rewards and punishments, intensified this hold. For
instance, in ancient Egypt, the concept of afterlife involved the weighing of the heart by the god Osiris, where only
the morally righteous would be allowed into eternal paradise. Fear of a punitive afterlife helped reinforce societal
obedience. It allowed priests to maintain social order by positioning themselves as intermediaries between the
people and gods.

2. Medieval Christianity: Hell, and Damnation. In medieval Europe, Christianity became a potent force
with the Roman Catholic Church exerting unparalleled authority over nearly every aspect of life. Medieval
Christian doctrine relied heavily on the concept of Hell as a tool of control. It was depicted as a place of unending
torment, where the souls of sinners would suffer for eternity. Priests and church officials would often emphasise
the horrors of Hell, using vivid imagery of fire, demons, and agony to instil fear among believers.

Church authorities preached that disobedience to God’s commandments, which were interpreted by the
clergy, would lead directly to eternal damnation. In this way, the Church positioned itself as the sole path to
salvation, capable of administering sacraments that could save souls. Practices such as confession and penance
grew out of this fear-based control, as believers were taught to rely on the Church to avoid the eternal flames of
Hell. Consequently, by controlling access to salvation, the Church was able to amass both political power and
wealth, since the faithful were encouraged to pay indulgences or tithes as a way of mitigating their sins.

3. Islam: Fear of Divine Wrath. In Islam, the Day of Judgement, when individuals will be held accountable
for their actions, is a central tenet of faith. The Quran describes the horrors of hellfire and the rewards of paradise.
While fear of divine punishment is a motivator for many Muslims, it is often balanced with the hope of reward
and the desire to please God. During some periods of Islamic history, fear of divine retribution has also played a
role in consolidating control. Religious leaders, particularly in theocratic societies, have used the concept of divine
punishment to suppress dissent, enforce strict interpretations of the Quran and maintain social conformity. For
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instance, certain radical interpretations emphasise the concept of “Jahannam” (Hell) as a place of severe
punishment for those who deviate from the path of Islam.

In contemporary contexts, certain extremist groups exploit fear as a means of gaining control over
communities. By promoting strict adherence to religious laws and threatening physical or divine punishment for
disobedience, these groups use fear to regulate behaviour. In such cases, divine punishment serves as the
rationale for social regulation and as a form of social control that instils obedience through terror.

4. Judaism: Concept of Gehenna. In Judaism, the concept of Gehenna, a place of purification for the
wicked, is used to instil a sense of moral responsibility. While there is no eternal damnation in traditional Jewish
theology, the fear of divine punishment and the desire to live a righteous life are important motivators of Jewish
observance.

Rabbis continue to exercise influence in daily lives of observant Jews. They represent a powerful force in
Israeli politics. The present Israeli government, headed by Binyamin Netanyahu, depends on their support for
survival. Apart from political compulsions of relying on the support of such religious elements, these priests obtain
rewards for their adherents such as not having to do compulsory army service, getting special grants for Yeshivas
(religious schools) and encouraging more settlements in occupied Palestinian areas, in complete violation of
various UN resolutions.

5. Hinduism: Caste System and Karma. The concept of post-death judgement by Lord Yama, the God of
death, is firmly anchored in Hindu theology as a permanent sword of Damocles over the heads of all believers.
Those who do good deeds go to Swarg (Heaven), those who do not, go to Nark (Hell). There are detailed
descriptions of Swarg with beautiful Apsaras doing ecstatic dances to divine music. Nark is a litany of horrors.
The caste system, outlined in the sacred text Manu Smriti, one of the fundamental texts for many Hindus,
establishes the power of the Brahmins, the Hindu priestly class, as interpreters of divine will. Even though the
Constitution of India has formally abolished the caste system, it continues to prevail not only amongst Hindus but
in other religions in India as well. Brahmins used fear of going to Nark if their instructions were not obeyed as an
instrument to keep other castes subservient to them. They made an alliance with the Kshatriyas in political power
to preserve their priestly status at the top of society.

The God of death, Yamaraj, is supposed to decide who goes to Swarg and who goes to Nark, depending
on the deeds done in their lives, to be lived in accordance with rules laid down by the Brahmin clergy as unique
interpreters of sacred texts. Only Brahmins had the right to master Sanskrit language in which many sacred texts
were composed. Brahmin supremacy was sought to be challenged by the Bhakti movement, Lingayats and other
movements but the caste system remains firmly embedded in Indian society, even though the supremacy of
Brahmin clergy at the top of social pyramid is not as strong as it used to be in earlier epochs.

6. Sikhi: Distorted Values. The Sikh religion, with Guru Nanak Sahib as its first Guru, represents a serious
effort to have an egalitarian society by rejecting the caste system, as well as meaningless religious rituals, used by
the clergy to establish its control over believers, using fear of the afterlife as its instrument. Sikhi proposes a
straight link between the Sikh and the Creator. The first lines of the Sikh scripture Sri Guru Granth Sahib outline
the virtues of the Creator, one of which is that He is fearless. The ninth Sikh Guru, Tegh Bahadur Sahib, in one of
his compositions says that the Sikh does not fear anyone and does not seek to cause fear to anyone. Gender
equality, social equality, liberation from fear of the clergy are striking features of Sikhi. There is no place for a
formal priesthood in the Sikh religion. Despite this liberation theology, Sikhi has also developed a clergy which
claims the right to interpret the teachings of the Sikh Gurus. To dilute the teachings of Sikh Gurus which have no
place for a formal priesthood, a plethora of subsequent so-called sacred texts were created by Nirmalas, Udasis
and other sects keen to show Sikhi as just another branch of Sanatan Dharma, Hinduism in popular mind.
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Since Sri Guru Granth Sahib has compositions using then current religious vocabulary while refuting it in
subsequent passages to demolish the hold of the clergy using fear as its primary instrument, the hijackers of Sikhi,
belonging to various Hindu sects, created a parallel set of Sikh “religious” texts to establish prior notions of
afterlife, Heaven, Hell and the need to have a living Guru as a spiritual guide. Their success can be observed from
the state of present-day Sikh society. Most Sikhs use caste names, believe in an afterlife, Heaven, Hell. Sikh
Granthis and Parcharaks have become interpreters of Sikh sacred texts. Deras and Taksals have attracted many
adherents, especially poor Sikhs who are classed as being lower caste. These people show blind faith in the Dera
heads, treated almost as Gurus. Such a Guru, based in Sirsa, has been formally convicted by Courts of law to long
prison terms for heinous crimes like rape and murder. Yet, he continues to enjoy acceptance by his followers and
political patronage despite his convictions. His acolytes control his followers by using fear as their instrument.
Those who try to question his supremacy are harassed, even killed. This is not an isolated case. Many other so-
called holy men have also been convicted of similar crimes, but the use of fear enables them to continue to hold
sway over feeble minded adherents.

7. Fear: Socio-Political Tool in Modern History. In the modern era, though the power of organised religion
over politics has lessened in many parts of the world, fear remains a tool used by religious authorities to maintain
influence. In certain religious sects and denominations, leaders continue to evoke fear of the supernatural to
enforce moral codes to consolidate authority. Many fundamentalist groups, for example, employ the fear of
damnation, spiritual harm or divine punishment to dissuade members from leaving, questioning or challenging
the religious hierarchy.

Religious institutions have sometimes allied themselves with governments to perpetuate ideologies based
on fear. In some cases, authoritarian regimes have utilised religious fear to promote loyalty and obedience,
painting any opposition as defiance of divine will. Religious authority in these settings effectively bolsters political
authority by encouraging populations to view rulers as divinely sanctioned, creating a culture where questioning
authority amounts to spiritual peril.

8. Psychological Implications of Fear-Based Control. The historical use of fear in religion has significant
psychological implications. By instilling fear, religious leaders could shape not only actions but also the internal
beliefs of adherents, leading to internalised control. Such internalised fear, known as guilt culture, cultivates an
obedience that persists even in the absence of an immediate authority figure. Furthermore, by creating an
atmosphere where fear is coupled with divine authority, religious leaders could ensure compliance across
generations, as children were taught from an early age to fear the consequences both in this life and beyond.

9. Conclusion: Fear as a Persistent Method of Domination. The use of fear as a means of domination by
priests across various cultures and historical periods shows the enduring power of spiritual anxiety as a means of
control. Fear is a primal emotion. By linking fear to existential and supernatural consequences, religious
authorities have wielded profound influence over humanity’s behaviour and beliefs. Today, while fear as a tool of
religious control is less prevalent in secular societies, its historical legacy of this approach still shapes the role of
religion in contemporary societies.

Ultimately, understanding this aspect of religious history offers insight into how deeply fear can influence
collective human psychology, moral frameworks and societal structures. This legacy of fear-based control
underscores the need for examining and understanding religious influence, not only as a source of moral guidance
but also as a powerful social institution capable of shaping behaviour on the most fundamental level.
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Crisis In The Sikh Polity
Prof. Dr. Devinder Singh Chahal
Institute for Understanding Sikhism
4418 Rue Saint Martin-Plouffe
Laval, Québec H7W 519, Canada
Email: sikhism@iucanada.com

The crisis among the three leading Sikh organizations — Shiromani Gurdwara
Parbandhak Committee (SGPC), Shiromani Akali Dal (SAD), and the Akal Takht seems
to have reached a point of no return.

Giani Raghbir Singh, Jathedar of Akal Takht, acting under the influence of
dissidents from the SAD and Harnam Singh Dhumma of Sant Samaj, took, what became a fatalistic decision on
December 2, 2025. He declared Sr. Sukhbir Singh Badal, the President of the SAD, as tankhaya for his and his
cabinet's mismanagement of governing affairs in Punjab. Besides, Raghbir Singh withdrew the title of "Panth
Rattan Fakhr-e-Qaum" (Pride of the Sikh Community) from the late Sr. Parkash Singh Badal. Many Sikhs and Sikh
organizations applauded Raghbir Singh's edict.

However, Raghbir Singh appeared not to know that the Jathedar of Akal Takt is supreme only when
punishing and excommunicating a scholar or a politician who has gone against the SGPC or the SAD. If a Jathedar's
edict is against the SGPC or the SAD, it is only effective within the four walls of the Akal Takht. It is evident that
the edict of Ragbir Singh, or at least its fall-out, was not acceptable to the Badals.

According to the Gurdwara Act 1925, the executive committee of SGPC has the authority to appoint and
remove Jathedars of all five Takhts. Therefore, on Friday, March 7, 2025, the SGPC sacked Akal Takht Jathedar
Raghbir Singh and Takht Kesgarh Sahib Jathedar Sultan Singh from their posts and appointed Missionary College
trained Kuldeep Singh Gargaj as the new head of Takht Kesgarh Sahib. He will also serve as the Acting Jathedar of
the Akal Takht. This, in turn was not acceptable to the Sant Samaj, derawadis, Taksali and Sampardayi outfits.

To register its protest against Kuldeep Singh, Sant Samaj chief Harnam Singh “Dhumma, called for a
“Panthic congregation” at Sri Anandpur Sahib on Friday, March 14, 2025. Representatives of various Sikh
organizations, Sant Samaj and Nihang Singh Jathebandis attended the event to express their “joint dissent” against
the SGPC’s “arbitrary” removal of Takht Jathedars and new appointments, claiming they were made in violation
of Sikh principles, “maryada,” and traditions. They obviously knew nothing of the Gurdwara Act 1925 and the
powers of SGPC to hire and fire Jathedars; or chose to ignore it.

Six resolutions were passed amidst the chanting of “Bole so nihal” during the “Panthic gathering” held at
Gurdwara Gurdarshan Prakash, Anandpur. Dhumma was nominated to lead the Sant Samaj, Sikh sampradayas,
and “jathebandis” to “guide the Panth out of the current crisis.”

This is the same Dhumma who declared that Sikhs should vote BJP during the Gujrat elections, and
participated in the Mahakumbh to take a dip in the Ganges. He said certain Sikh traditions, particularly those of
the Udasee and Nirmala Akharas, had supported his participation in the Kumbh. Dhumma claimed he was invited
by both akharas and the Uttar Pradesh government. The Sikh Youth Federation (Bhindranwale) objected to his
visit, and Dhumma responded by claiming that Sikh Gurus had visited Prayagraj and Kashi as well.

Given such stances, one can easily imagine the type of leadership Dhumma will provide in “guiding the
Panth out of the current crisis.”

This crisis has further caused the SGPC to lose its moral authority, if not its legal mandate, to govern and
administer historic Sikh gurdwaras, educational institutes, and provide preaching and research in Sikhism. They
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have failed to revise the 80-year-old Sikh Rehit Maryda of 1945 and have not resolved the long-awaited issue of
removing Rag Mala from the Aad Guru Granth Sahib (AGGS). They use many different definitions of a Sikh, and
none of them are concise or precise. Moreover, there is no good research department to conduct textual analysis
of the AGGS. They have failed to teach the messages within the AGGS logically and scientifically. They also failed
to portray Guru Nanak's most logical and scientific philosophy during his 500" and 550" anniversaries.

It is evident, therefore that there is a need for drastic change in all the leading Sikh organizations — the
SGPC, SAD, and the so-called Jathedar of Akal Takht. What is needed is an Apex Body of Sikh representatives from
the democratic countries of the world where Sikhs have become citizens of those countries; scholars; experts in
various fields; and retired administrators. This suggestion was first mooted by Sr. Partap Singh, DIG (Retd), through
an editorial in the February 2025 edition The Sikh Review titled “21°%* Century Challenges — and Era of Alliance.” He
suggested the creation of leadership group comprising a core group panel of 7 eminent persons; whose task would
be to chalk out an immediate program to resolve the present crisis.

Sikh Population in Punjab

It needs to be noted that the crisis in the Sikh polity is folding out against the backdrop of a steadily declining Sikh
population in Punjab. The Sikh population of Punjab declined to 57.69% in 2011 from 59.91% in 2001. The decline
is caused by Sikh youth migration and a poor growth rate among the Sikhs during the last 25 years. Given that
many Hindus from other states have immigrated to Punjab and that many poor Sikhs have become Christians, it
would not be farfetched to surmise that the population of the Sikhs in Punjab would fall at or below 50% during
the forthcoming census. Therefore, it should be kept in mind that Sikhs are not only minorities in the world’s
democratic countries but also Punjab, the birthland of Sikhism.

My suggestion is to expand the proposed core group panel of 7 eminent persons to 41. They would come
from all the democratic countries where the Sikhs have settled as permanent residents. The 41 representatives
of the Apex Body can be drawn from all over the world in the following manner. Australia: 2; Africa: 2; Canada:
2; Europe: 2; Malaysia: 1; Singapore: 1; United Kingdom: 1; United States: 2; New Zealand: 1; Punjab: 7; Delhi:
1; Haryana: 1; Total: 23 representatives from the democratic countries of the world.

Administrative Members and Specialists in the Apex Body. Administrative members include retired
judges, retired IAS and PCS, and experts in physical and chemical sciences, natural sciences, medical sciences, Sikh
history, Sikh theology, Sikh philosophy, etc. At least two experts from each field. This makes 18 experts of the
Apex Body.

The Total number of Apex Body would thus be: 23 + 18 = 41.

The Head or the Leader of the Apex Body would ideally come from the from the administrative group.
The Head Office of the Apex Body will be at the main Complex of the Darbar Sahib, Amritsar.

The immediate task of the Apex Body will be to see that the long-due election of the SGPC is held
peacefully. Similarly, only one list of the members of the SAD is prepared for the election of its members, and the
most qualified leader helms the party. Thereafter, they should chalk out one-year, 2-year, and 5-year programs to
make the SGPC the representative of the Sikhs of the world; set out regulations for the management of Gurdwaras
all over the world; and draw out a plan for the preaching of Sikhi and Sikhism in their real perspective to the Sikhs
and non-Sikhs throughout the world.

The SAD will remain the political Party of Punjab, India. However, the political issues of the Sikhs in foreign
countries and India would be the task of the Apex Body.
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Sikh Heritage Preservation - Its Need and Role of Young Sikhs

Dr. Devinder Pal Singh, Canada
Center for Understanding Sikhism, Mississauga, Ontario, Canada

Email: drdpsn@gmail.com

The topic, ‘Preserving Sikh heritage and the pivotal role young Sikhs must play,’ [ :
resonates deeply within every Sikh’s heart. Let’s explore the pressing need for preservation
and how young Sikhs can rise to this responsibility with actionable steps and examples.

The Need for Preservation. Why do we need to preserve Sikh heritage? It’s not merely about relics; it’s
about protecting our identity, values, and essence.

1. Physical Heritage Under Threat. Sikh heritage sites, from historic gurdwaras to battlegrounds where our
forefathers fought valiantly, are in danger. Take the example of the Gurdwara Chhevin Patshahi in Lahore, Pakistan,
a site of immense spiritual and historical importance. Many such gurdwaras in Pakistan and India suffer from
neglect, lack of funds, or political barriers. They risk falling into ruin if proactive steps are not taken.

Another concern is the loss of priceless artifacts. Consider the Kalgi (plume) of Guru Gobind Singh Ji,
preserved in museums yet vulnerable to theft or decay. These are not mere objects but symbols of our legacy that
inspire generations.

2. Erosion of Intangible Heritage. Heritage is not just physical; it includes language, traditions, and values.
The decline in Punjabi language fluency among young Sikhs is alarming. Without understanding Punjabi, we risk
losing the depth of the Guru Granth Sahib’s bani, which conveys eternal wisdom. How can we grasp the power of
teachings like “Na ko bairee, naahi begana” (No one is my enemy, no one a stranger) without understanding their
linguistic and cultural context?

Sikh values like seva (selfless service) and sarbat da bhala (welfare of all) are often overshadowed by the
pursuit of personal success in a competitive world. These values define us as Sikhs; losing them would mean losing
the very essence of our identity.

The Role of Young Sikhs. How can young Sikhs contribute to this preservation? Our Gurus have shown us that
leadership has no age limit. Guru Harkrishan Ji, at just seven years old, served humanity during an epidemic,
embodying compassion and courage. Let’s explore how young Sikhs today can follow that example.

1. Educate and Connect: To preserve something, we must first know it ourselves. This begins with
education. For example, young Sikhs can organize and participate in workshops like Sikh History Awareness Camps
or online webinars that delve into topics like the lives of the Gurus, historical battles, and contributions of Sikh
women.

Another way is to use social media platforms like Instagram or YouTube to share knowledge about Sikhism.
For instance, the ‘Basics of Sikhi’ team, a group of young content creators, uses videos to explain Sikh values and
heritage, reaching a global audience.

Beyond learning for ourselves, let’s connect with others, especially non-Sikhs. By sharing stories of Bhai
Kanaiya Ji, who served water to both friends and foes during battle, we can inspire others to understand and
appreciate Sikhism's universal values.

2. Engage in Preservation Efforts: Action speaks louder than words. Young Sikhs can actively contribute to
preserving Sikh heritage by participating in and supporting tangible preservation projects. For example, they can
help and support initiatives such as restoring Historical Sites. They may join initiatives like the Guru’s Birth
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Anniversary Projects, where young volunteers can help restore neglected gurdwaras and heritage sites in India and
abroad.

Alternatively, they can contribute to Digital Preservation initiatives. Today, technology allows us to
document Sikh history digitally. For instance, platforms like Sikhi Vichar Forum, Sikh Philosophy Network or apps
like SikhNet work to preserve and share Sikh resources globally. As tech-savvy youth, we can contribute to such
projects by uploading manuscripts, translating texts, or creating educational content.

As another example, it is pertinent to add that the Khalsa Aid Youth Program not only engages in
humanitarian work but also helps preserve cultural awareness through global initiatives. Youth can volunteer in
such organizations to combine seva with heritage preservation.

3. Live the Values: Preservation isn’t just about sites or books—it’s about living Sikhi in everyday life.
Actions inspire far more than lectures. For example, emulate the spirit of seva demonstrated by young Sikhs, who,
during COVID-19, organized free meals for patients and healthcare workers. By living Sikh values, they became a
beacon of Sikh heritage. One can practice sarbat da bhala in small but impactful ways such as volunteering at a
local langar, helping the underprivileged, or standing against social injustices.

Teaching by example is another good contribution. Young Sikhs can mentor younger children in their
community to recite Nitnem, understand Sikh history, and imbibe values of humility and courage. They can
organize programs like Gatka Training Camps to teach Sikh martial arts and instill pride in heritage.

A Call to Action. Preserving Sikh heritage is not optional but essential for safeguarding our identity. The
time to act is now. As young Sikhs, you are equipped with energy, creativity, and resources to make a difference.
Let’s take inspiration from our Gurus and martyrs, who gave everything to uphold truth and justice. We can
contribute through education, action, or simply living our faith proudly. Remember, we are the custodians of a
legacy that has changed the course of history. Let’s rise together to ensure that the Sikh heritage, with its profound
values of equality, humility, and courage, continues to shine brightly for future generations.

They say that “Nero fiddled while Rome burned."Imagine for a moment
that Emperor Nero suspected his folly and sent out an appeal to residents
of Rome asking them to suggest a “tune that they liked him to play” the
next time Rome burned, or to help “create a rule book that would establish
the procedure for tuning his fiddle, how to play it best, and when to stop
playing it.”

The Sikh Polity is burning. Prof. Devinder Singh Chahal, PhD’s
essay on page 20 titled “Crisis In The Sikh Polity,” says it all. The leading
Sikh organizations — SGPC, SAD, and the AT are at their lowest ebb of trust
and credibility within the Sikh world; while Kumbh-Mela-participating,

info@sgpc.-.net
710136200 'S FA 7T =1

Appeal by SGPC
All Sikh Jathebandis, the Damdmi Taksal,
Nihang Singh Dals, Sikh Societies, Sikh
Organizations, Diwans and Sikh Groups
and Sikh intellectuals and academics
residing locally and abroad are requested
to send in their views on creating a code
of regulations for the suitability,
appointment, jurisdiction, responsibilities
and termination of the Jathedar of Sri Akal
Takhat. These suggestions should reach
SGPC by 20 April 2025

Ganges-dipping and BJP political aspirant Dhumma has gotten himself
appointed as the savior of the panth. How could it possibly get worse?

Nero fiddling while Rome burned is a popular legend, but its a
misconception because Nero was away from Rome when the fire broke
out, and the fiddle hadn't been invented yet.

One hopes the same could be said of the SGPC. But as they say
“better late than never.” The Sikh Bulletin hopes some good does come
out of this appeal; and that the SGPC realizes that the problem is not about
“creating a code of regulations” but that the entire system is rotting. As
they say “the rot starts at the top,” and the SGPC is right at the top of it
all. Editor.
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What's In a Name? Socio-Cultural Legitimacies
In Using Guru Nanak’s Name

Rishpal Singh Sidhu
rishpal.sidhu@gmail.com

Guru Nanak is widely revered by the global Sikh community both as the founder of the Sikh religion
and as the first Guru of the Sikhs. His life and teachings have been commemorated through the
naming of gurdwaras, educational institutions, and university chairs of Sikh studies both in India
and overseas. Guru Nanak Jayanti (in Sanskrit, ‘holy birth anniversary’), also more commonly known
as Gurpurabs are widely celebrated each year by Sikh communities throughout the world to mark " ;Fh
the birth of Guru Nanak. November 15, 2024, marked the commemoration of the 555 birth anniversary of Guru Nanak who
was born in 1469 C.E. in what is now known as Nankana Sahib. Questions have been raised in recent times regarding the
prudence and legitimacy of using Guru Nanak’s name in both commercial and business enterprises as well as some
geographical places which have no real or significant association with Guru Nanak.

The recent renaming of a lake in Berwick Springs in the city of Casey, Victoria, Australia, has been met with a range
of community reactions. It has been applauded? and criticised by both the Australian and Sikh communities in Australia who
have questioned how this gesture helps to propagate Guru Nanak’s philosophy. The renaming to Guru Nanak Lake followed
joint representation by the Victorian Sikh Gurdwaras Council and the Sikh Interfaith Council of Victoria to Victorian Premier,
Jacinta Allan. The Casey City Council was aware of conversations that took place between the Victorian Government,
Melbourne Water, and Geographic Names Victoria. However, the Casey Council was not involved in the renaming of the lake
or have any authority on the naming of the lake.? Jasbir Singh Suropada, the Chair of the Sikh Interfaith Council of Victoria
lobbied for the new name and justified the renaming by claiming that “the name of our Guru will be part of legal documents
such as Government Gazettes and be part of history.” According to the 2021 ABS (Australian Bureau of Statistics) Census,
there are 365,239 residents of Indian origin, of which 11,290 currently identify with the Sikh faith.

Picturesque lake in Berwick Springs, Casey, Victoria, Australia.

A petition to reverse the decision was launched in November 2024 by local residents and attracted more than 5,500
signatures. A counter petition supporting the name change attracted nearly 2,200 signatures. The original petition argued
that this lake never previously had an official name, and that the naming decision lacked consultation with key organisations.
In effect, while recognising that neither the Sikh community nor Guru Nanak Ji are the targets of this backlash, it alleged that
due process had not been followed. The focus was primarily on the lack of consultation from the responsible authorities.3
Senior Sikh figures in the Sikh community have also reportedly slammed the lack of wide community consultation over the
renaming of this lake in Melbourne’s southeast, despite it being named in their honor.*

In the same context, it could well be argued whether the naming of roads/streets/places in honour of Guru Nanak
outside of India is a questionable practice. The intersection of 118" Street between 101 and 95 Avenues in the Richmond
Hill community of New York was renamed “Guru Nanak Way” in deference to the Sikh religion practised by a number of
residents of South Queens. Richmond Hill is sometimes called Mini Punjab, which is an acceptable recognition of its visibly
prominent Sikh population. The block which intersects with the part of 101% was earlier co-named “Punjabi Avenue” and is
also the home of the Sikh Historical Society, the first one in the U.S. East Coast. With the hate crimes and attacks that took
place after 9/11 (11 September 2001) in mind, it was proposed that the logic behind the co-naming was that it would result
in an “increased knowledge of Sikhs and Sikh culture so this might lead to less ignorance and more understanding of the Sikh
religion. The name will create a curiosity, and passers-by will start searching (researching?) for it.”*> More recently, to mark
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Guru Nanak’s 550%™ birth anniversary, a region of a street in Canada’s Brampton City was renamed Guru Nanak Street.
Brampton is home to more than 200,000 people belonging to the Sikh community.® Southall, a suburban town in West
London, known as “Little Punjab” and home to more than 20,000 Sikhs also boasts a Guru Nanak Road. With the notable
exception of Via Dolorosa (in Latin, meaning “Sorrowful Way”) the busy, winding road
through Jerusalem where Jesus is believed to have carried his cross, it is interesting to
note that there no other street or place names in honour of Jesus and the Prophet
Muhammad.

It is suggested that there are far more effective means of informing and
educating our host communities on the tenets, forms, and symbols of the Sikh faith. In
this context, it is important to note and recognise the tireless efforts of the American Sikh
Council” and the Sikh Council on Religion and Education (SCORE)® in interfaith engagement
as well as Dr. Rajwant Singh, co-founder of the National Sikh Campaign (NSC), an initiative

to inform Americans about the Sikh identity. NSC’s
mission is to promote a better understanding of the
Sikh  community in America and other Western
countries, and to project a positive image and profile of the Sikh community. The NSC
also “serves as a think tank that studies messaging and communications strategies as
well as social and cultural dynamics affecting the Sikh community. This campaign is also
a forum and resource centre for those interested in learning about the Sikh community
and as a coordinator of other like-minded Sikh organizations.” ® This is a far more
practical and effective way of informing and educating host communities than the . PP

passive use of Guru Nanak’s name for geographic places which have no real or directly GurwazﬁuE::.dh Sahib
perceived association with Guru Nanak. Closer to home, many gurdwaras in Australia, https;//www,woﬂdgqrudwaraslcom

Source: Writer.
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Singapore, and Malaysia have also been seen doing an excellent job in recent years in
proactively inviting and hosting educational and informative visits for non-Sikhs groups in bids to broaden greater community
understanding of the Sikh faith.

There are numerous educational institutions including public and private
schools, colleges, and universities that rightfully bear Guru Nanak’s name on their
masthead for Guru Nanak believed in the importance of learning and “knowledge as
a transformative process that liberates individuals from ignorance and empowers
them to lead meaningful lives.”*® Guru Nanak Dev University was established in
Amritsar on 24 November 1969 to mark the birth quincentenary of Guru Nanak’s
birth. To mark the 550%" birth anniversary of Guru Nanak in 2019, Captain Amarinder
Singh, the then Chief Minister of Punjab announced his government’s intention to

Guru Nanak Jhira Sahib in Bidar, install a Chair in the name of the Guru in 11 universities, of which 7 would be in
Karnataka Punjab, 3 in other parts of India, and one in Iran. These Chairs would be entrusted
Source:

with conducting research on the life and teachings of Guru Nanak.!! Besides a small
number of pre-existing Chairs in Sikh Studies in North America, a Guru Nanak Chair in
Sikh studies was launched at the University of Birmingham in the United Kingdom in
2019 as part of the 550th birth anniversary celebrations of Guru Nanak. In similar celebration, Concordia University in
Montreal, Canada, established a Guru Nanak Academic Chair in 2020 to promote studies related to the Sikh religion.

To commemorate the 551% birth anniversary of Guru Nanak, Lovely Professional University in Jalandhar, Punjab,
proudly became one of the 11 universities across the world to have an endowed Shri Guru Nanak Dev Ji Chair for Studies in
Global Peace and Equality. More recently, in October 2024, following a $2.5 million bequest by Toronto resident Dr. Davindra
Singh, the University of Toronto in Mississauga, Canada is matching the endowment and establishing a chair in Sikh Studies.
There is also Baba Guru Nanak University in Nankana Sahib, Pakistan, and a Guru Nanak Sikh Academy in London.

Interestingly, there are numerous small and large business and commercial enterprises both within and outside of
India whose business header includes Guru Nanak’s name, and notable amongst these are many shops selling electrical goods,
including computers and mobile phones.

https://www.worldgurudwaras.com

27


https://www.worldgurudwaras.com/
https://www.worldgurudwaras.com/

The Sikh Bulletin 93 - I3 YU STEIHTI April = June 2025

There are also a countless number of restaurants and other business enterprises bearing Guru Nanak’s name, for
example Nanak Rasoi in Blacktown, Australia and Guru Nanak Rasoi in Leeds, West

Yorkshire. There is also Nanak Luxury Home Builders in Sydney and Nanak Builders in
Melbourne, Australia. Far from suggesting that the use of Guru Nanak’s name as part
of their business header has been the reasoning and has actually resulted in increased
sales or profits for these businesses, the merits of this practice are nevertheless
questionable, and approval of this seemingly
widespread practice of using Guru Nanak’s name
in this manner may well lie beyond the jurisdiction
of both the Shiromani Gurdwara Parbandhak Guru Nanak Darbar in Dubai Source:
Committee (SGPC) and national governmental https://www.worldgurudwaras.com

agencies responsible for registration of business
names.

A notable North American example includes Nanak Foods, headquartered in
Surrey, Canada, with another factory in Bellingham, Washington, established in 1997 by
two Canadian shareholders of South Asian descent and is today a well-known and
successful business enterprise specialising in the manufacturing of a diverse range of
Brussels, Belgium. Source: Manny products including paneer cheese, ghee, yoghurt, and various other dairy-based

Pabla. appetisers and desserts that are exported to many countries. Notwithstanding its name
and to be fair, Nanak Foods stands out amongst Nanak named businesses for exercising
its corporate social responsibility in supporting a diverse range of arts and culture initiatives. It has also evolved as a leader
in philanthropic, community, and social endeavours and made significant donations to local and international organisations
over the years.

There are a number of gurdwaras within and outside of India that rightly bear association with Guru Nanak’s name.
In India, two among these are the Gurdwara Sri Kandh Sahib in Batala which is associated with Guru Nanak’s marriage in
1487, and Guru Nanak Jhira Sahib (Jhira, meaning stream, spring or source) in the municipality of Bidar in Karnataka.
According to the Janamsakhis, Guru Nanak, accompanied by his companion, Mardana, is believed to have stayed in the
outskirts of Bidar during his second udasi between 1510 to 1514. Outside of India some gurdwaras bearing Guru Nanak’s
name include the Gurudwara Janam Asthan Nankana Sahib in Nankana, Pakistan, Guru Nanak Darbar in Dubai, Guru Nanak
Darbar in Medford, Massachusetts, and Gurdwara Guru Nanak Sahib in Brussels (Vilvoorde), Belgium.

The use of Nanak as a first name is not uncommon in Sikh culture, although the names of successive Sikh Gurus such
as Angad, Arjan, and Gobind are more commonly encountered first names. A famous example is the late Punjabi poet,
songwriter, and novelist, Nanak Singh, who was born as Hans Raj and later changed his name to Nanak Singh after adopting
the Sikh faith. Naming a male child as Jesus is a common practice in the Hispanic cultures of Central and South America, as
are adopting the names of the apostles and Christian saints. Mohamed or Muhammad is also a common first name in Muslim
culture. There are however no known canons in either of these faiths that prohibit this practice.

Ultimately, it is as much a vexing question as it is an enigmatic practice. To what extent is the commercial and other uses of
Guru Nanak’s name a justifiable use of Sikh pride and identity? We could argue forever on this point!

Gurdwara Guru Nanak Sahib,
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101st Anniversary Special (Falls on February 21, 2025)

Jaito Morcha: A Historical Beacon for Contemporary Civil Rights Movements

Dr. Devinder Pal Singh
Center for Understanding, Mississauga, Ontario, Canada
Email: drdpsn@gmail.com

ABSTRACT. Jaito Morcha (1923-1925), a pivotal moment in India’s independence struggle,
exemplifies the power of non-violent resistance against colonial oppression. Centred in Nabha, Punjab, this
peaceful protest against the unjust deposition of Maharaja Ripudaman Singh and the suppression of Sikh rights
highlighted the effectiveness of unity, discipline, and moral authority in the face of brutal repression. Despite violent
crackdowns, the movement’s commitment to non-violence inspired national and international solidarity, ultimately
forcing the British to reconsider their policies. Today, the principles of the Jaito Morcha remain deeply relevant,
offering a blueprint for addressing modern challenges such as authoritarianism, social injustice, and environmental
crises. From global movements like Black Lives Matter to digital activism, non-violent resistance continues to
empower marginalized communities and drive transformative change. Jaito Morcha’s legacy underscores the
enduring power of peaceful protest in shaping a more just and equitable world.

Introduction. Jaito Morcha (1923-1925), a landmark
event in India’s struggle for independence, is a powerful
example of non-violent resistance against colonial
oppression. This peaceful protest centered in the princely
state of Nabha, Punjab, was a response to the unjust
deposition of Maharaja Ripudaman Singh and the
suppression of Sikh religious and political rights. Despite
facing brutal repression, including the infamous Jaito
firing of 1924, the Akali protesters remained steadfast in
their commitment to non-violence, unity, and discipline.
Their resilience not only drew national and international
attention but also forced the British to reassess their
policies, showcasing the transformative potential of |~
peaceful resistance.

The principles of the Jaito Morcha—moral authority, civil disobedience, and sacrifice—continue to inspire
modern movements addressing issues such as authoritarianism, social injustice, and environmental degradation.
From the Arab Spring to Black Lives Matter and Extinction Rebellion, non-violent resistance remains a potent tool
for challenging oppression and advocating for change. In an era of digital activism, the global reach of peaceful
protests has expanded, enabling greater solidarity and impact. Jaito Morcha’s legacy is a timeless reminder of the
power of non-violence in achieving justice and equality, offering a roadmap for contemporary struggles in an
increasingly interconnected world. Its lessons remain vital for shaping a more equitable and compassionate future.

Historical Context of the Jaito Morcha. The Jaito Morcha (1923-1925) was a significant non-violent protest in the
princely state of Nabha, Punjab, during India’s struggle for independence. It began as a response to the British
deposition of Maharaja Ripudaman Singh of Nabha, who was seen as sympathetic to the Akali movement, a Sikh
reformist and anti-colonial struggle. The British accused the Maharaja of mismanagement, but his removal was
widely perceived as an attempt to suppress Sikh political and religious autonomy. In protest, the Akalis launched a
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peaceful agitation, centered in the town of Jaito, demanding the Maharaja’s reinstatement and the right to
perform religious ceremonies freely.

The movement gained momentum in 1923 when the British disrupted a Sikh religious ceremony at Jaito’s
Gurdwara Gangsar. In response, the Akalis organized a series of peaceful marches and protests. On February 21,
1924, British forces opened fire on unarmed protesters during one such march, killing several and injuring many
more. This event, known as the "Jaito firing," became a rallying point for the movement. Despite the violence, the
Akalis remained committed to non-violence. The Jaito Morcha continued for two years, with thousands of

protesters arrested and subjected to harsh treatment. Ultimately, the movement succeeded in drawing national
and international attention to the injustices faced by the Sikh community, forcing the British to reconsider their
policies.

Principles of Non-Violent
Resistance. The Jaito Morcha
was rooted in the principles
of non-violent resistance,
which include:

1. Moral Authority: By
refusing to resort to
violence, the protesters
maintained the moral high
ground, exposing the
brutality of the oppressors
and garnering sympathy
from neutral observers.
.~ = 2. Unity and Discipline:
‘ ~ The movement

demonstrated remarkable unity among participants, who adhered to strict discipline despite provocation
and violence.
3. Civil Disobedience: The Akalis engaged in acts of civil disobedience, such as holding religious ceremonies in
defiance of British orders, to challenge unjust laws.
4. Sacrifice and Resilience: The protesters' willingness to endure suffering without retaliation underscored
their commitment to the cause.
These principles not only defined the Jaito Morcha but also became hallmarks of other successful
nonviolent movements, such as the Indian independence struggle, the American civil rights movement, and the
anti-apartheid movement in South Africa.

Modern-Day Relevance. In the 21st century, the lessons of the Jaito Morcha continue to resonate. Non-violent
resistance remains a powerful tool for addressing contemporary challenges, including:

1. Fighting Authoritarianism: In an era where democratic freedoms are under threat in many parts of the
world, non-violent resistance offers a way to challenge authoritarian regimes without escalating conflict.
Movements like the Arab Spring and the pro-democracy protests in Hong Kong have drawn on these
principles.

2.  Promoting Social Justice: Issues such as racial inequality, gender discrimination, and economic exploitation
can be addressed through peaceful protests, boycotts, and advocacy. The Black Lives Matter movement, for
instance, has used non-violent methods to highlight systemic racism and demand change.
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3. Environmental Activism: Climate change and environmental degradation are global crises that require
collective action. Non-violent movements, such as Extinction Rebellion, have mobilized people to demand
urgent action from governments and corporations.

4. Digital Activism: The rise of social media has expanded the reach of non-violent resistance, enabling activists
to organize, raise awareness, and mobilize support on a global scale. Hashtags, online petitions, and digital
campaigns have become modern tools for peaceful protest.

Challenges and Opportunities. While non-violent resistance remains effective, it is not without challenges.
Oppressive regimes often respond with violence, censorship, and propaganda to suppress dissent. Additionally,
maintaining unity and discipline in diverse movements can be difficult. However, Jaito Morcha reminds us that
perseverance, strategic planning, and commitment to non-violence can overcome these obstacles.

Moreover, the globalized nature of the modern world provides opportunities for solidarity and support
across borders. International pressure, media coverage, and alliances with like-minded organizations can amplify
the impact of non-violent movements.

Conclusion. The Jaito Morcha remains a defining chapter in the history of non-violent resistance, demonstrating
the enduring power of peaceful protest in the face of oppression. Rooted in principles of moral authority, unity,
and sacrifice, this movement not only challenged colonial injustice but also inspired countless struggles for
freedom and equality worldwide. Its success in exposing the brutality of the British regime and mobilizing
widespread solidarity underscores the effectiveness of non-violence as a tool for social and political change.

In today’s world, where issues like authoritarianism, systemic inequality, and environmental crises demand
urgent attention, the lessons of the Jaito Morcha are more relevant than ever. Modern movements, from climate
activism to campaigns for racial justice, continue to draw on the legacy of non-violent resistance to challenge
entrenched power structures and advocate for a more equitable society. The rise of digital activism has further
amplified the reach and impact of peaceful protests, enabling global solidarity and collective action.

The Jaito Morcha’s legacy is a testament to the resilience of the human spirit and the transformative
potential of non-violence. It reminds us that even in the face of overwhelming adversity, unity, discipline, and an
unwavering commitment to justice can pave the way for meaningful change. As we navigate the complexities of
the 21st century, the principles of the Jaito Morcha offer a timeless guide for building a more just, inclusive, and
compassionate world.
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SABD GURU TO GRANTH GURU*

Prof. Devinder Singh Chahal, PhD
Institute for Understanding Sikhism
4418 Rue Saint Martin-Plouffe
Laval, Québec H7W 5L9, Canada
sikhism@iucanada.com

The subject, Sabd Guru to Granth Guru, is an advanced and modified version of my book
(Chahal, 2004) and discussed in four Parts. Part |, titled Sabd Guru, discusses ‘Sabd’ as
the ‘Guru’ declared by Guru Nanak (1469-1539). Part |l, titled Sabd To Bani To Pothi To :
Guru Granth discusses how ‘sabd’ is erroneously spelled as ‘shabad’ in Sikh literature, whereas it is spelled as
‘sabd’ (HYX) in the Sikh Holy Scripture and as ‘sabd’ (RTeq) in Sanskrit. Part IlI, titled Guru Granth, discusses the
notion of the Holy Scripture of the Sikhs being accepted as the ‘Granth Guru. Part IV, titled How to Address the
Holy Granth of the Sikhs tries to discover the most appropriate and standardized title for the Sikh Holy Scripture.

Part I. SABD GURU

INTRODUCTION. The Holy Scripture of the Sikhs is the most respected Granth of the Sikhs. Dr. Gopal Singh (1987)
indicated that due to an improper understanding of ‘Sabd’ (Word), the Granth was worshipped more than read,
uttered as a magical formula or a Mantram for secular benefits. In almost all the Gurdwaras in the world, the Holy
Scripture is treated almost as an idol, whether under the Shiromani Gurdwara Parbandhak Committee (SGPC),
Amritsar, or any other organization. However, idol worship is condemned in Nanakian philosophy. Therefore, in
the series of four parts about “Sabd Guru to Granth Guru,” an integrated and in-depth study about the intrinsic
values of ‘Sabd,” ‘Guru,” and ‘Sabd Guru’ is discussed.

WHO IS THE GURU OF NANAK. During the discussion of Nanak with the Siddhas, Siddhas posed a question
to Nanak. What age are we passing through, and who is your Guru? d<& H&' JI& HiZ2 &8 3T d<g did
fAA o 3 YT || Question: What is the source of beginning®, and which type of wisdom? is of this Age®? * Who is
that Guru, and to whom are you, his disciples? Note: *The Ages: The Stone Age, the Copper Age, the Bronze Age,
the Iron Age, or the Middle Age (1066 -1485).

Nanak Answers: US&' WIETEZ Af33 GIGM HIZ® <36 | A’ JId® 88@9 gWO & || The airl is the
beginning of every life, and this is the Age® of ever-lasting® enlightening® philosophy’ (Like the Renaissance from
the 14™ to 17™ century in Europe). The Sabd’ is my Guru® (enlightener), and my keen® consciousness’ is its
disciple!’. AGGS, M 1. p 943.

What are the meanings of ‘sabd’ here? Guru Nanak has explained in Stanza # 38 of JAP Bani how to
construct ‘Sabd’ (philosophy) and then follow it to be a noble person: H3 ll"El"EthﬂElT;l Elﬁ?”l"_g’ | WadfE Hi3 éE_’
TEg || 38 ¥ST »idifs 3U 3R 11 33T IR Wi 33 T 1| wa AT 7l <ol || 316 aedt aefd
fod® 13Tl Self-control should be the furnace and patience of a goldsmith. Wisdom should be the anvil, and
knowledge be the tools. Love for God should be the bellows to blow air into the fire to make it super-hot. The body
is a melting pot where self-control, patience, wisdom, and knowledge merge to mold (prepare) Amrit (elixir).

By this method, the Sabd is constructed in this mint of truth. Nanak says: God has blessed everybody with these
qualities; those who work to achieve them are blessed by God. AGGS, Jap # 38, p 8.

The theme in the above stanza # 38 of JAP Bani of Guru Nanak explains how to construct a ‘Sabd’

(word/philosophy) and prepare the Amrit (elixir), following which will make a person noble. From this stanza, it
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can be assumed that ‘Sabd’ in the phrase, HIg’ 8:@8 EIEI]‘\B9 gﬁ?m & || constructed by self-control, being

patient, and using knowledge and wisdom became the ‘Guru.’

Guru Amar Das has explained without such ‘Sabd’ of Guru Nanak, one cannot attain wisdom as follows:
g8 did di™&'d J fﬂ?j Ao g3 6 yfa | (Although) Without Guru, it is all darkness, but without his Sabd
(philosophy), one cannot attain any wisdom.” AGGS, M 4, p 45.

Now, the question is: Who is GURU? 'Guru’ (dId) is a broad term covering many aspects. According to
Merriam-Webster Dictionary, ‘Guru’ means as follows: (https://www.merriam-webster.com/dictionary/quru)

1: A personal religious teacher and spiritual guide in Hinduism.

2: a. A teacher and especially intellectual guide in matters of fundamental concern.

3: One who is an acknowledged leader or chief proponent.

On the other hand, Bhai Kahn Singh says that the word 'Guru' originated from 'Gri', meaning ‘engulfs and
enlightens', i.e., the one who engulfs the darkness (ignorance) and enlightens (makes to understand). (K. Singh,
1981) According to him, 'Guru' in Gurbani is spelled as dId,

==

and dId. In addition to these spellings, it is also
spelled as E_I_Tr_d’ Despite different spellings, all the forms are pronounced as dId (Guru) and mean, as explained
above.

Bhai Kahn Singh, in Gurmat Martand, again explains 'Guru’ as follows: (K. Singh, 1996) One who dispels
ignorance and teaches the truth, affection, interest, and benefit (human rights). According to him, Nanak is the
Guru sent by God to dispel ignorance and preach the truth and human rights.

A critical analysis of Gurbani indicates that 'Guru' has been explicitly used for the Eternal Entity as follows:

i) Guru is God. Nanak says God is the Guru: »UJUd YrggdH LIElﬂFl_c_l’ AT6A dId fHf@n Rt T-ﬁ@
Y1991l AGGS, M 1, p 599. The One, who is Infinite, Transcendent, and Supreme, is the Guru realized (by Nanak).

ii) Sat Guru is also God. But Guru Ram Das says the God is ‘Sat Guru’ as follows: ﬂ'@?ﬂﬂ NI AT AT &7
W &1 AfE || §g wifasTi yay 3 A8 Hig Ifm BHTE 19311 AGGS, M 4, p 759.My True Guru is that Who exists
forever and neither takes birth nor dies. Oh* (That) is imperishable? Entity > and pervades everywhere.

NANAK is GURU. On the other hand, Guru Angad, Guru Amar Das, Guru Ram Das and Guru Arjun say that
Nanak is the ‘Guru’ and ‘Sat Guru’ (True Guru):

Guru Angad: TIPHT w1y g9 fiest Afg TG 11 3% 8 fomm Guarta fas 31g a7sa =8 14l
What teachings can be imparted to those who have Nanak as their Guru (enlightened teacher)?

AGGS, M 2, p 150.

Guru Amar Das: AT6A f:T-I?g_d 3(@ FITS’B:IE_T fHfEnr @?g,_c.l 1 Sy fegf3AT 1€ 11U Those to whom
Nanak, the True Guru, has imparted his philosophy, their deeds have been accounted for."

AGGS, M 3, p 435.

Guru Ram Das: Uﬁﬁﬁﬁ[@’ ATAH AHT IR fafe fée QFB{_:’S’GPT 3313 1S IY I Blessed is Guru Nanak,
who treats everybody equal*, and himself has crossed and helps the others to cross the stream (instinct) of slander
and praise. AGGS, M 4, p 1264. Note: *Without discrimination of caste, creed, sex, social status, etc.

Finally, Guru Arjun confirms that Nanak is the Guru: dId AT fas HFE’H" Uftprt A fefg grgsta &

yfgn 3 18112 1931l "Those who have heard and analyzed the philosophy of Guru Nanak are liberated." AGGS,
M 5, p 612. In the following phrase, Guru Arjun supports the theme of his above phrase that God entrusted Guru

Nanak with the treasure of wisdom/philosophy for dissemination: 3d113 339 a_ﬂ‘a’ ATAd a@@ﬁsﬁ@mgﬁg

S B |18 131181l God entrusted Guru Nanak with the treasure of wisdom/philosophy’ (for dissemination),
then (God) never took any account? of this treasure. AGGS, M 5, p 612.

33


https://www.merriam-webster.com/dictionary/guru

The Sikh Bulletin 93 - I3 YU STEIHTI April = June 2025

Nanak as ‘Complete Guru’ / ‘Sat Guru’. The following verses indicate that Nanak is also ‘Sat Guru’:
&6d g A2 J YI© THiS Af3IIa an° foomfent™® 181U 1l AGGS, M 4, p 882. Nanak is the Guru? of Gurus?*
is the Complete® and True Guru® by meeting him (Sat Guru) one can realize/comprehend® God®." Note: *JId' JId*
(Guru Guru) means ‘Guru’ of the ‘Gurus,” according to Bhai Kahn Singh. (K. Singh, 1981) HS 3T H@H_@W
fafe & Irdt Wt 181120 11U Il Guru Nanak is the greatest of all who protected my honor. AGGS, M 5, p 750.

When 'kaka' of Nanak is with ‘ounkar’, it is generally considered Nanak as a person, Guru, or Sat Guru but not
as a pen name. However, in some verses, kaka is without ounkar; still, Nanak is interpreted as a person, not a pen
name. However, it is not a standard law of the Grammar of Gurbani; therefore, one must be careful when
interpreting the name ‘Nanak,” keeping in view the theme of the verse. But some scholars consider that ‘Sat Guru’
is God interpreted as follows:

Nanak says: "The God is greatest of all who protected my honor." However, logical and scientific
interpretation is as follows: Guru Nanak is the greatest of all other so-called Sat Gurus who protected my honor.

Nanak as the ‘Representative of God’. On the other hand, some Sikh scholars have interpreted Guru Nanak
as the light, image, or manifestation of God because of the presence of the word 'Guru' before and 'Dev' (@E)
after 'Nanak’ in the following phrase: dId &TEA ve Jifee dy 11Clql Guru Nanak is the embodiment of the
image of God (Gobind). AGGS, M 5, p 1192.

Who else can be Sat Guru? t has already been established that Nanak is Guru, Sat Guru, and Pura
(Complete) Guru; however, here Guru Nanak has also been mentioned that the one (anyone) who has realized the
Ever-Existing Entity is also Sat Guru: Af3’ yy' fafe Afen Hrjcﬂgz EL W@ I f37 9 Afar ﬁ:l'{:j @'Clé BTEA
RIE Gile) EIT@ 11l The one who has realized the Ever-Existing Entity® is named the True Guru?.And whose
association saves the Sikh. Nanak says: Sing the attributes of Ever-Existing Entity®. AGGS, M 5, p 286.

Guru Sikh = Sikh Guru. There is also a stage where Guru is a Sikh and Sikh a Guru, and there is no difference
between them since both practice and preach the same philosophy: dId ﬁ:l'g fFl'{:j did GR:C| did @14@'81 I8 |
d™H ™ )-rEs’ fage =< aad ﬁ-l?%?_ EITEJTQ ICIANEN The Guru is the Sikh, and the Sikh is the Guru since both
disseminate the same teachings of the Guru. Nanak says: Both keep the teachings? in their hearts, and such Guru/
Sikh is met by chance. AGGS, M 4, p 444.

CONCLUSIONS. Nanak says his Guru is ‘Sabd’ and advised the Sikhs how to construct the ‘Sabd.” The
meanings of ‘Sabd’ are discussed in Part Il. Generally, ‘Guru’ means teacher, religious teacher, and enlightener.
The Sikh Gurus who succeeded to the ‘House of Nanak’ have declared Nanak as ‘Guru’ and ‘Sat Guru’, and he is
the ‘Sat Guru’ greatest of all. Guru Arjun has also declared Nanak as the ‘Image of God.” On the other hand, Guru
Ram Das has also said that there is no difference between ‘Guru’ and ‘Sikh” when both are practicing and preaching
the same philosophy (Nanakian Philosophy).

Part Il. SABD TO BANI TO POTHI TO GURU GRANTH

SABD. The word ‘sabd’ is spelled as Qs in Sanskrit. But in the literature of Hinduism and Sikhism, it is erroneously
spelled as “shabad”. However, in the Holy Scripture of the Sikhs, ‘sabd’ (HYX) is spelled as follows: HIL, F[Sf?.’,
HIL. F[Sﬁ, F[S?"], FTEE':T, FTH@, F[S%, FH@, and FER  with different prepositions. The word ‘sabd’ has many
meanings: (K. Singh, 1981)

i) Sound, Word, Speech, Conversations,

ii) Religion, duty,

iii) Message, advice,

iv) Philosophy, and
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In addition, | have found a few more meanings from the Gurbani:
v) Purifier,

vi) Vehicle to Meet God,

vii) Peace of Mind, and

viii) Elixir of Life (Amrit).

i) Sound, Word, Speech, Conversation. In general, ‘Sabd’ is taken as ‘sound.” Here, Guru Nanak uses it as
an ‘unstuck sound/music’ to describe the beauty and praise of nature. "MOGJ3T HIT T3 3t nall EEIT@ Il As if
the Unstruck Sound (sabd) is coming out from a drum. 1. Pause. AGGS, M 1, p 13.

Gurbani tells us that one’s personality is discovered from one’s ‘sabd’ word/ speech/ conversation): HaR
It a3 AuR fﬂ@ ot g7t 7t IfF | Through one’s ‘sabd’ (words), the noble persons (Bhagats/devotees) are
discovered, whose bani (hymns) tell the truth. AGGS, M 3, p 429.

ii) Duty/Religion. Hdl FEE fdmiTs HEY ¥€ HEY 3 §IHSJ || Ya3d] HET Hd AYY HY HEE YdJ'
33 || g9 HE< 3 B9 7EE 1 o 76 38 1| 376 31 T J HEl fodaa T8 11311 The duty of the Jogi is to
attain knowledge, And that of Brahmans is to read Vedas. The duty of the Kshatriya is to show bravery.
Understanding the One, God, is everyone's duty. Nanak is the servant of That (God), Who is without any
blemishes.” AGGS, M 1, p 1353 and AGGS, M 2, p 469. Some interpreters replace ‘Duty’ with ‘Religion.’

iii) Advice, Message. &TGY HIY Jgrdt yrehal E_[Rﬁ ]Q(TEI"E ICNQO Il Nanak says: One attains the
treasure of wisdom by contemplating/deliberating on the Advice/philosophy (of the Guru). AGGS, M 1, p 59.

iv) Philosophy. T HId Sgrdt wied f3umg A | Contemplating only on the Word (philosophy) of the
One (God) makes one abandon hope in others. AGGS, M 1, p 18. "HH& E(CRGE]] EﬁT—J He< Jfd 79 ot »e {3
=fg U I make good deeds as the soil and put the Word (Guru’s philosophy) in it as the seed. Irrigate it
continually with the water of Truth. AGGS, M 1, p 24.

v) Purifier. f‘a'(j Ao ﬂ'&' o) 93’% Hfg Tivfa Ife YATd Il Without the sabd (Word), pollution (of mind) is
not washed off; otherwise, one suffers misery (symbolic cycle of death and rebirth).
AGGS, M 3, p 29. I3 1 AEE Hf& TH HE 38 f6aHs IfE 1911 T8 1| (When) The Word of the Guru abides
within the mind, and then the mind and body become pure. 1. Pause AGGS, M 3, p 32.

vi) Vehicle to Realize God. dId A Hd ytfiont <Y ﬁ'ﬁ"?l'é_d"_g’ Il Through the sabd (word) of the Guru,
one realizes the Truth (God) That removes all troubles. AGGS, M 3, p 36.

vii) Peace of Mind. HI HE GIG) A<t HY I Il Peace of mind is attained through Guru’s sabd
(advice/philosophy). AGGS, M 5, p 46.

viii) Elixir of Life. dId o7 Ha¢' ”?ﬁfg’z J fT-l_g’ W3 34 778 1l The elixir of life? is obtained through
understanding?® the sabd (word)! means quenching the thirst for wisdom. AGGS, M 3, p 35.

BANI (HYMN). ‘Sabd’ is Equated to ‘Bani’. After Guru Nanak, ‘Sabd’ has been equated to ‘Bani’ by Guru
Amar Das and Guru Ram Das as follows: Hg' S/ Hg® AEe* J A1 AfY® Td fpdtge ||
Put your love (faith)® in the Truth® (God), since the bani? (hymn) is the truth® and the sabd* (hymn) is the truth’.
AGGS, M 3, p 33.

Bani is Equated to ‘God’ by Guru Amar Das: <'d <'d T3 fodag 3 fB’H ﬁ@é’ MSd & e 1| Wondrous
is the bani (hymn) of the Formless and is worth laudation as nothing equals it. AGGS, M 3, p 515.

Now the ‘Bani’ is equated to ‘Gury’ by Guru Ram Das: ¥ did did J Tt fefg gt ‘/?(Izﬁ-j::’ HI Il The

Bani is Guru, and Guru is Bani, which has all types of elixirs of life. AGGS, M 4, p 982.
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Now, the question is? Who says Bani? Guru Ram Das has resolved this issue in the following phrase that
it is the Guru who says bani: dId T3 99 ﬁ?s_( H4a HS Ug3fy did fSH3Td 14l The Guru says Bani, and the
humble follower believes in that Bani; thus, the Guru emancipates him.

AGGS, M 4, p 982.

But who is that Guru who says Bani? Who is that Guru who says Bani? Guru Ram Das made it very clear
that ‘Nanak’ is the Guru who says the bani (hymn) as is explained in the following phrases: H5 &TOI* 3PS s
at _dj_d’a"_cﬁ Ifa &TTH THfenT 18 1Y 1l Nanak* person speaks the Bani of good qualities; this enlightening bani
is imbibed through the Naam of Hari (God). AGGS, M 4, p 494. And Ho A5 9% gé‘?"‘?ﬁﬁj? il 575’7577-7’7 & M
gl 7] i) BueH aF dIF FIZdid YI* did AIFdid YIGUTTIHE HIE I8 I9 1 Nanak* speaks Bani
(hymn), the Elixir of Lifel. It is dear and pleasing to the minds of the Guru-oriented Sikhs. The Guru?, the True Guru*
(Nanak*), preaches? his teachings of The Perfect® Guru®. The True Guru’, who is Generous® to all. AGGS, M 4, p 96.
Note: * Nanak here is a person, not a pen name, since Kaka is with Ounkar in the above two stanzas.

Where can one get the Sabd/Bani? Guru Amar Das and Guru Arjun have answered this question. It can be
obtained from the True Guru/Perfect Guru: Q@ GIGK St AT g | 7Y H&* »3fd FIfA® AHTETE 12U The true
Bani? is obtained through the Perfect Guru®. Through that Bani, one can easily® attain peace of mind*. AGGS, M 3,
p 663. 1 1Y Y2 1 ot TS Il YI* I13° 3 QU AT’ AHTSE 111 IIQ |l "Wondrous® is the Bani of the
perfect? Guru®, That was revealed® by the perfect’ Guru®, and that helps to understand® God (A'9)”." AGGS, M 3,
p 754. Yd" AfZarg® 7 1S3 yrdpa I fOUTES |l If we meet® the Perfect! True Guru?, we can obtain? the
Treasure® of the sabd®. AGGS, M 5, p 46. dId Q@ ot gt Afy WAL ddd fo3 LJ]‘@‘I 191l Contemplate/deliberate
on the bani of the complete Guru® and attain bliss every day. AGGS, M 5, p 616. dId ’;I?I ot g1t || YrdgdH Hfs
IR || 7ad A U || f6IHS w8 IIS IRNATNTRU “The Bani of the Perfect Guru is pleasing to the
mind of the Transcendent. Nanak, the servant of God, utters the bani that is immaculate but not easy to explain.”
AGGS, M 5, p 629. Note: * Nanak is himself, not a pen name, although Kaka is without Ounkar. It indicates that
one must be very careful when interpreting Nanak as himself or as a pen name used by other Gurus to interpret
Gurbani correctly.) 913 a_@aja@’ﬁ faﬁ Fraégs' SUTfa | (Although) Without Guru, it is all darkness, but without
his Sabd (philosophy), one cannot attain any wisdom.” AGGS, M 1, p 15.

BANI COMPILED INTO A POTHI (NOTEBOOK). According to Prof Sahib Singh1(987), Guru Nanak, at the time of
his demise, handed over a Pothi containing his Bani to Guru Angad, who succeeded to the ‘House of Nanak.” Guru
Angad added his Bani to it and handed over this Pothi to the next Guru, Amar Das, who succeeded to the ‘House
of Nanak.’ This system of preserving the Bani of Guru Nanak in its original form continued till it reached Guru Arjun,
the fifth Guru, who succeeded to the ‘House of Nanak.” When Guru Arjun opened and examined this Pothi (inherited

treasure), he exclaimed it in astonishment as follows: lﬂ@ TR 1 8% {351 yaaT 1| 31 N9 His Sfonr fagrar
191l I35 BE 71 dg & NG || I 33d »YS W3S 1Rl ¥R ¥Iafd IS i It || 3fe & wie <ue
A 131 Ig 3ad fH HASS Y fBufe | § 83 yArsd Sfewr I&1E 1811321190011 When | opened and

viewed the inherited treasure (Gurbani) of our ancestors (Gurus), my mind was illumined with Treasure (Bani).
Compared to this treasure, the jewels and rubies have no value. The chest is full of inexhaustible and immeasurable
treasure (Bani). Oh, Brothers, let us utilize it together and dispense (disseminate) it amongst others. The Treasure
(Gurbani) will not be exhausted but will multiply manifold. Nanak says whoever has the grace of God will be a
shareholder in this treasure (Bani). AGGS, M 5, p 186.

It appears from this phrase, yrefg Yadfa Ifs fHfe gret 1| 3fe & wie <o Ardt 131l in 1604 Guru Arjun
thought to bind this inherited treasure, the Bani of Guru Nanak and that of other Sikh Gurus who succeeded to
the ‘House of Nanak’ along with the other contemporary Bani of Bhagats and Swiayae (eulogy of Sikh Gurus) by
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Bhatts into a Pothi (Granth) so that this Granth is made available to everybody for dissemination of Bani to the
humanity. Although ‘Sabd’ was declared ‘Guru’ by Nanak, however, Guru Arjun equated this Pothi to ‘Parmesar’
(the Highest God) as follows: U8’ UGHHT? T T1&% || ATOHIIT 8?@1"_(15_@358;]%?7%8 ngm nan
JIC Il AGGS, M 5, P 1226. The pothi® is equated® to the Highest God?. From this Pothi, the noble people? discuss
(sing)® God's” attributes® and deliberate on complete® wisdom (philosophy)*° of God®

From Prof Sahib Singh’s book, Aad Bir Baray, it is evident that Guru Arjun allowed some devout Sikhs to
make copies of this Pothi while it was being compiled so that as many Sikhs as possible read it. (S. Singh, 1987)

DECLARATION OF POTHI AS GRANTH GURU. It means that on the day in 1604, the Pothi was compiled and
equated to the Highest God (Parmesar) (’:I'Eﬁ1 YJHAFR o 53 11); since then, Guru Arjun and all other Gurus
carried on the preaching of ‘Sabd’ (Sabd Guru) from this Pothi. Therefore, the Granth was already ‘Guru’ ipso facto
‘Sabd Guru’ was enshrined for the last 104 years. Guru Gobind Singh confirmed this title as ‘Granth Guru’ after
adding the Bani of his father, Guru Teg Bahadur, in 1708.

CONCLUSIONS. ‘Sabd’ has many meanings depending on the context in which it has been used. First, Guru
Nanak declared the ‘sabd’ as his ‘Guru,’ then Guru Amar Das declared ‘sabd’ as ’Bani,’ and afterward, Guru Ram
Das declared “Bani’ as ‘Guru.’ In 1604, Guru Arjun compiled the ‘Bani’ of five Gurus, plus that of Bhagats and
Bhatts, in a pothi. He declared this pothi as Parmesar ka Thaan (Highest God). After 104 years, Guru Gobind Singh
declared the same pothi as ‘Granth Guru’ after adding the ‘Bani’ of his father, Guru Teg Bahadur, in 1708.

Part lll. Granth Guru

INTRODUCTION. The Granth as Guru has become an established fact in Sikhism and the minds of every Sikh.
However, McLeod started the controversy over the declaration of Granth as Guru. (McLeod, 1975) Amid this
controversy, MclLeod stands firm in his refusal to accept that Guru Gobind Singh declared the Granth as Guru in
1708. He argues that it was a later addition, after the execution of Banda Bahadur, that the Granth was declared
a Guru and a cohesive force for the leaderless community. Prof Madanjit Kaur (1988) sharply contradicts this view,
who vehemently defends Guru Gobind Singh's declaration of Granth as Guru.

DISCUSSION. Prof Madanjit Kaur (1988) wrote an article entitled, "The Guru-ship and Succession of Guru
Granth" to justify that Granth is Guru and Guru-ship was bestowed by Guru Gobind Singh in 1708. She stated that
this article was written to refute Mcleod's statement: "...tradition which conferred his (Guru Gobind Singh's)
personal authority upon the sacred scripture and the corporate Panth may perhaps be a retrospective
interpretation, a tradition which owes its origin not to an actual pronouncement of the Guru but to an insistent
need for maintaining the Panth's cohesion during the later period.” (McLeod, 1975)

In response to McLeod's contention (McLeod, 1975), Justice Gurdev Singh, Harbans Singh, and Ganda
Singh, cited from Grewal (1998); and Madanjit Kaur (1988) and Ganda Singh(1986), have presented compelling
historical evidence. This evidence, which includes Guru Gobind Singh's writings and the accounts of his
contemporaries, unequivocally supports the claim that Guru Gobind Singh bestowed Guru-ship to the Granth in
1708 CE at the time of his demise.

Nevertheless, when | examined the information (data) given in Sri Gur Sobha (Singh (ed.), 1967), Gurbilas
Patshahi 6 (Vedanti, Joginder Singh and Singh, 1998), Rahit Namay (Padam, 1986) , other historical evidence, and
Gurbani, a new picture appeared. Initially, ‘Sabd’ was accepted as ‘Guru,’ but later, ‘Sabd Guru’ was changed to
‘Granth Guru,” and then the bestowing of Guru-ship was ritualized.
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i) Sri Gur Sobha. Ganda Singh quoted a part of the following phrase from Sainapat’s Sri Gur Sobha to
show that Guru-ship was bestowed onto the Granth: (Singh (ed.), 1967) (p 52, 14) WWWWW
fagraT »id 7d | fage Ud frat Badt I&t U fsgamat »ud Ud 1 43 1 808 1 From this phrase, he had

interpreted only a portion, *{Ud "HUTJT IHad fEI@EIT, as follows: "Guru-ship was bestowed onto the Sabd, Eternal
and limitless.”

Ganda Singh used this phrase to justify that Guru-ship was bestowed onto the Granth. Madanjit Kaur
(1988) followed Ganda Singh’s interpretation to support her thesis. Moreover, a critical analysis of this phrase
shows that Ganda Singh has not paid any attention to the previous stanzas of the above phrase to interpret it
correctly. (Singh (ed.), 1967) (p 52) If we investigate the prior stanza of the above phrase # 808, a real
interpretation will emerge. The previous stanza is as follows: UBH YA IJ< HEl 71 o fade 391 & I8 | IaH
34 3 JJ ST R UBA Flf_o’_d:@ JHTJT 18081 Khalis (pure) is one who has no superstitions in his/her mind. And
that Khalis, who remains free from superstitions and religious garb, is my Satguru.

This indicates that the ‘Khalis’, free from superstitions and religious garbs, was declared the ‘Satguru’.
Then, the interpretation of the second part, H@Q@WWWWWW% | would be different
from that given by Ganda Singh:

The Satguru (Khalis, the pure one free from superstitions and religious garbs as discussed above) is above
all limits (?MUd WMUTdT), who contemplates/deliberates on the Sabd (HA< fH?l"EI"), and who can bear (face) the

unbearable difficulties ("MHd T-ET)

In this phrase, it is crystal clear that the ‘Khalis’ (pure one) is the ‘Satguru,” who contemplates on ‘Sabd’.
Nothing supports that ‘Granth is Guru’ in the above phrase # 808 as interpreted by Ganda Singh.

The next stanza, ﬁa@mﬁwﬂﬁ@ﬁaﬁwmwﬁ, also explains the characteristics of the Khalis:
“(Khalis is that) who imbibes the Bani in mind and recites the Bani with full concentration; consequently, he attains
the status?® of free from any attachment? (means become Satguru), which cannot be described.”

Although Ganda Singh failed to interpret phrase # 808 entirely and adequately, one can still easily find out
from Sainapat’s phrase # 808 the crucial message of Guru Nanak that has been ignored by many scholars, which
is as follows: The Khalis is free from superstitions and religious garb, and when the Khalis contemplates/deliberates
on ‘Sabd,” becomes Satguru (True Guru/ perfect teacher of Gurbani).

The other important message is that: The ‘Sabd’ is to be contemplated/deliberated by the Khalis to become

Satguru.
ii) Rehit Nama of Bhai Nand Lal. Ganda Singh also mentioned that Bhai Nand Lal tells us in his Rehit Nama (written
in Magar Sudi 9 Samat 1752 (1695 CE) about 13 years before his demise, Guru Gobind Singh made him understand
that the Sabd is the Eternal: (Singh (ed.), 1967) f6ddIe AIgIE JI9-TaT J 3fa AHATE | dT%®, Ifa3amT |
(4 53) "Made him (Nand Lal) understand that the Transcendent and Immanent Guru is the Sabd." Nand Lal, Rehit
Nama. Guru Gobind Singh was preaching that the Sabd is the Eternal Guru.

Ganda Singh’s above inference also supports that after Guru Arjun compiled the Bani into a Granth in
1604, he and the other Sikh Gurus taught Bani from this Granth. It also indicates that the ‘Sabd’ was the ‘Guru’

right from the time of Guru Nanak when he declared ‘Sabd’ as ‘Guru’ (Fra?a’raﬂafggﬁéw AGGS, M 1, p 943.

Part Il). Then ‘Pothi’ was declared as the place where one can find the attributes of Parmeshar (the Highest God)
by Guru Arjun (QH:T YJHAI TS Il AGGS, M 5, p 1226.) at the time of compilation of the Granth in 1604.
Although Sikh Gurus were simultaneously present in the bodily form along with the ‘Sabd Guru,’ they taught that
the ‘Sabd’ is ‘Guru.’
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iii) ‘Sabd Guru’ Changed to ‘Granth Guru’. Rehit Nama Bhai Prahlad Singh. Despite the above information
available in Sri Gur Sobha and Gurbilas Patshahi 6 that ‘Sabd’ was the ‘Guru,” Madanjit Kaur (1988) and Ganda
Singh (Ganda Singh, 1985) have accepted the following statement of Bhai Prahlad Singh as accurate without
testing its authenticity with the Nanakian philosophy: "HJT& YdY d 998 ﬁ?@', Yydic 9o Uy | 73 s 9
gdo ?[, did )-I'"(ﬁn@ EITEI I 30 | (Rehit Nama Bhai Prahlad Singh.) With the order of the Eternal Entity (God),
Panth was established. All the Sikhs are hereby ordained to obey the Granth as the Guru.

In the same Rehit Nama Bhai Prahlad Singh has declared ‘Khalsa as Guru’ and ‘Khalsa as the Body of the
Guru’ in the following phrase: (Padam, 1986) (Anonomous (n.d.) dId YT&HT H&MMIg uddre did EikeRERALL
A fisg gfgadq fg?)_gl Hfg @U_ | 24 | Accept the Khalsa as Guru and Khalsa as the body of the Guru. Those who
want to meet me search in the Khalsa. According to Bhai Prahlad Singh, there are two Gurus: ‘Khalsa Guru’ and
‘Granth Guru’.

Itis important to know the differences between ‘Khalis’ used by Sainapat in Sri Gur Bilas and ‘Khalsa’ used
by Bhai Prahlad Singh: Bhagat Kabir has used ‘Khalsay’ in the context of ‘Pure’ as follows: az_ls(aﬂaﬂ?;géur&;ﬁ

%%Tﬁ:’m AT I AGGS, Kabir, p 655. Kabir says: Those who have realized the devotion of God become Khalsay
(Pure ones). Note: Khalsay (Pure ones) is not the plural of ‘Khalsa.’

It appears that Sainapat has used ‘Khalis’in the same context as ‘Pure’ in his book, Sri Gur Sobha (in phrase
# 808), as used by Bhagat Kabir. But the word ‘Khalsa’ used by Bhai Prahlad Singh is different than that of ‘Khalis’
and its plural form (Khalsay) used by Sainapat and Bhagat Kabir, respectively. The word ‘Khalsa’ has its roots in
Persian and Arabic language, which means the land or the property that belongs to the king. In some, Hukm
Namay, Guru Hargobind, and Guru Gobind Singh have used ‘Khalsa’ for their Sangat (congregation) of Hindus and
Muslims. (Ganda Singh, 1985) It means the Sangat (congregation) was addressed as ‘Khalsa’ before initiating
‘Khalsa’ in 1699. After that, this Sangat comprising Amritdhari Sikhs, non-Amritdhari Sikhs, Hindus, and Muslims
who accepted Guru Gobind Singh as their Guru were also called as ‘My Khalsa.’

iv. Bansavalinama. Kesar Singh Chhibber completed Bansavalinama in 1770 CE, 62 years after the demise
of Guru Gobind Singh. Kesar Singh's ancestors had been in the service of Guru Gobind Singh as diwans. He claims
to have seen and consulted in his early days a vehi (account book) of the ‘House of the Guru.” The tenth chapter
of Bansavalinama deals with the life of Guru Gobind Singh. In stanzas 678-683, the author mentions the death of
the Guru and his last commandment in reply to the question of the Sikhs: The Granth is the guru, you hold the
garment (seek the protection) of the Timeless God (HTH J did &3 Yddd MdTHE - 679) as stated by Madanjit Kaur
(1988) and Ganda Singh (1986).

The irony is that both these scholars, Madanjit Kaur and Ganda Singh, have ignored to mention that Kesar Singh
Chhibber also reported that “The Guru is Khalsa, the Khalsa is Guru” (dId 9 YTEHT HTEHT 9 did 1) and “Accept

the command of Granth Sahib but discover the value of the command by researching the Sabd.” (WW EITH
wifge <, q9a! Aee < 9HsT 1680 1)

v) Ritualism Introduced. As soon as the ‘Sabd Guru’ was changed to the ‘Granth Guru,’ ritualism was
introduced. Koer Singh, the author of Gurbilas Patshahi 10, explicitly states that Guru Gobind Singh discontinued
the lineage of family or personal Guru-ship and did not appoint anyone to succeed him as Guru. (K. Singh, 1968).
The author records that the Guru addressed his Sikhs before his demise and instructed them that there would be
no successor to him, the Sarbat Sangat (the whole congregation), and the Khalsa should deem Sri Guru Granth
Sahib as Supreme. Koer Singh further states that with five paise and coconut in his hand, the Guru paid homage
to the Holy Granth and declared his succession as the Guru, as asserted by Madanjit Kaur (1988) and Ganda Singh
(1986).
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Harbans Singh reported the latest discovery of Giani Garja Singh (1907-1977) from Bhatt Vehi Talauda
Parganah Jind, confirming the above information in the old writings. (H. Singh, 1986) Guru Gobind Singh asked
Bhai Daya Singh on Wednesday, Shukla chaouth of the month of Kartik, 1765 BK (October 6, 1708) fetch Sri Granth
Sahib. The Guru placed five paise and a coconut and bowed his head before it. He said to the Sangat: "It is my
commandment: Own Sri Granth ji in my place. He who acknowledges it will obtain his reward. The Guru will rescue
him. Know this as the truth."

After changing the ‘Sabd Guru’ to ‘Granth Guru,’ it was further changed to ‘Visible Body of the Guru’ and
‘Darshan Guru.’ Consequently, the Sikhs started to pay more attention to ritualistic aspects of the ‘Granth Guru’
than to deliberating on the philosophy of the ‘Sabd Guru.’

CONCLUSIONS. In Sikh literature, the Holy Scripture of the Sikhs has been accepted as the ‘Granth Guru.’
However, MclLeod refused to accept that Guru Gobind Singh declared ‘Granth’ as ‘Guru’ in 1708. He said the
Granth was declared ‘Guru’ after Banda Bahadur as a cohesive force. On the other hand, Madanjit Kaur, Ganda
Singh, and many other scholars confirmed that Guru Gobind Singh declared ‘Granth’ as ‘Guru’ in 1708. The critical
study of phrase # 808 from Sainapat’s Sri Gur Sobha indicates that Ganda Singh misinterpreted this phrase to
declare ‘Granth’ as ‘Guru.’” Manjit Kaur quoted it in her article without verification. Bhai Prahlad Singh, in his
Rehitnama, and Kesar Singh Chhibbar, in Bansavalinama, confirmed that the ‘Granth’ was declared ‘Guru.’

Giani Garja Singh (1907-1977) from Bhatt Vehi Talauda Parganah Jind said that Guru Gobind Singh
ritualistically sanctified ‘Granth’ as ‘Guru.' Steadily, ‘Granth Guru’ became ‘Visible Body of the Guru’ and ‘Darshan
Guru.’ Consequently, ‘Granth Guru’ became an idol for worshiping rather than studying the ‘Sabd Guru’ declared
by Guru Nanak.

Phrase # 808 Fl'@?ﬂg IHTIT WYJ WU 1Y faardT mad 79 |in Sainapat’s Gur Sobha, when critically
interpreted, indicates the recommendation is to contemplate/deliberate ‘Sabd.’ The ‘Granth’ can be called ‘Guru’
ipso facto, as ‘Sabd Guru’ has been assimilated into the ‘Granth.” The ‘Guru’ used as an adjective for the ‘Granth’
means the' Granth,” which contains ‘Sabd Guru’, removes ignorance and enlightens the mind, as explained in Part
I

Part IV. How to Address the Holy Granth of the Sikhs?

INTRODUCTION. Did Guru Arjun give any title to the Holy Scripture compiled by him? It is not clear from the
review of the history of the Holy Scripture if Guru Arjun assigned any title to the Granth at the time of its
compilation. However, Bhai Jodh Singh (1968) reported a letter from Bhai Kahn Singh in which Bhai Kahn Singh
showed that two titles, ‘Pothi’ (book, Granth) and ‘Guru Baba’ (Guru Father), were used at the end of the Table of
Contents of the Kartarpuri Bir. The exact wordings reported by Bhai Kahn Singh are as follows: HH3 1661 T3t
I <t 1 Vgt fy ’vl_gj% | AT Y34 did gt 2974 |l (Samat 1661 dated Badhon 1 of the second half, writing
of Pothi was achieved. Total folios of Guru Baba are 974). However, Bhai Jodh Singh gave an entirely different
version when he examined the Kartarpuri Bir. His version is as follows: N3 1661 it I8 <<t foand 1 Ut
f&’ﬁﬂ;@l (there are differences in some spelling also) (Samat 1661 dated Badhon first 1 of the second half, writing
of Pothi achieved). He further says that these words were at the beginning of the Table of Contents rather than at
the end, as reported by Bhai Kahn Singh. Moreover, he (J. Singh, 1968) categorically refuted Bhai Kahn Singh’s
statement, "Total folios of Guru Baba are 974," by saying that these words were not found written in the Table of
Contents or anywhere else in the Kartarpuri Bir.

It is strange that two well-known scholars made two different observations about the Table of Contents
of the same Bir (volume). Who is right? It is just possible that both may be right, and they might have examined
two different Birs offered by the custodians of the Kartarpuri Bir since they have many copies of the Holy Scripture
of the Sikhs.
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Anyhow, without going into further discussion on this entry and its date of compilation, it will suffice to
say that at least two titles, e.g., Pothi and Guru Baba, of the Holy Scriptures of the Sikhs were in its Table of
Contents at least in one of the Birs at Kartarpur.

When Professor Sahib Singh (1987) wrote a book, Aad Bir Baray, and gave another title, ‘Aad Bir' to this
Pothi. | cannot figure out in what context he used the adjective ‘Aad’ for this ‘Bir compiled by Guru Arjun. Since
then, almost all scholars have taken ‘Aad Bir’ as the ‘First Bir’ prepared by Guru Arjun.

Although the titles ‘Pothi’ and ‘Guru Baba’ are in the Table of Contents of Kartarpuri Bir(s), some Sikh
scholars have assigned their own titles. Now, the most prevalent titles found in the old and contemporary Sikh
literature are as follows:

1. “Pothi” and “Guru Baba” in the Table of Contents in one of the Birs at Kartarpur.
Some Sikhs use names like, Baba Ji, Guru Baba Ji, Baba Ji Di Bir, Guru Babay Di Bir, verbally.
Professor Sahib Singh was the first to use the new title ‘Aad Bir’ for Kartpuri Bir.
Some scholars changed the spellings of the Aad Bir into Adi Granth in English.
Then some scholars dropped the adjective Aad (Adi), replaced it with Guru, and named it Guru Granth for
the Bir, sanctified as ‘Guru’ by Guru Gobind Singh in 1708.
6. Then some devout Sikh scholars started adding prefixes and suffixes in the title of the ‘Granth’ as follows:

a. Guru Granth

b. Guru Granth Sahib,

¢. Sri Guru Granth,

d. Sri Guru Granth Sahib,

e. Sri Guru Granth Sahib Ji,

f. Aad Sri Guru Granth Sahib Ji (This title has been used for the last 48 years for all the Granth printed by

Shiromani Gurdwara Parbandhak Committee (SGPC), Amritsar,

g. The Institute for Understanding Sikhism has adopted the title ‘Aad Guru Granth Sahib’ by dropping ‘Sri’

and Ui’ from the title used by the SGPC. This title has been used in papers published in a journal,

UNDERSTANDING SIKHISM—The Research Journal, for the last 25 years.

When | used ‘Aad Guru Granth Sahib’ in my messages for the Sikh Diaspora (SD) Discussion Group, there

was a great hue and cry from some members against the use of ‘Aad.” The irony is that none of the critics even
cared to investigate the title of the Holy Granth published by the SGPC, Amritsar, before criticizing me. The inquiry
has confirmed that the SGPC has been using the title “AAD SRI GURU GRANTH SAHIB JI’ since 1976. Interestingly,
none of these critics have criticized the SGPC against the use of ‘Aad’ in the title of the Holy Granth during the
last 48 years. However, | found that Dr IJ Singh [Sikh Diaspora Discussion Group] has criticized the SGPC for using
this title, saying that it is imprecise and misleading:
“The volume compiled by Guru Arjan may be called the first resenscion*, or Aad(i) Granth or the Pothee Sahib, and
some few people do so. (To me, the word Aad(i) literally means the first.) Most Sikhs do not distinguish this
volume from the definitive Guru Granth that came later. | think the distinction is important because the two
versions are not identical; the Guru Granth has significant additional entries, specifically the writings of Guru Tegh
Bahadur. | think my argument would carry weight even if there were minimal difference between the two. This
does not mean that Sikhs should have less reverence for one than the other. Keep in mind that better than 90
percent of the Guru Granth is in the Aad(i) Granth. | know that the Guru Granth published by the Shiromini
Gurdwara Parbandhak Committee (SGPC) carries this moniker, and | would argue that it is imprecise and even
misleading to use the term "Aad(i) Granth" for the Guru Granth Sahib. Why? Because this implies a second
revision, yet to come. Even to think of a second revised version of the Guru Granth would indeed be heresy.”

e WwN
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The meaning of M1 (Aad) as “first and foremost” is the most appropriate prefix for the Holy Scripture of
the Sikhs. It remains “Aad” (first and foremost) Granth even after the addition of 116 Bani of Guru Teg Bahadur in
1705 or even after the declaration of the Granth as ‘Guru’ by Guru Gobind Singh.

Reasons for dropping ‘Sri’ and ‘Ji’ from the SGPC'’s Title. ‘Sri’ has been dropped from the title because it
is redundant to use it after ‘Aad.’ Sikh theologians and Sikh scholars are so much under the influence of ancient
Indian philosophy and Bipreets (fH'UEﬂS’—customs contrary to Nanakian philosophy) that they can't see beyond it.
Bhai Kahn Singh (1981) has reported that ‘Sri’ is a sect of Vaishnavism in which the main deity of worship is
Lakshmi. Swami Ramanuj was the preacher of this sect. Most probably, the adjective 'Sri' has been added before
almost everything connected with the Sikhs and their Gurus, either innocently by the Sikh scholars under the
influence of Vaishnavism or intentionally by the Biprans with certain objectives. Accordingly, if we want to pay the
highest respect to the Granth, then we must use ‘Sri’ at least 108 times.

It appears that the influence of Vaishnavism and Biprans is still so strong that some contemporary scholars
and theologians are still popularizing ‘Sri’ by eliminating the important adjective, ‘Aad’:

Sri Guru Granth Sahib Darpan by Prof. S. Singh (1972),

Sri Guru Granth Sahib (English Version) by Dr. G. Singh (1987),

Sri Guru Granth Sahib (English version) by Dr. Talib (1988),

Sri Guru Granth Sahib (English & Punjabi Translation) by M. Singh (1962), etc.

Similarly, the Granth published by the Shiromani Gurdwara Parbandhak Committee (SGPC), Amritsar, has also
added ‘Sri' before Guru in its title as Aad Sri Guru Granth Sahib Ji; however, credit goes to the SGPC for retaining
the “Aad’ in the title.

On the other hand, it is encouraging to note a trend to eliminate the use of ‘Sri’ since the adjective 'Sri

used with Guru is inappropriate as it is a very commonly used title to address even a common man in India as ‘Mr.’
is used in the Western world. It is unfortunate that they have also eliminated ‘Aad,” the most important and
appropriate title for the Holy Granth. For example,
Mehboob (1988) used the title 'Guru Granth Sahib' without 'Sri' throughout his book Sehjae Rachio Khalsa. Kohli
(1991) did not use ‘Sri' in the title of his book, Sikhism and Guru Granth Sahib. Taran Singh (n.d.) did not use 'Sri’
for the title of his book, Guru Granth Ratnavali, published by the Punjabi University, Patiala. Although G. Singh
(1987) used 'Sri' for the title of his four volumes of Sri Guru Granth Sahib; he used Guru Granth Sahib without 'Sri’
at the bottom of every alternate page in all four volumes. It is a good trend that ‘Sri’ has already been accepted
as a redundant adjective and has been dropped by some scholars.

Therefore, considering the above discussion, the adjective ‘Sri’ after ‘Aad’ in the title is redundant because
of the above facts. Similarly, the suffix 'Ji' added by the SGPC at the end of the title is redundant since ‘Sahib’ has
already been used as a suffix.

The suffix ‘Sahib'is more important than Ji’ because it has been used to address God in the Gurbani as

reported by Bhai Kahn Singh (1981): ATfJg fAG H& Hifen ® A/ »UTg IR0l Asa M 1; Afgg At JaH & 98

I I WIETH Il AsaM 2.Drl) Singh [Personal communication] suggested the following: 'Sahib'is an honorific
title based on Indian culture and could be translated as 'Sir' or 'Exalted’ depending upon usage, much as 'Sri' stands
loosely for Mr. | agree with you that 'Sri' has no place in the title of Guru Granth but nor does 'Sahib'. Nevertheless,
'Sahib' has been retained in the title by the SGPC as well as by me, not because it means 'Sir,' but as a metaphoric
word for the God in the Gurbani as Ti"ﬁ@ AT I I (AGGS, M 1, p 350) and as reported above by Bhai Kahn
Singh (1981).

It is also apparent from Part Il that Guru Gobind Singh, in his commandments in Bansavalinama, did not
use ‘Sri’ before’Guru’ or ‘Granth’; however, he used ‘Sahib’ as a suffix for the ‘Granth.’ Therefore, the standardized
title, AAD GURU GRANTH SHAIB, is almost the same as (AAD SR/ GURU GRANTH SHAIB JI) which has been used for

1
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all the Birs published by the SGPC, Amritsar, and by all other publishers for the last 48 years except that SR/’ and
JI,” being redundant, have been dropped from the title. Therefore, it is suggested that the SGPC modify the title
to 'Aad Guru Granth Sahib' in future Granth publications so that scholars consistently use its right title. It should
be abbreviated as AGGS.

CONCLUSIONS. The Sikh and non-Sikh writers are not unanimous on any standardized title of the Holy
Scripture of the Sikhs. Baba and Guru Baba were originally used for the pothi compiled by Guru Arjun in 1604.
Later Prof. Sahib Singh addressed the Granth as the Aad Granth (spelled as Adi Granth by Western Scholars). After
that Guru Granth, Guru Granth Sahib, Sri Guru Granth, Sri Guru Granth Sahib, and Sri Guru Granth Sahib Ji became
popular. A title, Aad Sri Guru Granth Sahib Ji, for the Sikh Scripture has been used for the Granth printed by the
Shiromani Committee, Amritsar, for the last 48 years. However, ‘Sri’ before ‘Guru’ and ‘Ji’ after ‘Sahib’ are
redundant.

Therefore, the most appropriate and standardized title for the Holy Scripture of the Sikhs is ‘Aad Guru
Granth Sahib,” abbreviated as AGGS. ‘Aad’ means ‘first and foremost,” and ‘Guru’ means that which removes
ignorance and enlightens, as explained in Parts | and Ill.

The Aad Guru Granth means ‘The First and the Foremost Granth,” which removes ignorance and enlightens. Granth
is Guru, ipso facto, the ‘Sabd Guru’ sits in it.

* Reproduced with permission from https://www.iuscanada.com/static/articles/2024/j2601p09.pdf
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fages HI®T 3 /9 A3 Wd Qo || € Af3IE Yafe || »ifes =ifg »ife yay I 7Lt | »md <33
wed & et | 63 Uf3 71 It udeht | v Fa3T 3 B I 1| &1H I3 AeT 7Y I || Jaufy feamr g2 =t a1l fage
TS UG I3 1| Ifd 73 mdigd »udud Bt 716 ufal a1 fre@ Jf Tmfs T 1an 308 1| Averfa Afg
e e || 37 ot U3t & 7rfe 1| wif wirfy 93 Afs e wife 1| fiam =< 37 U urfe || wia widleg s &
fe 1| I3 o AEfe Ifa It mfe 121 Hafs Hifenm Hg Gurfen 1| »md fifg T8 s (| »ify g3 At g2 1 99
o Fefe T3 Wd B 1| YH 39113 93 fge &ife || I8N w31 wefe Ay 131 gued »m) gfg /g || iy 99t Hee
d91g || a1H I3 Ha fsars Ife 1| Ifg e Ire I8N v B 1 ©fg A9 7 A U || &1fH I3 I AeEfe Ha 18|l
BT A UTE JI THfa 1| wiY B2 ReTg Il 7 2 30 I8 ofg Aty 1| I3 uarrt winy JrerEhy 1| 3R & JH
Q3 g | Tead a8 Harg 1y dAgerfa I 33H IS 11 3 I3 A TA T || »ify Gure Ifg W 2T 1| ASAT I93
3t o 1| 7wt 73 3 AaeTE 1| A Y fam Bfa st 1€11 TR Yz I AHret 1| wify Qure W Siif3 uret ||
T J< § 93 T19Td || 7Y HAH 9931 J 919 1| 2d3 4 fa3nyf3 Y || fag g8 78 38 I T 11911 sfsgaefd AET
A3 EaTg | TGN NI IIH FATG || HEHY T g8 ST || 74 ©fd Irar et uife || 919 Ugrr<! AT HY Ut || 7Y 93t
Tfg fge B2 It Af33d A<l A <339dt 1| I8N Hifd Afe fge wratt 1 33 dfa1 93 wafa wefe 1| 3 Hyes g fiefe
| 8H 3 T &1 A 1| IoHfy g2 At IfE 111 Yeg fat 3 A3 =9 11 v g3t wirefg @19 @9 Il fewh Sfe 32 HArg
| w121 QT Sl FI3g Il f5ITB A IfaeT 8 TG 1| 5T I g7 & AEE < 1ol (T 841}

aadhit vaar aadh purakh hai soiee | | aape varatai avar na koiee | | ot pot jag rahiaa paroiee | | aape karataa karai
su hoiee || naam rate sadhaa sukh hoiee || gurmukh viralaa boojhai koiee ||1|| hiradhai japanee japau

gunataasaa | | har agam agochar apara(n)par suaamee jan pag lag dhiaavau hoi dhaasan dhaasaa | |1|| rahaau
| | somavaar sach rahiaa samai | | tis kee keemat kahee na jai | | aakh aakh rahe sabh liv lai | | jis dhevai tis palai
pai | | agam agochar lakhiaa na jai | | gur kai sabadh har rahiaa samai | |2| | ma(n)gal maiaa moh upaiaa || aape
sir sir dha(n)dhai laiaa | | aap bujhaae soiee boojhai | | gur kai sabadh dhar ghar soojhai | | prem bhagat kare liv
lai || haumai mamataa sabadh jalai | |3|| budhavaar aape budh saar || gurmukh karanee sabadh veechaar ||
naam rate man niramal hoi | | har gun gaavai haumai mal khoi | | dhar sachai sadh sobhaa paae || naam rate gur
sabadh suhaae | |4]|| laahaa naam paae gur dhuaar || aape dhevai dhevanahaar || jo dhevai tis kau bal jaieeaai
|| gur parasaadhee aap gavaieeaai || naanak naam rakhahu ur dhaar || dhevanahaare kau jaikaar ||5]|
veeravaar veer bharam bhulaae | | pret bhoot sabh dhoojai laae | | aap upaae kar vekhai vekaa | | sabhanaa karate
teree Tekaa || jeea ja(n)t teree saranaiee || so milai jis laih milaiee ||6]|| sukaravaar prabh rahiaa samaiee | |
aap upai sabh keemat paiee | | gurmukh hovai su karai beechaar || sach sa(n)jam karanee hai kaar || varat nem
nitaaprat poojaa | | bin boojhe sabh bhaau hai dhoojaa | |7|| chhanichharavaar saun saasat beechaar | | haumai
meraa bharamai sa(n)saar || manmukh a(n)dhaa dhoojai bhai || jam dhar baadhaa choTaa khai || gur
parasaadhee sadhaa sukh paae || sach karanee saach liv laae | |8|| satigur seveh se vaddabhaagee || haumai
maar sach liv laagee || terai ra(n)g raate sahaj subhai | | too sukhadhaataa laih milai || ekas te dhoojaa naahee
koi | | gurmukh boojhai sojhee hoi | |9|| pa(n)dhreh thita(n)ee tai sat vaar || maahaa rutee aaveh vaar vaar ||
dhinas rain tivai sa(n)saar || aavaa gaun keeaa karataar || nihachal saach rahiaa kal dhaar || naanak gurmukh
boojhai ko sabadh veechaar | |10]|1] |
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hiradhai japanee japau gunataasaa | |
har agam agochar apara(n)par suaamee jan pag lag dhiaavau hoi dhaasan dhaasaa | |1]|| rahaau | |

The word “Rahao” (EIEIT@) in Gurmukhi holds a beautiful essence—it means “pause and reflect.” Derived from
“Raha,” which signifies “to cause to remain, fix, support, restrain,” Rahao appears frequently in almost every
Shabad within the Siri Guru Granth Sahib. But what does this pause signify?

Central Theme: The line containing Rahao holds the central idea of the entire Shabad. When we encounter
Rahao, the Guru instructs us to pause, contemplate the preceding line (Tuk), and allow its message to sink in. This
line captures the overarching topic discussed in the Shabad, conveying the Gurmat Vichar—the “right thought” or
divine wisdom. Therefore, the seekers are encouraged to pause and deeply reflect on this message, multiple times
throughout the Shabad.

Exploration and Elaboration: The subsequent lines (the non-Rahao lines) serve to explain or further
extrapolate on the central theme given in the Rahao line. They discuss prevalent practices, arguments, reasoning,
intentions, and more. Think of them as illustrations or examples that strengthen or clarify the core message
contained within the Rahao line.

Title of the Shabad: Since the label on the top of the Shabad is reserved for the musical composition and
the writer of the Shabad, the Rahao is the title of the Shabad.

To be repeated multiple times when singing the Shabad: When doing Kirtan, the Rahao line must be sung
first, followed by the first line of the Shabad. Followed by the Rahao line and the second line, Rahao line and third
line and so on.

The label of this bani is €'d H3 (The Seven Days). Guru Ji shares spiritual messages with us each day of
the week, each tailored to that specific day. He teaches us that God is an infinite treasure of virtues (gunataasaa).
To connect with Him, we must recognize and realize Him within ourselves (our mind, hiradhai japanee japau).
Since God embodies limitless virtues, we must embrace and incorporate these divine virtues into our lives to truly
connect with and realize God from within. Guru Ji describes God as physically unreachable and beyond the grasp
of our senses (har agam agochar apara(n)par suaamee). We can connect with God by following the teachings of
those who are spiritually connected to Him, such as the contributors to the SGGS (jan pag lag dhiaavau). This
connection is best approached with humility and modesty (hoi dhaasan dhaasaa).
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aadhit vaar aadh purakh hai soiee | | aape varatai avar na koiee | |
ot pot jag rahiaa paroiee | | aape karataa karai su hoiee | |
naam rate sadhaa sukh hoiee | | gurmukh viralaa boojhai koiee | |1] |

For Sunday (aadhit vaar), Guru Ji reminds us that God, who embodies limitless virtues, has been with us
since the beginning and will continue to accompany us throughout our lives (aadh purakh hai soiee). Our existence
and the systems that sustain it are manifestations of God alone (aape varatai avar na koiee). The rules, laws, and
will of God permeate all of creation (ot pot jag rahiaa paroiee, aape karataa karai su hoiee). By embracing and
incorporating divine virtues into our lives, we can connect with and realize God, leading to a happy life (naam rate
sadhaa sukh hoiee). However, such connection and realization are rare, as many of us remain disconnected from
God due to our materialistic goals. Rare are the individuals who embrace the wisdom of the Shabad Guru (i.e.
SGGS) the ones who achieve the goal of internal connection and realization with God (gurmukh viralaa boojhai
koiee).
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The takeaway from the Sunday message is that God is with us for our entire existence. Everything within and
around us is a manifestation of God. To find happiness in our lives, we need to connect with and realize God by
embracing the messages, wisdom, and guidelines provided by our Gurus.

AHefg Afg afor mnfe 1| f3r St SHf3 adt s afe 1l
wifY »ify 99 Af3 fge e | far = 3R uS ufe 1|
W Mdtad Bt & AfE 11 919 @ Agfe afa Ifawm AdreE 21

somavaar sach rahiaa samai | | tis kee keemat kahee najai | |
aakh aakh rahe sabh liv lai | | jis dhevai tis palai pai | |
agam agochar lakhiaa na jai | | gur kai sabadh har rahiaa samai | | 2] |

For Monday (Somavaar), Guru Ji reminds us that God, who embodies limitless virtues, has been with us
since the beginning and will continue to accompany us throughout our lives (sach rahiaa samai). Understanding
God's rules, laws, and will is beyond human comprehension, no matter how dedicated our efforts are (tis kee
keemat kahee na jai, agam agochar lakhiaa na jai). By embracing and internalizing the wisdom of the Shabad Guru
(SGGS), we can achieve an internal connection and realization with God (gur kai sabadh har rahiaa samai). Those
who grasp this simple message can be considered as blessed and they find spiritual success in life (jis dhevai tis
palai pai).

The takeaway from the Monday message is that God is with us for our entire existence. Understanding
God's rules, laws, and will is beyond human comprehension. Yet, we must live within the will of God. To find
spiritual fulfillment in our lives, we need to connect with and realize God by embracing the messages, wisdom,
and guidelines provided by our Gurus.
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ma(n)gal maiaa moh upaiaa || aape sir sir dha(n)dhai laiaa | |
aap bujhaae soiee boojhai | | gur kai sabadh dhar ghar soojhai | |
prem bhagat kare liv lai | | haumai mamataa sabadh jalai | |3] |

For Tuesday (Ma(n)gal), Guru Ji reminds us that our attachment to material things (ma(n)gal maiaa moh
upaiaa) distracts us from internalizing Godly virtues. This prevents us from connecting with or realizing God. While
many of our daily activities are necessary for survival, the love of materialism often overshadows our love for God
(aape sir dha(n)dhai laiaa).

To connect with and realize God, we must make a conscious effort to learn about Him (aap bujhaae soiee
boojhai). This learning happens through embracing the wisdom of the Shabad Guru (SGGS) with complete
dedication and unconditional love (gur kai sabadh dhar ghar soojhai). As we internalize this wisdom, we eliminate
barriers such as ego and excessive attachment to material things, allowing us to connect with God (haumai
mamataa sabadh jalai).

The takeaway from the Tuesday message is that attachment to material things hinders us from
internalizing Godly virtues and realizing God. We need to make a conscious effort to shift our focus from
materialism, overcome ego, and embrace humility. The Shabad Guru (SGGS) provides guidelines to help initiate
this transition.
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budhavaar aape budh saar | | gurmukh karanee sabadh veechaar | |
naam rate man niramal hoi | | har gun gaavai haumai mal khoi | |
dhar sachai sadh sobhaa paae || naam rate gur sabadh suhaae | |4] |

For Wednesday (Budhavaar), Guru Ji reminds us that self-effort is essential to correct our thinking process
(aape budh saar). By analyzing and adopting the messages within the Shabad Guru, we can transform our mindset
from unvirtuous to virtuous (gurmukh karanee sabadh veechaar). Internalizing and living life abiding by the divine
principles purifies our mind (naam rate man niramal hoi). As we inculcate Godly virtues, vices like ego are
eliminated from our mind and from our life (har gun gaavai haumai mal khoi). When our mind is filled with these
divine virtues (naam rate), Guru Ji says we will be able to hold our head high in a spiritual context (dhar sachai
sadh sobhaa paae, gur sabadh suhaae).

The takeaway from the Wednesday message is that self-effort is crucial to transform our thinking from
unvirtuous to virtuous. No miracle or blessing will make this transition for us. The Shabad Guru (SGGS) offers
guidelines to help initiate this change. Once we make this transition, we can live our lives with our heads held high
in a spiritual context, keeping our minds and consciences untainted throughout our lives.
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laahaa naam paae gur dhuaar || aape dhevai dhevanahaar | |
jo dhevai tis kau bal jaieeaai | | gur parasaadhee aap gavaieeaai | |
naanak naam rakhahu ur dhaar | | dhevanahaare kau jaikaar | |5] |

This verse does not reference any specific weekday, making its spiritual messages applicable every day.
Guru Ji highlights the significant benefits of embracing the wisdom of the Shabad Guru (SGGS) (laahaa naam paae
gur dhuaar). One benefit is understanding that everything we possess, including our life and all life-sustaining
systemes, is given to us by God (aape dhevai dhevanahaar). No other person or entity can provide these things. We
should always be thankful to God for providing for us throughout our lives (jo dhevai tis kau bal jaieeaai). Another
benefit of embracing the Shabad Guru's wisdom is that we lose our ego and gain humility (| | gur parasaadhee
aap gavaieeaai). We uphold godly virtues and never compromise on them (naanak naam rakhahu ur dhaar). We
must always be grateful to God, the source of divine virtues and all life-sustaining systems (dhevanahaare kau
jaikaar).
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veeravaar veer bharam bhulaae || pret bhoot sabh dhoojai laae | |
aap upaae kar vekhai vekaa | | sabhanaa karate teree Tekaa || j
eea ja(n)t teree saranaiee || so milai jis laih milaiee | |6] |

For Thursday (Veeravaar), Guru Ji reminds us that realizing God through internalizing divine virtues brings
clarity of mind (veeravaar veer bharam bhulaae). Our minds, once filled with clergy-concocted narratives, fears,
and rules, become purified (pret bhoot sabh dhoojai laae). We come to understand that God is the sole source of
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life and all life-sustaining systems (aap upaae kar vekhai vekaa). The universal life energy within every human
being originates from God (sabhanaa karate teree Tekaa, jeea ja(n)t teree saranaiee). This transition to a clear
mindset involves erasing previous tainted beliefs and habits and adopting new ones based on the wisdom of the
Shabad Guru (SGGS) (so milai jis laih milaiee).

The takeaway from the Thursday message is that internalizing divine virtues to realize God brings clarity
of mind. This clarity dispels fictitious narratives about God. It leads to the understanding that God is the sole
source of all life and life-sustaining systems.
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sukaravaar prabh rahiaa samaiee | | aap upai sabh keemat paiee | |
gurmukh hovai su karai beechaar | | sach sa(n)jam karanee hai kaar | |
varat nem nitaaprat poojaa | | bin boojhe sabh bhaau hai dhoojaa | |7] |

For Friday (Sukaravaar), Guru Ji reminds us that God permeates all of creation (prabh rahiaa samaiee). He
is the creator, maintainer, and operator of life and life-sustaining systems (aap upai sabh). God decides and
provides the powers, skills, and forms that aid different life forms throughout their lifetimes (aap upai sabh keemat
paiee). We must align ourselves with the wisdom of the Shabad Guru (SGGS) and delve into the deep spiritual
messages within Gurbani, not just the surface level (gurmukh hovai su karai beechaar).

One key message is to live truthfully and exercise restraint, avoiding overindulgence (sach sa(n)jam
karanee hai kaar). Another important message is that rituals like fasting and specific prayers on certain days to
impress God are misguided (varat nem nitaaprat poojaa). God is not impressed by these acts unless they lead to
realization of God through internal mind transformation (bin boojhe sabh bhaau hai dhoojaa).

The takeaway from the Friday message is that God permeates all of creation as the creator, maintainer,
and operator of life and life-sustaining systems. We should not focus on misguided clergy-concocted acts like
fasting and reciting prayers to impress God. Instead, we must shift our mindset to embrace virtues. This will help
us establish an internal connection and realization of God.

efeedefd AT AH3 diard | I€A NaT IIn HArg |II
HeEHY »ig ga g1fe 1| /1 efg grar der ufe ||
19 UIHE! AET HY UTE || AY 91 AfY T8 32 11t

chhanichharavaar saun saasat beechaar | | haumai meraa bharamai sa(n)saar | |
manmukh a(n)dhaa dhoojai bhai | | jam dhar baadhaa choTaa khai | |
gur parasaadhee sadhaa sukh paae | | sach karanee saach liv laae | |8] |

For Saturday (chhanichharavaar), Guru Ji reminds us that there is no need to engage with religious texts
that do not help us connect with or realize God (chhanichharavaar saun saasat beechaar). Such texts can lead us
away from God, further contaminating our mindset with ego and other unvirtuous traits (haumai meraa bharamai
sa(n)saar). Guru Ji refers to a person with an unvirtuous mindset as blind because this mindset distances them
from God, trapping them in a perpetual cycle of spiritual life and death (manmukh a(n)dhaa dhoojai bhai, jam
dhar baadhaa choTaa khai). Conversely, a person who embraces the wisdom of the Shabad Guru (SGGS) with
complete dedication and unconditional love lives a life full of happiness and tranquility (gur parasaadhee sadhaa
sukh paae). Their virtuous actions lead them to connect with and realize God within (sach karanee saach liv laae).
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The takeaway from the Saturday message is to avoid religious texts that promote illogical practices, as
they do not encourage virtuous living and can further taint our mindset. Instead, the Shabad Guru (SGGS) provides
guidelines that foster virtuousness in our lives and help us connect with and realize God.
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satigur seveh se vaddabhaagee | | haumai maar sach liv laagee | |
terai ra(n)g raate sahaj subhai | | too sukhadhaataa laih milai | |
ekas te dhoojaa naahee koi | | gurmukh boojhai sojhee hoi | |9] |

In this verse, Guru Ji considers those who live their lives based on the wisdom of the Shabad Guru (SGGS)
to be truly fortunate (satigur seveh se vaddabhaagee). These individuals seek guidance from the Shabad Guru
(SGGS), transforming their tainted mindsets and enabling them to connect with and realize God (haumai maar
sach liv laagee). Their new mindset keeps them imbued with love for the one God who is the source of all
happiness within our life (too sukhadhaataa laih milai), maintaining a constant state of divine connection and
realization (terai ra(n)g raate sahaj subhai). They understand that there is only one God, who incomparable in any
context to anyone (ekas te dhoojaa naahee koi). This profound realization comes from embracing the Shabad
Guru and living according to the wisdom imparted by those who have themselves connected with and realized
God (gurmukh boojhai sojhee hoi).
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pa(n)dhreh thita(n)ee tai sat vaar | | maahaa rutee aaveh vaar vaar | |
dhinas rain tivai sa(n)saar | | aavaa gaun keeaa karataar | |
nihachal saach rahiaa kal dhaar | | naanak gurmukh boojhai ko sabadh veechaar | |10]| |1] |

In this verse, Guru Ji discusses various ways to measure time, starting with the fifteen phases of the moon
in a month (pa(n)dhreh thita(n)ee). He also mentions the seven days of the week (tai sat vaar), the recurring
(aaveh vaar vaar) months (maahaa) and seasons (rutee), and the cycle of days and nights (dhinas rain). Just as
these cycles come and go, so do various life forms (tivai sa(n)saar). The originator, destroyer and sustainer of
universal life energy is one God, who provides the energy that keeps creation going (aavaa gaun keeaa karataar,
nihachal saach rahiaa kal dhaar). Guru Ji concludes the messages based on the days of the week, by saying that
this realization is achieved through deep understanding and deep discourse of the spiritual messages contained
within the Shabad Guru (SGGS, naanak gurmukh boojhai ko sabadh veechaar).

Summary of messages based on days of the week.

1. The Sunday message teaches us that God is always with us, and everything around us is a manifestation
of Him; to find happiness, we must connect with and realize God by embracing our Gurus' wisdom and
guidance.

2. The Monday message teaches that God is with us for our entire existence, and while His will is beyond
human comprehension, we must live within it to find spiritual fulfillment by embracing the wisdom and
guidelines provided by our Gurus.
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The Tuesday message teaches that attachment to material things hinders us from internalizing Godly
virtues and realizing God, so we must consciously shift our focus from materialism, overcome ego, and
embrace humility, with guidance from the Shabad Guru (SGGS).
The Wednesday message emphasizes that self-effort is essential to transform our thinking from
unvirtuous to virtuous, with the Shabad Guru (SGGS) providing guidelines for this change, allowing us to
live spiritually untainted lives.
The Thursday message teaches that internalizing divine virtues to realize God brings clarity of mind,
dispelling fictitious narratives and revealing God as the sole source of all life and life-sustaining systems

and energy.
The Friday message teaches that God permeates all of creation as the creator, maintainer, and operator
of life, and we should focus on embracing virtues rather than misguided rituals to establish an internal
connection with and realization of God.
The Saturday message advises avoiding religious texts that promote illogical practices, as they do not
encourage virtuous living; instead, the Shabad Guru (SGGS) offers guidelines that foster virtues and help
us connect with and realize God.

WHO IS GURU ? PHYSICAL OR SHABAD® (BAANI) ? *Spiritual Message
BAANI GURU GURU HAI BAANI VICH BAANI AMRIT SAREY .... SGGS 982

bix! gr gr h! bix|
NANAK + BAANI(GURU) = GURU NANAK

ivic bixl Aimqg sir |l

Put

A

Together : Hardip Singh, Cleveland, Ohio
Hardipsingh1946@gmail.com

[ Reference : Dr. Karminder Singh Dhillon
https://www.youtube.com/watch?v=n_7feFl4gF8&t=40s

1539 - (Guru) Angad is Physically Alive.
1539 — (Guru) Amardas is Physically Alive.
1539 = (Guru) Ramdas is physically Alive.
Who'is Guru ?

NANAK + BAANI(GURU) = GURU NANAK

1580 - Guru Ramdas is Physically Alive.
1580 - (Guru) Arjan is Physically Alive.
Whois Guru ?

RAMDAS+ BAANI(GURU) = GURU RAMDAS

——— -
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1539- Guru Nanak is Physically Alive. e

1551- Guru Angad is Physically Alive.
1551 (Guru) Amardas is Physically Alive.
1551- (Guru) Ramdas is Physically alive
Who'is Guru ?

ANGAD + BAANI(GURU) = GURU ANGAD

1606- Guru Arjan is Physically Alive.
1606- (Guru) Hargobind is Physically Alive.
Whois Guru ?

ARJAN + BAANI(GURU) = GURU ARJAN

1660 — Guru Har Rai is Physically Alive.
1660 — (Guru) Harkrishan is Physically Alive.
1660 — (Guru) Teg Bahadur is Physically Alive.
Who is Guru ?

HAR RAI + BAANI (GURU) = GURU HAR RAI

GURUSHIP IS IN BAANI - HISTORICAL FACTS ....

Year 1539 - Guru Nanak’s Jyoti Jyot (passing).
- Claimants to Guruship : Shri Chand and Lakhmi
Das (sons of Guru Nanak).

- Guru’s decision : Kartarpur Sikhi Centre given to
Sons and Baani Pothis (Guruship) given to Angad
and Guru Angad sent to Khadoor. Guru Nanak
remained at Kartarpur.

Year 1552 — Guru Angad’s Jyoti Jyot ( passing).
- Claimants to Guruship: Datu and Dasu (sons of
Guru Angad).

- Guru’s decision : - Khadoor Sikhi Centre was given
to sons and Baani Pothis (Guruship) given to
Amardas and Guru Amardas was sent to
Goindwal.

Year 1574 - Guru Amardas Jyoti Jyot (passing).

- Claimants to Guruship: None

- Guru's decision : Baani pothis(Guruship) given to
Ramdas and Guru Ramdas and Guru Amasdas
stayed at Goindwal.

Year 1581 — Guru Ramdas Jyoti Jyot (passing).

- Claimants to Guruship : Pirthi Chand and
Mahadev ( sons of Guru Ramdas).

- Guru’s decision : Goindwal establishment given to
sons. Baani pothis (Guruship) given to Arjan and
Guru Arjan sent to Lahore.

Year 1604 — Guru Arjan comes to Amritsar in 1588.
Guru Arjan built Darbar Sahib in 1604. Guru Arjan
compiled all Baanis as Pothi Sahib. Guru wrote :
pQl prmsr ki Qin [Im:5 — SGGS 1226
and installed Pothi Sahib at Darbar Sahib in 1604

1678 —Guru Gobind Singh re-edited Pothi Sahib by
adding BAANI of Ninth Guru to prepare Final Form of
Pothi Sahib, called Guru Granth.

1708 - Guru Gobind Singh Jyoti lyot (passing). Guru
bowed, in reverence, to Guru Granth to reiterate that
SHABAD IS GURU and commanded the Sikhs to
seek JUSN[cYo]FIZVN:TV0) in BAANI. Conduit of
Shabad changed from Ten successive Human Beings
to GURU GRANTH.

1573 - Guru Amardas is Physically Alive.
1573 = (Guru) Ramdas is Physically Alive.
1573 = (Guru) Arjan is Physically Alive.
Whois Guru?

AMARDAS + BAANI(GURU) = GURU AMARDAS

1643 — Guru Hargobind is Physically Alive.
1643 — (Guru) Har Rai is Physically Alive.
1643 - (Guru) Teg Bahadur is Physically Alive.
Whois Guru ?

1663 = Guru Harkrishan is Physically Alive.
1663 — (Guru) Teg Bahadur is Physically Alive.
Who iGuru?

=GURU

=GURU

1674 - Guru Teg Bahadur is Physically Alive.
1674 - (Guru) Gobind Singh is Physically Alive.
Who is Guru ?

TEG BAHADUR + BAANI(GURU) = GURU TEG BAHADUR

BLESSING OF SHABAD : Realization that Divine
Virtues( or Creator) are within me . Inculcating and
ingraining Divine Virtues in psyche and living daily life
virtuously by becoming Divine Virtues elevates a Sikh
to the status of Guru. gr isK isK gr h' ek

gr apds clie I1..SGGS 444

Guru Sikh Sikh Guru Hai Eko Gur Updes Chaley II
The Guru’s Sikh and the Sikh’s Guru are one and the
same; both spread Guru’s messages.
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vt fag femre feg &dt 2
Hided AW I&3T

terahukum@gmail.com

JIaet feg g 931 It yogas3 wew fiser J - feme, 3 73t 8% 9 < g fed mfee At 3 anfes
J1 ferme v <t 8 »ierg @ a1 J A Wi Yay & 83, B8R & Has3t, €R ® »izdie fersg, AR
TJ3¢ IIH § TY MUST HE, BH fHIATId Y AfZaTg, »de %3 U3 51% Ad™d d A<

H& T feHe &8 33 71, 87 993 a8 9387 J, BAT 33 37 J, Br faqur @1 ur33 &1 J
femme 89 yggd3 »ifarm J 7 I99< © fapa Fea HBeT 3 Ud Ha o Wi Hamr 31

Y a6d S fermre ot J, fog Bawt & g1t v <t T feu® e Ada ke mg d Al I A 7
J1d Jfe A ® UaT 559 463-464 §3 TIA I

ASF Hs q 1| fermie e femg ?w || femire wibv femie 3T 11 fere gu fere Jat i
femg w191 faafg 731 femie yBT femie udt feme warst ¥sfg fesdh femre uast
fermig ueh femie Afe Saifag yaret il femie Angr fermime ferann femre 3y femre Sani
femie fiaef3 femime ArsTa || feme €33 feme 91l femne 33 femie gfg 1| feme 28 g
Jgfa 2y fezre Sfonm femie | a6 g3 Y3 Ffatna i (daT 463-464)

WIY: TOTF [STBIAT W TSP 3 FETF [STBT 9P Ha BE ferHTe e aaeT I ged7 I8d
Hee 7 w3 BaaT € @9-243 gy femmme JeT 333 &8 Ia) FaaT € y95a7] FaaT & I8y ferHe J)
ferme Jer gge 3 341 Wie IF-3F € Yl 3 FIAed] [SHHTE T g5 3 High GIHT %3 338 yeTgd/
femyre e gel d I 397 & BIrT 7 391 #Eg3 ToaT TBTET 87 Hares Yl O HE ferHTE 318 33
1t 3 ga=] femire Jer 78 3, JeT I € €4 T4 Ba1/ Ha IerHTe T g3 I 18T BT [ fare HTaIe S
HETE (Jom) 7 B3HE 3 Ha BE 31 feHHTE JeT a9e7 J FEHTAT O [HBIT %3 [e6337/ 8T 84T ferHe
d i 1@ [oama] [BTeT A3H Bt 3 w3 T3T 3 YaT add B Jl57 AeT 347 & ferHe Jer Jer I
fem1e 733 T&B1 J 357 eEHTE] [erHTE I 37 I IerHTE I BT By fo fare 78 39 378 2 I
JI 3 3 ferHTE I 33 TTT 3 98T BT F YT/ ferHTE 7 33 33 [EHHTE A 89 IeHHTE 38 Wy vied
HITHH J337] WIS #ed 8T 83 erigel 24T [eHHTE 3| 3764, 31 faau” 578 Ji H oT 93 §57/

NS Bet fermie © fem »13 £ A8 © It a9d 931 fegany J famr | ufgsT, €9 faadt 93 9
g wirl = e a1 3 fTAg T 3 T1ad ferHe HigHA 9% 31 fog aa3 fermie U 995 Be 9de
gt 1 v, 8T AfEShut, €T wigare fagt 3 ¥ fiy § Ta dfae @ Guem I, fagt & T T aras e
famm, y3 8wt & 2 3 & &8 ferHe HiggA fa< 973 39 I8 | foa a3 3w I ua W <t 7t w3 femie
gITE Ty et 7gat I

et aatsmit Gua 3t fog Ju winfas I 3 feast gafznt Y3t »iut mHs Sult 99 & ¢ frg By
&Y fggr 7|

BI3UfgsT: &ad frgt diat & Ty fermHe a7 93 3fde 3, §a 31 wirf g9 In It 2w 7, sgus 3
It TR » I T UI vt 3t fere w15 33 & | Hiew fa 73 &9 izt & 8R wifsa &t gg »ied s
et &t 13 BR Ma® Yau § aHd-ad Higgr &df dit3n, »ry@ »ied 87 &8 13 &dt fon B¢t GA
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3q1 @ ferme < HiggA &dl d13T1 Ud 9ed3 feg@ i e, for uast Gua Hge die-3, frast & yagast,
JS-YTH-n{g1 18 Yt §Ha =i fgar J1 fog & 2t 3 3 8 -2 a1t o8 et & 83yt It 31 e
H S JY 9, 013, udst ' i3 urts fed| fag w3 wirt 2R gt ug femme 139 &dt uder | 8re a1 fra
3 fa wirft figg »iut &% Ry It U3 fom 78 <d313 il fa fagrearg 3, fra ot Twr, 8ndt Hass1 §
Higgr & ga | foat din fed Tau3 g a1, ffaq Hi &t 9y fed foq 59 T AaH 8, gaa o1 93 3 feue,
I T 2fge 3 Hig T =9, BA B fHaread © B0 913d7d & 1 i Id Id T4 If ud BH fiigreaa
@ Ha'a31 § Higgn dt &t 99%, for fue® gad & &dt ugre=|

foR & 23t a1, <37 wg g I 31 B forrgl I&9 &t feamer yg fardt gt watr feg wrdt
SHa AT, fae g2 WSt Adla feg NG fearfomn, € i »ug3 fagacard § It 3% fap wiy =
gJ3 TUMT operation II& & 3 € IIE I8 Yd Y I FES g3 »idl 9678 @18 ged3 & HIifSd
&8 H 918 U 38 B

fog faG Ifewn fomer g 91ds fog < 3 fa fawt 23 foaAs I, IR, B84, 1 w3 Ja9
fiaerg J, GIat €3 I UH I Ifewn figreara < fede adi|

&3 g for A &9 u3nag ganSR & feme Afe Saifg uaret it e feg due & famye
3 fa foaR wifares Aee/ama foars § Ha 82 3| fed dvme fesary 3 A J1 IraHf3 fee feg g 33
fem 3 fa fa< foais © SU-2Y Tfen<! Ira §HE waT® Yy 718 <8 T 91ds g% I6 »13 fea fa< forg
e I Y w15 ferHes J AaR &1 foR 3g1 »idl garBr I fa femie 893 "ferme gfg s
A MIE YJY & I1d 3 BH3 I8 I& %3 BH 3 TI I5, B <l ferHe T d1da I51 918 a78d & MU g1t
R um g3 R WSy A g2 faar I eI Bu femme T 1ds faR » A WA Ygu R 33 Cu slg ud A ©a
3J, 87 femie T 9% fa<?

99 A% Ufgst 7 fidt e Nt fesamdt 9t uz@, fegrda |y dt31 3t HanAe H He @ feami 3
T Tg3 Yot 3 0 fore erfeer @ e ug B wirte mifmr I a1 ot Ak 983 3 Trae feg wige
&8 foye 3t fmer a1 AT 3 U3 &8 §a A8 & foue a1 7T J 1 RUTUdl d1, A 3a8le-R 1 A
T 39 3 fom 3 ufast A< N Taga wigs, »ifyzng afer / 3t o 78 Fan-dar BT 7 ud g A A
TIgd AfY famer 3t H 973 »mfad 3 famn | fidt ® u arafia winars Gug J&rt IraHf3 fedtt Henaret
Y, Ho UfgRt 219 Ta9d Aifge 7d G Jfent| - uga/mHeeT 1g o3 3t faai3a 39 3 Hge i
%13 FHTEL 717 I et 9 et s 3T &1 Y, W Sa% I Sfewt| Afenn, fa H 3t fiftdt 28 73 I wifew 7
3 J farur fore 8%l W 7 3t ffeg fifw Wiar 7t § ufawst T 8t © wa i famn 3t W9 Gawt § fea
Ufg® Hes 7 A< feg awt fodt wifimi fa fog g = foq uzmi J1 u3d fog 7es 3t A We &8 &t
faa|

33 WATRA A H i €t 2rg &9 Tad fog e uf 3 AT s fom WR < 89 Tg 23 famr
3 NS B fg uzmEg 3t fomer I gragret 9 © 94 3| &'ad for mee &g »int Wiafae Afest <t 9991 g
Jd B 1 BS< yAfaIi feg <t 8 Ty & femie 3 199 adl e foet Adl foa yrfash & 8x < feme
T IS g S| HATS ® 39 3 ®Tod U3ETa »idl 3t fan & HEY T wiftmsfia Uug o & &d 7 3
TIHS FIHATZ S @ gaH 3 HlI A B foa A9 783 2u-2y fuge Ifde 31 qe & feme &9 sdf As
UJg AaR| ¥ 164 © fos &g HEu3T § & 3 »iat 33U A fa Gaat HEU3T § 89 T g199 dec BE
gt Hig & wi3a i fast fan BT8g © Bard § Wisfad gyt &4 919d dee B ¥e Wi wigt uyd
grege foAe ye ferme < wiergr &g dt 3|

o s J U3HI =8 AT © ga 99 3fae &, §7 993 © a7 fogHs © W& § 993 daft
3J1 AN ¥, gud3 ©f ITE oA U3 & gTdidt 378 AHYE ©1| fog AHYS 19 99 fesATs Afgnd € fag
HAgdt adt yd fog Baat i gaa Arfenr fa far 973 '3 98 Baat gaat wiide Y3 &fi31, Ba daf § <
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i 39 I AR, A I0 3 UET| 4% fisrd farmime gay fed It U Jer J1 feg §R wars ygu © gay w1 dt
fam J fa et §R 33 I2ar 3 AEt gd| I Afe g3 R II 3T 3 ALt gF 2| At SBA R As ga 3 &
Har 3fg Aredr 3 A€ GreT f¥a Haw Hed It gaaty3 189 9 Aean| o€t /g Hew fegrd ads @sT &
It g 3 Jet fegrd 7 It 90 B3 Bedn| fon B¢ fon 9g 13 gafont, fog Hies fatfen, arss da
eu,@mgﬁéwm@mﬂ@a@magmmmgm,mmmm%
HE grdieT Ji

feg a3 &1-fiide IaHf3 = fefim f&9 7t »m fiwatt feg & €& &t agara J1 fesarst famfami
G e 398 Ha, »1Y 3 < 831 ey, Tu 3 3a8ie M, frd ga3 AT geae 3 gl Juer J1 feA ga3
BUI MfPHTH S3fenit AHE W {3 1 1%t 183 fos < fus, T w3 981 T 9196 I8, §a s feg famie
T JIS 9 Al IS |

v et A o 3§ i, ©F © 9i Al
1t <t gfygd Hi, 3 fasadt Ju el HT 1 3¢ THS, ©H << ,
W@ & e 1, Sfenr 37 g 7 g%%ﬁfgW%m'
e 98 U, Hurd 93 Ju ds 3ra 9, I WG s fapor,
Jra 3 goe T, <t fog gar | Wl T3 WS T, € i U fport|
Nomu2 fims 8, 512 <fs faar A, ﬁ%;{fﬁﬂw@ww@zw
e fed® 3 ¥, wide Wi g il feHTel ¥, Wl wre e B
s 1 72 e, w7 e 7 €= B feg 1l w3 ¥¥ar Ird e,
Ja g 1hf i 3 Hea gt Al &€ 921 19 =g, el fed = = )
: g g i fét ofg 3 Hedt 8, 7Za ud 99 ard,
N IBA IS, ggggigusd, | 0 VS NS -
et T I 9, 1 ¥ = w| e it fiea W8, & ord d arel
afge Sat N 3§, st I el Ul 74 2l ), S famir e
13 IR &1, It e T uER &1 e e oft31, a7 g o e )
3516 339N, YoIH AR HE & I3 89 i1 & W, Ha Ifenr g A,
feard 33 He A9, R W TR 31 e 8A 3 1§, 390 nifenn g A
P et fefedt <, ufgsi 3t 3 7 SRS Wi 3, B9 mBy Ye I
€ U3 PR, et 2 um HU& R i1 §9 &, Hua I areh
wiaed 5 fe 39, Henn fegr HY3 ® <9189 4, Huer 6t I e
i 3 Jedt I, Nar TR wirgrd Hi| o
H9 ¥ "o B! 3, sfenm wtar 7, Jféeg fiw degr
3N fefeatt 9 1, famn g9 3o A decdiga
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sl I =faas A
JI99ds fiw fa@sera

brar_jiwanwala@hotmail.com

®Jd famit & I8 g T fea ot Ifewrr # 1 e w93 Tty fezamrarg, w39 gis #y i A 5d9 9
»y2 feggH © 95d © YHus & g6, 81 o8 ATEt Are-ufaere WA ity wois It 9t /i wg v
YTST q8 Y mﬂmwmlwwmw%awwaﬁém%mmﬁW6sﬁ
g9 31 ¥ fyar 7 373t Har3 3 9919 I 9% &l F9a71 fow €39 HTw 3 gmie Hy i Jfac S 98 1
18 A3 I8+ feg foq ardt <51 g 3 3 3073 fegam @ Yerd o788 NE-HEy Jaie Ti|

fAg It wirl Ao AATe 98 AfieT I8 feg Ude 31 fed SAe s Sgaaid 75 IS @1 d, N9 fAg 3
U1 Y J NI T a7 3T wiifen 3 AfgS B {4 393 w18 NI fgm3 993 YIiaT J, 39738 &18 N fams
g3 JF' J, 2 g8 I3% "H3BA M3 foum 2fg 8 W9 &l Har 87 & 79 Ut 3 fumrg 33 Wt &
Uit Wit fed w2 war | oA fag ot 7 for dis & 1§ &1 M8 I @ Trege @ N9 3 wie I ST
30T s FeUe 47 B H1g <3 < 9% fgmiT | BTH o718 Sl Jenii 35T fifud §ug § 3 Sud Mug §
ot HiEli fifAE gttt

€I 3TT® TgIT1, 'HIHT THIS UTE' & MU miny § AsTient 3 I8t 3t wied feg mmudt Tmss
Ao g afder fon T 35 2% Y 9g3 9t 8t /i 3 U3 a1 fa W i Hi-ay 3% fegg famr | 7ad
forard yzr Jer Jo formas Ifen 9 < o3 feg fils wig éméﬁmmym@aaﬂgfﬂw
# féet Te fils w afge T/, 16 99 3 »ud wa B famr 3 WS & Wi 9ag 99 s el fea s
Yo I 1 G -3 1 7 Sagid © Hoid od6 &l T S © U39 9 91 961 7 39 N 09
aTafamit & T3 Bt fonm §F 39 T I98H 39 1§ 3 0T T 5 3T § wiuehi Bt & fed T SO
St Idt &t TE NS T5a 1 HBT AeB 2 A It Ia NG BIT fow HSS I IR 3 Tl T HAHET
531 831 I 3 gmie N omy@ Srafendi It Wi HaH RS @8 il 98 ude famr, gt 3 9 &t ors3
feg fegz fapur 71

HIHT THIS U © TAS 39 N9 &< 9& HIY, H13T I99A dd 3 fAgerg gA3 flw, fasa fad I/
Rﬁa@ﬂm@w%amémwwm@aaﬁma»mﬂmaa'@a@zﬂﬁmm SRIRIGEES
St fagar yaar 3 Gt w31 & NS et et 3 H HaarsT 996 B 93 YA § St Alw A | »iA g
&1 95 3 48 & W < &dl 9iar Ud fgt 29 3 3 fage i, »ig Ao 9%R I8, ¥ mHIe 1 fx Wt wingt
HT31 IJ8H old 3 U3 g gi3 w3t 961 BT #E & Aswse 3t o mfee wg frieaf, »rg Jerdt &
Iz 3 fon fitdt feg itd 3 e

1947 €t €3 1 Tat © o3 feg AZ 3 37 Tl afgd J 3 39J19E ©F BY &9 H1IJ I8, et
Byt fAgx fAGR I niufent © fegx g Hat Jtt fiedit J37 39 Hw, < farest 3 It &di Faetl 993 A9
HfLpt & it thort 3t § wirud T8t <3 Yt feg Aot fa TH3 U9 © 3 fogt 518 799 78T &1 9
A<, B9 faadt fieaft fA8 9d Il T U3 4daT dies It &dt Ad U3T 1371 It &1 A7 Aot THd TdH <
yw@mwmmmwwmwammmmawmm
<l gast 3 9o, oA g8H § IHS ¥U G99 g9, H oy U1 Edl fa3at @t HoHe mHils uis g At u g,
351 HG 19 & Ifenn 1| for =R fad § HigHR g9e Ifen w3 81 St 4T, frigt fom geH § i@ il
3 I3 I o 7, eIl YdIe aae Jfen »iuet fgy3 § g€ 33 i
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Jed T ABHI.... n
JEI9 A3 3 §d IBT I 1T I P

<=
E-mail- kanwar238@yahoo.com

I A3 3 JAd 3BT I »igT I 1| el Afad < feg Yarst 3ig 9fe Afas ® Yar-q392 3 wifa3 I
J1d Jfa Afas few »ifas ot foq 5o fies 8T Bt Yadt J1 for Yarst ® »iudi wige mig 33 38
HHIS &1 Ia| 312 A3 &8 31 §ad (Fd) ¥a1 J 1 Jiedht ur 3 uie wie fan I <t giedtt 3t e 9wt I
Yerd Afae fiw 7t for © wige for 371 99% I&: "I FEla! (@<8 © JIId[ feg U & YaH3w § ferg 2
TH) 7193 718 31 ga A dar A (U3 © o T die w1 ) Uiz § Ag-mEar v J1 A 83 He-sratt
a3 13 At J fan § 87 T 931 3 ol Ifa Afer @< Ga fagfont fazar d <57 v« g fder faar 3oy
fem & 83 39 ferarg &1% fegrge If w3y feg I fa gad Aa3 &8 97 fan 33t Ifemm oA R o1
fog @ Mz 3 fx for Ut o fies Tue & ot 5dar fHeer 2

for Uardt It »irw feg 7a3 foniast wis gad Aaed (AR & §d F9a Afen /e J) T 38
I HIeE T HAS HEJE AN J| 793 87 fena3t 3e1J 1 99 3 Head I< I §a 8 & &t
HeeT| W A3 forast & 38 §d 2d4! ATa<d &1% o3t d # Jiedht uier 31 fagfa ga gtedt wier J fen
TE 5 § &fT w3 e Areed AHfET 7w 3|

for 73 %13 5 €t 38T I A Hies HEE T I mHfent J B8R § mHge 3 ufast 98 § vise
T fona3t w3 38 § &1 Had o8 fondst T gdd AUme I et J|
JIES WEAY T8 IS foTTg J 32 I8 ISt T AR J1 IS T gIHTS J: difeg It feurg I i3 8
e A || @31 UasT-32) 31 39 31 ISt 1 YAt I w3 I8 It T »i3 &t urfen A Ager| fen
7oy feg fon 3gt < faar famn J: "area It It feurg 117 @1:arA: Yar-2) 3< 9ig /fdg 7T 3 I6 fd
YIHTSHT 1 IS T HAwT J BF & we fte, we Jue 7% dt A © 31 1 feg <rme 71 Ao Ja w3 €9
IE MUTTE 71 e I | o wightd 1 98 § Haer J 80 38 91 I 5eA 91 wiyager J w3 fom 3
THH S IS T oH I J | AT I foma3t It i Bet Quuatt Jen J1 fom = §%c A3 I A
fona3t 98 & &t Haw 87 § 7dn It <t ugre &di Jet, o wet 89 7dn I8t e adi muager g
It 3 Ifa3 Jer I | wm fona St wiedret I a9% BH = fead w3 99H < 83 % I fiA 998 89 mis
feu gt ew 18T J1 THH feg o€t 31 © SH, IR ¥R JIT J w3 AN § Tl g9wr J| fea aia fen
3qf Jer J fAR At e ysTIeT IR | WA Fia3 femiar St I €3 fog 8% 3 989 3t deT 31 e B G
Jet IBTE T AH Bl I AT

fen 3qt 7€l Wfog meT 39 I fa o 793 fadare fenast o1& 3t € Jfedht wre @ g <
T J 1 It W 3 AT B I3 IBTE T AN 3t gger I0 | fon ° 88 Aa3 fenarst 3t Al A & vt
31 J| for 31 A3 feniast gieaft A 99 <t g Jiedlt ewEer J1 fon aas fer Uarst feg gaa &
A3 &8 3BT JfJ o AR fap J|

fem Yarst 9t 5ea s @3 1 5T fi37 famn 3 81 wigwra fea misfent famr I fa Héd &
ﬁ@@wmawwwmmmmmwaﬁ@mwmm
e e J|
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J1g wifag =% eyH 979
msaamza‘lwﬂm%éﬂﬁ

v

98 Afzag UF

fearaet fea aig 8& 'FI‘EIE' tarfa

lnmn m(m 1] ( (mtuum on

E’H‘Fﬁ aﬁr a'mr nri“aa' B
(isce Back to Guru Cl mth Sahib
o faugs ot 913 3 EREAR

E W it 4 YUd FH3 556 BTGIHE (17 Be9d 2024) fea
¢ wZed § goewd wioy fefgaten i ahi@fsd
? Heg, s, IL 60189, fed g1g ofe Hfog <8 <urt 89
2

M3JdHedl IS f*g Y-y HWFEW 3 ¥ 9999
fegrg Um 13| Harst <& g3 9t foons & B fapr|
3 fom fods 28, 96 f88 W3 U i3 el

WIE: 1
Har3 fen It & yrct 99t J fa arg Ifg Afag 7t
fit = fa f¥a ofE J1 Ig 98 wrfog # © g9
ﬁﬁgmaﬁ,éwgww%w
HETJ |

HITE:

Ha3 far St ArE g, fan S Ry S gac e nfuard § P
Je 9a<t 31 I1g o Wifoe 7 < Aaeformd fafumet
ot Juat fS8, mfadbt Hrgret mrar ardt i3 91 faA <t dege § yders &t ga<t | »id =1 fog feds e
Y Iraud T it fuge MeBig3 ganms, Ua <3 o At fUg Je o3 famr Hi, B8R 3g7 3, A. Igaum iy
ouwm:sdua' H|d|edﬁ=lwmflaﬂﬂ?§) Y. TaHs AW ursHT, fapa! 3@ty fifw @adfiaim »3 A gfifed

gy T mwémgyﬁﬂaﬁmélﬁamﬂaéﬁﬁmﬂ
& for 3qt fommaT gt fap I, & iy sTelaTg ® yds fdmr
JT T Hea fider J|

HBT?";s

éﬂ?%z?u?ﬂﬁﬁ(ﬂ

%agélﬁﬂémaéwaaw W%W@mmaéw@z@w
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. wmmmmﬁméﬂwmm

rmaﬁffaaaa
‘ WWW?@'Q?@M 3 (14-1T9) |  Granth Sahib

. aﬁésﬁ'em -3JIE (12-3J=dM) |

H3T &: 5 0in ©f fog fed3937 91d 9f8 Afad it € HI'™s AIY !
Y GuRH § YE'ds 3 YAas BE HidH UTT 9d6 SE
W3HS J A 518 I1d 3761 USHd 1l 1 §adT Id Y Bet
W33 3 UJd A w3 Hast § »ifts g3<t 3 fa fem sfgg =
A g I wyET g Wa1 78 U A |
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Gurbani for English Speakers

Tejpal S. Hansra
Seattle, WA USA
Email: paulhansra@hotmail.com

INTRODUCTION

Are you primarily an English-speaking Sikh? Do you feel like Gurdwara is not quite meeting your needs because of
a language barrier? Do you find the English translations on the screens to be inadequate and unclear? Are you
tired of receiving inconsistent and confusing explanations about Gurbani from well-intentioned uncles and aunties
or loved ones?

If you answered yes to any (or all) of the above questions, know that | have felt your pain. I've been
searching for answers about Sikhi and Gurbani for most of my life. At times, it has been very frustrating. Other
times, it has been discouraging.

Thankfully, it doesn’t have to be that way anymore!

What if folks like us could learn about Gurbani in an English-speaking medium using terminology that was
understandable and precise? What if, for every concept that was discussed, there were multiple citations to the
Sri Guru Granth Sahib Ji shown in PowerPoint slides (both in Gurmukhi and in English) with clear, scholarly, and
sensible explanations? What if the entirety of Gurbani could be explained with consistency to show how all the
messages flow together? What if a structured methodology was provided to help us understand what the writers
of the Sri Guru Granth Sahib Ji intended for us to learn?

SIKHI VICHAR FORUM

With God’s grace, I've come across the videos and writings of Dr. Karminder Singh Dhillon (affectionately known
as “Dr. K”). His YouTube Channel entitled “Sikhi Vichar Forum” has more than 150 hours of video, which | have
had the pleasure of watching. The clarity of his explanations and, most importantly, his reliance on Gurbani to
explain concepts is astounding.

So, readers can get a flavor of Dr. K’s videos and books, | will be providing relatively short reviews of his
work in this forum. While | will try my best to do his work justice, | encourage those that are interested to go
directly to his YouTube channel to gain a more comprehensive understanding.

Let’s Start with Reviews of Three Sets of Videos

| will start by reviewing 3 sets of professionally recorded videos. The first set of videos is entitled “Sikhi
Concepts” and sets forth “basic” concepts taught in Gurbani. For example, do Sikhs believe in an afterlife,
reincarnation, 8.4 million life forms, heaven and hell, salvation, etc. You know, things that have been made
“abundantly clear” (I'm being sarcastic) when folks talk to us about Sikhi. This set of videos leaves little doubt as
to what Gurbani teaches us on these subjects.

Next, | will cover a second set of videos entitled “The Hijacking of Sikhi,” which provides a historical
understanding of where much of the confusion about Sikhi started and how it has been perpetuated. This set of
videos is eye-opening and lays the groundwork for returning to the authentic messages set forth in the Sri Guru
Granth Sahib Ji.

Then, | will discuss a third set of videos entitled “Understanding Gurbani” which sets forth a precise,
structured, and well-considered methodology for interpreting Gurbani. This group of videos helps us to move from
the literal to the spiritual by focusing on how to place terms and concepts found in Gurbani in proper context. The
scholarly manner by which the methodology is explained is both impressive and logical.
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EVERYONE IS WELCOME AND THE FOCUS IS GURBANI

One final note. These reviews and Dr. K’s videos are for you if: (1) you are willing to study Gurbani as found within
the Sri Guru Granth Sahib Ji, rather than using translations which allowed rejected concepts to return to Sikhi; (2)
you focus on what is stated in Gurbani, rather than what people have told you about Gurbani; (3) you value what
Gurbani teaches about spirituality more than what any person has taught you (e.g., bhai, baba, parcharik,
keertinea); (4) you are more interested in following what the 35 writers of the Sri Guru Granth Sahib Ji taught,
rather than following rituals; (5) you are willing to consider different perspectives and be open-minded; (6) you
have a curious mindset; (7) you believe that you already know all about Sikhi and Gurbani; and, (8) you believe
that there are some things about Sikhi that you don’t know and don’t understand. In short, this space is for
everyone and everyone is welcome.

In this video, Dr. Karminder S. Dhillon lays the foundation for his 12-part video series entitled “Sikhi Concepts.” He
contrasts the spiritual beliefs that existed prior to Guru Nanak’s arrival (which had an obsession with life after
death) with Guru Nanak’s unique spiritual beliefs (which focused on life and on living in the here and now). Dr. K
explains how Guru Nanak redefined, in a revolutionary way, concepts from existing spiritual beliefs, so that he
could present the spiritual beliefs of Sikhi. Over the course of this 12-part video series, Dr. K cites many verses in
Gurbani, which show how old concepts and beliefs have been both redefined and discarded.

A. Missing the Key Concept of Guru Nanak’s Revolutionary Redefining of Terms

Dr. K notes that many Sikhs have failed to understand Guru Nanak’s revolutionary redefining of terms
such as death, reincarnation, 8.4 million lifeforms, heaven and hell, salvation, etc. Missing this key concept has,
undoubtedly, led to confusion amongst many Sikhs. Some Sikhs (incorrectly) believe that the mere mention of the
old terms in the Sri Guru Granth Sahib Ji equates to acceptance by Guru Nanak. However, how can a concept be
rejected if it isn’t discussed? How can a term be redefined if it isn’t used? Dr. K notes that mere use of a term does
not signify acceptance of the term, nor does it constitute approval of the concept associated with such term.

Importantly, Dr. K notes that new meanings for all the redefined concepts are provided within the Sri Guru
Granth Sahib Ji, so there is no need to rely on outside sources (which would just lead us back to the old definitions).
For me, this is just like when a lawyer interprets a contract. He/she uses definitions of terms that are provided
within the contract (intrinsic definitions), not definitions from external sources.

With the above understanding, we gain a better appreciation for the title of the video, namely, Guru
Nanak’s Canvas. Specifically, Dr. K uses a painter’s canvas as a metaphor for the human mind. He also uses the
images painted on the canvas as a metaphor for spiritual beliefs. Dr. K argues that, at the time of Guru Nanak’s
arrival, the canvas was not blank. Rather, the canvas had been painted with images for thousands of years and
such images were familiar to nearly all in the region. In order to share his unique spiritual message, Guru Nanak
used terminology from the existing canvas, but redefined the existing terminology (and, hence, rejected existing
concepts) along with adding new concepts, so that he could paint a portrait on the canvas that depicted Sikhi.
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B. Reintroduction of Concepts Rejected by Guru Nanak into Mainstream Sikhi

Dr. K provides an explanation as to why the revolutionary redefining of terms associated with old spiritual beliefs
is not grasped by many of today’s Gurdwaras, religious leaders, and members of the Sikh community. He states
that the redefining has gotten “lost in translation.” Specifically, he points to a translation (likely the 1st full and
annotated translation) of the Sri Guru Granth Sahib Ji which was completed in 1883 entitled the Faridkoti Teeka.
Rather than being prepared by Sikhs, the Faridkoti Teeka was prepared by Banares-trained scholars, who
subscribed to the Vedantic beliefs that existed prior to Guru Nanak’s arrival. Virtually all subsequent translations
in Punjabi and English are based on the Faridkoti Teeka.

When compared to the Sri Guru Granth Sahib Ji, scholars of Gurbani can see that the Faridkoti Teeka
includes concepts that were discarded by Guru Nanak. Scholars of Gurbani can also see that the Faridkoti Teeka
fails to include some of the new concepts introduced by Guru Nanak. Without getting into the motivations for the
incorrect translations found in the Faridkoti Teeka, reliance on the Faridkoti Teeka for nearly all subsequent
translations has caused these “errors to propagate.” Thus, concepts rejected by Guru Nanak have crept back into
mainstream Sikhi practiced in our Gurdwaras.

C. Returning to Authentic Sikhi by Using the Sri Guru Granth Sahib Ji as our Source

Rather than relying on the Faridkoti Teeka, Dr. K returns to the authentic scripture of the Sri Guru Granth Sahib Ji
in Parts 2-12 of this video series. By synthesizing many verses from Gurbani (not just relying on one verse here-
and-there), Dr. K shows us Guru Nanak’s revolutionary redefining of concepts from the old canvas and also shows
us the new concepts that Guru Nanak introduced. By doing so, Dr. K helps us to obtain a clear understanding of
concepts that are regularly misunderstood by our Gurdwaras and many members of the Sikh community.

So that viewers of the videos are not merely “taking Dr. K’s word for it,” the Gurbani discussed by Dr. K is
shown in PowerPoint presentations. For each verse, citations to specific pages in the Sri Guru Granth Sahib Ji are
given. Furthermore, Dr. K demonstrates how he arrives at the proper English translations of verses in Gurbani and
even walks the viewer through translations of each individual word in a verse, which leaves the viewer with the
opportunity to double-check his work.

Now that we understand the premise of the videos, we’ll embark on understanding individual concepts
that were redefined by Guru Nanak. The next review will cover what Gurbani teaches us about Death, which is
sure to be enlightening.

https://www.youtube.com/watch?v=jW

° ° Part 1 7"]“_2 5fPKS59go&list=PL YigetSYIOVCUDb yK
Slkhl LAhrMZMHEHW rh&index=1
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VERELS

Concepts [ canws
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Note to Contributors

The Sikh Bulletin invites articles on matters relating to Sikhi. Essays that adopt CRITICAL approaches
towards Sikh matters and issues are given priority for publication. Articles devoted towards exploring
the messages of Gurbani as contained within the Aad Guru Granth Sahib (AGGS) are particularly
welcome.

Manuscripts must be in English or Gurmukhi and must begin with a title page that includes
the names, e-mail addresses, and affiliations of all authors. References must be properly cited.

Manuscripts need to be submitted online to editor@sikhbulletin.com or
dhillon99@gmail.com and must be in Microsoft Word (.doc). The preffered font for English
characters is Calibri font size 11. Gurbani and Gurmukhi characters must be in Unicode (Nirmla Ul).

The maximum length for each article in a regular issue is 5,000 words.

Note on Use of Gurbani Verses and Translations by Authors

When quoting Gurbani in their articles, authors are required to provide the Gurmukhi version of the
full verse and a romanised version. Mention musts be made of the page where it is to be found in
the AGGS. In line with the aspirations of The Sikh Bulletin, authors must provide translations of
Gurbani verses that break from the mould of vedantic, yogic and literal slants prevalent in orthrodox
translations. Articles relying solely on Gurbani translations as provided by Sant Singh Khalsa MD’s
English Translation will NOT be published.

Note to Readers

The Sikh Bulletin is published in electronic format and is being sent to readers whose e-mail addresses
are in our distribution list. Please feel free to forward this issue to your contacts. Alternatively, you
may provide us the e-mail addresses of friends and family who would like to receive The Sikh Bulletin
regularly.

The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. More
recent issues can also be accessed at www.sikhivicharforum.org. Archived copies of the Sikh
Bulletin can be retrieved here: https://archive.org/details/sikh-bulletin.

The views expressed by authors are their own. Please send feedback at
editor@sikhbulletin.com

Thank you for your continued support of The Sikh Bulletin. Editor.

Ome of the most tragic things I know about human nature is that all of us tend to put off living. We are all
dreaming of some magical rose garden over the horizon instead of enjoying the roses that are blooming outside
our windows today.

Dale Carnegie, American Writer (1811 — 1955)
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	The subject, Sabd Guru to Granth Guru, is an advanced and modified version of my book  (Chahal, 2004) and discussed in four Parts.  Part I, titled Sabd Guru, discusses ‘Sabd’ as the ‘Guru’ declared by Guru Nanak (1469-1539). Part II, titled Sabd To Ba...
	Part I. SABD GURU
	i) Guru is God. Nanak says God is the Guru: ਅਪਰੰਪਰ ਪਾਰਬ੍ਰਹਮੁ ਪਰਮੇਸਰੁ ਨਾਨਕ ਗੁਰੁ ਮਿਲਿਆ ਸੋਈ ਜੀਉ ॥੫॥੧੧॥ AGGS, M 1, p 599. The One, who is Infinite, Transcendent, and Supreme, is the Guru realized (by Nanak).
	ii) Sat Guru is also God. But Guru Ram Das says the God is ‘Sat Guru’ as follows: ਸਤਿਗੁਰੁ ਮੇਰਾ ਸਦਾ ਸਦਾ ਨਾ ਆਵੈ ਨਾ ਜਾਇ ॥ ਓਹੁ ਅਬਿਨਾਸੀ ਪੁਰਖੁ ਹੈ ਸਭ ਮਹਿ ਰਹਿਆ ਸਮਾਇ ॥੧੩॥ AGGS, M 4, p 759.My True Guru is that Who exists forever and neither takes birth nor dies...
	Nanak as ‘Complete Guru’ / ‘Sat Guru’. The following verses indicate that Nanak is also ‘Sat Guru’:
	Who else can be Sat Guru?  t has already been established that Nanak is Guru, Sat Guru, and Pura (Complete) Guru; however, here Guru Nanak has also been mentioned that the one (anyone) who has realized the Ever-Existing Entity is also Sat Guru:  ਸਤਿ1 ...
	Guru Sikh – Sikh Guru. There is also a stage where Guru is a Sikh and Sikh a Guru, and there is no difference between them since both practice and preach the same philosophy: ਗੁਰੂ ਸਿਖੁ ਸਿਖੁ ਗੁਰੂ ਹੈ ਏਕੋ ਗੁਰ ਉਪਦੇਸੁ1 ਚਲਾਏ ॥ ਰਾਮ ਨਾਮ ਮੰਤੁ ਹਿਰਦੈ ਦੇਵੈ ਨਾਨਕ ਮ...

	Part II. SABD TO BANI TO POTHI TO GURU GRANTH
	i) Sound, Word, Speech, Conversation. In general, ‘Sabd’ is taken as ‘sound.’ Here, Guru Nanak uses it as an ‘unstuck sound/music’ to describe the beauty and praise of nature. ਅਨਹਤਾ ਸਬਦ ਵਾਜੰਤ ਭੇਰੀ ॥੧॥ ਰਹਾਉ ॥ As if the Unstruck Sound (sabd) is coming o...
	ii) Duty/Religion. ਜੋਗ ਸਬਦੰ ਗਿਆਨ ਸਬਦੰ ਬੇਦ ਸਬਦੰ ਤ ਬ੍ਰਾਹਮਣਹ ॥ ਖ੍ਯ੍ਯਤ੍ਰੀ  ਸਬਦੰ ਸੂਰ ਸਬਦੰ ਸੂਦ੍ਰ ਸਬਦੰ ਪਰਾ ਕ੍ਰਿਤਹ ॥ ਸਰਬ ਸਬਦੰ ਤ ਏਕ ਸਬਦੰ ਜੇ ਕੋ ਜਾਨਸਿ ਭੇਉ ॥ ਨਾਨਕ ਤਾ ਕੋ ਦਾਸੁ ਹੈ ਸੋਈ ਨਿਰੰਜਨ ਦੇਉ ॥੩॥ The duty of the Jogi is to attain knowledge, And that of Brahmans i...
	iii) Advice, Message. ਨਾਨਕ ਸਬਦੁ ਵੀਚਾਰੀਐ ਪਾਈਐ ਗੁਣੀ ਨਿਧਾਨੁ ॥੮॥੧੦॥ Nanak says: One attains the treasure of wisdom by contemplating/deliberating on the Advice/philosophy (of the Guru). AGGS, M 1, p 59.
	iv) Philosophy. ਏਕੋ ਸਬਦੁ ਵੀਚਾਰੀਐ ਅਵਰ ਤਿਆਗੈ ਆਸ ॥ Contemplating only on the Word (philosophy) of the One (God) makes one abandon hope in others. AGGS, M 1, p 18. ਅਮਲੁ ਕਰਿ ਧਰਤੀ ਬੀਜੁ ਸਬਦੋ ਕਰਿ ਸਚ ਕੀ ਆਬ ਨਿਤ ਦੇਹਿ ਪਾਣੀ ॥ Make good deeds as the soil and put th...
	v) Purifier. ਬਿਨੁ ਸਬਦੈ ਮੈਲੁ ਨ ਉਤਰੈ ਮਰਿ ਜੰਮਹਿ ਹੋਇ ਖੁਆਰੁ ॥ Without the sabd (Word), pollution (of mind) is not washed off; otherwise, one suffers misery (symbolic cycle of death and rebirth). AGGS, M 3, p 29. ਗੁਰ ਕਾ ਸਬਦੁ ਮਨਿ ਵਸੈ ਮਨੁ ਤਨੁ ਨਿਰਮਲੁ ਹੋਇ ॥੧॥ ਰ...
	vii) Peace of Mind. ਮੇਰੇ ਮਨ ਗੁਰ ਸਬਦੀ ਸੁਖੁ ਹੋਇ ॥ Peace of mind is attained through Guru’s sabd (advice/philosophy). AGGS, M 5, p 46.
	viii) Elixir of Life.  ਗੁਰ ਕਾ ਸਬਦੁ1 ਅੰਮ੍ਰਿਤੁ2 ਹੈ ਜਿਤੁ ਪੀਤੈ3 ਤਿਖ ਜਾਇ ॥ The elixir of life2 is obtained through understanding3 the sabd (word)1 means quenching the thirst for wisdom. AGGS, M 3, p 35.
	BANI (HYMN). ‘Sabd’ is Equated to ‘Bani’.  After Guru Nanak, ‘Sabd’ has been equated to ‘Bani’ by Guru Amar Das and Guru Ram Das as follows:   ਸਚੁ1 ਬਾਣੀ2 ਸਚੁ3 ਸਬਦੁ4 ਹੈ ਜਾ ਸਚਿ5 ਧਰੇ ਪਿਆਰੁ6 ॥
	But who is that Guru who says Bani? Who is that Guru who says Bani? Guru Ram Das made it very clear that ‘Nanak’ is the Guru who says the bani (hymn) as is explained in the following phrases: ਜਨੁ ਨਾਨਕੁ* ਬੋਲੇ ਗੁਣ ਬਾਣੀ ਗੁਰਬਾਣੀ ਹਰਿ ਨਾਮਿ ਸਮਾਇਆ ॥੪॥੫॥ Nanak...
	Where can one get the Sabd/Bani? Guru Amar Das and Guru Arjun have answered this question. It can be obtained from the True Guru/Perfect Guru: ਪੂਰੇ ਗੁਰ1 ਕੀ ਸਾਚੀ ਬਾਣੀ2 ॥ ਸੁਖ3 ਮਨ4 ਅੰਤਰਿ ਸਹਜਿ5 ਸਮਾਣੀ6 ॥੨॥ The true Bani2 is obtained through the Perfect Gur...

	CONCLUSIONS. ‘Sabd’ has many meanings depending on the context in which it has been used. First, Guru Nanak declared the ‘sabd’ as his ‘Guru,’ then Guru Amar Das declared ‘sabd’ as ’Bani,’ and afterward, Guru Ram Das declared “Bani’ as ‘Guru.’ In 1604...

	Part III. Granth Guru
	i) Sri Gur Sobha.  Ganda Singh quoted a part of the following phrase from Sainapat’s Sri Gur Sobha to show that Guru-ship was bestowed onto the Granth: (Singh (ed.), 1967) (p 52, 14) ਸਤਿਗੁਰੂ ਹਮਾਰਾ ਅਪਰ ਅਪਾਰਾ ਸ਼ਬਦ ਬਿਚਾਰਾ ਅਜਰ ਜਰੰ । ਹਿਰਦੇ ਧਰ ਧਿਆਨੀ ਉਚਰੀ ਬਾਨ...
	iii) ‘Sabd Guru’ Changed to ‘Granth Guru’.  Rehit Nama Bhai Prahlad Singh. Despite the above information available in Sri Gur Sobha and Gurbilas Patshahi 6 that ‘Sabd’ was the ‘Guru,’ Madanjit Kaur (1988) and Ganda Singh (Ganda Singh, 1985) have accep...
	iv. Bansavalinama. Kesar Singh Chhibber completed Bansavalinama in 1770 CE, 62 years after the demise of Guru Gobind Singh. Kesar Singh's ancestors had been in the service of Guru Gobind Singh as diwans. He claims to have seen and consulted in his ear...

	The irony is that both these scholars, Madanjit Kaur and Ganda Singh, have ignored to mention that Kesar Singh Chhibber also reported that “The Guru is Khalsa, the Khalsa is Guru” (ਗੁਰੁ ਹੈ ਖਾਲਸਾ, ਖਾਲਸਾ ਹੈ ਗੁਰੁ।) and “Accept the command of Granth Sahib...
	v) Ritualism Introduced. As soon as the ‘Sabd Guru’ was changed to the ‘Granth Guru,’ ritualism was introduced. Koer Singh, the author of Gurbilas Patshahi 10, explicitly states that Guru Gobind Singh discontinued the lineage of family or personal Gu...

	Part IV. How to Address the Holy Granth of the Sikhs?

